Aniccasafifiasuttavannana (SN 22.102)

102. Dasame aniccasanii@’ti aniccam aniccan’ti bhaventassa uppannasaniia. Pariyadiyatiti
khepayati. Sabbam asmimananti navavidham asmimanam.

In the tenth [sutta] aniccasaniiid means the arisen awareness of the meditator as ‘impermanent,
impermanent’. Pariyadiyati is defined as khepayati. Sabbam asmimanan means the nine types of
asmimana.

In the tenth [sutta] (dasame) aniccasaniia is (iti) the arisen awareness (uppannasannd) of the meditator
(bhaventassa) as (iti) ‘impermanent, impermanent’. Pariyadiyati is defined as (iti) khepayati. Sabbam asmimanan
means the nine types of asmimana.

VOCABULARY & GRAMMATICAL ANALYSIS

aniccasanfiati aniccam aniccan’'ti bhaventassa uppannasanid.

Motive: 1. sania is defined as bhaventassa uppannasannd

2. in the compound aniccasaniiia, anicca is a quote (aniccam aniccan ’ti) not an adjective to sa7ina. It is
kammadharaya samdsa. (See Summarized Grammar) So aniccasaninid means aniccam iti saiina= the
awareness as ‘impermanent’ or the insight into ‘impermanent’.

bhaventassa' uppannasaiifia = the arisen insight of the one who develops (i.e. of a meditator).

Pariyadiyatiti khepayati

khepayati is dhatvattha samvannana=dhatu-attha, the meaning of the root:
pariyadiyati pr. uses up; exhausts [pari + Nada + ya] or overwhelm, control.
khepayati [Nkhip + naya + ti]. make something expired Not found in dictionary.
khipati pr. (+acc) throws; tosses hurls [Nkhip + a + 1i].

Sabbam asmimananti navavidham asmimanam.
Sabbam asmimanan means nine types of asmimana.

Sabbam = navavidham, nine kinds (details could be found in Visuddhimagga — (See note at the end)

Miilasantanakaniti santanetva thitamilani. ‘Mahanamgalam viya hi aniccasanna,
khuddanukhuddalkani milasantanakani viya kilesa, yatha kassako kasanto namgalena tani
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opammasamsandanam.

Miilasantanakani means cobwebs of roots (?7not sure). In this case the application of the simile
is like this: ‘A great plow is like the awareness as ‘impermanent’ and small and tiny root
filaments are like kilesas, just as the plowman when ploughing, he tears those root filaments with
the plough, in the same way a meditator when developing the awareness as ‘impermanent’, he
cut off kilesas with the insight into impermanent’.

' bhaveti (caus.), make something happen = develop.



Miilasantanakani means the standing roots (thitamiilani) that have spread (santanetva). In this case (ettha) the
application of the simile (opammasamsandana) is like this (idam): ‘A great plow (mahanamgalam) is like (viya) the
awareness as ‘impermanent’ (aniccasannd) and small and tiny (khuddanukhuddakani) root filaments
(mulasantanakani) are like kilesas, just as (yathad) the plowman (kassako) when ploughing (kasanto), he tears
(padaleti) those (tani) [root filaments] with the plough (namgalena), in the same way (evam) a meditator (yogi)

when developing (bhavento) the awareness as ‘impermanent’ (aniccasaiiniam), he cut off (padaleti) kilesas with the

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: the commentator defines the compound milasantanakani as santanetva thitamiilani. He reverses
the order of the compound with santanetva thitamiilani. By this he tells us that this is a reverse compound
samasa (visesana parapadda kammadharaya). Should be santanamiilakani. Santana is connected to mila
as adjective

Santanetva, santaneti pr. continues in succession [sam + \/tan]. santanaka 1 nt. network; tendril; offshoot;
lit. spreading [sam + \tan + *a + kaj.

khuddanukhuddakani = adj. lesser and minor; small and less important /khudda + anukhudda + ka].
opammasamsandana nt. application of the simile; how the simile works together [opamma + samsandanal.

samsandana nt. (of a simile) coming together; converging; working together; lit. flowing together [sam +
\sand + anal.

Odhunatiti hettha dhunati. Niddhunatiti papphoteti.

hettha, ad. below; down; underneath.
dhunati (dhu + na), to toss; to shake off; to remove.
pappotheti [pa+potheti; sometimes spelt papphoteti] to strike, knock, beat, flap (of wings).

Nicchotetiti papphotetva cheddeti. ‘Idhapi pabbajani viya kilesa, layanam nicchotanam viya
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Nicchoteti means having pounded, it is thrown away. The comparison should be made in this

sense: ‘here rushes are like defilements, the cutting, throwing away is like the contemplation
knowledge of anicca’.

Nicchoteti means having pounded (papphotetva), it is thrown away (cheddeti). The comparison (upamda) should be
made (samsandetabba) in this sense (imina atthena): ‘here rushes (pabbajani) are like (viya) defilements (kilesa),
the cutting (layanam), the throwing away (nicchotanam) is like (viya) the contemplation knowledge of anicca

VOCABULARY & GRAMMATICAL ANALYSIS

papphotetva - pappotheti [pa+potheti; sometimes spelt papphoteti] to strike, knock, beat, flap (of wings).
papphotetva cheddeti —having pounded, it is thrown away.

Idhapi pabbajani viya kilesa - here rushes are like defilements.

should be made in this sense ‘here rushes are like defilements the cutting, throwing away is like ‘the
contemplation knowledge of anicca’.

chaddeti (chadd + e), to throw away; to abandon; to reject; to leave.
layana (nt.) [fr. layati] cutting.
nicchotana, skaking



imind, inena, in this sense
upama, f. upamana, nt. simile; parable; comparison.
samsandetabba, should be made samsandeti (caus. of samsandati), to make fit; to compare.

Vantacchinnayati tinhena khurappena vantacchinndya. Tadanvayani bhavantiti tam
ambapindim anugacchanti, tassa patamandya ambani bhiumiyam patanti. Idhapi ambapindi viya
kilesa, tinhakhurappo viya aniccasannd, yatha khurappena chinnaya ambapindiya sabbani
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sabbakilesa samugghdatam gacchantiti; idam opammasamsandanam.

Vantacchinndyd means cut at the stalk with a sharp arrow. Tadanvayani bhavanti (they become
followers of that) means [the mangoes] follow that [stalk]; when they fall down the mangoes fall
down on the ground (earth). Here the bunch of mangoes are like defilements and a sharp arrow is
like the awareness as impermanent; just as when a bunch of mangoes is cut by an arrow, all
mangoes fall down on the ground. So too, when ignorance that is the root of defilements is cut
off with the awareness as impermanent, all defilements come to an end. This is the comparison.

Vantacchinnayd means [when a bunch of mangoes] are cut at the stalk with a sharp arrow. Tadanvayani bhavanti
means [the mangoes] follow (anugacchanti) that [stalk] (tam); when they (zassa) fall down (patamanaya) the
mangoes (ambani) fall down (patanti) on the ground (bhiimiyam). And here (idhapi) the bunch of mangoes
(ambapindi) are like (viya) defilements (kilesd) and a sharp arrow (tinhakhurappo) is like (viya) the awareness as
impermanent (aniccasaniia); just as (yatha) when a bunch of mangoes (ambapindiya) is cut (chinnaya) by an arrow
(khurappena), all mangoes fall down (patanti) on the ground. So too (evam), when ignorance (avijjaya) that is the
root of defilements (kilesanam milabhiitaya) is cut off (chinndya) by the awareness as impermanent

comparison (opammasamsandanam).

VOCABULARY & GRAMMATICAL ANALYSIS

Vantacchinndayati tinhena khurappena vantacchinnaya. When [a bunch of mangos] has been cut at the stalk with a
sharp arrow.

vantacchinndyd (vanta, stalk + chinna, cut off), adj. 6™ form for genetive absolute: when [a bunch of
mangos] have been cut at the stalk.

tinha, a. sharp.

khurappa, m. a kind of arrow.

Tadanvayani bhavantiti [ambani vantapatibandhani] tam ambapindim anugacchanti,; tassa patamandya ambani
bhiimiyam patanti.

[The mangoes that are attached to the stalk] follow (anugacchanti) that stalk (tam ambapindim); when they fall
down the mangoes fall down on the ground (earth).

VOCABULARY & GRAMMATICAL ANALYSIS
[PM] tad= tam ambapindim, anvayani (anuyani)=anugacchanti (samvannetabba).
tam ambapindim anugacchanti, [the mangoes] follow that [stalk]. Sanikhepa-vakya.
ambapindi, possessor of ambapinda i.e. the stalk; like dandf, possessor of a stick.

tassa (hi) patamanaya, (lakkhana, genetive absolute), ambani bhiimiyam patanti - when they fall down, the
mangoes fall down on the ground (earth). Vitthara-vakya (detailed sentence).



patamana prp. falling [\pat]. patati 1 pr. (+loc) falls; falls (on); lands (on) [\pat + a + ti].

Idhapi ambapindi viya kilesa, tinhakhurappo viya aniccasannd.

here the bunch of mangoes (ambapindi) are like defilements (kilesa) and the comtemplation as impermanent
(aniccasanna) is like a sharp arrow (tinhakhurappo).

Comparison: ambapindi (upamana) viya kilesa (upameyya, to be compared)
yatha khurappena chinnaya ambapindiya, sabbani ambani bhiimiyam patanti:

just as (vatha) when a bunch of mangoes (ambapindiya) is cut (chinndya) by an arrow (khurappena), all mangoes
fall down (patanti) on the ground.

mitlabhiitaya avijjaya chinnaya (lakkhana), when ignorance which is the root of defilements is cut off
mitlabhiitaya, being-root
chinndya (pass.), is cut off
samugghatam, an end, uprooting; removal.
idam opammasamsandanam. This is the comparison.
opammasamsandanam, lit. the simile related connection = the comparison.

opamma, nt. simile; comparison; metaphor; analogy, /it. like state /upa + \ma + a + *ya]; = upama,
fem. simile; comparison; parallel /upa + \Nma + aj.

samsandana, nt. (of a simile) coming together; converging; working together; lit. flowing together [sam +
\sand + anal; the connection [between upameyya and upamana).

Kitamgamati kiitam gacchanti. Kitaninnati kiitam pavisanabhavena kiite ninna.

Kiitamgama means they (the rafters) go to the peak. Kiitaninna means inclined toward the peak
in terms of getting in the peak.

Kiitamgama means they (gopanasiyo, rafters) go (gacchanti) to the peak (kiitam). Kiitaninna means inclined (ninna)
toward the peak (kiite) in terms of getting in (pavisanabhavena) the peak (kiitam).

VOCABULARY & GRAMMATICAL ANALYSIS

Kitamgama'ti kiitam gacchanti. Kiitamgama means they (gopanasiyo) go to the peak.
gama, something that goes and not the action of going.
kiitam pavisanabhavena kiite ninnd.
ninna= pavisanabhavena kiite ninnd, inclined toward the peak in terms of getting in the peak.
kiita (nt.), the peak.
pavisanabhavena, in terms of getting in.
pavisana (nt.) [fr. pa+vis] going in, entering, entrance

ninnd, inclined, bent.



Kitasamosaranati kiite samosaritva thita. Idhapi kiitam viya aniccasaiid, gopanasiyo viya
catubhiimakakusaladhamma, yatha sabbagopanasinam kiitam aggam, evam kusaladhammanam
aniccasanna agga.

Kiitasamosarana means having come together it stands at the peak. Here the peak is like the
awareness as impermanent, the rafters are like the wholesome deeds of the four domains; Just as,
among all rafters the peak is the best, in the same way, among the wholesome deeds, the
awareness as impermanent is the best.

Kiitasamosarana means having come together (samosaritva) it stands (thita) at the peak (kiite). Here the peak (kiita)
is like (viya) the awareness as impermanent (aniccasaninia), the rafters (gopanasiyo) are like the wholesome deeds
(kusaladhamma) of the four domains? (catubhiimaka); Just as, among all rafters (sabbagopanasinam), the peak is
the best (aggam), in the same way (evam), among the wholesome deeds (kusaladhammanam), the awareness as

impermanent (aniccasannda) is the best.
VOCABULARY & GRAMMATICAL ANALYSIS

Kitasamosaranati kiite samosaritva thita. Having come together (samosaritva) it stands (thita) at the peak (kiite).
samosarati (sam + ava + sar + a), to come together; to assemble.
samosarana, nt. convergence; coming together; uniting; connecting [sam + ava + \sar + anal.
kusaladhamma: dana, stla and bhavana.

1dhapi kiitam viya aniccasania, gopanasiyo viya catubhiimakakusaladhamma,
Here aniccasanna is like kiita, the kusaladhamma of the four domain are like the rafters.
gopanasi, rafters
catubhumakakusaladhamma = catubhiimaka + kusaladhamma
catubhimaka=four domains are kamavacara, ripavacara, ariipavacara, lokuttara.

Kusaladhamma of 4 domains are: 8 mahakusala cittas, 5 ripajhanas, 4 ariipa jhanas, 4 maggas.
How aniccasarinia could be better than the 4 maggas? (answer given in the next paragraph © )

yvatha sabbagopanasinam kiitam aggam, evam kusaladhammanam aniccasannd agga. Just as, among all gopanasiyo
(sabbagopanasinam), the peak is the best, in the same way, among the kusaladhamma, aniccasannd is the best.

sabbagopanasinam, among all gopanasiyo (aggo required niddharana)

kusaladhammanam, among the kusaladhamma.

Nanu ca aniccasannd lokiya? sa lokiyakusalanam tava aggam hotu, lokuttaranam katham
aggan'ti? Tesampi patilabhakaranatthena aggan 'ti veditabba. Imina upayena sabbdasu upamasu
opammasamsandanam veditabbam. Purimahi panettha tihi aniccasanniaya kiccam, pacchimahi
balanti.

The awareness as impermanent is a mondaine [kusala], is’nt it? Firstly, suppose it is the best
among the mondaine kusala how could it be the best among the supramondaine kusala? Even
among the supramondaine kusalas in the sense of the cause of attaining them it should be

2 the sensuous world (kdmavacara), the fine material world (ripavacara), the non-material world (aripavacara)
and the supra-mundane states.



understood as the best. Regarding all similes, the comparison should be understood in the same
way. With the former three [similes], the function of the awareness as impermanent [should be
understood]; With the former three [similes], the function of the awareness as impermanent
[should be understood]; with the later similes [it should be understood] as ‘the power of
aniccasanfa’.

The awareness as impermanent (aniccasanna) is a mondaine (lokiya) [kusala], is’nt it (nanu)? Firstly (tava),
suppose it (s@) is the best (aggam hotu) among the mondaine kusala (lokiyakusalanam) how could it be (katham) the
best (aggan) among the supramondaine kusala (lokuttaranam)? Even (pi) among the supramondaine kusalas (tesam)
in the sense of the cause of attaining them (patilabhakaranatthena) it should be understood (veditabba) as the best
(aggan'ti). Regarding all similes (sabbdasu upamdasu), the comparison should be understood in the same way (imind
updyena). With the former (purimahi) three [similes] (#74i), the function (kiccam) of the awareness as impermanent
(aniccasania) [should be understood]; With the former (purimahi) three [similes] (¢74i), the function (kiccam) of the
awareness as impermanent (aniccasaniia) [should be understood]; with the later similes [it should be understood] as
‘the power of aniccasafina’.

VOCABULARY & GRAMMATICAL ANALYSIS

Nanu ca aniccasannia lokiya? sa lokiyakusalanam tava aggam hotu, lokuttaranam katham agganti?

aniccasannia is a mondaine kusala, is’nt it? Firstly (tava), suppose it is the best among the mondaine kusala
(lokiyakusala) how could it be the best among the supramondaine kusala?

aggam hotu, lit. let it be the best = suppose it is the best.
Tesampi patilabhakaranatthena agganti veditabba.

Even (pi) among the supramondaine kusalas (tesam) in the sense of the cause of attaining them
(patilabhakaranatthena) it should be understood (veditabba) as the best (agganti).

patilabha, m. attainment; acquisition; obtaining.
karana 4 nt. reason, cause [\kar].

Imind upayena sabbdasu upamdasu opammasamsandanam veditabbam. Regarding all similes, the comparison should
be understood with the same method (or in the same way).

sabbasu upamasu, regarding all similes.
opammasamsandanam, lit. the simile related connection = the comparison.

Purimahi panettha tihi [upamahi] aniccasaniiaya kiccam [veditabbam]; pacchimahi [upamahi]

‘[aniccasaniiaya] balan’ti [veditabbam].

Here with the former (purimdahi) three [similes] (#7hi), the function (kiccam) of the awareness as impermanent

(aniccasaniiaya) [should be understood]; with the later similes [it should be understood] as ‘the power of
aniccasafifia’.

purima, a. former; earlier.

panettha = pana ettha

kicca, nt. duty; work; service; that which should be done.
bala 'ti, the power.



10.

Summary of the simili:

. Seyyathapi, bhikkhave, saradasamaye kassako mahanamgalena kasanto sabbani

mitlasantanakani sampaddalento kasati. Just as, monks, in the autumn a plowman,
plowing with a great plow, splits apart all root filaments as he plows. Evameva kho,
bhikkhave, aniccasaniia bhavita bahulikata sabbam kamardagam pariyadiyati, sabbam
ripardagam pariyadiyati, sabbam bhavaragam pariyadiyati, sabbam avijjam pariyadiyati,
sabbam asmimanam samiihanati. So too, awareness of the impermanent, monks,
developed and cultivated, eliminates all sensual lust, eliminates all lust for form,
eliminates all lust for existence, eliminates all ignorance, demolishes all conceit ‘I am.’
Seyyathapi, bhikkhave, pabbajalayako pabbajam layitva, agge gahetva, odhunati
niddhunati nicchoteti. Just as, bhikkhus, a rush-cutter would cut down a rush, grab it by
the top, and shake it down and shake it out and thump it about, so too ...

Seyyathapi, bhikkhave, ambapindiya vantacchinnaya yani tattha ambani
vantapatibandhani, sabbani tani tadanvayani bhavanti. Just as, bhikkhus, when the stalk
of a bunch of mangoes has been cut, all the mangoes attached to the stalk follow along
with it, so too ...

Seyyathapi, bhikkhave, kiitagarassa ya kaci gopanasiyo sabba ta kitamgama kiitaninnd
kiitasamosarana, kiitam tasam aggamakkhayati. Just as, bhikkhus, all the rafters of a
house with a peaked roof lead to the roof peak, slope towards the roof peak, and converge
upon the roof peak, and the roof peak is declared to be their chief, so too, ...

Seyyathapi, bhikkhave, ye keci millagandha, kalanusarigandho tesam aggamakkhayati.
Just as, bhikkhus, among fragrant roots, black orris is declared to be their chief, so too ...
Seyyathapi, bhikkhave, ye keci saragandhd, lohitacandanam tesam aggamakkhayati.
“Just as, bhikkhus, among fragrant heartwoods, red sandalwood is declared to be their
chief, so too...

Seyyathapi, bhikkhave, ye keci pupphagandha, vassikam tesam aggamakkhayati. “Just
as, bhikkhus, among fragrant flowers, jasmine is declared to be their chief, so too,
Seyyathapi, bhikkhave, ye keci kuttarajano, sabbete raninio cakkavattissa anuyanta
bhavanti, raja tesam cakkavatti aggamakkhayati. “Just as, bhikkhus, all petty princes are
the vassals of a wheel-turning monarch, and the wheel-turning monarch is declared to be
their chief, so too ...

Seyyathapi, bhikkhave, ya kici tarakariapanam pabhd, sabba ta candimappabhdya kalam
nagghanti solasim, candappabha tasam aggamakkhayati. “Just as, monks, whatever
radiance there is of the stars, all that is not worth a sixteenth portion of the radiance of the
moon, [such that] the radiance of the moon is declared chief among them, just so ...
Seyyathapi, bhikkhave, saradasamaye viddhe vigatavalahake deve ddicco natam nabham
abbhussakkamano sabbam akasagatam tamagatam abhivihacca bhasate ca tapate ca
virocate ca. “Just as, monks, in autumn, when the sky is clear, rid of clouds, the sun,
rising through the firmament, having dispersed all darkness throughout space, shines and
beams and radiates, just so ...



Note on nine types of conceipt

962. Therein what is ‘ninefold conceit’? mana masc. pride; conceit; egotism; superiority;
comparing oneself [Nman + *a]

In one who is better the conceit thus, “I am better””; [390] in one who is better the conceit thus, “I
am equal”; in one who is better the conceit thus, “I am inferior”.

In one who is equal the conceit thus, “I am better”’; in one who is equal the conceit thus, “I am
equal”; in one who is equal the conceit thus, “I am inferior”.

In one who is inferior the conceit thus, “I am better”; in one who is inferior the conceit thus, “I
am equal”; in one who is inferior the conceit thus, “I am inferior”. This is ninefold conceit. (Ref:
Vibhanga Atthakatha)
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