
xix. 43 The Coming of the Bodhi-tree 131

shore and caused it to be set in a beautiful pavilion, the king 31

of Lanka worshipped it by (bestowing on it) the kingship

of Lanka. When he had then entrusted his own govern-

ment to the sixteen persons and he himself had taken the 32

duties of a doorkeeper, the lord of men forthwith com-

manded solemn ceremonies of many kinds to be carried out

for three days.

On the tenth day he placed the great Bodhi-tree upon 33

a beautiful car and he, the king of men, accompanying this,

the king of trees, he who had knowledge of the (right) places 34

caused it to be placed on the spot where the Eastern Monastery

(afterwards) was and commanded a morning meal for the

people together with the brotherhood. Here the great thera 35

Mahinda related fully to the king the subduing of the nagas
1

which had been achieved by the (Buddha) gifted with the

ten powers.

When the monarch heard this from the thera he caused 36

monuments to be raised here and there in such places as had

been frequented by the Master by resting there or in other

ways. And, moreover, when he had caused the great Bodhi- 37

tree to be set down at the entrance to the village of the

brahman Tivakka and in this and that place besides, he,

(escorting it) on the road, sprinkled with white eand, bestrewn 38

with various flowers, and adorned with planted pennons and

festoons of blossoms, bringing thereto offerings unweariedly, 39

day and night, brought the great Bodhi-tree on the fourteenth

day to the neighbourhood of the city of Anuradhapura, and 40

after, at the time when the shadows increase, he had entered

the city worthily adorned by the north gate amid offerings,

and (when he then), leaving the city again by the south gate, 41

had entered the Mahameghavanarama consecrated by four

Buddhas,
2 and here had brought (the tree) to the spot worthily 42

prepared by Sumana's command, to the lovely place where

the former Bodhi-trees had stood, he, with those sixteen noble 43

1 The reference is to the second visit of the Buddha to Ceylon, and
the events related in Mah. I. 44-70.

2 The comma after pavesiya in Mah. ed. v. 41 b should be struck

out and placed after catubuddhanisevitam.

K 2
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persons, who were wearing- royal ornaments, lifted down the

great Bodhi-tree and loosed his hold to set it down.

44 Hardly had he let it leave his hands but it rose up eighty

cubits into the air, and floating thus it sent forth glorious

45 rays of six colours. Spreading over the island, reaching to

46 the Brahma-world, these lovely rays lasted till sunset. Ten

thousand persons, who were filled with faith by reason of

this miracle, gaining the spiritual insight and attaining to

arahantship, received here the pabbajja.

47 When the great Bodhi-tree at sunset was come down from

(its place in the air) it stood firm on the earth under the

48 constellation Rohim. Then did the earth quake. The roots

growing over the brim of the vase struck down into the earth,

49 closing in the vase. When the great Bodhi-tree had taken

its place all the people who had come together from (the

country) round, worshipped it with offerings of perfumes,

50 flowers and so forth. A tremendous cloud poured forth rain,

and cool and dense mists from the snow-region surrounded

51 the great Bodhi-tree on every side. Seven days did the

great Bodhi-tree abide there, awaking faith among the people

52 invisible in the region of the snow. At the end of the week

all the clouds vanished and the great Bodhi-tree became

visible and the rays of six colours.

53 The great thera Mahinda and the bhikkhun! Samghamitta
went thither with their following and the king also with his

54 following. The nobles of Kajaragama
1 and the nobles of

Candanagama and the Brahman Tivakka and the people too

55 who dwelt in the island came thither also by the power of the

gods, (with minds) eagerly set upon a festival of the great

Bodhi-tree. Amid this great assembly, plunged into amaze-

56 ment by this miracle, there grew out of the east branch, even

as they gazed, a faultless fruit.

This having fallen off the thera took it up and gave it

57 to the king to plant. In a golden vase filled with earth

mingled with perfumes, placed on the spot where the

1 Now Kataragama on the Menik-ganga, about ten miles north

of Tissamaharama in the province of Rohana. See PARKER, Ancient

Ceylon, p. 114 foil.
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Mahaasana (afterwards) was, the ruler planted it. And while 58

they all yet gazed, there grew, springing from it, eight

shoots
; and they stood there, young Bodhi-trees four cubits

high.

When the king saw the young Bodhi-trees he, with senses 59

all amazed, worshipped them by the gift of a white parasol
l

and bestowed royal consecration on them.

Of the eight Bodhi-saplings one was planted at the landing- 60

place Jambukola on the spot where the great Bodhi-tree had

stood, after leaving the ship, one in the village of the 61

Brahman Tivakka, one moreover in the Thuparama, one in

the Issarasamanarama,
2 one in the Court of the First thupa,

3

one in the arama of the Cetiya-mountain, one in Kajara- 62

gama and one in Candanagama. But the other thirty-two 63

Bodhi-saplings which sprang
4 from four (later) fruits (were

planted) in a circle, at a distance of a yojana, here and there

in the viharas.

When thus, for the salvation of the people dwelling in the 64

island, by the majesty of the Sammasambuddha, the king of

trees, the great Bodhi-tree was planted, Anula with her 65

following having received the pabbajja from the then Sam-

ghamitta, attained to arahantship. The prince Arittha also, 66

with a retinue of five hundred men, having received the

pabbajja from the thera, attained to arahantship. The eight 67

(persons from the) merchant-guilds who had brought the

great Bodhi-tree hither were named therefrom the ' Guild of

the Bodhi-bearers '.

In the nunnery, which is known as the Upasikavihara
5 68

1 Setacchatta, as symbol of royal rank.
2
According to the Rasavahim (ed. Saranatissatthera, Colombo, 1901,

1899), ii. 8832
,
situated on the dam of the Tissavapi, now Issurumu-

nagala, about a mile south of the Mahavihara in Anuradhapura.
3
Pathamacetiya. See note to 14. 45.

4 This is to be taken as meaning that on four other branches of

the tree the same miracle was accomplished as already described.

Thus the Tika also says: pacinasakhato avasesasu ca catusu
sakhasu gahitehi itarehi pakkaphalehi jata, sambhuta
uppanna ti attho.

6 Cf. 18. 12.
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the great then Samghamitta dwelt with her company (of

69 nuns). She caused twelve buildings to be erected there, of

which three buildings were important before others ; in one

70 of these great buildings she caused the mast of the ship that

had come with the great Bodhi-tree to be set up, in one the

rudder, and in one the helm,
1 from these they were named.

71 Also when other sects 2 arose these twelve buildings were

always used by the Hatthalhaka-bhikkhums.

72 The king's state-elephant that was used to wander about at

73 will 3 liked to stay on one side of the city in a cool grotto, on

the border of a Kadamba-flower-thicket, when he went to feed.

Since they knew that this place was pleasing to the elephant

74 they put up a post
4 in the same spot. One day the elephant

would not take the fodder (offered to him) and the king

questioned the thera who had converted the island as to the

75 reason. ' The elephant would fain have a thupa built in the

76 Kadamba-flower-thicket/ the great thera told the great king.

Swiftly did the king, who was ever intent on the welfare of

his people, build a thupa, with a relic, in that very place and

a house for the thupa.
5

77 The great then Samghamitta, who longed for a quiet

dwelling-place, because of the too great crowding of the

78 vihara where she dwelt, she who was mindful for the progress

of the doctrine and the good of the bhikkhums, the wise one

79 who desired another abode for the bhikkhums went (once) to

the fair cetiya-house, pleasant by its remoteness, and there she

1 Kupayatthi, piya, aritta. According to the Tika the three

agarani bore the names Culaganagara, Mahaganagara and Siriva-

ddhagara. They were afterwards designated Kupayatthithapitaghara

(Piyathapitaghara, Arittathapitaghara),
' House where the mast and

so forth is set up.'
2 The Tika names as an example the sect of the Dhammarucikas.

Cf. 5. 13.'

8 The episode is to explain how the dwellers in the Upasikavihara

came by the name Hatthalhaka (i.e. 'elephant-post-nuns
1

), men-

tioned by the poet in v. 71.

4 Alhaka, to tether the elephant during the night.
6 Thupassa gharam, thupagharam, or cetiyagharam, as in

v. 79, 82. See Appendix, s.v. thupa.
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the skilled (in choice) of dwelling-places, the blameless, stayed

the day through.

When the king came to the convent for bhikkhunls to 80

salute the then, he, hearing that she had gone thither, went

also and when he had greeted her there and talked with her gl

and had heard the wish that was the cause of her going

thither, then did he, who was skilled in (perceiving) the

desires (of others), the wise, the great monarch Devanampiya- 82

tissa, order to be erected a pleasing convent for the bhik-

khunls round about the thupa-house. Since the convent for 83

the bhikkhunls was built near to the elephant-post therefore

was it known by the name Hatthalhaka-vihara.

The well-beloved, the great therl Samghamitta of lofty 34

wisdom now took up her abode in this pleasing convent for

bhikkhunls.

Bringing about in such wise the good of the dwellers in 85

Lanka, the progress of the doctrine, the king of trees, the

great Bodhi-tree, lasted long time on the island of Lanka,
in the pleasant Mahamegha-grove, endowed with many
wondrous powers.

Here ends the nineteenth chapter, called
e The Coming of

the Bodhi-tree', in the Mahavamsa, compiled for the serene

joy and emotion of the pious.



CHAPTEE XX

THE NIBBANA OF THE THERA

1 IN the eighteenth year (of the reign) of king Dhammasoka,
the great Bodhi-tree was planted in the Mahameghavanarama.

2 In the twelfth year afterwards died the dear consort of the

king, Asamdhimitta, the faithful (believer) in the Sambuddha.

3 In the fourth year after this the ruler of the earth Dhamma-
soka raised the treacherous Tissarakkha to the rank of queen.

4 In the third year thereafter this fool, in the pride of her

beauty, with the thought :

c

Forsooth, the king worships
5 the great Bodhi-tree to my cost !

'

drawn into the power of

hate and working her own harm, caused the great Bodhi-tree

6 to perish by means of a mandu-thorn.1 In the fourth year
after did Dhammasoka of high renown fall into the power of

mortality. These make up thirty-seven years.

7 But when king Devanampiyatissa, whose delight was in

the blessing of the true doctrine, had brought to completion
8 in seemly wise his undertakings in the Mahavihara, on the

Cetiya-mountain and also in the Thuparama, he asked this

question of the thera who had converted the island, who was

9 skilled in (answering) questions : 'Sir, I would fain found

many viharas here; whence shall I get me the relics to place

in the thupas ?
'

1
' There are the relics brought hither by Sumana, with which

he filled the bowl of the Sambuddha and which were placed

1 1 here on the Cetiya-mountain, O king. Have these relics placed

on the back of an elephant and brought hither/ Thus addressed

12 by the thera he brought thus the relics hither. Founding
viharas a yojana distant from one another he caused the relics

1 In the Dadhivahana-jataka (FAUSBOLL, Jcitaka, ii, p. 1051
) is

related how the kernel of a mango-fruit is deprived of its germinating

power by being pierced with a mandu-thorn.
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to be placed there in the thupas, in due order. But the bowl 13

that the Sambuddha had used the king kept in his beautiful

palace and worshipped continually with manifold offerings.

The (vihara that was built) in the place where the five 14

hundred nobles dwelt when they had received the pabbajja

from the great thera,
1 was (named) Issarasamanaka. 2 That 15

(vihara that was built) where five hundred vessas 3
dwelt,

when they had received the pabbajja from the great thera,

was (called) in like manner Vessagiri. But as for the grotto 16

inhabited by the great thera Mahinda, in the vihara built

upon the mountain,
4

it was called the '

Mahinda-grotto '.

First the Mahavihara,
5 then the (monastery) named Cetiya- 17

vihara, third the beautiful Thuparama,
6 which the thupa

(itself) preceded, fourth the planting of the great Bodhi-tree, 18

then fifth the (setting up) in seemly wise (of the) beautiful

stone pillar which was intended to point to the place of the

thupa, on the place where the Great cetiya (afterwards) was, 19

and also the enshrining of the Sambuddha's collar-bone

relic,
7 sixth the Issarasamana (vihara), seventh the Tissa- 20

tank, eighth the Pathamathupa,
8 ninth the (vihara) called

Vessa(giri), then that pleasant (nunnery) which was known 21

as the Upasika(vihara) and the (vihara) called the Hatthal-

haka, those two convents as goodly dwellings for the bhik-

khums; and (furthermore) for the accepting of food by the 22

1 Cf. for this, 19. 66. 2 See note to 19. 61.
3

I.e. people of the third caste (Skt. vaisya). The Vessagiri-vihara
is situated near Anuradhapura, south of Issarasamanaka-vihara, Arch.

Surv. of Ceylon, Annual Rep. 1906 (xx. 1910), pp. 8-10; E. MULLER,
Ancient Inscriptions of Ceylon, pp. 32, 33 ; WICKREMASINGHE, Epi-

grapTiia Zeylanica, i, p. 10 foil.

4
I. e. in Cetiyapabbata-vihara on Mihintale. I would now prefer to

take the words sapabbate vihare ('in the monastery, which, or

the name of which was connected with the mountain ') as belonging
to the relative clause y a ya &c., and to place the comma here instead

of after guha.
5 Cf. note to 15. 214.
6 See 17. 62-64.
7 On this passage cf. Mah. ed., pp. xxix, xxx. On the givadhatu

see 1. 37 foil., on the silayupa 15. 173.
8 See note on 14. 45.



138 Maliavamsa XX. 23

brotherhood of bhikkhus when they were visiting- the dwell-

23 ing of the bhikkhums (called) Hatthalhaka(vihara),
1 the

refectory called Mahapali, easy of approach, beautiful, stored

24 with all provisions and provided with service ; then lavish

gifts, consisting of the needful utensils for a thousand

bhikkhus, (which things he gave) on the pavarana-day, every

25 year; in Nagadipa the Jambukolavihara at this landing

26 place,
2 the Tissamahavihara 3 and the Pacmarama 4

: these

works, caring for the salvation of the people of Lanka,

Devanampiyatissa, king of Lafika, rich in merit and insight,

27 caused to be carried out, even in his first year, as a friend to

virtue, and his whole life through he heaped up works of

28 merit. Our island flourished under the lordship of this king;

forty years did he hold sway as king.

29 After his death, his younger brother since there was no

son, the prince known by the name UTTIYA, held sway piously

30 as king. But the great thera, Mahinda, who had taught the

peerless doctrine of the Master, the sacred writings, the

31 precepts of righteousness and the higher perfection,
6 full

1 The instrumental bhikkhusamghena belongs to the verbal

noun gahanam. Subordinate to this noun are the parallel gerunds
osaritva and gantvana, the last being almost a pleonasm. On
this subject the Tika remarks that at that time the monks in order to

receive food went in order of seniority to the Hatthalhaka-convent.

The new hall was built by Devanampiyatissa for this purpose, i. e. as

refectory for the bhikkhus, separate from the nunnery.
2 On Nagadipa (note to 1. 47) as the name of a district of Ceylon

see 35. 124; 36. 9. On Jambukola, 11. 23, 38; 18. 7, &c.
3 In south Ceylon, situated NE. of Hambantota.
* I.e.

' East Monastery in Anuradhapura.' Cf. 19. 34.

8 Pariyattim patipattim pativedham ca. According to

the Tika pariyatti is a synonym of tipitaka, while patipatti

represents the contents of the doctrines of the sacred scripture,

namely, the way leading to deliverance as pointed out by the

precepts of morality (Tika: pariyattisasanassa atthabhuto sila-

dikhandhattayasahito nibbanagamirnaggo). By pa^ivedha
(literally

' attainment ') are meant the nine transcendental conditions

(the lokuttaradhamma) which result from the observance of the

patipatti (Tika: patipattisasanassa phalabhuto navavidha-

lokuttaradhammo). Those nine conditions of perfection are the
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excellently in the island of Lanka, (Mahinda) the light of

Lanka, the teacher of many disciples, he who, like unto the

Master, had wrought great blessing for the people, did, in 32

the eighth year of king Uttiya, while he, being sixty years

old,
1 was spending the rain season on the Cetiya- mountain,

pass, victorious over his senses, into nibbana, on the eighth 33

day of the bright half of the month Assayuja. Therefore

this day received his name.

When king Uttiya heard this he went thither, stricken by 34

the dart of sorrow, and when he had paid homage to the

thera and oft and greatly had lamented (over him) he caused the 35

dead body of the thera to be laid forthwith in a golden chest

sprinkled with fragrant oil, and the well closed 2 chest to be 36

laid upon a golden, adorned bier ; and when he had caused it

then to be lifted upon the bier, commanding solemn cere-

monies, he caused it to be escorted by a great multitude of 37

people,
3 that had come together from this place and that, and

by a great levy of troops; commanding due offerings (he 38

caused it to be escorted) on the adorned street to the variously

adorned capital and brought through the city in procession by
the royal highway to the Mahavihara. 39

When the monarch had caused the bier to be placed here

for a week in the Panhambamalaka with triumphal arches, 40

pennons, and flowers, and with vases filled with perfumes the

vihara was adorned and a circle of three yojanas around, by 41

the king's decree, but the whole island was adorned in like

manner by the decree of the devas and when the monarch 42

had commanded divers offerings throughout the week he built

four magga 'paths' or stages of holiness, with the corresponding
four phalani

'

results, effects ', besides nibbana as the ninth. It is,

therefore, said that Mahinda had proclaimed the Buddha's doctrine

and the holiness resulting therefrom.
1 Reckoned from upasampada-ordination onwards. Notice the

play on words in vassam satthivasso vasam vasl.
2 Sadhu phussitam. Cf. Jat. vi. 51 10

: nivase phussi-

taggale 'in a safe-bolted dwelling '.

3 I refer janoghena and baloghena to anayitvana in 38 c,

not to karento pujanavidhim. This should rather stand quite

independently, as does karento sadhukllanam in 36 d.
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up, turned toward the east in the Theranambandhamalaka,
43 a funeral pyre of sweet smelling wood, leaving the (place of

the later) Great thupa on the right, and when he had brought
44 the beautiful bier thither and caused it to be set upon the

pyre he carried out the rites of the dead. 1

And here did he build a cetiya when he had caused the

45 relics to be gathered together. Taking the half of the relics

the monarch caused thupas to be built on the Cetiya-mountain
46 and in all the viharas. The place where the burial of this

sage's body had taken place is called, to do him honour,

Isibhumahgana.
2

47 From that time onwards they used to bring the dead

bodies of holy men from three yojanas around to this spot

and there to burn them.

48 When the great then Samghamitta, gifted with the great

supernormal powers and with great wisdom had fulfilled the

duties of the doctrine and had brought much blessing to the

49 people, she, being fifty-nine years old, in the ninth year of

this same king Uttiya, while she dwelt in the peaceful
50 Hatthalhaka-convent, passed into nibbana. And for her also,

as for the thera, the king commanded supreme honours of

5 1 burial a week through, and the whole of Lanka was adorned

as for the thera.

The body of the then laid upon a bier did he cause to be

52 brought when the week was gone by, out of the city; and to

the east of the Thuparama, near the Cittasala 3
(of later

53 times) in sight of the great Bodhi-tree, on the spot pointed

out by the then (herself), he caused the burning to take

place. And the most wise Uttiya also had a thupa built

there.

54 The five great theras also,
4 and those theras too of whom

Arittha was the leader, and many thousand bhikkhus who
55 were freed from the asavas, and also the twelve theris among

whom Samghamitta stood highest, and many thousand bhik-

1 Sakkaram antimam 'the last honours'.
2

I.e. 'Courtyard of the sage.'
8

I.e.
'

Many-coloured hall.'

4 Those who had come to Ceylon with Mahinda. For the following

cf. 19. 66 and 19. 5.
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khums who were freed from the asavas, who, endowed with 56

great learning- and deep insight had expounded the holy

scripture of the Conqueror, the vinaya and the rest, fell, in

time, into the power of mortality.

Ten years did king Uttiya reign; thus is mortality the 57

destroyer of the whole world.

A man who, although he knows this overmastering, over- 58

whelming, irresistible mortality, yet is not discontented with

the world of existence and does not feel, in this discontent,

resentment at wrong nor joy in virtue that is the strength

of the fetters of his evil delusion ! such an one is knowingly
fooled. 1

Here ends the twentieth chapter, called ( The Nibbana of

the Thera ', in the Mahavamsa, compiled for the serene joy
and emotion of the pious.

1
Wijesinha gives a wrong sense to the clause in taking it as a

question. The verbs nibbindate and kurute belong to the rela-

tive sentence. The governing clause is janam pi (so) sammuyhati.
The words t asses a atimohajalabalata are only intelligible as a

parenthesis.



CHAPTER XXI

THE FIVE KINGS

1 UTTIYA'S younger brother, MAHASIVA, reigned after his

2 death ten years, protecting the pious. Being devoted to the

thera Bhaddasala, he huilt the noble vihara, Nagarahgana, in

the eastern quarter (of the city).

3 Mahasiva's younger brother, SURATISSA, reigned after his

4 death ten years, zealously mindful of meritorious works. In

the southern quarter (of the city) he founded 1 the Nagarah-

gana-vihara, in the eastern quarter the vihara (called) Hat-

5 thikkhandha and the Gonnagirika(vihara) ; on the Vangut-
tara-mountain the (vihara) named Pacinapabbata and near

6 Raheraka the (vihara) Kolambahalaka ;

2 at the foot of

the Arittha(mountain) the Makulaka(vihara), to the east 3

the Acchagallaka(vihara), but the Girinelavahanaka(vihara)
7 to the north of Kandanagara; these and other pleasing

viharas, in number five hundred, did the lord of the earth

build on this and the further bank of the river,
4 here and

8 there in the island of Lanka, before and while he reigned,

during the period of sixty years, piously and justly,
5 devoted

9 to the three gems.
6

Suvannapindatissa was his name before

his reign, but he was named Suratissa after the beginning

of the reign.

10 Two Damilas, SENA and GUTTAKA, sons of a freighter who

1 The verb on which the accusatives in v. 4 foil, depend is kare si in 8.

2 See note to 25. 80.

3
According to the Tika to the east of Anuradhapura near

Dahegallaka.
4

I. e. the Mahawseliganga.
6 Sadhukam, i.e. according to pious aims, dhammena without

oppressing the people.

See notes to 1. 62; 12.28.
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brought horses hither/ conquered the king Suratissa, at the 11

head of a great army and reigned both (together) twenty-two
2

years justly. But when ASELA had overpowered them, the

son of Mutasiva, the ninth among his brothers, born of the 12

same mother,
3 he ruled for ten years onward from that time

in Anuradhapura.
A Damila of noble descent, named ELARA, who came hither 1 3

from the Cola-country
4 to seize on the kingdom, ruled when

he had overpowered king Asela, forty-four years, with even 14

justice toward friend and foe, on occasions of disputes

at law.

At the head of his bed he had a bell hung up with a long 15

rope so that those who desired a judgement at law mig-ht

ring it. The king had only one son and one daughter. 16

When once the son of the ruler was going in a car to the

Tissa-tank, he killed unintentionally a young calf lying on 17

the road with the mother cow, by driving the wheel over its

neck. The cow came and dragged at the bell in bitterness 18

of heart ;

5 and the king caused his son's head to be severed

(from his body) with that same wheel.

A snake had devoured the young of a bird upon a palm- 19

tree. The hen-bird, mother of the young one, came and

rang the bell. The king caused the snake to be brought to 20

him, and when its body had been cut open and the young
bird taken out of it he caused it to be hung up upon the

tree.

1 This is perhaps the meaning of assanavika (lit. 'horse-seafarer*).

The Sinh. Thupavamsa has as-nceviyakuge putvu; the Pujavaliya :

Lak-diva-ta asun gena asvacari-de-bae-kenek; the Rajavaliya:

Lak-diva-ta asun gena asuru-de-bie-kenek.
2
Following the reading duve dvavisavassani. See the Intro-

duction, 8.

3 Asela's eight brothers are enumerated in the Tika. They are

named Abhaya, Devanampiyatissa, Uttiya, Mahasiva, Mahanaga,
Mattabhaya, Suratissa, and Kira.

4 Southern India.
5 Lit. 'With embittered heart.' Note the play on words in

ghattesi ghattitasaya. The Tika paraphrases the last word:

puttasokena kupitacitta.



144 Mahavamsa xxi. 2 1

21 When the king, who was a protector of tradition, albeit

he knew not the peerless virtues of the most precious of the

22 three gems,
1 was going (once) to the Cetiya-mountain to

invite the brotherhood of bhikkhus, he caused, as he arrived

23 upon a car, with the point of the yoke on the waggon, an

injury to the thupa of the Conqueror at a (certain) spot. The
ministers said to him :

'

King, the thupa has been injured by
24 thee/ Though this had come to pass without his intending

it, yet the king leaped from his car and flung himself down

upon the road with the words :

' Sever my head also (from
25 the trunk) with the wheel/ They answered him :

'

Injury to

another does our Master in no wise allow ; make thy peace
26 (with the bhikkhus) by restoring the thupa

' and in order to

place (anew) the fifteen stones that had been broken off he

spent just fifteen thousand kahapanas.
2

27 An old woman had spread out some rice to dry it in the

sun. The heavens, pouring down rain at an unwonted season,

28 made her rice damp. She took the rice and went and dragged
at the bell. When he heard about the rain at an unwonted

29 season he dismissed the woman, and in order to decide her

cause he underwent a fast, thinking :

' A king who observes

30 justice surely obtains rain in due season.' The guardian

genius who received offerings from him, overpowered by the

fiery heat of (the penances of) the king, went and told the

31 four great kings
3 of this (matter). They took him with

them and went and told Sakka. Sakka summoned Pajjunna
4

32 and charged him (to send) rain in due season. The guardian

genius who received his offerings told the king. From thence-

forth the heavens rained no more during the day throughout
33 his realm ; only by night did the heavens give rain once every

1 Cf. the note to 21. 8. By ratanaggassa is meant the Buddha,
with whom the doctrine of the ratanattaya originates.

2
Cf. note to 4. 13.

3 These are the four guardians of the world, the lokapala who

usually appear near Indra in the brahmanic pantheon : Dhatarattha,

Virulhaka, Virupakkha, and Vessavana, rulers, in the above order, of

the east, south, west, and north.
4 Skt. Parjanya, the god of rain.
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week, in the middle watch of the night ;
and even the little

cisterns everywhere were full (of water).

Only because he freed himself from the guilt of walking 34

in the path of evil did this (monarch), though he had not

put aside false beliefs, gain such miraculous power; how
should not then an understanding man, established in pure

belief, renounce here the guilt of walking in the path of

evil ?

Here ends the twenty-first chapter, called ' The Five Kings',

in the Mahavamsa, compiled for the serene joy and emotion

of the pious.



CHAPTEE XXII

THE BIRTH OF PRINCE GAMANI

1 WHEN he had slain Elara, DUTTHAGAMANI became king.

To show clearly how this came to pass the story in due order

(of events) is this l
:

2 King Devanampiyatissa's second brother, the vice-regent

3 named Mahanaga, was dear to his brother. The king's consort,

that foolish woman, coveted the kingship for her own son and

4 ever nursed the wish to slay the vice-regent, and while he

was making the tank called Taraccha she sent him a mango-
fruit which she had poisoned and laid uppermost among

5 (other) mango-fruits. Her little son who had gone with the

vice-regent, ate the mango-fruit, when the dish was un-

6 covered, and died therefrom. Upon this the vice-regent, with

his wives, men and horses, went, to save his life, to Rohana.2

7 In the Yatthalaya-vihara
3 his wife, who was with child,

8 bore a son. He gave him his brother's name.4 Afterwards

he came to Rohana and as ruler over the whole of Rohana the

9 wealthy prince reigned in Mahagama.
5 He founded the

1 On the insertion of the Dutthagamani epic see Dip. and Mah.,

p. 20 (English ed.). In the Nidanakatha (Jat. i. 503
) the story of

the dream of Maya before the birth of the Buddha is inserted with

almost the same introducing words. See WINDISCH, Buddha's Geburt

und die Lehre von der Seelemcanderung, p. 156.
2 The south and south-east part of the island.

3 There is certainly better authority for the form Y at thai ay a.

However Y at thai ay a gives an appropriate meaning to the name:

'dwelling or temple of the sacrificer'. (Skt. yastar, p. yatthar and

Skt. P. alaya.) Tradition seems to identify the monastery with the

Yatagala-vihara to the NE. of Point de Galle. The Ceylon National

Review, iii, p. 110.
4 He was named (after his birthplace and Devanampiyatissa) Yattha-

layakatissa.
6 NE. of Hambantota near the place where the ruins of the
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Nagamahavihara
l that bore his name

;
he founded also many

(other) vih&raSj as the Uddhakandaraka (vihara) and so forth.

His son Yatthalayakatissa reigned after his death in that 10

same place, and in like manner also Abhaya, son of this

(last).

Gothabhaya's son, known by the name Kakavannatissa, 11

the prince, reigned there after his death. Viharadevi was 12

the consort of this believing king, firm in the faith (was she),

the daughter of the king of Kalyam.
2

Now in Kalyam the ruler was the king named Tissa. His 13

younger brother named Ayya-Uttika, who had roused the

wrath (of Tissa) in that he was the guilty lover of the queen,

fled thence from fear and took up his abode elsewhere. The 14

district was named after him. He sent a man wearing the 15

disguise of a bhikkhu, with a secret letter to the queen. This

man went thither, took his stand at the king's door and 16

entered the king's house with an arahant who always used to

take his meal at the palace, unnoticed by that thera. When 17

he had eaten in company with the thera, as the king was

going forth,
3 he let the letter fall to the ground when the

queen was looking.

The king turned at the (rustling) sound, and when he 18

looked down and discovered the written message he raged,

unthinking, against the thera, and in his fury he caused the 1 9

thera and the man to be slain and thrown into the sea.

Wroth at this the sea-gods made the sea overflow the land; 20

but the king with all speed caused his pious and beautiful

daughter named Devi to be placed in a golden vessel, whereon 2 1

was written 'a king's daughter', and to be launched upon
that same sea. When she had landed near to (the) Lanka 22

Tissamaharama lie on the left bank of the Magama-river. The village
ut the mouth of the river still bears the name Magama.

1 The Mahanaga-dagaba still exists in the ruins of Mahagama.
See PARKER, Ancient Ceylon, p. 324.

* See note to i. 63.

.* Or 'as she (i.e. the queen) was going forth with the king\
accoiding to the reading ranna saha viniggame of the Burmese
MSS.

; the Tika seems also to agree with this.

L2
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(vihara) the king Kakavanna consecrated her as queen.

Therefore she received the epithet Vihara.

23 When he had founded the Tissamahavihara l and the Citta-

lapabbata (vihara)
2 and also the Gamitthavali and Kutali

24 (vihara) and so forth, devoutly believing in the three gems,
he provided the brotherhood continually with the four needful

things.
3

25 In the monastery named Kotapabbata there lived at that

time a samanera, pious in his way of life, who was ever busied

with various works of merit.

26 To mount the more easily to the courtyard of the Akasa-

27 cetiya
4 he fixed three slabs of stone as steps. He gave (the

bhikkhus) to drink and did services to the brotherhood. Since

his body was continually wearied a grievous sickness came

28 upon him. The grateful bhikkhus, who brought him in

a litter, tended him at the Tissarama, in the Silapassaya-

parivena.

29 Always when the self-controlled Viharadevi had given

lavish gifts to the brotherhood in the beautifully prepared

30 royal palace, before the mid-day meal, she was used to take,

after the meal, sweet perfumes, flowers, medicines and clothing

and go to the arama and offer these (to the bhikkhus) according

to their dignity.

31 Now doing thus, at that time, she took her seat near the

chief thera of the community (in the vihara) and when ex-

32 pounding the true doctrine the thera spoke thus to her :
'

Thy

1 Cf. above the note to v. 8.

2 The ruins of the Cittalapabbata, or, in the later form, Situlpaw-

vihara lie 15 miles NE. of the Tissamaharama near Katagamuwa.
See A. JAYAWARDANA in The Ceylon National Review, ii, p. 23 ; ED.

MULLER, Ancient Inscriptions in Ceylon, p. 29. The monastery is

mentioned once again in 35. 81, and in the Culavamsa 45. 59 under

king Dathopatissa II, the first half of the seventh century A.D.
8 See note to 3. 14.

4 I.e. the '

Air-cetiya ', which is still shown, not far from the

Cittalapabbata-monasteiy. It is so named because it is situated on

the summit of a rock. Cf. Ceylon National Review, ii
; p. 24. See

also note to 33. 68.
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great happiness thou hast attained by works of merit
;
even

now must thou not grow weary of performing works of

merit.' But she, being thus exhorted, replied : 'What is our 33

happiness here, since we have no children ? Lo, our happiness

is therefore barren !

'

The thera, who, being gifted with the six (supernormal) 34

powers, foresaw that she would have children, said :
' Seek

out the sick samanera, O queen.' She went thence and said 35

to the samanera, who was near unto death :

' Utter the wish

to become my son ; for that would be great happiness for us.'

And when she perceived that he would not the keen-witted 36

woman commanded, to this end, great and beautiful offerings

of flowers, and renewed her pleading.

When he was yet unwilling, she, knowing the right means, 37

gave to the brotherhood for his sake all manner of medicines

and garments and again pleaded with him. Then did he 38

desire (rebirth for himself in) the king's family, and she

caused the place to be richly adorned and taking her leave

she mounted the car and went her way. Hereupon the 39

samanera passed away, and he returned to a new life in the

womb of the queen while she was yet upon her journey;

when she perceived this she halted. She sent that message 40

to the king and returned with the king. When they two

had both fulfilled the funeral rites for the samanera they, 41

dwelling with collected minds in that very parivena, ap-

pointed continually lavish gifts for the brotherhood of

bhikkhus.

And there came on the virtuous queen these longings of 42

a woman with child. (This) did she crave : that while making
a pillow for her head of a honeycomb one usabha long

l and 43

resting on her left side in her beautiful bed, she should eat

the honey that remained when she had given twelve thousand

bhikkhus to eat of it; and then she longed to drink (the 44

water) that had served to cleanse the sword with which the

1 A certain measure. According to Abhidhanappadipika =20 yatt hi

('staves') each 7 ratana ('cubits'). RHYS DAVIDS, Ancient Coins

and Measures of Ceylon, p. 15.
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head of the first warrior among king Elara's warriors had

45 been struck off, (and she longed to drink
it) standing on this

very head, and moreover (she longed) to adorn herself with

46 garlands of unfaded lotus-blossoms brought from the lotus-

marshes of Anuradhapura.
The queen told this to the king, and the king asked the

47 soothsayers. When the soothsayers heard it they said : 'The

queen's son, when he has vanquished the Damilas and built

up a united kingdom, will make the doctrine to shine forth

brightly.'

48 'Whosoever shall point out such a honeycomb, on him the

king will bestow a grace in accordance (with this service)/

49 thus did the king proclaim. A countryman who found,
1 on

the shore of the Gotha-sea 2 a boat, which was turned upside
50 down, filled with honey, showed this to the king. The king

brought the queen thither and, in a beautifully prepared

pavilion, caused her to eat the honey as she had wished.

51 And that her other longings might also be satisfied the

king entrusted his warrior named Velusumana with the

52 matter. He went to Anuradhapura and became the friend

of the keeper of the king's state-horse and continually did

53 him services. When he saw that this man trusted him he,

the fearless one, laid lotus-flowers and his sword down on the

54 shore of the Kadamba-river early in the morning;
3 and

when he had led the horse out and had mounted it and had

1 The Tlka here contains a narrative, taken from the Atthakatha.

of the finding of the boat ; cf. Dip. and Mah., p. 37. The author of

the Kamb. Mah. has versified and adopted it in his text.

2 Gothasamudda (cf. 22. 85) is a designation of the sea near Ceylon.

In Sinhalese the corresponding word is golumuhudu 'the sea not

far from the land, the shallow sea
'

(CLOUQH, Sirih.-Engl. Diet., s. v.).

8 The Tika explains the passage thus : Anuradhapurassa uppa-
lakkhettato gahitam uppalamalam ca attano khagga-
ratanam ca gahetva pato va Kadambanadiya tiram netvil

kassaci asankito tattha thapesi 'When he had taken lotus-

flowers gathered from the lotus-marshes of Anuradhapura, and his

own precious sword, he brought it early in the morning to the shore

of the Kadamba-river and laid it there down, without being afraid of

anybody '.
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grasped the lotus-blossoms and the sword, he made himself

known l and rode thence as swiftly as the horse could (go).
2

When the king- heard that he sent forth his first warrior 55

to catch him. This man mounted the horse that came second

(to the state-horse) and pursued the other. 3 He (Velusu- 5(>

mana), sitting on the horse's back, hid himself in the jungle,

drew the sword and stretched it toward his pursuer.
4

Thereby 57

was his head, as he came on, so swiftly as the horse could,

severed (from the trunk). The other took both beasts and the

head (of Elara's warrior) and reached Mahagama in the even-

ing. And the queen satisfied her longings even as she would. 58

But the king conferred on his warrior such honours as were

in accordance (with this service).

In time the queen bore a noble son, endowed with all 59

auspicious signs,
5 and great was the rejoicing in the house of

the great monarch. By the effect of his merit there arrived 60

that very day, from this place and that, seven ships laden

with manifold gems. And in like manner, by the power of 6 1

his merit, an elephant of the six-tusked race 6
brought his

young one thither and left him here and went his way.

When a fisherman named Kandula saw it standing in the 62

jungle on the shore opposite the watering-place, he straight-

way told the king. The king sent his (elephant)-trainers to 63

bring the young elephant and he reared him. He was named

Kandula as he had been found by Kandula.

1 Attanam nivedayitva as elsewhere namam savayitvana

(10.26; 33.65;.
2

Lit.
' with the swiftness of the horse.'

3
According to the Tika Elara's man-at-arnis was named Nandasa-

rathi, his horse was called Sirigutta, the horse stolen by Velusumana

is called Vaha.
* Lit.

' To him who was coming at his back or after him.'
6 The Tika explains dhannam by paripake gabbhe maha-

punnasampannam punnatejussadam ti va attho.
6 The chaddanta are supposed to be a particularly noble breed of

elephants. Chaddanta is also a sacred lake in the Himalaya named
after these elephants. Mah. 5. 27, 29. SUBHUTI, Abhidhdnappadipikd-

Suci, p. 130: Chaddanto, nagaraja, tassa nivasatthanasaml-

patta Chaddanto saro.
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64 ' A ship filled with vessels of gold and so forth has arrived/

This they announced to the king-. And he bade them bring

(the precious things) to him.

65 As the king had invited the brotherhood of the bhikkhus,

numbering twelve thousand, for the name-giving festival of his

66 son, he thought thus :
' If my son, when he has won the king-

ship over the whole realm of Lanka, shall make the doctrine of

67 the Sambuddha to shine forth (in clear brightness) then shall

just one thousand and eight bhikkhus come hither and they
shall wear the robe in such wise that the alms-bowl shall

68 be uppermost.
1

They shall put the right foot first inside the

threshold 2 and they shall lay aside the prescribed waterpot
69 together with the umbrella (made of) one (piece).

3 A thera

named Gotama shall receive my son and impart to him the

confession of faith and the precepts of morality/
4 All fell

out in this manner.

1
I.e. the alms-bowl shall not be covered by the folds of the

garment. The twice repeated ca is striking. The author of the

Kamb. Mahavamsa also feels this ; he alters ca to sa.
2 The contrary would be an unlucky omen. This superstition still

prevails among the modern Sinhalese. PARKER, Village Folk-tales of

Ceylon, p. 14.

3
Ekacchattayutam dhammakarakam niharantu ca. My

translation is based on SUBHUTI'S interpretation (letter dated

Colombo 2. 1. 1911). The dhammakaraka is a pot into which the

water is strained before drinking; the strainer being called paris-
savana. See C.V. V. 13. 1; VI. 21. 3). 'The waterpot and the

umbrella (chatta) are two principal articles used by the monks
when going out.' Ekacchatta or

'

single umbrella' is 'an umbrella

made of leaf, having its own handle '. According to SILANANDA

(letter received from H. T. de Silva, Colombo 21. I. 1911) ekac-

chattayutam must be taken as 'provided with one handle' as an

adjective belonging to dhammakarakam. The waterpots are made
without or with a handle or neck. In this case the neck of the

waterpot would be compared toachattaon the top of a building.
4
WIJESINHA, Mah., p. 87, n. 1, refers the words not to the boy but

to the assembly present. He says :
'

It must here be borne in mind
that it is customary with the priesthood to administer the confession

of faith (sarana) and the five precepts (pancasila)To THE ASSEMBLY
before the commencement of any ceremony.' But Mah. 24. 24

Gotama (cf. v. 28) is expressly designated ran no (i.e. of Duttha-
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When he saw all these omens the king, glad at heart, 70

bestowed rice-milk on the brotherhood
;
and to his son,

bringing together in one both the lordship over Mahagama 71

and the name of his father, he gave the name Gamani-

Abhaya.

When, on the ninth day after this, he had entered Maha- 72

g-ama, he had intercourse with the queen. She became

thereby with child. The son born in due time did the king 73

name Tissa. And both boys grew up in the midst of a great

body of retainers.

When, at the festival time of the presenting of the (first) 74

rice-foods to both (children), the king, full of pious zeal, set

rice-milk before five hundred bhikkhus, he, when the half 75

had been eaten by them, did, together with the queen, take

a little in a golden spoon and give it to them with the 76

words :

( If you, my sons, abandon the doctrine of the Sam-

buddha then shall this not be digested in your belly/ Both 77

princes, who understood the meaning of these words, ate the

rice-milk rejoicing as if it were ambrosia.

When they were ten and twelve years old the king, who 78

would fain put them to the test, offered hospitality in the

same way to the bhikkhus, and when he had the rice that 79

was left by them taken and placed in a dish and set before the

boys he divided it into three portions and spoke thus :
'

Never, 80

dear ones, will we turn away from the bhikkhus, the guardian-

spirits of our house : with such thoughts as these eat ye this

portion here/ And furthermore: 'We two brothers will for 81

ever be without enmity one toward the other; with such

thoughts as these eat ye this portion here/ And as if it 82

were ambrosia they both ate the two portions. But when
it was said to them :

( Never will we fight with the Damilas
;

with such thoughts eat ye this portion here/ Tissa dashed 83

the food away with his hand, but Gamani who had (in like

manner) flung away the morsel of rice, went to his bed, and 84

gamani) sikkhaya dayako, with distinct reference to 22. 69. We
take it then to mean that Gotama, from the very fact that he

'receives' the boy (patiganhati), expresses his willingness to become
his teacher in the future.
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drawing in his hands and feet he lay upon his bed. The

85 queen came, and caiessing Gamani spoke thus: ' Why dost

thou not lie easily upon thy bed with limbs stretched out, my
son?' 'Over there beyond the Gariga

l are the Damilas,

86 here on this side is the Gotha-ocean,
2 how can I lie with out-

stretched limbs ?
'

he answered. When the king heard his

thoughts he remained silent.

87 Growing duly Gamani came to sixteen years, vigorous,

renowned, intelligent and a hero in majesty and might.

88 In this changing existence do beings indeed (only) by
works of merit come to such rebirth as they desire ; pondering
thus the wise man will be ever filled with zeal in the heaping

up of meritorious works.

Here ends the twenty-second chapter, called
* The Birth of

Prince Gamani', in the MahEvamsa, compiled for the serene

joy and emotion of the pious.

1 See note to 10. 44.
2 See note to 22. 49.



CHAPTER XXIII

THE LEVYING OF THE WARRIORS

FOREMOST in strength, beauty, shape and the qualities of 1

courage and swiftness and of mighty size of body was the

elephant Kandula. Nandhimitta, Suranimila, Mahasona, 2

Gothaimbara, Theraputtabhaya, Bharana, and also Vejusu-

mana, Khanjadeva, Phussadeva and Labhiyavasabha : these 3

ten were his mighty and great warriors. 1

King Ejara had a general named Mitta ; and he had, in 4

the village that he governed,
2 in the eastern district 3 near 5

the Citta-mountain, a (nephew, his) sister's son, named after

his uncle, whose secret parts were hidden (in his body). In f>

the years of his childhood, since he loved to creep far, they
4

were used to bind the boy fast with a rope slung about his

body, to a great mill-stone. And since, creeping about on 7

the ground, he dragged the stone after him and in crossing

over the threshold the rope broke asunder, they called him 8

Nandhimitta. He had the strength of ten elephants. When
he was grown up he went into the city and served his uncle.

Damilas, who desecrated at that time thupas and other 9

(sacred memorials), this strong man used to tear asunder,

treading one leg down with his foot while he grasped the 10

other with his hand, and then (he would) cast them out (over

1 The story of the ten paladins of Dutthagamani is treated also in

the Rasavahini II, p. 78 foil. (Ed. by SARANATISSATHERA, Colombo,
1901 and 1899.)

2 Kammantagama, i.e. 'Village of labour' or 'activity'. 'I

think the word is equivalent to the nindagamaof the present day.
It is a village the tenants of which are liable to render services to the

landlords.' WIJESINHA, Mah., p. 88, no. 4.

8
Possibly the name of the village is Khandaraji. Rasav. II. 8028

seems to bear this out.
4 That is the boy's parents.
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the walls). But the devas caused those dead bodies that he

cast out to vanish.

1 1 When they observed the diminution of the Damilas they
told the king ; but the command ' Take him with his prey !

' l

1 2 they could not carry out.2 Nandhimitta thought :
' And if

I do thus, it is but the destruction of men and brings not the

13 glory to the doctrine. In Rohana 3 there are still princes

who have faith in the three gems. There will I serve the

14 king, and when I have overcome all the Damilas and have

conferred the overlordship on the princes, I shall make the

doctrine of the Buddha to shine forth brightly/ Then he

1 5 went and told this to prince Gamani. When this latter had

taken counsel with his mother he received him with honour,

and with high honours the warrior Nandhimitta continued to

dwell with him.

1 6 King Kakavannatissa caused a guard to hold the Damilas

in check to be kept continually at all the fords of the Maha-

17 gahga. Now the king had, by another wife, a son named

Dighabhaya; and he gave the guard near the Kacchaka-

1 8 ford 4 into his charge. And to form the guard this (prince)

commanded each noble family within a distance of two

19 yojanas round (to send) one son thither. Within the district

of Kotthivala, in the village of Khandakavitthika, lived the

chief of a clan the headman named Samgha who had seven

20 sons. To him, too, the prince sent a messenger demanding
a son. His seventh son named Nimila 5 had the strength of

21 ten elephants. His six brothers who were angered at his

1 The reading should be, without doubt, sahodham ganha-
thenam, cf. J.R.A.S. 1910, p. 860; J.P.T.S. 1910, p. 137. Skt,

sahodha. The Tika has hit the meaning with the paraphrase
sabhandakam. The Rasavah. II, p. 80 15 makes the characteristic

alteration to sahasa ganhathenam, a proof that the phrase was no

longer understood in its original sense but had fallen into a stereo-

typed use. Cf. also Jdt. in. 59 10
.

2 Since they did not succeed in finding out the doer of the deed.
3 See note to 22. 6. 4 See note to 10. 58.
5 Rasavahim: Nimmala or Suranimmala. The first part of the

latter name is derived from sura 'spirituous liquor', and must

(according to II, p. 84 1 '2
) refer to the drinking prowess of the hero.
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bent toward idleness, wished that he might go, but not so his

mother and his father. Wroth with his other brothers he 22

went, in the early morning, a distance of three yojanas, and

sought out the prince even at sunrise. And he, to put him 23

to the test, entrusted him with a far errand :

' Near the

Cetiya-mountain in the village of Dvaramandala is a brahman 24

named Kundali, my friend. In his possession is merchandise

from over-seas. 1 Go thou to him and bring hither the 25

merchandise that he gives thee.' When he had thus spoken

to him and had offered him a meal he sent him forth with a

letter. He travelled, yet in the forenoon, nine yojanas from 26

that place hither 2 toward Anuradhapura and sought out the

brahman. f When thou hast bathed in the tank, my dear, 27

come to me,' said the brahman. As he had never yet come

to this place
3 he bathed in the Tissa-tank, and when he had 28

done reverence to the great Bodhi-tree and the cetiya in

the Thuparama he went into the city; when he had (then)

seen the whole city and had bought perfumes in the bazaar, 29

had gone forth again by the north gate and had brought

lotus-blossoms from the lotus-field he sought out the brahman, 30

and questioned by him he told him of his wayfaring. When
the brahman heard of his first march * and of his march

hither 5 he thought, full of amazement: "This is a man of 31

noble race ;
if Elara hears of him he will get him into his

power. Therefore must he not dwell near the Damilas, he must 32

rather take up his abode with the prince's father.' When 33

he had written in the same sense he gave the written message
into his hands, and giving him Punnavaddhana-garments

8

1 The reading samuddaparabhandani, in a Sinhalese MS., is

only a conjecture, but is probably the correct reading.
2
Here, as frequently, taking the standpoint of the author, who

lives in Anuradhapura.
8 I.e. to Anuradhapura.
4

I. e. the distance covered in the morning from Kacchakatittha to

Dvaramandala.
6 That is, to Anuradhapura and from there back to Dvaramandala.
6 Tika : anagghani evamnamikani vatthayuganiti 'pre-

cious pairs of garments bearing that name '.
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34 and many gifts (to take with him), and having- fed him he sent

him (back) to his friend. He came to the prince at the time

35 that the shadows grow longer and delivered up to the king's
son the letter and the gifts. Then rejoicing (the prince)
said :

' Honour this man with a thousand (pieces of money).'
36 The other servitors of the prince grew envious, then ordered

37 he to honour the youth with ten thousand (pieces). And
when (according to his charge) they had cut his hair and

bathed him in the river, and had put on him a pair of

Punnavaddhana-garments and a beautiful fragrant wreath,
38 and had wound a silken turban about his head, they brought

him to the prince,
1 and the latter commanded that food from

39 his own stores be given him. Moreover, the prince bade them

give his own bed worth ten thousand (pieces of money) to the

40 warrior as a couch. He gathered all these together and took

them to his mother and father and gave the ten thousand

(pieces of money) to his mother and the bed to his father.

41 The same night he came and appeared at the place of the

guard. When the prince heard this in the morning he was

42 glad at heart. When he had given him provision for the

journey and an escort and had bestowed on him (as a gift) ten

43 thousand (pieces of money) he sent him to his father. The
warrior brought the ten thousand to his mother and father,

gave it to them and went into the presence of king
44 Kakavannatissa. The king gave him (into the service of) the

prince Gamani, and with high honours the warrior Suranimila

took up his abode with him.

45 In the Kulumbari-district 2 in the village Hundarivapi
46 lived Tissa's eighth son named Sona. At the time when he

was seven years old he tore up young palms; at the time

when he was ten years old the strong (boy) tore up great

1

Vethayitva, a verb common to both and governing the

accusative, must be supplied to punnavaddhanayugam and

gandhamalam.
2

Kulumbarikannikaya ;
cf. Nakulanagakannikayain,

Mah. 23. 77; Kalayanakannikamhi, Mah. 34. 89; and Huva-

cakannike, Mah. 34. 90. Rasav. II. 8619 reads Kadalumbari-

kannikaya.
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palm-trees. In time Mahasona became as strong
1 as ten 47

elephants. When the king- heard that he was such a man he

took him from his father and gave him into the service o 48

the prince Gamani that he might maintain him. Receiving
honourable guerdon from him, the warrior took up his abode

with him.

In the region named Giri, in the village Nitthulavitthika, 49

there lived a son of Mahanaga strong as ten elephants. By 50

reason of his dwarfish stature he was named Gothaka
;
his six

elder brothers made a merry jest of him. Once when they 51

had gone forth and were clearing the forest to lay out a bean-

field they left his share and came back and told him. Then 52

forthwith he started out, and when he had torn up the trees

called imbara and had levelled the ground he came and told

(them). His brothers went and when they had seen his 53

amazing work they returned to him praising his work.1

Because of this he bore the name Gothaimbara, and him 54

too, in like manner, the king commanded to stay with

Gamani.

A householder named Rohana, who was headman in the 55

village of Kitti near the Kota-mountain, gave to the son who
was born to him the name of the king Gothabhaya.

2 At the 56

age of ten to twelve years the boy was so strong that in his 57

play he threw like balls for playing stones that could not be

lifted by four or five men. When he was sixteen years old 58

his father made him a club thirty-eight inches round and

sixteen cubits long. When, with this, he smote the stems 59

of palmyra or coco-palms, he felled them. Therefore was

he known as a warrior. And him, too, did the king in like 60

manner command to stay with Gamani. But his father was

a supporter of the thera Mahasumma. Once when this house- 61

holder was hearing a discourse of Mahasumma in the Kota-

pabbata-vihara he attained to the fruition of (the first stage of

1 The Rasav. II. 88 foil, tells yet another story of Gothaimbara,
that he subdued a yakkha named Jayasena and then went among the

monks. The 'dwellers in the Uttaravihara
'

are mentioned as the

source of this story.
2 Samananamam k are si, lit. 'made of him of like name with . . .
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62 salvation called) sotapatti. With heart strongly moved l he

told this to the king, and when he had given over (the headship

of) his house to his son he received the pabbajja from the

63 thera. Given up to the practice of meditation he attained

to the state of an arahant. Therefore his son was called

Theraputtabhaya.
2

64 In the village of Kappakandara
3 a son of Kumara 4 lived

named Bharana. In time, when he was ten to twelve years
65 old, he went with the boys into the forest and chased many

hares; he struck at them with his foot and dashed them,
66 (smitten) in twain, to the ground. Then when he, at the age

of sixteen years, went with the village-folk into the forest

67 he killed antelopes, elks, and boars in like manner. Therefore

was Bharana known as a great warrior. And him did the

king in like manner command to stay with Gamani.

68 In the district called Giri, in the village of Kutumbiyan-

gana there dwelt, held in honour (by the people) there, a house-

69 holder named Vasabha. His fellow-countrymen Vela and

Sumana, governor of Giri, came when a son was born to their

70 friend, bringing gifts, and both gave their name to the boy.

When he was grown up the governor of Giri had him to dwell

71 in his house. He had a Sindhu-horse 5 that would let no man
mount him. When he saw Velusumana he thought :

' Here

72 is a rider worthy of me/ and he neighed joyfully. When the

* governor perceived this he said to him :

' Mount the horse/

73 Then he mounted the horse and made him gallop in a circle;

and the animal appeared even as one single horse around the

74 whole circle, and he sat on the back of the courser seeming

1
Jatasamvego, the conception of samvega is the negative side

to the positive pasada. See note to 1. 4.

2
I.e. Abhaya, the son of the thera. The Rasav. II. 947

foil,

states that the son was already a samanera, then relates a story
from which it appears that in strength he was even superior to

Gothaimbara.
3 A river of this name in Rohana is also mentioned, Mah. 24. 22,

besides a monastery, Rasav. II. 8811
,
94 12

.

4 Thus Rasav. II. 9628
: Kumaro nameko kutumbiko.

8 Skt. saindhava 'horse from the Indus countryman excellent

breed much prized in Indian literature.
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to be a chain of men 1 and he loosed his mantle and girt it

about him again and again fearlessly. When the bystanders 75

saw this they broke into applauding shouts. The governor

of Giri gave him ten thousand (pieces of money) and thinking :

' he is fit for the king/ he gave him joyfully into the king's 76

service. The king made Velusumana dwell near him, giving 77

him honourable guerdon and favouring him greatly.

In the district of Nakulanaga in the village of Mahisa-

donika there lived Abhaya's last son, named Deva, endowed 78

with great strength. Since he limped a little they called him

Khanjadeva. When he went a-hunting with the village-folk, 79

he chased at those times great buffaloes, as many as rose up,

and grasped them by the leg with his hand, and when he had 80

whirled them round his head the young man dashed them to

the ground breaking their bones. When the king heard this 81

matter, having sent for Khanjadeva, he commanded him to

stay with Gamani.

Near the Cittalapabbata (vihara)
2 in the village named 82

Gavita there lived Uppala's son named Phussadeva. When 83

he went once as a boy to the vihara with the (other) boys
he took one of the shells offered to the bodhi-tree and blew it

mightily. Powerful even as the roar at the bursting asunder 84

of a thunderbolt was his tone, and all the other boys, terrified,

were as if stunned. Therefore he was known by the name 85

Ummadaphussadeva. His father made him learn the archer's

art handed down in the family, and he was one of those who 86

hit their mark (guided) by sound, who hit by (the light of

the) lightning, and who hit a hair. A waggon laden with

sand and a hundred skins bound one upon another, a slab of 87

asana or udumbara-wood 3
eight or sixteen inches thick, or

1 The Tika (see Mah. ed. note on this passage) explains vassa-

haram va by 'like an unbroken row of men holding together
1

.

Vassa presupposes a Skt. varsan related to Skt. vrsan. The neuter

gender in bar a 'string of pearls ',
is striking. Cf. the Greek legend

of Alexander's horse Bukephalos.
2 See Mah. 22. 23 (with note) ; Rasav. II. 1012

.

8 Skt. asana, Terminalia tomentosa and udumbara, Ficus

glomerata.

M
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88 one of iron or copper two or four inches thick he shot

through with the arrow; an arrow shot forth by him flew

89 eight usabhas l over the land but one usabha through the

water. "When the great king heard this thing he had him
taken away from his father and commanded him to stay
with Gamani.

90 Near the Tuladhara-mountain in the village of Viharavapi
91 lived a son of the householder Matta, named Vasabha. Since

his body was nobly formed they called him Labhiyavasabha.
At the age of twenty years he was gifted with great bodily

92 strength. Taking some men with him he began, since he

would fain have some fields, (to make) a tank. Making it he,

93 being endowed with great strength, flung away masses of earth

such as only ten or twelve men had moved else, and thus in

94 a short time he finished the tank. And thereby he gained

renown, and him too did the king summon and, allotting him

honourable guerdon, he appointed him to (the service of)

95 Gamani. That field was known as Vasabha's Dam.2 So

Labhiyavasabha abode near Gamani.
96 On these ten great warriors did the king henceforth confer

97 honours like to the honours conferred on his own son. Then

summoning the ten great warriors the king charged them :

98 'Each one find ten warriors/ They brought thither warriors

in this way and again the king commanded these hundred

99 warriors to levy (others) in like manner. They too brought
thither warriors in this way and these thousand warriors did

the king again command to levy (others) in like manner.

100 They also brought warriors thither. And they, reckoned

altogether, were then eleven thousand one hundred and ten

warriors.

!01 They all continually received honourable guerdon from the

ruler of the land and abode surrounding the prince Gamani.
102 Thus when a wise man, mindful of his salvation, hears of

1 See note to 22. 42.
2 TheRasav. 11. 103 135 says: Kakavannatissamaharaja tarn

anapetva mahantam sakkaratn katva udakavaragamaip
tass' eva dapesi; tato patthaya so Vasabhodakavaro ti

pakato ahosi.
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the marvels wrought by the pious life, he should surely,

turning aside from the evil path, evermore find pleasure in

the path of piety.

Here ends the twenty-third chapter, called ' The Levying
of the Warriors', in the Mahavamsa, compiled for the

serene joy and emotion of the pious.

M 2



CHAPTEE XXIV

THE WAR OF THE TWO BROTHERS

1 SKILLED in (guiding) elephants and horses, and in (bearing)
the sword and versed in archery

x did the prince Gamani dwell

2 thenceforth in Mahagama. The prince Tissa, equipped with

troops and chariots did the king cause to be stationed in

3 Dlghavapi
2 in order to guard the open country. Afterwards

prince Gamani, reviewing his host, sent to announce to his

4 father the king :

f I will make war upon the Damilas.' The

king, to protect him, forbade him, saying: 'The region on

this side of the river 3
is enough/ Even to three times he

5 sent to announce the same (reply).
e If my father were a man

he would not speak thus : therefore shall he put this on/

6 And therewith Gamani sent him a woman's ornament. And

enraged at him the king said :
' Make a golden chain ! with

that will I bind him, for else he cannot be protected.'

7 Then the other fled and went, angered at his father, to

Malaya,
4 and because he was wroth with his father they

named him Dutthagamani.
5

8 Then the king began to build the Mahanuggala-cetiya.
When the cetiya was finished the monarch summoned the

9 brotherhood. Twelve thousand bhikkhus from the Cittalapab-

1 I believe that upasana in katupasana must be taken in the

sense of 'archery', which is borne out by Abhidh. 390. The Tika, it

is true, explains katupasano, in a general way, by katasikkho,

dassitasippo.
2 See note to 1. 78.

8 Cf. the note to 10. 44. The Mahaganga is considered the border

between the region occupied by the Damilas and the provinces ruled

over by the Mahagama dynasty.
4 Cf. note to 7. 68.

6 I.e. the angry Gamani. Cf. Dip. and Mah.
t p. 21, n. 1.
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bata (vihara) gathered together here, and from divers (other)

places twelve thousand also.

When the king had celebrated the solemn festival of the 10

cetiya he brought all the (ten) warriors together and made

them take an oath in the presence of the brotherhood. They 1 1

all took the oath :

( We will not go to (thy) sons' battlefield
'

;

therefore did they also not come to the war (afterwards).

When the king had built sixty-four viharas and had lived 12

just as many years he died then in that same place.
1 The 13

queen took the king's body, brought it to the Tissamaharama 2

in a covered car and told this to the brotherhood. When the 14

prince Tissa heard this he came from Dighavapi, and when

he himself had carried out with (due) care the funeral rites

for his father, the powerful (prince) toofc: his mother and the 15

elephant Kandula with him and for fear of his brother went

thence with all speed back to Dighavapi. To acquaint him 16

with these matters the whole of the ministers, who had met

together, sent a letter to Dutthagamani. He repaired to 17

Guttahala 3 and when he had placed outposts there he came

to Mahagama and caused himself to be consecrated king. He 18

sent a letter to his brother (asking) for his mother and the

elephant. But when after the third time he did not receive

them he set forth to make war upon him. And between 19

those two there came to pass a great battle in Culahganiya-

pitthi : and there fell many thousands of the king's men.4

The king and his minister Tissa and the mare Dighathunika, 20

those three, took flight; the prince (Tissa) pursued them.

The bhikkhus created a mountain between the two (brothers). 21

When he (Tissa) saw it he turned about, thinking :

' This is

the work of the brotherhood of the bhikkhus/

When he came to the Javamala ford 5 of the river Kappa- 22

1 In Mahagama.
2 Cf. note to 22. 8.

3 Now Buttala, situated thirty to thirty-five miles to the north of

Mahagama, where the high-road crosses the Menik-ganga. The road

from Mahagama to Mahiyangana led through Guttahalaka (cf. 25. 6).

The outposts were stationed there by Dutthagamani as a security

against a surprise from Tissa, residing at Dighavapi.
4

I. e. of Dutthagamani.
5

I think that the battle took place at some distance from Gutta-
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kandara the king said to his minister Tissa :

' I am spent
1

23 with hunger.' He offered him food that was placed in a

golden vessel. When he had set aside of the food for the

24 brotherhood and had divided it into four portions he said :

' Proclaim the meal-time/ Tissa proclaimed the time. When,

by means of his heavenly ear,
2 he who had taught the king

25 the holy precepts,
3 the thera (Gotama), dwelling in Piyan-

gudlpa,
4 heard this he sent the thera Tissa the son of a house-

26 holder, thither, and he went there through the air. Tissa (the

minister) took his almsbowl from his hand and offered it to the

king. The king commanded the portion for the brotherhood

27 and his own portion to be poured into the bowl. And Tissa

poured his portion in likewise, and the mare also would not

have her portion. Therefore did Tissa pour her share too into

the bowl.

28
' The king handed to the thera the bowl filled with food;

and hastening away through the air he brought it to the thera

29 Gotama. When the thera had offered their share in mor-

sels
5 to five hundred bhikkhus, who partook of the food,

30 and had (again) filled the bowl with the fragments that he

received from them, he caused it to fly through the air to the

king. (The minister) Tissa who saw it coming received it

31 and served the king. When he himself then had eaten he fed

the mare also ; then the king sent the almsbowl away, making
of his own field-cloak a cushion to bear it upon.

6

halaka in the direction of Dighavapi. The site of Culanganiyapitthi

may, therefore, be near Muppana, about ten miles to the north-east

from Guttahalaka. On his flight the king had to cross the Kumbuk-

kan-oya. This may be the Kappukandara-nadi. Then the Javamala

ford was near the village Kurnbukkan.
1
Chatajjhatto, in this sense also Jdt. i. 34529

.

2 See note to 4. 12.

3 See note to 22. 69 and below, v. 28.

4
I. e.

'

Panicum, or Saffron Island.' The monks living there

enjoyed a reputation for particular holiness. Cf. Mah. 25. 104 foil.

8 On alopa see CHILDERS, P.D., s. v. ; literally translated it would

be :
' when he had given (of it) in morsel-portions.'

6
By cum bat a is meant a cloth rolled into a circular shape

which serves as the support for a vessel when carried upon the head.
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Arrived in Mahagama he assembled again a host of sixty 32

thousand men and marching into the field began the war with

his brother. The king riding on his mare and Tissa on the 33

elephant Kandula, thus did the two brothers now come at

once together, opposing each other in battle. Taking the 34

elephant in the middle the king made the mare circle round

him. When he, notwithstanding, found no unguarded place

he resolved to leap over him. 1
Leaping with the mare over 35

the elephant he shot his dart over his brother, so that he

wounded only the skin on the back (of the elephant).
2

Many thousands of the prince's men fell there, fighting in 36

battle, and his great host was scattered.
'

By reason of the 37

weakness of my rider one of the female sex has used me con-

temptuously';
3 so thought the elephant, and in wrath he

rushed upon a tree in order to throw him (Tissa). The prince 38

climbed upon the tree; the elephant went to his master

(Dutthagamani). And he mounted him and pursued the

fleeing prince. The prince came to a vihara and fleeing to the 39

cell of the chief thera, he lay down, in fear of his brother,

under the bed. The chief thera spread a cloak over the bed, 40

and the king, who followed immediately, asked :

' Where is

Tissa ?
' ' He is not in the bed, great king

'

;
answered the 4 1

thera. Then the king perceived that he was under the bed,

and when he had gone forth he placed sentinels round about 42

the vihara ; but they laid the prince upon the bed and covered

him over with a garment and four young ascetics, grasping 43

the bed-posts, bore him out as if (they were carrying) a dead

bhikkhu. But the king, who perceived that he was being 44

carried forth, said :
'

Tissa, upon the head of the guardian genii

of our house art thou carried forth ;
to tear away anything 45

with violence from the guardian genii of our house is not my

1 To see whether he could perhaps attack him from above.
2 This passage was corrupt at an early period. The Tika, too,

mentions varying readings. The sense appears to me to be that Duttha-

gamani only wishes to show his superiority without wounding either

his brother or the elephant seriously. Cf. Mah. ed., Introd., p. xxii.

3
Lit. 'Has leaped over me.' But the word 'langhayi' is evi-

dently to be taken also metaphorically here.
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custom. Mayst thou evermore remember the virtue of the

46 guardian genii of our house !' Hereupon the king went to

Mahagama, and thither did he bring his mother, whom he

47 greatly reverenced. Sixty-eight years did the king live, whose

heart stood firm in the faith, and he built sixty-eight viharas.

48 But the prince Tissa, carried forth by the bhikkhus, went

49 thence unrecognized
1 and came to Dlghavapi. The prince

said to the thera Godhagatta Tissa :

2 '
I have done ill, sir

;
I

50 will make my peace with my brother '. The thera took Tissa,

in the habit of a servitor, and five hundred bhikkhus with him

51 and sought the king out. Leaving the prince above on the

stairs the thera entered with the brotherhood. The monarch

52 invited them all to be seated and had rice-milk and other

(food) brought (to them). The thera covered his almsbowl, and

on the question :

f Wherefore this '? he answered: ' We have

53 come bringing Tissa with us.' To the question:
( Where is

the traitor ?
'

he pointed out the place where he stood. The

Viharadevi hurried thither and stood sheltering her young son.

54 The king said to the thera :

( It is known to you that we are

now also 3
your servants. If you had but sent a samanera of

55 seven years our strife had not taken place (and all had ended)
without loss of men/ ' O king, this is the brotherhood's guilt,

the brotherhood will do penance/
56 ' You will (first) have (to do) what is due to (guests)

4

arriving. Take the rice-milk and the rest.' With these

words he offered the (food) to the brotherhood ; and when he

57 had called his brother hither he took his seat with his

1
According to the conjectural reading anatako. Cf. Mah. ed.,

Introd., p. xlvii.

2 We have here a surname given to the thera because of his spotted

complexion, Tika: evamnamikassa. TURNOUR translates, con-

cerning the explanation of the name given in the Tika, thus :
' Who

was afflicted with a cutaneous complaint which made his skin scaly

like that of the godha.' (
WIJESINHA : of an iguana.)

3 Nato vo dasabhavo idani no, i.e. even after I have become

king; no is honorific plur.
4 Hessat' agatakiccam vo stands briefly for agatanam kic-

cam hessati vo kiccam. With these words the king returns to

the hospitality shown to the bhikkhus.
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brother even there in the midst of the brotherhood ;
and when

he had eaten tog-ether with him he gave the brotherhood leave

to depart. And thither too 1 he sent his brother to direct the 58

work of harvest
;
and he too, when he had made it known by

beat of drum, directed the work of harvest.

Thus are pious men wont to appease an enmity, though 59

heaped up from many causes, even if it be great;
2 what wise

man, pondering this, shall not be of peace-loving mind toward

others ?

Here ends the twenty-fourth chapter, called ( The War of

the two Brothers ',
in the Mahavamsa, compiled for the

serene joy and emotion of the pious.

1 That is, there, where he had sent the bhikkhus, i.e. to Dighavapi.
The sassakamraani are preparations for the campaign against the

Damilas.
2 The Tika explains anekavikappacitam by anekadha upa-

citam, punappunanusaranavasena raslkatam ti attho.



CHAPTER XXV

THE VICTORY OF DUTTHAGAMANI

1 WHEN the king Dutthagamani had provided for his people

and had had a relic put into his spear
1 he marched, with

2 chariots, troops and beasts for riders,
2 to Tissamaharama, and

when he had shown favour to the brotherhood he said :

'
I will

go on to the land on the further side of the river 3 to bring

3 glory to the doctrine. Give us, that we may treat them with

honour, bhikkhus who shall go on with us, since the sight of

4 bhikkhus is blessing and protection for us/ As a penance
4

the brotherhood allowed him five hundred ascetics
; taking this

5 company of bhikkhus with him the king marched forth, and

when he had caused the read in Malaya leading hither 5 to be

made ready he mounted the elephant Kandula and, surrounded

6 by his warriors, he took the field with a mighty host. With

the one end yet in Mahagama
6 the train of the army reached

to Guttahalaka.

7 Arrived at Mahiyangana
7 he overpowered the Damila

Chatta. When he had slain the Damilas in that very place

he came then to Ambatitthaka,
8 which had a trench leading

8 from the river, and (conquered) the Damila Titthamba
;

fighting the crafty
9 and powerful foe for four months he

1 The spear serves as a royal standard, which is always carried

before the prince.
2 See note to 15. 189-190. ' See note to 24. 4.

4 Cf. 24. 55.
5 That is to the north of the island, towards Anuradhapura. Note

to 10. 77. On Malaya see note to 7. 68.

6 Mahagamena sambaddha, lit. 'connected with Mahagama.'
7
Mahiyangana = Bintenne (Alut-nuwara). See Appendix C.

8 A ford of the Mahawaeliganga, not far from Bintenne.
9 Katahattha = Skt. krtahasta, and must be taken in the same

sense.
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(finally) overcame him by cunning,
1 since he placed his mother 9

in his view.

When the mighty man marching thence down (the river)

had conquered seven mighty Damila princes in one day and 10

had established peace, he gave over the booty to his troops.

Therefore is (the place) called Khemarama.

In Antarasobbha he subdued Mahakottha, in Dona Gavara, 1 1

in Halakola Issariya, in Nalisobbha Nalika. In Dlghabhaya- 1 2

gallaka he subdued, in like manner, Dlghabhaya ; in Kaccha-

tittha, within four months, he subdued Kapislsa. In Kotana- 13

gara he subdued Kota, then Halavahanaka, in Vahittha the

Damila Vahittha and in Gamani (he subdued) Gamani, in Kum- 1 4

bagamaKumba, in Nandigama Nandika, Khanu in Khanugama
but in Tamba and Unnama the two, uncle and nephew, named 15

Tamba and Unnama. Jambu also did he subdue, and each

village was named after (its commander.)
When the monarch heard (that it was said:)

' Not knowing 16

their own army they slay their own people ',
he made this

solemn declaration :

2 ' Not for the joy of sovereignty is this toil 1 7

of mine, my striving (has been) ever to establish the doctrine

of the Sambuddha. And even as this is truth may the armour 18

on the body of my soldiers take the colour of fire/ And now

it came to pass even thus.

All the Damilas on the bank of the river who had escaped 1 9

death threw themselves for protection into the city named

Vijitanagara.
3 In a favourable open country he pitched a 20

camp, and this became known by the name Khandhavara-

pitthi.

Since the king, in order to take Vijitanagara, would fain 21

put Nandhimitta to the test, he let loose Kandula upon him

(once) when he saw him coming towards him. When the 22

1 The allusion is too terse for us to make any safe conjecture as to

the cunning mentioned. According to the Tika (vivahakaranale-

sena) the reference is to Gamani's promising to his adversary

marriage with his mother, and with it the expectation of government.
2 On saccakiriya see note to 18. 39.

3 Near the northern bank of the Kalavapi (Kaluwsewa), about 24

miles SSE. from Anuradhapura.
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elephant came to overpower him, Nandhimitta seized with

his hands his two tusks and forced him on his haunches.

23 Since Nandhimitta fought with the elephant the village

built on the spot where (it came to pass) is therefore named

Hatthipora.
24 When the king had (thus) put them both to the test he

marched to Vijitanagara. Near the south gate befell a

25 fearful battle between the warriors. But near the east gate
did Velusumana, sitting on his horse, slay Damilas in great

numbers.

26 The Damilas shut the gate and the king sent thither his

men. Kandula and Nandhimitta and Suranimila, at the

27 south gate, and the three, Mahasona, Gotha and Theraputta,
28 at the three other gates did their (great) deeds. The city

had three trenches, was guarded by a high wall, furnished

with gates of wrought iron, difficult for enemies to destroy.

29 Placing himself upon his knees and battering stones, mortar

and bricks with his tusks did the elephant attack the gate of

30 iron. But the Damilas who stood upon the gate-tower hurled

down weapons of every kind, balls of red-hot iron and molten

31 pitch. When the smoking pitch poured on his back Kandula,

tormented with pains, betook him to a pool of water and

dived there.

32 ' Here is no sura-draught
1 for thee, go forth to the destroy-

ing of the iron gate, destroy the gate !

'
thus said Gothaimbara

33 to him. Then did the best of elephants again proudly take

heart, and trumpeting he reared himself out of the water and

stood defiantly on firm land.

34 The elephants' physician washed the pitch away and put
on balm; the king mounted the elephant and, stroking

35 his temples with his hand, he cheered him on with the

words: 'To thee I give, dear Kandula, the lordship over

the whole island of Lanka/ And when he had had choice

36 fodder given to him, had covered him with a cloth and had

put his armour on him and had bound upon his skin a seven

1 Sura is an intoxicating drink. The meaning is: it is not for

pleasure's sake that thou hast come here.
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times folded buffalo-hide and above it had laid a hide steeped 37

in oil he set him free. Roaring
1 like thunder he came, daring-

danger, and with his tusks pierced the panels of the gate and 38

trampled the threshold with his feet; and with uproar the

gate crashed to the ground together with the arches of the

gate. The crumbling mass from the gate-tower that fell 39

upon the elephant's back did Nandhimitta dash aside, striking

it with his arms. When Kandula saw his deed, in contentment 40

of heart he ceased from the former wrath he had nursed since

he (Nandhimitta) had seized him by the tusks.

That he might enter the town close behind him Kandula 41

the best of elephants turned (to Nandhimitta) and looked at

that warrior. But Nandhimitta thought :

' I will not enter 42

(the town) by the way opened by the elephant
' and with his

arm did he break down the wall. Eighteen cubits high 43

and eight usabhas long it crashed together. The (elephant)

looked on Suranimila, but he too would not (follow in) the

track but dashed forward, leaping the wall into the town. 44

Gotha also and Sona pressed forward, each one breaking down

a gate. The elephant seized a cart-wheel, Mitta a waggon- 45

frame, Gotha a cocos-palm, Nimila his good sword, Mahasona 46

a palmyra-palm, Theraputta his great club,
1 and thus, rushing

each by himself into the streets, they shattered the Damilas

there.

When the king in four months had destroyed Vijitanagara 47

he went thence to Girilaka and slew the Damila Giriya.

Thence he marched to Mahelanagara that had a triple trench 48

and was surrounded by an undergrowth of kadamba flowers,

possessed but one gate and was hard to come at; and staying 49

there four months the king subdued the commander of Mahela

by a cunningly planned battle.2 Then nearing Anuradhapura 50

the king pitched his camp south of the Kasa-mountain. 3 When
he had made a tank there in the month Jetthamula he held 5 1

1 Cf. 23. 58.
2 Mantayuddhena. TURNOUR translates: 'By diplomatic

stratagem.'
3 On parato see note to 36. 56 ; on Kasapabbata, note to 10. 27.
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a water-festival. There is to be found the village named

Pajjotanagara.

52 When the king Elara heard that king Dutthagamani was

come to do battle he called together his ministers and said :

53 ' This king is himself a warrior and in truth many warriors

(follow him). What think the ministers, what should we

54 do ?
'

King Elara's warriors, led by Dlghajantu, resolved :

f To-

55 morrow will we give battle/ The king Dutthagamani also took

counsel with his mother and by her counsel formed thirty-two

56 bodies of troops. In these the king placed parasol-bearers

and figures of a king ;
l the monarch himself took his place

in the innermost body of troops.

57 When Elara in full armour had mounted his elephant

Mahapabbata he came thither with chariots, soldiers and

58 beasts for riders. When the battle began the mighty and

terrible Dlghajantu seized his sword and shield for battle,

59 and leaping eighteen cubits up into the air and cleaving the

effigy of the king with his sword, he scattered the first body
60 of troops. When the mighty (warrior) had in this manner

scattered also the other bodies of troops, he charged at the

61 body of troops with which king Gamani stood. But when

he began to attack the king, the mighty warrior Suranimila

62 insulted him, proclaiming his own name.2
Dlghajantu thought :

' I will slay him/ and leaped into the air full of rage. But

Suranimila held the. shield toward him as he alighted (in

63 leaping). But Dlghajantu thought:
f l will cleave him in

twain, together with the shield,
' and struck the shield with

64 the sword. Then Suranimila 3 let go the shield. And as he

clove (only) the shield thus released Dlghajantu fell there,

and Suranimila, springing up, slew the fallen (man) with his

65 spear. Phussadeva blew his conch shell, the army of the

Damilas was scattered
; nay, Elara turned to flee and they

1 Tika: ranno patirupakam katthamayarupakam ti, i.e.

wooden figures to represent the king.
2 The usual form of challenge to single combat.
8 In the original text of vv. 62, 63 there are only the pronouns

itaro, itaro, so, itaro, instead of the names Dlghajantu, Suranimila,

Dlghajantu, Siiraniraila.
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slew many Damilas. The water in the tank there was dyed 66

red with the blood of the slain, therefore it was known by the

name Kulantavapi.
1

King Dutthagamani proclaimed with beat of drum :

' None 67

but myself shall slay Elara/ When he himself, armed, had 68

mounted the armed elephant Kandula he pursued Elara and

came to the south gate (of Anuradhapura).
Near the south gate of the city the two kings fought; 69

Elara hurled his dart, Gamani evaded it ; he made his own 70

elephant pierce (Elara's) elephant with his tusks and he

hurled his dart at Elara ;
and this (latter) fell there, with his

elephant.

When he had thus been victorious in battle and had united 71

Lanka under one rule 2 he marched, with chariots, troops and

beasts for riders, into the capital. In the city he caused the 72

drum to be beaten, and when he had summoned the people

from a yojana around he celebrated the funeral rites for king
Elara. On the spot where his body had fallen he burned it 73

with the catafalque, and there did he build a monument and

ordain worship. And even to this day the princes of Lanka, 74

when they draw near to this place, are wont to silence their

music because of this worship.

When he had thus overpowered thirty-two Damila kings 75

DUTTHAGAMANI ruled over Lanka in single sovereignty.

When Vijitanagara was destroyed the hero Dighajantuka 76

had told Elara of the valour of his nephew, and to this 77

nephew named Bhalluka he had sent a message to come

hither. When Bhalluka had received (the message)
3 from him 78

he landed here, on the seventh day after the day of the burning
of Elara, with sixty thousand men.

Although he heard of the king's death after he had landed 79

1
I would now like to adopt the form of this name as given in the

Burmese MSS., as it gives good sense :

' End of the tribe.' The Tika

ed. has Kulatthavapi. This, however, is no guarantee for the read-

ing of the MSS.
2
Ekatapattaka, lit. 'Being under one parasol (atapatta).'

Cf. ekachattena in v. 75.
3 The Tika adds to tassa the subst. lekhasamdesam.
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yet, from shame, with the purpose :

' I will do battle/ he

80 pressed on from Mahatittha hither. 1 He pitched his camp
near the village Kolambahalaka.2

When the king- heard of his coming he marched forth to

81 battle in full panoply of war, mounted on the elephant

Kandula, with warriors mounted on elephants, horses and

chariots, and with foot-soldiers in great numbers.

82 Ummadaphussadeva, who was the best archer in all the

island (followed) armed with the five weapons,
3 and the rest

83 of the heroes followed him (also). While the raging battle

went forward Bhalluka in his armour came at the king
84 there

;
but Kandula, the king of elephants, to weaken his

onslaught, yielded his ground quite slowly and the army with

85 him drew also back quite slowly. The king said :

'

Aforetime

in twenty-eight battles he has never retreated, what may this

86 be, Phussadeva?' And he answered: '

Victory lies behind

us, O king ; looking to the field of victory the elephant draws

87 back, and at the place of victory he will halt/ And when
the elephant had retreated he stood firm beside (the shrine of)

the guardian god of the city within the precincts of the

Mahavihara.

88 When the king of elephants had halted here the Damila

Bhalluka came toward the king in that place and mocked at

89 the ruler of the land. Covering his mouth with his sword the

king returned insult for insult.
' I will send (an arrow 4

)
into

90 the king's mouth/ thought the other, and he let fly an arrow.

The arrow struck on the sword-blade and fell to the ground.
And Bhalluka, who thought :

' He is struck in the mouth/
91 uttered a shout for joy. But the mighty Phussadeva sitting

behind the king, let fly an arrow into his mouth wherewith (as

92 the arrow passed) he lightly touched the king's ear-ring. And
since he made him thus to fall with his feet toward the king,

he let fly yet another arrow at the falling man and struck

1 To Anuradhapura. Cf. note to 7. 58.
2

It is called Kolambalaka in 33. 42, and was situated (cf. note to

that passage) not far from the north gate of Anuradhapura.
8 See note to 7. 16.

4 After pa temi '
I let fly

1

, understand 'k an dam', as in the Tika.
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him in the knee; and making him (now) to turn with his 93

head toward the king, thus with swift hand he brought him
down. 1 When Bhalluka had fallen a shout of victory went up.
To make known his fault Phussadeva himself forthwith cut 94

off the lobe of his own ear and showed the king the blood

streaming down. When the king saw this he asked : 'What does 95

this mean ?
' ' I have carried out the royal justice upon my-

self/ he said (in answer) to the ruler of the land. And to the 9G

question : 'What is thy guilt ?
' he answered :

'

Striking thy

ear-ring.'
' Why hast thou done this, my brother, taking as

guilt that which was no guilt?' replied the great king, and 97

in gratitude he said moreover :

' Great shall be thy honourable

guerdon, even as thy arrow.'

When the king, after winning the victory, had slain all 98

the Damilas he went up on the terrace of the palace, and

when, in the royal chamber there in the midst of the dancers 99

and ministers, he had sent for Phussadeva's arrow and had

set it in the ground with the feathered end uppermost, he 100

covered the dart over and over with kahapanas
2
poured forth

upon it, and these he forthwith caused to be given to Phussadeva.

Sitting then on the terrace of the royal palace, adorned, 101

lighted with fragrant lamps and filled with many a perfume, 102

magnificent with nymphs in the guise of dancing-girls, while he

rested on his soft and fair couch, covered with costly draperies, 103

he, looking back upon his glorious victory, great though it

was, knew no joy, remembering that thereby was wrought
the destruction of millions (of beings).

When the arahants in Piyahgudipa
3 knew his thought 104

they sent eight arahants to comfort the king. And they, 105

coming in the middle watch of the night, alighted at the

1 Padato katva and sisato katva, lit. he made him '

foot-

wise
'

or ' headwise '. Rajanam (Dutthagamanim) is dependent on

padato (sisato). On the first shot Bhalluka fell backwards, so that

he would have lain with his feet towards Duttbagamani. To prevent
this Phussadeva then shot a second arrow at him, which struck

Bhalluka in the knee, even as he fell, so that he now fell forward on

his face. From that moment he lay in the posture of one conquered
and overthrown, or of a slave before the king.

2 See note to 4. 13.
8 See note to 24 25.

N



178 MaJiavamsa xxv. 106

palace-gate. Making known that they were come thither

through the air they mounted to the terrace of the palace.

106 The great king greeted them, and when he had invited them

to be seated and had done them reverence in many ways he

107 asked the reason of their coming. 'We are sent by the

brotherhood at Piyafigudipa to comfort thee, O lord of men/

108 And thereon the king said again to them: 'How shall there

be any comfort for me, O venerable sirs, since by me was

caused the slaughter of a great host numbering millions ?
'

109 'From this deed arises no hindrance in thy way to heaven.

Only one and a half human beings have been slain here by
110 thee, O lord of men. The one had come unto the (three)

refuges, the other had taken on himself the five precepts.
1

Unbelievers and men of evil life were the rest, not more to be

111 esteemed than beasts. But as for thee, thou wilt bring glory to

the doctrine of the Buddha in manifold ways ; therefore cast

away care from thy heart, O ruler of men !

'

112 Thus exhorted by them the great king took comfort. When
he had bidden them farewell and had given them leave to

113 depart he lay down again and thought :

* Without the brother-

hood you shall never take a meal,' thus our mother and father

114 have caused to swear us in our boyhood at the meal. Have
I ever eaten anything whatsoever without giving to the

brotherhood of bhikkhus ?
' Then he saw that he had, all

115 unthinkingly, eaten pepper in the pod, at the morning meal,

leaving none for the brotherhood ; and he thought :

' For this

I must do penance.'

116 Should a man think on the hosts of human beings murdered

for greed in countless myriads, and should he carefully keep
in mind the evil (arising from that), and should he also very

carefully keep in mind the mortality as being the murderer

of all, then will he, in this way, shortly win freedom from

suffering and a happy condition.

Here ends the twenty-fifth chapter, called ( The Victory of

DutthagHmani \ in the Mahavamsa, compiled for the serene

joy and emotion of the pious.

1 See notes to 1. 32 and 62.



CHAPTEE XXVI

THE CONSECRATING OF THE MARICAVATTI-
VIHARA

WHEN that king of high renown had united Lanka in one 1

kingdom he distributed places of honour to his warriors

according to their rank. The warrior Theraputtabhaya would 2

not have that which was allotted to him, and being asked :

' Wherefore?' he answered: 'It is war.' And questioned 3

(yet again) :

{ When a single realm is created what war is

there ?
'

he answered :

e I will do battle with those rebels,

the passions, (battle) wherein victory is hard to win.' Thus 4

said he, and again and again the king sought to restrain him.

When he had entreated again and again he took the pabbajja
with the king's consent. After taking the pabbajja he attained 5

in time to arahantship, and he lived in the midst of five

hundred (bhikkhus) who had overcome the asavas.

When the week of the festival of kingship was gone 6

by the fearless king Abhaya,
1 who had carried out the conse-

cration with great pomp, went to the Tissa-tank, that was 7

adorned according to the festival custom, to hold festival

plays there and to observe the tradition of crowned kings.

All that had been made ready for the king and hundreds 8

of offerings did they place on the spot where the Maricavatti-

vihara 2
(afterwards stood). There in the very place where 9

the thupa (afterwards) stood the king's people who carried

the spear planted the splendid spear with the relic.3 When 10

the king had disported himself in the water the whole day

1 A play upon the words abhayo and gatabhayo.
2 Now Miriswseti in the south-west part of Anuradhapura, north

of Tissawaewa. SMITHER, Architectural Remains, Anurddhapura, p. 19

foil. ; PARKER, Ancient Ceylon, p. 294 foil.

3 Cf. 25. 1, with note.

N 2
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through, together with the women of the harem, he said, in

the evening :
' We will go hence ; carry the spear before us.'

11 And the people entrusted with (this duty) could not move

the spear from its place ; and the king's soldiers came to-

1 2 gether and brought offerings of perfumes and flowers. When
the king saw this great miracle, glad at heart he appointed

sentinels there, and after he had returned forthwith into

13 the city he built a cetiya in such wise that it enclosed the

spear and founded a vihara that enclosed the thupa.

14 In three years the vihara was finished and the ruler of

men called the brotherhood together to hold the festival (on

1 5 the consecration) of the monastery. A hundred thousand bhik-

khus and ninety thoiisand bhikkhtinls were gathered together

16 there. Then in this assembly the kittg spoke thus to the

brotherhood :

' Without a thought of the brotherhood, vener-

1 7 able sirs, I ate pepper in the pod-. Thinking : This shall be

my act of expiation, I have built the pleasant Maricavatti-

18 vihara, together with the eetiya. May the brotherhood

accept it !

'

With these words he poured forth the (ceremonial)

water of a gift and piously gave the monastery to the brother-

1 9 hood. When he had set up a great and beautiful hall in the

vihara and round about it, he commanded that lavish gifts

20 should be given there to the brotherhood. The hall was so

planned that stakes were set even in the water of the Abhaya-

tank,
1 what need of further words to speak of the remaining

space (covered) ?

21 When the ruler of men had given food, drink and so forth,

for a week, he offered as a gift the whole of the costly

22 necessaries for samanas. 2 These necessaries began with a cost

of a hundred thousand (kahapanas) and ended with a cost of

23 a thousand. All this did the brotherhood receive. The

money that was spent there in gratitude by the wise king,

1 See note to 10. 84.
2 The most costly parikkhara (see note to 4. 26) was allotted to

the most distinguished monks (TL samghattheranam) ;
the value

was then graduated according to the rank of the recipient. The

literal translation runs thus: the parikkhara had at first (at the

beginning) the value of . . ., at the end the value of . . ..
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who was a hero in battle as in largess, whose pure heart was

filled with faith in the Three Gems, who desired to raise the

(Buddha's) doctrine to glory, (that was spent) to honour the 24

Three Gems, beginning with the building of the thupa and

ending with the festival of the vihara, (all this money), leaving 25

aside the rest of the priceless (gifts), is reckoned as but one

less than twenty kotis. 1

Treasures which, in truth, bear on them the blot of the five 26

faults 2
become, if they be acquired by people who are gifted

with special wisdom, possessed of the five advantages ;

3 there-

fore let the wise man strive to have them thus.

Here ends the twenty-sixth chapter, called 'The Con-

secrating of the Maricavatti-vihara', in the Mahavamsa,

compiled for the serene joy and emotion of the pious.

1 The construction of the sentence in vv. 23-25 is thus: dhanani
tena katanriuna ranna pariccattani, ratanattayam puje-
tum sesani anagghani (danani) vimuiiciya honti ekaya
unavisatikotiyo. The instrumental cases yuddhe dane ca su-

rena, surina, ratanattaye pasannamalacittena, sasanujjo-
tanatthina are attributes of ranna, and the plural neuter

thupakarapanadito viharamahanantani attribute of dha-

nani.
2
According to the Tlka the five dangers which threaten the wealth

are meant : loss by fire, water, living creatures, confiscation or

brigandage.
3 The construction is: bhoga . . . honti . . . gahitasara. The

five benefits are, according to the Tika : popularity among men,

high esteem among pious men, fame, fidelity in fulfilment of lay-

duties, and attainment of heaven after death. These advantages are

possessed by a kingdom when well governed.



CHAPTER XXVII

THE CONSECRATING OF THE LOHAPASADA

1 HEREUPON the king called to mind the tradition known to

all, and duly handed down :

( The thera rich in merit, ever

intent on meritorious works, who formed his resolves in

2 wisdom, who converted the island did, as is known, speak

thus to the king, my ancestor :

"
Thy descendant, the king

3 Dutthagamani, the wise, will hereafter found the Great

Thupa, the splendid Sonnamali * a hundred and twenty cubits

4 in height, and an uposatha-house, moreover, adorned with

manifold gems, making it nine stories high, namely the

Lohapasada.""
5 Thus thought the ruler of the land, and finding, when he

made search, a gold plate kept in a chest and laid by in the

6 palace with such a written record thereon, he commanded that

the inscription be read aloud :
' When one hundred and

7 thirty-six years have run their course, in future time will

Kakavanna's son, the ruler of men, Dutthagamani, build

8 this and that in such and such wise/ When the king had

heard this read he uttered a cry of joy and clapped his hands.2

Then early in the morning he went to the beautiful Maha-

9 megha-park, and when he had arranged a gathering together
of the brotherhood of the bhikkhus he said to them :

' I will

10 build for you a pasada
3 like to a palace of the gods. Send

1
I.e. 'provided with golden garlands,

1 now Ruwanwaeli. The usual

designation in Mah. is Mahathupa.
2 For the sense of apphoteti (

= Skt. a-sphotayati) cf. Thupa-
vamsa, 339-10

: vamahattham abhujitva dakkhinahatthena
apphotesi.

3 See note to v. 14. The building was destined to contain the cells

of the bhikkhus.
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to a celestial palace
l and make me a drawing of it/ The

brotherhood of the bhikkhus sent thither eight (theras) who

had overcome the asavas.

In the time of the sage Kassapa
2 a brahman named Asoka, 1 1

who had set out eight ticket-meals 3
(to be apportioned) to

the brethren, commanded his serving-woman named Biram : 1 2

f Give of this continually/ When she had given these gifts

faithfully her whole life long she left this (world) and was 1 3

reborn as a lovely maiden in a gleaming palace, floating in

the air, (and she was) continually served by a thousand

nymphs. Her gem-palace was twelve yojanas high
4 and 14

measured forty-eight yojanas round about; it was adorned 15

with a thousand jutting window-chambers, nine-storied and

provided with a thousand chambers, gleaming with light,

four-sided, with a thousand shell-garlands and with windows 16

as eyes and provided with a vedika (adorned) with a network

of little bells. In the middle of the (building) was the 17

beautiful Ambalatthika-pasada, visible from every side, bright

with pennons hung out. When the theras, going to the 18

heaven of the thirty-three (gods), saw that (palace) they
made a drawing of it with red arsenic upon a linen cloth,

and they returned, and being arrived they showed the linen 19

to the brotherhood. The brotherhood took the linen and

sent it to the king. Wrhen the king full of joy saw it he went 20

1
By vimana are meant the palaces serving as abodes for the gods

and happy spirits. Cf. the Vimanavatthu, note to 14. 58.

2 The last Buddha before Gotama
;
see 1. 10

; 15. 125.

3 Salakabhatta. See note to 15. 205.
4 Here then we have a construction of several stories, diminishing

in size towards the top (navabhumika!) after the style of the

Assyro-Babylonian ziggarat (RHYS DAVIDS, Buddhist India, p. 70

foil. ;
PERROT et CHIPIEZ, Histoire de VArt dans Vantiquite, ii, p. 390

foil.)- Such a building is the Sat-mahal-prasada at Polannaruwa,

although belonging to a later time. See TENNENT, Ceylon, ii, p. 588
;

BURROWS, Archaeological Report, x, 1886, p. 8
; FERGUSSON, History

of Indian and Eastern Architecture, 1910, i, p. 245; Arch. Survey of

Ceylon, Annual Report, 1903 (Ixv, 1908), p. 14 foil. The word pa sad a

serves now to designate the graduated galleries which form the base

of thup as. See SMITHER, Anurddhapura, p. 20, &c.
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to the splendid arama and caused the noble Lohapasada to be

built after the drawing.

21 At the time that the work was begun the generous (king)

commanded that eight hundred thousand gold pieces should be

22 placed at each of the four gates ; moreover, at each gate he com-

manded them to lay a thousand bundles of garments and many
23 pitchers filled with ball-sugar, oil, sugar-dust, and honey, and

proclaiming,
' No work is to be done here without reward/ he

had the work done (by the people), appraised, and their wage

given to them.

24 The pasada was four-sided, (measuring) on each side a

25 hundred cubits, and even so much in height. In this most

beautiful of palaces there were nine stories, and in each story

26 a hundred window-chambers. All the chambers were overlaid

with silver and their coral vedikas l were adorned with mani-

27 fold precious stones, gay with various gems were the lotus-

flowers 2 on the (vedikas) and they (the vedikas) were sur-

rounded with rows of little silver bells.

28 A thousand well-arranged chambers were in the pasada,

29 overlaid with various gems and adorned with windows. And
since he heard of Vessavana's 3 chariot which served as a car

for the women, he had a gem-pavilion set up in the middle

30 (of the palace) fashioned in like manner. It was adorned

with pillars consisting of precious stones, on which were

figures of lions, tigers, and so forth, and shapes of devatas;

31 a bordering of pearl network ran round the edge of the

pavilion and thereon was a coral vedika of the kind that has

been described above.

32 Within the pavilion, gaily adorned with the seven gems,
stood a shining beauteous throne of ivory with a seat of

33 mountain-crystal, and in the ivory back (was fashioned) a sun

1 On the balustrades of the projecting windows, cf. the descrip-

tions in FOUCHER, VArt Grfco-Bouddhique du Gandhdra, fig. 100 ;

GRUNWEDEL, Buddhist. Kunst, fig. 27. See Appendix D, no. 30.
2 For lotus-blossoms as a frequent ornament: FOUCHER, in the

same work, fig. 97, 98
; GRUNWEDEL, fig. 3

;
balustrade with leaf-

ornaments on cornices : FOUCHER, fig. 99.
3 See note to 10. 89.
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in gold, a moon in silver, and stars in pearls, and lotus-blossoms 34

made of various gems were fitly placed here and there and

Jataka-tales in the same place
1 within a festoon of gold.

On the exceedingly beautiful throne covered with costly 35

cushions was placed a beautiful fan of ivory, gleaming

(magnificently), and a white parasol with a coral foot, resting 36

on mountain-crystal and having a silver staff, shone forth

over the throne. On it, depicted in the seven gems, were 37

the eight auspicious figures
2 and rows of figures of beasts

with jewels and pearls in between ; and rows of little silver 38

bells were hung upon the edge of the parasol. Palace,

parasol, throne, and pavilion were beyond price.

Costly beds and chairs, according to rank, and carpets and 39

coverlets of great price did he command them to spread about.

The rinsing-vessel and the ladle (belonging thereto) were even 40

of gold ;
3 what need then to speak of the other utensils in

the palace? Surrounded by a beautiful enclosure and provided 41

with four gateways the pasada gleamed in its magnificence

like the hall in the heaven of the thirty-three (gods). The 42

pasada was covered over with plates of copper, and thence

came its name ' Brazen palace '.

When the Lohapasada was ready the king assembled the 43

brotherhood, and the brotherhood came together as at the

consecration-festival of the Maricavatti (vihara). Those 44

bhikkhus who were yet simple folk stood on the first story,

those learned in the tipitaka on the second, but those who
had entered on the path of salvation and the others (stood) 45

1 On events in the former existences of the Buddha as a motive for

decorative scenes see particularly FOUCHER, 1. L, p. 270 foil. For

arrangements in the manner described here, see CUNNINGHAM,
Btiarhut, plate xl foil.

2 WIJESINHA enumerates the attha mangalikani: lion, bull,

elephant, water-pitcher, fan, standard, conch-shell, lamp. The Thu-

pavamsa, 6425
,
mentions sirivaccha as the first (cf. 30. 65).

8 Acamakumbhi or acamanakumbhi thus the Thupavamsa
542

is a vessel to hold water for washing the feet and hands, and is

placed at the entrance of the temple (WIJESINHA). See M.V. I. 25.

19
; C.V. V. 35. 4.
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each on one of the third and higher stories,
1 but the arahants

stood on those four stories that were highest of all.

46 When the king had bestowed the pasada on the brother-

hood, after pouring forth the (ceremonial) water of presenta-

tion, he commanded, as before, a lavish gift of alms for

47 a week. That which was spent by the generous king for

the pasada, leaving aside all that which was beyond price, is

reckoned at thirty kotis.

48 The wise who consider how marvellously precious is the

giving of alms, while the gathering together of treasures (for

oneself) is worthless, give alms lavishly, with a mind freed

from the fetters (of lust), mindful of the good of beings.

Here ends the twenty-seventh chapter, called
' the Con-

secrating of the Lohapasada ', in the Mahavamsa, compiled

for the serene joy and emotion of the pious.

1 That is, on the 3rd, 4th, and 5th stories stood those who had

attained to the first three stages of the path: the so tap anna, the

sakadagamino, and the anagamino. See notes to 1. 33, 15. 18

and 13. 17. 'Simple folk' in verse 44 is puthujjana, the un-

converted, those who had not even entered on the path.



CHAPTER XXVIII

THE OBTAINING OF THE WHEREWITHAL TO
BUILD THE GREAT THUPA

SPENDING a hundred thousand (pieces of money) the king 1

hereupon commanded a great and splendid ceremony of gifts

for the great Bodhi-tree. As he then, when entering the 2

city, saw the pillar of stone raised upon the place of the (future)

thupa and remembered the old tradition, he became glad,

thinking :

( I will build the Great Thupa/ Then he mounted 3

the high terrace (of his palace), and when he had taken his

repast and had lain down he thought thus :

( At the conquer- 4

ing of the Damilas this people was oppressed by me. It is

not possible to levy a tax
; yet if without a tax I build the 5

Great Thupa how shall I be able to have bricks duly made ?
'

As he thus reflected the devata of the parasol observed his 6

thought, and thereupon arose a tumult among the gods ;

when Sakka was aware of this he said to Vissakamma :
l

'

King Gamani has been pondering over the bricks for the 7

cetiya : Go thou a yojana from the city near the Gambhlra-

river and prepare the bricks there/ 2
8

Thus commanded by Sakka, Vissakamma came hither 3 and

prepared the bricks in that very place.

In the morning a huntsman there went into the forest with 9

his dogs ;
the devata of the place appeared to the huntsman

in the form of an iguana. The hunter pursued it, and 10

when he came (to the place) and saw the bricks, and when

the iguana vanished there, he thought :

' Our king intends to 1 1

build the Great Thupa ;
4 here is an aid thereto !

'

Thereupon
he went and told (this thing). When the king, to whom his 12

1 See note to 18. 24. 2 See note to 7. 44.

3 To Lanka or to Anuradhapura.
4 Or ' a great thupa '.
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people's good was dear, heard his welcome words he, glad at

heart, bestowed on him a rich guerdon.

13 In a north-easterly direction from the city, at a distance

of three yojanas and near Acaravitthigama, on a plain covering

14 sixteen kaiisas (of land) there appeared nuggets of gold of

different sizes; the greatest measured a span, the least were

15 of a finger's measure. When the dwellers in the village saw

the earth full of gold, they put some of it into a gold vessel

and went and told the king of this matter.

16 On the east side of the city, at a distance of seven yojanas,

on the further bank of the river and near Tambapittha, copper

17 appeared. And the dwellers in the village there put the

nuggets of copper into a vessel, and when they had sought
the king they told him this matter.

18 In a south-easterly direction from the city, four yojanas

distant, near the village of Sumanavapi many precious stones

19 appeared. The dwellers in the village put them, mingled
with sapphires and rubies, into a vessel and went and showed

them to the king.

20 In a southerly direction from the city, at a distance of

eight yojanas, silver appeared in the Ambatthakola-cave. 1

21 A merchant from the city, taking many waggons with him,

in order to bring ginger and so forth from Malaya, had set

22 out for Malaya. Not far from the cave he brought the

waggons to a halt and since he had need of wood for whips
23 he went up that mountain. As he saw here a branch of

a bread-fruit-tree, bearing one single fruit as large as a water-

pitcher, and dragged down by the weight of the fruit, he cut

24 the (fruit) which was lying on a stone away from the

stalk with his knife, and thinking :

' I will give the first

(produce as alms)/ with faith he announced the (meal)

time. And there came thither four (theras) who were free

1 Where the Rajatalena-vihara (Mah. 35. 4) was afterwards built,

now the Ridi-vihara (Silver Monastery), to the north-east of Kurunsegala,

cf. E. MULLER, Ancient Inscriptions in Ceylon, p. 39
; TURNOUR, Mah.

Index, s.v. Ambatthakola ;
RHYS DAVIDS, Ancient Coins, &c., p. 17.

The distance between Anuradhapura and Ridi-vihara is 55 miles

= 95 km. as the crow flies.
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from the asavas. When he had greeted them gladly and 25

had invited them with all reverence to be seated, he cut away
the rind around the stalk with his knife and tore out the 26

bottom (of the fruit), and pouring the juice which filled the

hollow forth into their bowls he offered them the four bowls

filled with fruit-juice. They accepted them and went their way. 2 7

Then he yet again
* announced the (meal) time. Four other

theras, free from the asavas, appeared before him. He took their 2 8

alms-bowls and when he had filled them with the kernels of

the bread-fruit he gave them back. Three went their way,
but one did not depart. In order to show him the silver he 29

went further down and seating himself near the cave he ate

the kernels. When the merchant also had eaten as he wished 30

of the kernels that were left, and had put the rest in a bundle, he

went on, following the track of the thera, and when he saw the 31

thera he showed him the (usual) attentions. The thera opened
a path for him to the mouth of the cavern :

f Go thou now 32

also on this path, lay brother I

' When he had done reverence

to the thera he went that way and saw the cave. Standing 33

by the mouth of the cave and seeing the silver he struck upon
it with his axe, and when he knew it to be silver he took 34

a lump of the silver and went to his freight-waggons. Then

leaving the waggons behind and taking the lump of silver

with him the excellent merchant went in haste to Anuradha- 35

pura and told the king of this matter, showing him the

silver.

In a westerly direction from the city, at a distance o five 36

yojanas, near the landing-place Uruvela,
2
pearls in size like

to great myrobalan fruits, mingled with coral, six waggon- 37

loads, came forth to the dry land. Fishermen who saw them

piled them together in a heap, and taking the pearls together 38

with coral in a vessel they went to the king and told him of

this matter.

In a northerly direction from the city, at a distance of 39

1 Pan a should probably be altered to puna.
2
According to our passage the site of Uruvela seems to be near the

mouth of the Kala-oya, which is distant about 40 miles, as the crow

flies, from Anuradhapura.
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seven yojanas, in a cave opening on the Pelivapikagama-
1

40 tank, above on the sand, four splendid gems had formed in

size like to a small mill-stone, in colour like flax-flowers,

41 (radiantly) beautiful. When a hunter with his dogs saw

these he came to the king and told him :

* I have seen

precious stones of such and such a kind/

42 The lord of the land, rich in merit, heard, on one and the

same day, that the bricks and the other (treasures) had

43 appeared for the Great Thupa. Glad at heart he bestowed

due reward upon those people, and appointing them forthwith

as watchers he had the treasures all brought to him.

44 Merit, that a man has thus heaped up with believing heart,

careless of insupportable ills of the body, brings to pass

hundreds of results which are a mine of happiness ; therefore

one must do works of merit with believing heart.

Here ends the twenty-eighth chapter, called ' the Obtaining
of the wherewithal to build the Great Thupa ',

in the Maha-

vamsa, compiled for the serene joy and emotion of the

pious.

1 The Pelivapi is the present Vavunik-kulam, a little over 50 miles

north of Anuradhapura. The river, of which the damming-up has

formed the tank, is called Pali-am. PARKER, Ancient Ceylon,

pp. 256, 365-366.



CHAPTEE XXIX

THE BEGINNING OF THE GREAT THUPA

WHEN the wherewithal to build was thus brought together 1

he began the work of the Great Thupa on the full-moon day
of the month Vesakha,

1 when the Visakha-constellation had

appeared. When he had ordered to take away the stone pillar 2

the lord of the land had the place for the thupa dug out to

a depth of seven cubits 2 to make it firm in every way.
Round stones that he commanded his soldiers to bring hither 3

did he cause to be broken with hammers, and then did he,

having knowledge of the right and the wrong ways, command 4

that the crushed stone, to make the ground firmer, be stamped
down by great elephants whose feet were bound with leather.

The fine clay that is to be found on the spot, for ever 5

moist, where the heavenly Ganga falls down (upon the earth 3
)

(on a space) thirty yojanas around, is called because of its fine- 6

ness,
(

butter-clay/ Samaneras who had overcome the asavas,

brought the clay hither from that place. The king commanded 7

that the clay be spread over the layer of stones and that bricks

then be laid over the clay, over these a rough cement and over 8

this cinnabar,
4 and over this a network of iron, and over this

sweet-scented marumba 5 that was brought by the samaneras 9

1 See note to 1. 12.
2 The reading sattahatthe is undoubtedly the correct ont.

WIJESINHA. (note to this passage) says: the Tika has sata. That,

however, is not the case. It also reads satta.
3 The idea is that the Ganga flows through the atmosphere, the

earth and underworld.
4 Kuruvinda is

'

ruby
'

or ' cinnabar '.

6 Marumba is used (C.V.V.14.5; 35.4; VI. 3. 8) for besprinkling
a damp parivena (living-cell). At Pacittiya X. 2 (Vin. Pit. iv,

p. 33) pasana, sakkhara, kathala, marumba, valika follow one

upon another.
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from the Himalaya. Over this did the lord of the land com-

10 mand them to lay mountain-crystal. Over the layer of moun-

tain-crystal he had stones spread ; everywhere throughout the

1 1 work did the clay called butter-clay serve (as cement). With

resin of the kapittha-tree,
1 dissolved in sweetened water,

2

12 the lord of chariots laid over the stones a sheet of copper

eight inches thick, and over this, with arsenic dissolved in

sesamum-oil, (he laid) a sheet of silver seven inches thick.

13 When the king, glad at heart, had thus had preparation

made upon the spot where the Great Thupa was to be built,

14 he arranged, on the fourteenth day of the bright half of the

month Asalha, an assembly of the brotherhood of the

15 bhikkhus, and spoke thus: *

To-morrow, venerable sirs, I shall

lay the foundation-stone of the Great Cetiya. Then let our

16 whole brotherhood assemble here, to the end that a festival

may be held for the Buddha, mindful of the weal of the people ;

and let the people in festal array, with fragrant flowers and

1 7 so forth, come to-morrow to the place where the Great Thupa
will be built/

He entrusted ministers 3 with the adorning of the place of

18 the cetiya. Commanded by the lord of men, they, filled

with deep reverence for the Sage (Buddha), adorned the

1 9 place in manifold ways. The whole city also and the streets

leading thither did the king command to be adorned in

20 manifold ways. On the following morning he placed at the

four gates of the city many barbers and servants for the

21 bath and for cutting the hair, clothes likewise and fragrant

flowers and sweet foods (did) the king (place there) for his

22 people's good, he v\ ho rejoiced in the people's welfare. Taking,

according to their wish, the things thus put before them,

townsfolk and country-people went to the place of the thupa.

23 The king supported, in order of their rank, by many
24 ministers, richly clothed as befitted their office, surrounded

1 Feronia Elephantum.
2 Rasodaka is translated by TURNOUR 'water of the small red

cocoanut '. The Tika gives no explanation.
3 The Tika, following the Atthakatha, gives their names, Visakha

and Sirideva.
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by many dancers richly clothed like to celestial nymphs,

(he himself) being- clad in his state-raiment, attended by 25

forty thousand men, while around him crashed the music

(he being) glorious as the king of the gods; in the evening 26

he who had knowledge of fit and unfit places went to the

place of the Great Thupa,
1
delighting the people (with the

sight). A thousand and eight waggon-loads of clothes rolled 27

in bundles did the king place in the midst, and on the four

sides he had clothes heaped up in abundance; and moreover 28

he had honey, clarified butter, sugar and so forth set (there)

for the festival.

From various (foreign) countries also did many bhikkhus 29

come hither; what need to speak of the coming of the

brotherhood living here upon the island ? With eighty thou- 30

sand bhikkhus from the region of Rajagaha
2 came the thera

Indagutta, the head of a great school. From Isipatana
3
31

came the great thera Dhammasena with twelve thousand

bhikkhus to the place of the cetiya.

With sixty thousand bhikkhus came hither the great thera 32

Piyadassi from the Jetarama-vihara.4 From the Mahavana 33

(monastery) in Vesall 5 came the thera Urubuddharakkhita 6

with eighteen thousand bhikkhus. From the Ghositarama in 34

KosambI 7 came the thera Urudhammarakkhita with thirty

thousand bhikkhus. From the Dakkhinagiri in UjjenI
8 came 35

the thera Urusamgharakkhita with forty thousand ascetics.

With a hundred and sixty thousand bhikkhus came the 36

1 We should rather expect Mahathupapatitthanatthanam
thanavicakkhano: 'he went to the place where the Great Thupa
should be built, having knowledge of (fitting) places.'

2 Cf. note to 2. 6.

3 A park and afterwards a monastery near BarSnasi (Benares)
where the Buddha had preached his first sermon. M.V. I. 6. 6 foil.

*
I. e. Jetavana. See note to 1. 44.

5 See note to 4. 9. Also M.V. VI. 30. 6
;
C.V. V. 13. 3, and in many

other places.
6

I. e. Mahabuddharakkhita.
7 See note to 4. 17

; M.V. X. 1. 1
;
C.V. I. 25. 1, and often.

8 See note to 5. 39 ; 13. 5. Notice that the names of the three

theras in 33, 34, 35, contain the words buddha, dhamma, samgha.
o
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thera named Mittinna from the Asokarama in Pupphapura.
1

37 From the Kasmira country came the thera Uttinna brin^m""/ O O

38 with him two hundred and eighty thousand bhikkhus. The

wise Mahadeva came from Pallavabhogga
2 with four hundred

39 and sixty thousand bhikkhus, and from Alasanda 3 the city

of the Yonas came the thera Yonamahadhammarakkhita with

40 thirty thousand bhikkhus. From his dwelling- by the road

through the Viiijha forest mountains/ came the thera Uttara

with sixty thousand bhikkhus.

41 The great thera Cittagutta came hither from the Bodhi-

42 manda-vihara 5 with thirty thousand bhikkhus. The great

thera Candagutta came hither from the Vanavasa 6
country

43 with eighty thousand ascetics. The great thera Suriyagutta
came from the great Kelasa-vihara with ninety-six thousand

44 bhikkhus. As for the number of the bhikkhus dwelling in

the island who met together from every side, no strict account

45 has been handed down by the ancients. Among all these

bhikkhus who were met in that assembly those alone who had

overcome the asavas, as it is told, were ninety-six kotis.

46 These bhikkhus stood according to their rank around the

place of the Great Thupa, leaving in the midst an open space

47 for the king. As the king stepped into this (space) and saw 7

1
I.e. Pataliputta ; see note to 4. 31. For Asokarama, cf. 5. 80.

2 Pallava is the name of the Persians= Skt. Pallava or Pahlava.

Bhoggam is perhaps 'fief; cf. rajabhoggam in D.I. 87 9 and

often elsewhere.
3 Alexandria in the land of the Yonas, i. e. the Greeks, probably the

town founded by the Macedonian king in the country of the

Paropanisadae near Kabul. See ARRIAN, Anabasis iii. 28, iv. 22.

4
I. e. Vindhya. See 19. 6 with note.

5 A monastery built near the bodhimanda at Bodhgaya, the

place where Gotama attained to Buddhaship.
6 See note to 12. 31.

7 The Tika gives here (from the Atthakatha) the following peculiar

explanation: 'As the king steps into the middle of the circle he

expresses the following wish : if his work is to come to a happy issue

then, as a sign thereof, may theras who bear the name of the Buddha,

his doctrine and his order, take their places on the east, south, and

west sides
;
but on the north side a thera with the name of Ananda,

thd Buddha's beloved disciple. Each bhikkhu shall be surrounded by
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the brotherhood of bhikkhus standing thus he greeted them

joyfully, with believing heart; when he had then duly offered 48

them fragrant flowers and had passed round them three times,

turning to the left,
1 he went into the midst, to the consecrated

place of the '
filled pitcher'. Then forthwith uplifted by the 49

power of pure gladness he, devoted to the welfare of the

beings, commanded that the pure turning staff (for tracing

the circular boundary), made of silver and secured (by means 50

of a rope) to a post of gold, be grasped by a minister of

noble birth, well attired and in festival array,
2
and, being 51

resolved to allot a great space for the cetiya, he ordered him

to walk round (with the turning staff in his hands) along the

ground already prepared.
3 But the great thera of wondrous 52

power named Siddhattha, the far-seeing, prevented the king
as he did this. Reflecting :

' If our king shall begin to build 53

so great a thupa death will come upon him, ere the thupa be

finished
; moreover, so great a thupa will be hard to repair/ 54

he, looking to the future, prevented (the measuring of) that

great dimension. In agreement with the brotherhood and 55

from reverence toward the thera, the king, though he would

fain have made (the thupa) great, hearkened to the thera's

word and did, according to the thera's instruction, allot a 56

moderate space for the cetiya, that the (foundation) stones

might be laid.

Eight vases of silver and eight (vases) of gold did he, with 57

tireless zeal, place in the midst, and in a circle around these he 58

placed a thousand and eight new vases, and likewise (around

a troop of companions of the same name. The king's wish is fulfilled.'

The theras in question and their companions are called (cf. Tika,

pp. 383-384 and above v. 33 foil.) Mahabuddharakkhita, Mahadhainma-

rakkhita, Mahasamgharakkhita, and Mahananda.
1 Katvana tipadakkhinam. See note to 18. 36.

2 Tika: Abhimarigalabhutena ti, janehi pinitatta abhi-

mangalasammatehi ahatavatthadihi alamkarehi patiman-
ditatta ca samangaliko ti 'he was samangalika because he

was liked by the people and because he was adorned with orna-

ments that were believed to be festival, as new garments (not washed

before) and so forth '.

3 And to draw, in this way, the circular outline of the thupa.

o 2
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59 each of these) a hundred and eight garments.
1

Eight splendid

bricks did he lay, each one apart by itself.
2 When he then had

60 commanded an official chosen for this and adorned in every way
to take one of them, he laid on the east side, which had been

61 prepared with many ceremonies, the first foundation stone,
3

solemnly, upon the sweet-smelling clay.

When jasmine-flowers
4 had been offered on that spot an

62 earthquake came to pass. And he caused the other seven

(stones) to be laid by seven (other) ministers and ceremonies (of

63 consecration) to be carried out. Thus he caused the stones

to be laid on the day appointed, the fifteenth uposatha day
in the bright half of the month Asalha.

64 When he had reverentially greeted the four great theras

who were free from the asavas, who stood there at the

four heavenly quarters, and when he had honoured them

65 with gifts he came in due course, greatly rejoicing, to the

north-east side, and when he (here) had greeted the great

thera Piyadassi, who was free from the asavas, he took his

66 place near him. Exalting the festival ceremony there this

thera preached the true doctrine to him ;
the preaching of the

67 thera was rich in blessing for the people. The conversion of

forty thousand to the true doctrine took place, and (yet) forty

thousand (more) became partakers in the fruit of entering

68 into the path of salvation.5 A thousand lay-folk became even

1
According to the Tika from atthuttare atthuttare to visum

visum is to be read as ONE sentence, so that the stop after pan a (in

58 d) in the edition should be deleted. In this case we must add in

58c,d a second parivariya with the meaning: Maying around

(them),' and the translation would be 'and in a circle around these he

placed a thousand and eight new vases, and eight splendid bricks did

he lay, each one apart by itself, (laying in a circle around) each of

them a hundred and eight garments '.

2
Namely East, NE., N., and so forth. The stones are called

pavara as they were of gold.
8
According to the Tika the thera Mittasena had mixed the clay

(gandhapinda), the thera Jayasena had poured the water on it.

4 Jati and sumana are both names for Jasminum grandi-

florum.
5
They attained to the first stage of sanctification. See notes

to 1. 32 and 33.
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such as have but one (earthly) existence before them, a thou-

sand became such as have no other (earthly) existence (to

come), and a thousand also became arahants. 1
Eighteen 69

thousand bhikkhus and fourteen thousand bhikkhums attained

to arahantship.

Even so may every one whose heart is inclined to (faith in) 70

the Three Gems, knowing that by a benefactor of mankind,
whose heart is set on generous giving, the highest blessing is

brought to pass for the world, strive toward the attainment

of many virtues, as faith and so forth.

Here ends the twenty-ninth chapter, called
' The beginning

of the Great Thupa', in the Mahavamsa, compiled for the

serene joy and emotion of the pious.

1
They attained to the second and third, and to the last and highest

stage of sanctification. See notes to 15. 18 and 13. 17.



CHAPTER XXX

THE MAKING OF THE RELIC-CHAMBER

1 WHEN the great king had reverentially greeted the whole

brotherhood he invited them, saying :

' Even till the cetiya is

2 finished accept ye alms from me/ The brotherhood would

not consent ; when he then by degrees
l

prayed (them to

3 accept) for a week he won acceptance, for one week, by the

half of the bhikkhus. When he had obtained this from them

4 he, satisfied, had pavilions set up in eighteen places around

the place of the thupa and commanded there, for one week,

lavish gifts to the brotherhood. Then he gave the brotherhood

leave to depart.

5 Thereupon commanding that the drums be beaten he called

the master-builders together with all speed ; in number they
6 were five hundred. And one of them answered the king, on

his asking :
' How wilt thou make (the thupa) ?

' (

Taking a

7 hundred workmen I will use one waggon -load of sand in

one day/
The king rejected him.2 Thereon they offered (to work

with) one half less and yet one half less again, and (at last

8 with) two ammanas 3 of sand. These four master-builders also

did the king reject. Then an experienced and shrewd master-

9 builder said to the king :
' I shall pound (the sand) in a

mortar, and then, when it is sifted, have it crushed in the

mill and (thus will use) one ammana (only) of sand/

1
I.e. limiting his invitation more and more.

2 The use of too much sand would tell against the durability of the

thupa. Therefore the Tika makes the king say to the master-

builder :

* Shouldst thou do so the cetiya would be like a heap of pure
sand and would be covered with grass and bushes.'

3 As a measure of capacity. The Abhidhanappadipika 484 defines

the ammana as 11 dona. The dona is 64 pasata, i.e. handfuls.

Cf. RHYS DAVIDS, Ancient Coins and Measures of Ceylon, pp. 17-18.
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And on these words the lord of the land, whose courage 10

was like to Indra's, consented, with the thought :

' There will

be no grass nor any such thing on our cetiya/ and he 11

questioned him saying:
f ln what form wilt thou make the

cetiya ?' At that moment Vissakamma 1 entered into (and

possessed) him. When the master-builder had had a golden 12

bowl filled with water, he took water in his hand and let

it fall on the surface of the water. A great bubble rose up 1 3

like unto a half-globe of crystal. He said: 'Thus will

I make it.' And well-pleased the king bestowed on him 14

a pair of garments worth a thousand (pieces of money) and

ornamented shoes and twelve thousand kahapanas.
' How shall I have the bricks transported without laying 1 5

burdens on the people ?' Thus pondered the king in the

night-time ;
when the gods were aware of this they brought 1 6

night after night bricks to the four gates of the cetiya and

laid them down there, always as many as sufficed for one day.

When the king heard this, glad at heart, he began work on 17

the thupa. And he made it known :

( Work shall not be done

here without wage/ At every gate he commanded to place 18

sixteen hundred thousand kahapanas, very many garments,

different ornaments, solid and liquid foods and drink withal, 19

fragrant flowers, sugar and so forth, as well as the five

perfumes for the mouth.
' Let them take of these as they will when they have 20

laboured as they will/ Observing this command the king's

work-people allotted (the wages).

A bhikkhu who wished to take part in the building of the 2 1

thupa took a lump of clay which he himself had prepared,
2

went to the place of the cetiya, and deceiving the king's 22

work-people, he gave it to a workman. So soon as he received

it he knew what it was/ perceiving the bhikkhu's design. 23

1 Cf. the note to 18. 24. Thus it is the god who acts and speaks

through the medium of the master-builder.
2

I.e. had kneaded and mixed. As he received no wage for this he

hoped to have a share in the meritorious work of building the thupa.
3 He recognized the brick by the difference in the composition.
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A dispute arose there. When the king afterwards heard this

he came and questioned the workman.

24 '

Sire, with flowers in the one hand the bhikkhus are used

25 to give me a piece of clay with the other; but I can only
know (just so much) whether he be a bhikkhu from another

land or of this country, Sire/ l

26 When the king heard this word he appointed an overseer

to show him the ascetic who had offered the lump of clay.

The other showed him to the overseer and he told the king.

2 7 The king had three pitchers with jasmine-blossoms placed in the

courtyard of the sacred Bodhi-tree and bade the overseer give

28 them to the bhikkhu. 2 When the bhikkhu, observing nothing,

had offered them, the overseer told him this while he yet stood

there. Then did the ascetic understand.

29 A thera living in Piyahgalla in the Kotthivala district, who

also wished to take part in the work of building the cetiya

30 and who was a kinsman of that brick-worker, came hither and

when he had made a brick in the size (such as was used there)

31 after having learned (the exact measure) he, deceiving the

work-people, gave it to the workman. This man laid it on

its place (in the thupa), and a quarrel arose (on this matter).

32 When the king knew this he asked :

* Is it possible to

recognize the brick ?
'

Although the workman knew it, he

33 answered the king :

' It is impossible/ To the question :

' Dost thou know the thera ?
' he answered :

( Yes/ So that

he might bs made known the king placed an overseer near

34 him. When the overseer had thereby come to know him he

went, with the king's consent, and visited the thera in the

35 Katthahala-parivena and spoke with him ; and when he had

learned the day of the thera's departure and the place whither

1 The workman means by this that a more exact description of the

personage was impossible to him. The conjectural reading of the

Colombo edition neva ti instead of devati is unnecessary. The

Thupavamsa has also (p. 6135
; : ayam pana agantuko ayam

nevasiko ti ettakam janami. See Mah. ed., note to this

passage.
2 So that the bhikkhu might be rewarded in this way for his work

on the thupa.
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he was going, and had said to him :

c I am going with thee to

thy village/ he told the king all. The king commanded that 36

a pair of garments, worth a thousand (pieces of money), and a

costly red coverlet he given to him, and when he had (also) 3 7

commanded to give him many things used by samanas, and

sugar and a nail l of fragrant oil withal, he laid his command

upon him.

He went with the thera, and when Piyafigallaka was in 38

s :

ght he made the thera sit down in a cool shady place where

there was water, and when he had given him sugar-water and 39

had rubbed his feet with fragrant oil and put sandals upon

them, he gave him the necessaries (saying) :

' For the thera 40

who visits my house 2 have I brought these with me, but the

two garments for my son. All this do I give to thee now/

When with these words he had given those (necessaries)
3 to 41

the thera who, after receiving them, set out again upon his

journey, he, taking leave of (the thera}, told him, in the king's

words, the king's command.

While the Great Thupa was built, people in great numbers 42

who laboured for wages, being converted to the faith, went to

heaven. A wise man who perceives that only by inner faith 43

in the Holy One is the way to heaven found, will therefore

bring offerings to the thupa.
4

Two women, who since they had also laboured here for hire, 44

were re-born in the heaven of the thirty-three (gods), pondered
when the thupa was finished, upon what they had formerly 45

1 A measure of capacity (Abhidh. 1057), Sinh. nseliya, according
to CLOUGH 'about three pints wine-measure '.

2 Kulupaka or -aga is the name given in a family to a bhikkhu

who continually frequents the house to receive alms, and enters thus

into confidential relations with the family.
3 After te must be understood parikkhare.
4

It is significant that in the Tika there is no explanation of

verses 42-50. These have indeed the look of a monastic legend (cf.

particularly the practical application in verse 43), which may have

been interpolated at a later period. In any case the interpolation

must be old. It is found in all the groups of MSS. and also in the

Kambodian Mahavamsa, and the story appears again in the Thupa-
vamsa.
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done, and when they both became aware of the reward of

their deeds, they took fragrant flowers and came to do

46 reverence to the thupa with offerings. When they had

offered the fragrant flowers they did homage to the cetiya.

At this moment came the thera Mahasiva who dwelt in

47 Bhativanka (with the thought): 'I will pay homage by

night to the Great Thupa/ As he, leaning against a great

48 sattapanna-tree,
1 saw those women and without letting him-

self be seen stood there gazing at their marvellous splen-

dour, he, when their adoration was ended asked them :

49 ' Here the whole island shines with the brightness of your
bodies ; what works have ye done that ye have passed from

50 this world into the world of gods ?
'

The devatas told him of

the work done by them in the (building of the) Great Thupa ;

thus does faith in the Tathagata bring a rich reward.

51 The three terraces for the flower-offerings to the thupa
2

did the theras of miraculous power cause to sink down so soon

as they were laid with bricks, making them equal to the

52 surface of the soil. Nine times did they cause them to sink

down when they were laid. Then the king called together an

53 assembly of the brotherhood of bhikkhus. Eighty thousand

bhikkhus assembled there. The king sought out the brother-

hood, and when he had paid homage to them with gifts and had

54 reverentially greeted them he asked the reason of the sinking

down of the bricks. The brotherhood answered: 'In order

that the thupa may not sink down of itself was this thing
55 done by the bhikkhus of miraculous power, O great king*;

they will do it no more, make no alteration and finish the

Great Thupa/
56 When the king heard this, glad at heart he caused the work

on the thupa to be continued. For the ten flower-terraces 3

1 Skt. saptaparna, Alstonia scholaris.

2 Itseems thatpupphadhana means the three concentric galleries

(the so-called pasada) which form the base of the thupa proper.

SMITHER, Architectural Remains, Anurddhapura, p. 27 ; PARKER,
Ancient Ceylon, p. 286.

3
I.e. for the nine pupphadhanattayani which had sunk a,nd

the tenth that remained on the surface.



xxx. 71 TJie Making of the Relic-Cliamler 203

ten kotis of bricks (were used). The brotherhood of 57

bhikkhus charged the two samaneras, Uttara and Sumana,

saying
1

:
'

Bring- hither, to (make) the relic-chamber in the

cetiya, fat-coloured stones/ 1 And they set out for (the land 58

of) the Northern Kurus 2 and brought from thence six massive

fat-coloured stones measuring eighty cubits in length and 59

breadth, bright as the sun, eight inches thick and like to

ganthi blossoms. 3 When they had laid one on the flower- 60

terrace in the middle and had disposed four (others) on the

four sides, in the fashion of a chest, the (theras) of wondrous 61

might placed the sixth, to serve (afterwards) as a lid, upon the

east side, making it invisible.

In the midst of the relic-chamber the king placed a bodhi- 62

tree made of jewels, splendid in every way. It had a stem 63

eighteen cubits high and five branches
; the root, made of

coral, rested on sapphire. The stem made of perfectly pure 64

silver was adorned with leaves made of gems, had withered

leaves and fruits of gold and young shoots made of coral.

The eight auspicious figures
4 were on the stem and festoons 65

of flowers and beautiful rows of fourfooted beasts and rows of

geese. Over it, on the border of a beautiful canopy, was 66

a network of pearl bells and chains of little golden bells and

bands here and there. From the four corners of the canopy 67

hung bundles of pearl strings each worth nine hundred

thousand (pieces of money). The figures of sun, moon and 68

stars and different lotus-flowers, made of jewels, were

fastened to the canopy. A thousand and eight pieces of 69

divers stuffs, precious and of varied colours, were hung to the

canopy. Around the bodhi-tree ran a vedika made of all manner 70

of jewels; the pavement within was made of great myrobalan-

pearls.
5

Rows of vases (some) empty and (some) filled with flowers 71

1 -See note to 1. 39.
2 See note to 1. 18.

3 The Tika explains ganthipuppha by bandhujlvaka-
puppha. Cf. B.R., Skt.-Wtb., s.v. bandhujiva: Pentapetes phoe-

nicea (hat eine schone rote Blume . . .).

4 Cf. note to 27. 37.
5 See 11.14; cf. 28. 36.
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made of all kinds of jewels and filled with four kinds of

fragrant water were placed at the foot of the bodhi-tree.

72 On a throne, the cost whereof was one koti, erected to the

east of the bodhi-tree, he placed a shining golden Buddha-

73 image seated. The body and members of this image were duly
1

made of jewels of different colours, beautifully shining. Maha-

74 brahma stood there holding a silver parasol and Sakka carry-

75 ing out the consecration with the Vijayuttara shell, Paricasikha

with his lute in his hand,
2 and Kalanaga with the dancing-girls,

and the thousand-handed Mara with his elephants and train

76 of followers. Even like the throne to the east (other) thrones

were erected, the cost of each being a koti, facing the other

77 seven regions of the heavens. And even thus, so that the

bodhi-tree was at the head, a couch 3 was placed, also worth

one koti, adorned with jewels of every kind.

78 The events 4
during the seven weeks 5 he commanded them

to depict duly here and there in the relic chamber, and also the

79 prayer of Brahma,
6 the setting in motion the wheel of the

1
According to the Tika the finger-nails and the whites of the eyes

were made of mountain-crystal, the palms of the hands, soles of the

feet, and the lips of red coral, the eyebrows and pupils of sapphire,

the teeth of diamonds, &c.
2 Pancasikho gandhabbaputto (D. II. 26512

foil.
;
Jat. IV. 691

)

is the poet and minstrel of the gods. He appears in attendance on

Sakka in Jat. III. 22210
,&c.; IV. 637

, &c., and often. Thegandhabba
(Skt. gandharva) are the heavenly musicians.

8 To represent the death-bed of the Buddha, the par i nib ban a-

maiica, and intended as a receptacle for the relics.

4 In the vv. 78-87 scenes from the Buddha's life, from the s am b o d h i

to his death and obsequies, are enumerated. Cf. for this especially

M.V. I. 1-23 (OLDENBERG, Vin. Pit. i, p. 1 foil.); the Jatakanidana

(FAUSBOLL, Jatakas, i, p. 77 foil.); and for 84d foil, the Mahapari-

nibbanasutta (D. II. p. 106 foil. ;
RHYS DAVIDS, S.B.E. xi, p. 44 foil.,

and S.B.B. iii, p. 71 foil.). KERN, Manual of Indian Buddhism,

p. 21 foil. On such scenes as the subject of bas-reliefs in buddhistic

monuments see FOUCHER, VArt Greco-Bouddkique, i, p. 414 foil. ;

GRUNWEDEL, Buddk Kunst, pp. 61 foil., 118 foil.

5 The time immediately after the sambodhi which the Buddha

spent near the bodhi-tree.
6 Brahma and the other gods entreat the Buddha to preach the

discovered truth to the world.



xxx. 84 The Making of the Relic-Chamber 205

doctrine, the admission of Yasa into the order, the pabbajja of

the Bhaddavaggiyas and the subduing of the jatilas ; the visit 80

of Bimbisara and the entry into Rajagaha, the accepting of the

Veluvana, the eighty disciples,
1 the journey to Kapilavatthu 81

and the (miracle of the) jewelled path in that place,
2 the pab-

bajja of Rahula and Nanda,
3 the accepting of the Jetavana, the 82

miracle at the foot of the mango-tree, the preaching in the*

heaven of the gods, the miracle of the descent of the gods,
4 and

the assembly with the questioning of the thera,
5 the Mahasa- 83

mayasuttanta,
6 and the exhortation to Rahula,

7 the Mahamah-

galasutta,
8 and the encounter with (the elephant) Dhanapala ;

9

the subduing of the (yakkha) Alavaka, of the (robber) Anguli- 84

1 The smaller circle of the disciples after the admission of Sariputta

and Moggallana.
2 The miracle of the ratanacankama consisted in this that the

Buddha created a path of gems in the air, pacing upon which he

preached to the Sakyas. According to Jat. i, p. 88, the Buddha

performed in Kapilavatthu the yamakapatihariya (also called in

v. 82 ambamule patihira). Cf. note to 17. 44.

3 Mah. ed. read Rahuiananda instead of Rahulan .

4 On these legends see SPENCE HARDY, Manual of Buddhism,

pp. 295 foil., 298 foil., 301. Cf. TOUCHER, 1. 1., pp. 473 foil., 483 foil.,

537 foil.

5 The allusion is to the assembly before the gates of Sankapura,

where the Buddha appears, after his return from the heaven of the

gods, and Sariputta's intellectual superiority to the other disciples is

demonstrated. SPENCE HARDY, 1. 1, p. 302.

6 = Sutta 20 of the Dighanikaya (D. II. p. 253 foil.) preached in

Kapilavatthu.
7 In Majjhima-Nik. I. p. 414 foil, is an Ambalatthika-Rahulova-

dasutta preached in Veluvana near Rajagaha ;
and at III. p. 277 foil,

a Cula-Rahulovadasutta preached at Jetavana. Cf. also Samyutta-
Nik. III. 135-136 ; IV. 105-107.

8 = Sutta-nipata II. 4 (ed. FATJSBOLL, p. 45).
9 A later name of the elephant which Devadatta lets loose upon

the Buddha to crush him and whom the Buddha subdues by the

power of his gentleness. SPENCE HARDY (1. 1., p. 320 foil.) mentions

Nalagiri or Malagiri as his original name. The Milindapanha (ed.

TRENCKNER), p. 20725
,
has Dhanapalaka. In Sanskrit Buddhist

sources Vasupala also occurs. KERN, Buddhismus, transl. by Jacobi, i,

p. 251 ; FOUCHER, 1. 1., p. 542 foil.
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mala and the (naga-king) Apalala,
1 the meeting with the

85 Parayanakas,
2 the giving-up of life,

3 the accepting of the dish

of pork,
4 and of the two gold-coloured garments,

5 the drinking

86 of the pure water,
6 and the Parinibbana itself ; the lamentation

of gods and men, the revering of the feet by the thera,
7 the

burning (of the body
8
), the quenching of the fire,

9 the funeral

87-rites in that very place and the distributing of the relics by
Dona.10 Jatakas n also which are fitted to awaken faith did the

88 noble (king) place here in abundance. The Vessantarajataka
12

1 SPENCE HARDY, l.L, pp. 261 foil., 249 foil.
; BURNOUF, Introduction

a rhistoiredu Bouddhisme Indien, p. 377
; FOUCHER, I. L, pp. 507 foil.,

544 foil.

2 TURNOUR :
' the Parayana brahman tribe (at Rajagaha).'

3 Three months before his death the Buddha resolves to enter into

the nibbana at the end of that appointed time. An earthquake

accompanies his resolve.

4 The dish set before the Buddha by the smith Cunda the suka-

ram add ava brought on the illness which finally caused his death.
5 The garments were presented to the Buddha by the Malla

Pukkusa. As Ananda put them on him his body radiated unearthly

brightness, as a sign of approaching death.
6 The turgid waters of the Kakuttha-river become clear by a miracle

when Ananda takes from it a draught for the Master.
7 None can succeed in setting light to the funeral pyre on which

the body of the Buddha is lying, for the thera Mahakassapa is still

on his way from Pava to pay the last honours to the dead Master.
8 After Mahakassapa has passed round the funeral pyre three times,

and has then uncovered the master's feet and done homage to them,

the pyre breaks into flame of itself.

9 Streams of water fall from heaven and extinguish the fire.

10 In order to settle the dispute that threatens to burn fiercely over

the remains of the Buddha the brahman Dona divides them into

eight parts.
11 On pictorial representations of the Buddha's former existences

(jataka-stories) see FOUCHER, 1. 1., p. 270 foil.

12 The Jataka, ed. FAUSBOLL, vi, p. 479 foil. The existence as

Vessantara is the Buddha's last earthly existence. He passes from

this into the Tusita-heaven. Hence this jataka has a particular

significance. See FOUCHER, L I., pp. 283-285. On a fresco representing

this jataka in a series of detached single scenes, in the Degaldoruwa

monastery in Ceylon, see COOMARASWAMY, Open Letter to the Kandyan

Chiefs, p. 6 foil, (reprinted from Ceylon Observer, Feb. 17, 1905).
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he commanded them to depict fully, and in like manner

(that which befell beginning at the descent) from the Tusita-

heaven even to the Bodhi-throne. 1

At the four quarters of the heaven stood the (figures of) 89

the four Great kings/ and the thirty-three gods and the

thirty-two (celestial) maidens and the twenty-eight chiefs of 90

the yakkhas; but above these 3 devas raising their folded

hands, vases filled with flowers likewise, dancing devatas and 91

devatas playing instruments of music, devas with mirrors in

their hands, and devas also bearing flowers and branches,

devas with lotus-blossoms and so forth in their hands and 92

other devas of many kinds, rows of arches made of gems and

(rows) of dhammacakkas ;

4 rows of sword-bearing devas and 93

also devas bearing pitchers. Above their heads were pitchers

five cubits high, filled with fragrant oil, with wicks made of 94

dukula fibres continually alight. In an arch of crystal there

was in each of the four corners a great gem and (moreover) 95

in the four corners four glimmering heaps of gold, precious

stones and pearls and of diamonds were placed. On the wall 96

made of fat-coloured stones sparkling zig-zag lines 5 were

traced, serving as adornment for the relic-chamber. The king 97

commanded them to make all the figures here in the en-

chanting relic-chamber of massive wrought gold.
6

1
FOUCHER, I. Z.,-pp. 285-289, 290 foil. The tusita are a class of

gods, Skt. tusita.
2 The four guardians of the world (lokapala) : Dhatarattha in the

N., Virulha in the S., Virupakkha in the W., and Vessavana in the E.
a
According to the Tika's interpretation this tatopari belongs to

arijalipaggaha deva. The comma in Mah. ed. should then be

moved accordingly.
4 The ' whet 1 of the doctrine ', a sacred symbol of the Buddhists.

Originally perhaps a sun-symbol. See SEWELL, J.R.A.S. 1886, p. 392.
5
Vijjulata, literally 'lightnings'. The Tika explains vijju-

lata by meghalata nama vijj ukumariyo, and quotes from the

Porana (cf. GEIGER, Dip. and Mah., p. 45) the following verse:

meghalata vijjukumari medapindikabhittiya |

samanta
caturo passe dhatugabbhe parikkhipi.

6 The Tika goes into fuller details, to refute those who may perhaps
doubt the truth of the description. GEIGER, I. L, p. 35.
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98 The great thera Indagutta, who was gifted with the six

supernormal faculties, the most wise, directed here all this,

99 being set over the work. All this was completed without

hindrance by reason of the wondrous power of the king, the

wondrous power of the devatas, and the wondrous power of

the holy (theras).

100 If the wise man who is adorned with the good gifts of

faith, has done homage to the blessed (Buddha) the supremely

venerable, the highest of the world, who is freed from dark-

ness, while he was yet living, and then to his relics, that were

dispersed abroad by him who had in view the salvation of man-

kind ; and if he then understands : herein is equal merit
;

then indeed will he reverence the relics of the Sage even as the

blessed (Buddha himself) in his lifetime.

Here ends the thirtieth chapter, called ' The Making of the

Relic-Chamber ',
in the Mahavamsa, compiled for the serene

joy and emotion of the pious.



CHAPTEK XXXI

THE ENSHRINING OF THE RELICS

WHEX the subduer of foes had completed the work on the 1

relic-chamber he brought about an assembly of the brotherhood

and spoke thus :

* The work on the relic-chamber has been com- 2

pleted by me; to-morrow I will enshrine the relics; do you,

venerable sirs, take thought for the relics/ When the great 3

king had spoken thus he went thence into the city ; but the

assembly of bhikkhus sought out a bhikkhu who should bring
relics hither

;
and they charged the ascetic named Sonuttara, 4

gifted with the six supernormal faculties, who dwelt in the

Puja-parivena, with the task of bringing the relics.

Now once, when the Master was wandering about (on the 5

earth) for the salvation of the world^ on the shore of the

Ganges a brahman named Nanduttara invited the Sam- 6

buddha and offered him hospitality together with the

brotherhood. Near the landing-place Payaga
1 the Master,

with the brotherhood, embarked on a ship. As then the 7

thera Bhaddaji of wondrous might, endowed with the six

supernormal faculties, saw there a place where the water

whirled in eddies, he said to the bhikkhus :

' The golden 8

palace measuring twenty-five yojanas wherein I dwelt, when

I was (the king) Mahapanada,
2

is sunk here. When the 9

water of the Ganges comes to it here it whirls in eddies/

The bhikkhus, who did not believe him, told this to the

Master. The Master said: ' Banish the doubts of the 10

bhikkhus/ Then to show his power to command even in

the Brahma-world he rose, by his wondrous might, into the 11

1 Skt. Prayaga, the holy place where Ganga and Yamuna unite.
2 Of. Mah. 2. 4

; Dip. 3. 7. There is also mention of M.'s palace,

Mah. 37. 62 (= Culavamsa 37. 12, ed. Col., p. 7
; TUKNOUK, Mah.,

p. 239).

P
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air and when he, floating at a height even of seven talas,

had taken the Dussa-thupa
l in the Brahma-world upon his

12 outstretched hand, and had brought it hither and shown it to

the people, he put it again in the place to which it belonged.
13 Thereon he dived, by his wondrous power, into the Ganges,

and seizing the palace by its spire
2 with his toe he raised it

high up, and when he had shown it to the people he let it

14 fall again there (to its place). When the brahman Nand-

uttara saw this wonder he uttered the wish: 'May I (at

some time) have the power to procure relics that others

15 hold in their possession.' Therefore did the brotherhood

lay this charge upon the ascetic Sonuttara 3
although he

16 was but sixteen years old. 'Whence shall I bring a relic ?'

he asked the brotherhood, and thereupon the brotherhood

described the relics thus :

1 7
'

Lying on his deathbed the Master of the world, that with

his relics he might bring to pass salvation for the world,

1 8 spoke thus to (Sakka) the king of the gods : O king of the

gods, of the eight donas 4 of my bodily relics one dona., adored

19 (first) by the Koliyas in Ramagama,
5 shall be borne thence

into the kingdom of the nagas and when it will be adored

even there by the nagas it (at the last) shall come to be

20 enshrined in the Great Thupa on the island of Lanka. The

far-seeing and most wise thera Mahakassapa
6
then, mindful

of the (coming) division of the relics by king Dhammasoka,
1 Dathavamsa 35 (J.P.T.S. 1884, p. 113).
2 For the meaning of thupika see Attanagaluvamsa, ed. ALWIS, IX.

7 (p. 3224
): cetiyasise kiritam viya kanakamayam thupikam

ca y ojetva 'having fastened a golden thupika on the summit of the

cetiya like a diadem '.

3 Who had in fact been that same Nanduttara in a former

existence.
4 A certain measure of capacity. See 17. 51. For the passage

following cf. D. II. pp. 165-168.
8 The Koliyas were a tribe related to the Sakyas. The Rohini was

the boundary river between them. In the Sumangala-Vilasini (ed.

RHYS DAVIDS and CARPENTER, i, p. 262) the capital of the Koliyas

is called Vyagghapajja.
6 The samghathera after the Buddha's death and head of the First

Council.
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had a great and well-guarded treasure of relics placed
1 near 21

Rajagaha (the capital) of king- Ajatasattu as he brought 22

thither the seven donas of relics
;
but the dona in Ramagama

he did not take, knowing the Master's intention. When the 23

king Dhammasoka saw the great treasure of relics he thought
to have the eighth dona also brought thither. But, bethinking 24

them that it was destined by the Conqueror to be enshrined

in the Great Thupa, the ascetics 2 of that time who had

overcome the asavas prevented Dhammasoka from (doing)

this. The thupa in Rajagama, that was built on the shore 25

of the Ganges, was destroyed by the overflowing of the

Ganges, but the urn with the relics reached the ocean and 26

stayed there in the twofold divided waters 3 on a throne made
of many-coloured gems surrounded by rays of light. When 27

the nagas saw the urn they went to the naga palace

Manjerika of the king Kalanaga and told him. And he went 28

thither with ten thousand kotis of nagas, and when he

had brought the relics to his palace, (adoring them) with

offerings meanwhile, and had built over them a thupa made 29

of all kinds of jewels and a temple above the (thupa) also,

he, filled with zeal, brought offerings continually, together
with the (other) nagas. There a strong guard is set; go thou 30

and bring the relics hither. To-morrow will the lord of the

land set about enshrining the relics.'

When he had heard these words of the brotherhood he, 31

answering
t Yes (I shall do so) ', withdrew to his cell pondering

over the time when he must set forth. * To-morrow the 32

enshrining of the relics shall take place/ thus proclaimed

the king by beat of drums in the city, by which all that

1 Karapento at21c seems to be employed pleonastically. The

construction of the sentence may be explained, as I have indicated

by the punctuation in the edition, thus : Mahakassapathero . . .

mahadhatunidhanam . . . karayi, Rajagahassa ran no Ajata-
sattuno samante (tarn nidhanam) karapento.

2 Tika : tattha khinasava yati ti tasmim Dhammaso-
kakale khinasava bhikkhu.

3 The waters of the sea divide to receive the urn. TURNOUR'S
translation :

* Where the stream of the Ganges spreads in two opposite

directions,' certainly does not give the right sense.

P 2
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33 must be done is set forth. He commanded that the whole

city and the road leading hither l be carefully adorned and

34 that the burghers be clad in festal garments. Sakka, the king
of the gods, summoning Vissakamma (for this task), caused

the whole island of Lanka to be adorned in manifold ways.
35 At the four gates of the city the ruler of men had gar-

ments, food and so forth placed for the use of the people.

36 On the fifteenth uposatha-day in the evening, (the king)

glad at heart, well versed in the duties of kings, arrayed in all

37 his ornaments, surrounded on every side by all his dancing-

women and his warriors in complete armour, by a great body
38 of troops, as well as by variously adorned elephants, horses

and chariots, mounted his car of state 2 that was drawn by
39 four pure white Sindhu-horses 3 and stood there, making the

(sumptuously) adorned and beautiful elephant Kandula pace

before him, holding a golden casket 4 under the white parasol.

40 A thousand and eight beautiful women from the city, with

the adornment of well-filled pitchers, surrounded the car and,

41 even as many women bearing baskets (filled) with various

4 2 flowers, and as many again bearing lamps on staves. A thou-

sand and eight boys in festal array surrounded him, bearing

43 beautiful many-coloured flags. While the earth seemed as it

were rent 5 asunder by all manner of sounds from various

instruments of music, by the (thundering) noise of elephants,

44 horses and chariots, the renowned king shone forth, as he

went to the Mahameghavana, in glory like to the king of

the gods when he goes to Nandavana. 6

45 When the ascetic Sonuttara, sitting in his cell, heard the

noise of the music in the city
7 as the king began to

1
I.e. to the Mahavihara.

2
Suratha, according to the Tika, is used here as mangalaratha

elsewhere.

See note to 23. 71.

To receive the relics.

The loc. absol. bhijjante viy a bhutale does not belong to the

whole sentence but especially to the pres. part, yanto.*
See note to 15. 185.

Pure is not 'for the first time
'

(TURKOUR) but = nagaramhi
(Tika).
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set out, he went, plunging into the earth to the palace of the 46

nagas and appeared there in a short time before the naga-

king. When the king of the nagas had risen up and had 47

greeted him and invited him to be seated on a throne, he

paid him the honours due to a guest and questioned him as

to the country whence he had come. When this was told he 48

asked the reason of the thera's coming. And he told him

the whole matter and gave him the message of the brother-

hood :

' The relics that are here in thy hands are appointed 49

by the Buddha to be enshrined in the Great Thupa ; do thou

then give them to me/ When the naga-king heard this, he 50

was sorely troubled and thought :

' This samana might have

the power to take them from me by force
;
therefore must the 5 1

relics be carried elsewhere/ and he made this known by a sign

to his nephew, who was present there. And he, who was 52

named Vasuladatta, understanding the hint, went to the

temple of the cetiya, and when he had swallowed the urn

(with the relics) he went to the foot of Mount Sineru 1 and 53

lay there coiled in a circle. Three hundred yojanas long
was the ring and one yojana was his measure around. 2 When 54

the (naga) of wondrous might had created many thousand

(heads with puffed-up) hoods he belched forth, as he lay

there, smoke and fire. When he (then) had created many 55

thousand snakes like to himself, he made them lie about him

in a circle.

Many nagas and devas came thither then with the thought : 56
' We will behold the combat of the two nagas/

3

1 Name of the mythical mountain Meru which is the central point

of the universe.
2 That is, the naga's body was a yojana in circumference. The Tika

gives another sense to the passage. According to it bhogo is equal

to bhogava, i.e. snake, and yojanavattava equal to yojanasata-

vattava, sata being understood from what precedes. That is

certainly too artificial. TURNOUR translates, 'with a hood forty

yojanas broad
'

; WIJESINHA :

' one yojana broad.' But none of this

appears in the text.
3 A double meaning. Read one way naga 'snake-demon', refers

to Vasuladatta ;
the other way, referring to the thera, it means,

'

hero, great or mighty man.'
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57 When the uncle perceived that the relics had been taken

thence by his nephew, he said to the thera :

f There are no

58 relics with me/ The thera told him the story of the coming
of the relics from the beginning, and said then to the naga-

king :

' Give thou the relics/

59 And to content him by some other means the serpent-king

took the thera with him and went to the temple with the

60 cetiya and described it to him :

'

See, O bhikkhu, this cetiya

adorned with many gems in many ways and the nobly built

61 temple for the cetiya. Nay, but all the jewels in the whole

island of Lanka are not of so great worth as the stone-slab 1 at

the foot of the steps ; what shall be said of the other (treasures) ?

62 Truly it beseems thee not, O bhikkhu, to bear away the relics

from a place of high honour to a place of lesser honour/

63 '

Verily, there is no understanding of the truth 2
among

you nagas. It were fitting indeed to bear away the relics to

64 a place where there is understanding of the truth. The

Tathagatas are born for deliverance from the samsara, and

thereon is the Buddha intent, therefore I will bear away the

65 relics. This very day the king will set about enshrining
the relics ; swiftly then give me the relics without delay/

66 The naga said :

' If thou shalt see the relics, venerable sir,

take them and go/ Three times the thera made him repeat
67 this (word), then did the thera standing on that very spot

create a (long) slender arm, and stretching the hand straight-

68 way down the throat of the nephew he took the urn with

the relics, and crying :
'

Stay, naga !

'
he plunged into the

earth and rose up (out of it) in his cell.

69 The naga-king thought :

' The bhikkhu is gone hence,

1 At the lower end of the stairway of buildings in Ceylon lie semi-

circular stones with gracefully executed ornaments, the so-called

'Moonstones'. SMITHER, Anurddhapura, p. 58, with. Plate LV1I,

fig. 3.

8
Certainly to be taken in the concrete sense of the four holy

Truths (ariyasaccani) which form the foundation of Buddhist

doctrine : the Truths concerning sorrow, the cause of sorrow, the

cessation of sorrow, and the way leading to the cessation of sorrow.

Samyutta, v. 420.
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deceived by us/ and he sent to his nephew to bring the relics

(again). But when the nephew could not find the urn in his 70

belly he came lamenting and told his uncle. Then the naga- 71

king also lamented :

' We are betrayed/ and all the nagas who

came in crowds lamented likewise. But rejoicing in the victory 72

of the mighty bhikkhu l the gods assembled, and adoring the

relics with offerings they came together with the (thera).

Lamenting, the nagas came to the brotherhood and made 73

right woful plaint sorrowful over the carrying away of the

relics. From compassion the brotherhood left them a few of 74

the relics
; rejoicing at this they went and brought treasures

as offerings.

Sakka came to the spot with the gods bringing a throne 75

set with jewels and a casket of gold. In a beautiful pavilion 76

made of jewels that was built by Vissakamma on the spot,

where the thera had emerged (from the earth), he set up the

throne and when he had received the urn with the relics from 77

the hand of the thera, and had put them in the casket he

placed it on the throne.

Brahma held the parasol, Samtusita the yak-tail whisk, 78

Suyama
2 held the jewelled fan, Sakka the shell with water.

The four great kings
3 stood with swords in their grip and the 79

thirty-three gods of wondrous power with baskets in their

hands. When they had gone thither offering paricchattaka- 80

flowers 4 the thirty-two celestial maidens stood there bearing

lamps on staves. Moreover, to ward off the evil yakkhas the 81

twenty-eight yakkha-chieftains stood holding guard. Panca- 82

sikha stood there playing the lute, and Timbaru who had set

up a stage, making music to sound forth. 5
Manydevas (stood 83

there) singing sweet songs and the naga-king Mahakala

1 Lit.
' Of the naga among bhikkhus.' See note to v. 56.

2 Samtusita and Suyama also appear as devaputta at A. IV. 24226
,

243 1
,
and S. IV. 28023

. Cf. also Jat. I. 48 16
,
5317

,
81 10-11

; IV. 266 s
.

3 See note to 30. 89.

4 Blossoms of a tree growing in the Tavatimsa-heaven. M.V. 1. 20.

10
;
Jat. I. 202 14

,
IV. 265' 8

.

5 On Pancasikha see note to 30. 75
;
Timbaru is called in D. II.

268 2~3

Gandhabba-raja. With rangabhumicf. Sinh. rangabim
(= rangamadulu)

'

place for acting, theatre'.
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84 chanting praises in manifold ways. Celestial instruments of

music resounded, a celestial chorus pealed forth, the devatas

85 let fall a rain of heavenly perfumes and so forth. But the

thera Indagutta created, to ward off Mara, a parasol of copper

86 that he made great as the universe. On the east side of the

relics and here and there in the five regions
l the bhikkhus

raised their song in chorus.

87 Thither, glad at heart, went the great king Dutthagamani,
and when he had laid the casket with the relics in the golden

88 casket that he had brought upon his head, and had placed it

upon a throne, he stood there with folded hands, offering

gifts to the relics and adoring them.

89 When the prince saw the celestial parasol, the celestial

perfumes, and the rest, and heard the sound of celestial in-

90 struments of music and so forth, albeit he did not see the

Brahma-gods he, rejoicing and amazed at the miracle, wor-

shipped the relics, with the offering of a parasol and investing

them with the kingship over Lanka.

91
' To the Master of the world, to the Teacher who bears the

threefold parasol, the heavenly parasol and the earthly and

92 the parasol of deliverance I consecrate three times my kingly
rank.' With these words he, with joyful heart, thrice con-

ferred on the relics the kingship of Lanka.

93 Thus, together with gods and men, worshipping the relics

with offerings, the prince placed them, with the caskets, upon
94 his head, and when he, surrounded by the brotherhood of the

bhikkhus, had passed three times, going toward the left,

around the thupa, he ascended it on the east side and

95 descended into the relic-chamber. Ninety-six kotts of ara-

hants stood with folded hands surrounding the magnificent

96 thupa. While the king, filled with joy, when he had mounted

into the relic-chamber, thought:
f l will lay them on the

97 costly and beautiful couch/ the relic-casket, together with

the relics, rose up from his head, and, floating at a height of

98 seven talas in the air, the casket forthwith opened of itself;

1 By this is meant east, west, south, and north, and north-east,

also cf. 29. 64 and 65. In Skt. the north-east is called aparajita
ManuVI. 31.
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the relics rose up out of it and taking the form of the Buddha,

gleaming with the greater and lesser signs,
1

they performed, 99

even as the Buddha (himself) at the foot of the gandamba-
tree that miracle of the double appearances, that was brought

to pass by the Blessed One during his lifetime. 2 As they 100

beheld this miracle, with believing and joyous heart, twelve

kotis of devas and men attained to arahantship; those 101

who attained the three other fruits (of salvation)
3 were past

reckoning.

Quitting the form of the Buddha those (relics) returned to

their place in the casket; but the casket sank down again 102

and rested on the head of the king. Then passing round 4

the relic-chamber in procession with the thera Indagutta and 103

the dancing-women, the glorious king coming even to the

beautiful couch laid the casket on the jewelled throne. And 104

when he, filled with zeal, had washed again his hands in

water fragrant with perfumes, and had rubbed them with the

five kinds of perfumes, he opened the casket, and taking out 105

the relics the ruler of the land, who was intent on the

welfare of his people, thought thus: 5 'If these relics shall 106

abide undisturbed by any man soever, and if the relics,

serving as a refuge for the people, shall endure continually,

then may they rest, in the form of the Master as he lay upon 107

his deathbed, upon this well-ordered and precious couch/

Thinking thus he laid the relics upon the splendid couch; 108

the relics lay there upon the splendid couch even in such

a shape. On the fifteenth uposatha-day in the bright half 109

of the month Asalha, under the constellation Uttarasalha,

were the relics enshrined in this way. At the enshrining of 1 1

the relics the great earth quaked and many wonders came to

pass in divers ways.

1 See note to 5. 92.

2 Cf. 17. 44, also the note to 30. 81.

3
I.e. the state of a sotapanno, of a sakadagami or of an

anagami. See notes to 1. 33 ;
15. 18 ; 13. 17.

4 Pariharam (part. pres.). The subst. parihara=Sinh. psera-

hsera means a solemn procession.
5 A saccakiriya, cf. note to 18. 39.
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111 With believing heart did the king worship the relics by

(offering) a white parasol, and conferred on them the entire

overlordship of Lanka for seven days.

112 All the adornments on his body he offered in the relic-

chamber, and so likewise (did) the dancing-women, the

113 ministers, the retinue and the devatas. When the king had

distributed garments, sugar, clarified butter and so forth

among the brotherhood, and had caused the bhikkhus to recite

114 in chorus the whole night, then, when it was again day, he

had the drum beaten in the city, being mindful of the

welfare of the people :

' All the people shall adore the relics

115 throughout this week/ The great thera Indagutta, of

wondrous might, commanded :

' Those men of the island

116 of Lanka who would fain adore the relics shall arrive hither

at the same moment, and when they have adored the relics

here shall return each one to his house/ This came to pass

as he had commanded.

117 When the great king of great renown had commanded

great offerings of alms to the great brotherhood of the

118 bhikkhus for the week uninterruptedly, he proclaimed :

' All

that was to be done in the relic-chamber has been carried out

by me ; now let the brotherhood take the charge of closing

the relic-chamber/

119 The brotherhood charged the two samaneras with this task.

They closed up the relic-chamber with the fat-coloured stone

that they had brought.
1

120 * The flowers here shall not wither, these perfumes shall

not dry up ;
the lamps shall not be extinguished ; nothing

121 whatsoever shall perish; the six fat-coloured stones shall

hold together for evermore/ All this did the (theras) who
had overcome the asavas command at that time.

122 The great king, mindful of the welfare (of the people),

issued the command :

' So far as they are able (to do so) the

123 people shall enshrine relics/ And above the great relic-

treasure did the people, so far as they could, carry out the

124 enshrining of thousands of relics. Enclosing all together

1 Cf. with this 30. 61. The two novices are Uttara and Suinana,

mentioned in 30. 57.
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the king completed the thupa and, moreover, he completed

the four-sided building
1 on the cetiya.

Thus are the Buddhas incomprehensible, and incompre- 125

hensible is the nature of the Buddhas, and incomprehensible

is the reward of those who have faith in the incomprehensible.
2

Thus do the pious themselves perform pure deeds of merit, 126

in order to obtain the most glorious of all blessings ;
and

they, with pure heart, make also others to perform them in

order to win a following of eminent people of many kinds. 3

Here ends the thirty-first chapter, called f The Enshrining
of the Relics ', in the Mahavamsa, compiled for the serene joy

and emotion of the pious.

1 A dagaba consists essentially of three elements. The dome, usually

hemispherical, and ordinarily raised on a cylindrical base, forms the

principal part. In the upper part of this is the relic chamber. The

second part is a square block of brickwork now mostly known by the

Burmese term 'tee'. This is the caturassacaya of our passage.

Finally the 'tee' forms the base for the conical spire (chatta =
parasol) that crowns the whole. PARKER, Ancient Ceylon, p. 263.

In 32. 5 is evidently muddhavedi
'

top or upper-terrace' or 'rail',

a designation of the '

tee '. Cf. Appendix D, s.v. vedi.
2

Cf. 17. 56.

3 Tika : khattiyabrahmanadivividhavisesajanaparivara-
hetubhutani punnani pi pare ca karentiti attho 'they make
also others to perform meritorious works which are the cause of

(obtaining) a following of eminent people of various kinds as

khattiyas, brahuianas and so forth.'



CHAPTEK XXXII

THE ENTRANCE INTO THE TUSITA-HEAVEN

1 ERE yet the making of the chatta and the plaster-work
l

on the cetiya was finished the king fell sick with a sickness

2 that was (fated) to be mortal. He sent for his younger
brother Tissa from Dighavapi and said to him :

'

Complete
3 thou the work of the thupa that is not yet finished/ Because

of his brother's weakness he had a covering made of

white cloths by seamsters and therewith was the cetiya

4 covered, and thereon did he command painters to make on it a

vedika duly and rows of filled vases likewise and the row with

5 the five-finger ornament. 2 And he had a chatta made of

bamboo-reeds by plaiters of reeds and on the upper vedika

6 a sun and moon of kharapatta.
3 And when he had had this

(thupa) painted cunningly with lacquer and kahkutthaka 4 he

declared to the king :
' That which was yet to do to the thupa

is completed/
7 Lying on a palanquin the king went thither, and when on

1 On chatta see note to 31. 124. By sudhakamma is meant

covering with stucco the dome of the cetiya which was made of

brick.
2 The vedika (rail) seems, as it was counterfeited in painting, to

have been merely an ornament. ' Buddhist railings
'

occur in low-

relief as ornament on the cornice of the first pasada of the Ruwan-

wseli-dagaba (SMITHER, Anurddhapura, p. 26) as also, which may
be taken into account here, on the *

tee
'

of the Abhayagiri and the

Jetavana-dagaba (SMITHER, pp. 47 and 52). We also frequently

meet with 'urns
'

as ornaments. But it is not clear what ornament

is meant by pancangulikapantika.
3 Muddhavedi= 'tee\ see note to 31. 124. The picture of the

sun on the four sides of the 'tee* is an emblem constantly found.

Kharapatta=Skt. kharapatra is a name of different plants.
4 On kankutthaka'a kind of soil or mould of a golden or silver

colour
'= Skt. karikustha, see Mah. ed., p. 355.
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his palanquin he had passed round the cetiya, going toward

the left, he paid homage to it at the south entrance, and as he 8

then, lying- on his right side on his couch spread upon the

ground, beheld the splendid Great Thupa, and lying on his 9

left side the splendid Lohapasada, he became glad at heart,

surrounded by the brotherhood of bhikkhus.

Since they had come from here and there to have news of the 10

sick (king), there were (present) in that assembly ninety-six

kotis of bhikkhus. The bhikkhus, group by group, recited in 1 1

chorus. When the king did not see the thera Theraputtabhaya

among them he thought: "The great warrior, who fought 12

victoriously through twenty-eight great battles with me nor

ever yielded his ground, the thera Therasutabhaya comes not 1 3

now to help me, now that the death-struggle is begun, for

methinks he (fore)sees my defeat/

When the thera, who dwelt by the source of the Karinda- 1 4

river 1 on the Panjali-mountain, knew his thought he came 15

with a company of five hundred (bhikkhus) who had over-

come the asavas, passing through the air by his miraculous

power, and he stood among those who surrounded the king.

When the king saw him he was glad at heart and he bade him 1 6

be seated before him and said :

'

Formerly I fought with you,

the ten great warriors, by my side ; now have I entered alone 1 7

upon the battle with death, and the foe death I cannot conquer.'

The thera answered: ' O great king, fear not, ruler of men. 18

Without conquering the foe sin the foe death is unconquer-
able. All that has come into (this transitory) existence 19

must necessarily perish also, perishable is all that exists ;

2

1 The Kirindu-oya or Magama-ganga of which the mouth is in the

Southern Province, east of Hambantota, and the source in the mountains

south of Badulla. Consequently the Panjali-pabbata must be sought
here also.

2 The thera alludes to the oft-quoted verse that is put into Sakka's

mouth after the Buddha's death in the Mahaparinibbanasutta

(D. II. 1578

) :

anicca vata samkhara uppadavayadhammino
uppajjitva nirujjhanti tesam vupasamo sukho

' Transient are, alas ! the samkharas, having the nature of growth and
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20 thus did the Master teach. Mortality overcomes even the

Buddhas, untouched by shame or fear; therefore think

thou : all that exists is perishable, full of sorrow, and unreal.

21 In thy last mortal existence 1

thy love for the true doctrine

was indeed great. Albeit the world of gods was within thy
22 sight, yet didst thou, renouncing heavenly bliss, return to

this world and didst many works of merit in manifold ways.

Moreover, the setting up of sole sovereignty by thee did serve

23 to bring glory to the doctrine. Oh thou who art rich in

merit, think on all those works of merit accomplished by thee

even to this present day, then will all be well with thee

straightway !

'

24 When the king heard the thera's words he was glad at

heart and said :

' In single combat also thou art my help/

25 And rejoicing he forthwith commanded that the book of

meritorious deeds be brought, and he bade the scribe read it

aloud, and he read the book aloud :

26 'Ninety-nine viharas have been built by the great king,

and, with (the spending of) nineteen kotis,
2 the Maricavatti-

27 vihara; the splendid Lohapasada was built for thirty kotis. 3

But these precious things
4 that have been made for the Great

28 Thupa were worth twenty kotis; the rest that was made for

the Great Thupa by the wise (king was worth) a thousand

29 kotis, O great king/ Thus did he read. As he read further: 5

'In the mountain-region called Kotta, at the time of the famine

called the Akkhakhayika
6
famine, two precious ear-rings were

30 given (by the king), and thus a goodly dish of sour millet-

decay ; having been produced they are dissolved again ;
blissful is

their subjection.
5 The meaning of samkhara is by no means fully

rendered by
*

existence '. RHYS DAVIDS, S.B. E. xi, p. 117; S.B.B.

iii, pp. 175-176, translates it with ' each being's parts and powers'.

This refers to the story told in 22. 25-41.

Cf. 26. 25. 8 Cf. 27.47.

According to the Tika the adorning of the relic-chamber is meant

here.

Translation of the words ti vutte in 32.

Lit. famine during which the nuts called akkha (Terminalia

Bellerica) were eaten, which at other times are used as dice. In the

Atthakatha, according to the Tika, the famine is called Pasana-

chataka.
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gruel was gotten for five great theras who had overcome the

asavas, and offered 1 to them with a believing heart; when, 31

vanquished in the battle of Culanganiya, he was fleeing
2 he

proclaimed the hour (of the meal) and to the ascetic (Tissa), 32

free from the asavas, who came thither through the air he,

without thought for himself, gave the food from his bowl '

then did the king take up the tale :

' In the week of the consecration-festival of the (Mari- 33

cavatti) vihara as at the consecration of the (Loha) pasada, in

the week when the (Great) Thupa was begun even as when

the relics 3 were enshrined, a general, great and costly giving 34

of alms was arranged by me to the great community of both

(sexes) from the four quarters.
4 I held twenty-four great 35

Vesakha-festivals ;

5 three times did I bestow the three

garments on the brotherhood of the island.

Five times, each time for seven days, have I bestowed (glad 36

at heart) the rank of ruler of this island upon the doctrine. 6

I have had a thousand lamps with oil and white wicks 37

burning perpetually in twelve places, adoring the Blessed

(Buddha) with this offering. Constantly in eighteen places 38

have I bestowed on the sick the foods for the sick and

remedies, as ordered by the physicians.

In forty-four places have I commanded the perpetual giving 39

of rice-foods prepared with honey ;

7 and in as many places

1 Tika: kangutandulam gahetva ambilayagum pacapetva
attano santikam agatanam Malayamahadevattheradinam
pancannam khinasavamahatheranam adasi.

2 Cf. with this 24. 22-31.
3 Cf. 26. 21; 27.46; 30.4; 31. 117.

4 Ubhato-samgha is bhikkhusamgha and bhikkhuni-

samgha. We meet with the epithet catuddisa 'of the four

quarters', frequently in the oldest cave-inscriptions of Ceylon. Cf.

E. MULLER, Ancient Inscriptions in Ceylon, p. 73
; WICKREMASINGHE,

Epigraphia Zeylanica, i, p. 144 foil.

5 Tradition makes the Buddha's nibbana fall on the full-nioon day
of the month Vesakha (at that time March-April), Sum. I, p. 2

;

Smp., p. 283
;
Mah. 3. 2. See FLEET, J.R.A.S. 1909, p. 6 foil.

6
Cf. 31. 90-92; 111.

7 Tika: samkhatam madhupayasam, sakkharamadhusap-
pitelehi samyojitam madhupayasam.
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40 lumps of rice with oil,
1 and in even as many places

great jala-cakes,
2 baked in butter and also therewith the

41 ordinary rice. For the uposatha-festivals I have had oil for

the lamps distributed one day in every month in eight

42 viharas on the island of Lanka. And since I heard that

a gift (by preaching) of the doctrine is more than a gift

of worldly wealth I said : At the foot of the Lohapasada, in

43 the (preacher's) chair in the midst of the brotherhood, I will

preach the Mahgalasutta to the brotherhood ;

3 but when

I was seated there I could not preach it, from reverence for

44 the brotherhood. Since then I have commanded the preach-

ing of the doctrine everywhere, in the viharas of Lanka,
45 giving rewards to the preachers. To each preacher of the

doctrine did I order to give a nail 4 of butter, molasses and

46 sugar ; moreover, I bestowed on them a handful of liquorice,
5

four inches long, and I gave them, moreover, a pair of

garments. But all this giving while that I reigned, rejoices

47 not my heart; only the two gifts that I gave, without care

for my life, the while I was in adversity, those gladden my
heart.'

48 When the thera Abhaya heard this he described those two

gifts, to rejoice the king's heart withal, in manifold ways :

49 When (the one) of those five theras 6 the thera Malayama-

hadeva, who received the sour millet-gruel, had given thereof

50 to nine hundred bhikkhus on the Sumanakuta-mountain 7

he ate of it himself. But the thera Dhammagutta who

51 could cause the earth to quake shared it with the bhikkhus

in the Kalyanika-vihara,
8
(who were) five hundred in num-

52 ber, and then ate of it himself. The thera Dhammadinna,

1 Tika: telullopakam eva cati, telaussadakhirasappi-
mandasamkhatam alopadanam ca adapayim.

2 What jalapuva is I do not know. Nor does the Tika give any

explanation.
3
Sutta-nipata, ed. FAUSBOLL, p. 45. See note to 30. 83.

4 See note to 30. 37.
5 Yatthimadhuka (= Skt. yastimadhuka) the same as ma-

dhulatthika in CHILDERS, P.D., s. v.

6 A detailed narration of the story alluded to in 32. 30.
7 See note to 1. 33. 8 See note to 1. 63.
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dwelling in Talanga, gave to twelve thousand (bhikkhus) in

Piyahgudipa
1 and then ate of it. The thera Khuddatissa of 53

wondrous power, who dwelt in Mangana, divided it among

sixty thousand (bhikkhus) in the Kelasa (vihara) and then

ate of it himself. The thera Mahavyaggha gave thereof 54

to seven hundred (bhikkhus) in the Ukkanagara-vihara and

then ate of it himself. 2

The thera 3 who received the food in his dish divided it 55

among twelve thousand bhikkhus in Piyahgudipa and then

ate of it himself/

With such words as these the thera Abhaya gladdened the 56

king's mood, and the king, rejoicing in his heart, spoke thus

to the thera :

'Twenty-four years have I been a patron of the brother- 57

hood, and my body shall also be a patron of the brotherhood.

In a place whence the Great Thupa may be seen, in the 58

malaka 4
(bounded about) for the ceremonial acts of the

brotherhood, do ye burn the body of me the servant of

the brotherhood/

To his younger brother he said :
' All the work of the 59

Great Thupa which is still unfinished, do thou complete, my
dear Tissa, caring duly for it. Evening and morning offer 60

thou flowers at the Great Thupa and three times (in the day)

command a solemn oblation at the Great Thupa. All the 61

ceremonies introduced by me in honour of the doctrine of the

Blessed (Buddha) do thou carry on, my dear, stinting nothing.

Never grow weary, my dear, in duty toward the brother- 62

hood.' When he had thus exhorted him, the king fell into

silence.

At this moment the brotherhood of bhikkhus began the 63

chanting in chorus, and the devatas led thither six cars with

1 See note to 24. 25. We cannot establish the identity of Talanga.
TURNOUR (Mah., p. 25) says: 'Singh. Talaguru-wihare in Rohana
not identified.'

2 The geographical names in 53 and 54 cannot be identified.

Kelasa according to 29. 43 was a monastery in India.
3 The allusion in this verse is to the story in 24. 22-31

; 32. 31-32.
4 See note to 15. 29.
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64 six gods, and severally the gods implored the king as they
stood in their cars :

' Enter into our delightful celestial world,

king/
65 When the king heard their words he stayed them with

a gesture of his hand :
' Wait ye as long as I listen to the

66 dhamma/ Then the bhikkhus thinking :

' He would fain

stop the chanting in chorus/ ceased from their recitations;

67 the king asked the reason of the interruption.
' Because the

sign (to bid us)
" be still

" was given/ they answered. But

the king said :

' It is not so, venerable sirs/ and he told them

what had passed.

68 When they heard this, certain of the people thought:
1 Seized by the fear of death, he wanders in his speech/ And

69 to banish their doubts the thera Abhaya spoke thus to the

king :
* How would it be possible to make known (the presence

70 of) the cars that have been brought hither?' The wise

king commanded that garlands of flowers be flung into the

air, these severally wound themselves around the poles of

the cars and hung loose from them.

71 When the people saw them floating free in the air, they

conquered their doubts ; but the king said to the thera :

72 Which of the celestial worlds is the most beautiful, venerable

sir ?
' And the other answered :

f The city of the Tusitas,
1

73 O king, is the fairest; so think the pious. Awaiting the

time when he shall become a Buddha, the compassionate

Bodhisatta Metteyya
2 dwells in the Tusita-city.'

74 When the most wise king heard these words of the thera,

he, casting a glance at the Great Thupa, closed his eyes as

he lay.

75 And when he, even at that moment, had passed away, he

was seen, reborn and standing in celestial form in the car

76 that had come from Tusita-heaven. And to make manifest

the reward of the works of merit performed by him he drove,

77 showing himself in all his glory to the people, standing
on the same car, three times around the Great Thupa,

1 See note to 30. 88.

2
Metteyya = Skt. Maitreya is the name of the future Buddha,

successor of the historic Buddha Gotama.
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going- to the left, and then, when he had done homage to the

thupa and the brotherhood he passed into the Tusita-heaven.

Even where the dancing-women who had come thither laid 78

off their head-ornaments there was a hall built called Maku-

tamuttasala. Even where the people, when the body of the 79

king was laid on the funeral pyre, broke into wailing there

was the so-called Ravivattisala built.

The malaka outside the precincts (of the monastery), in 80

which they burned the body of the king here bears the name

Rajamalaka.
The great king Dutthagamani, he who is worthy of the 81

name of king, will be the first disciple of the sublime

Metteyya, the king's father (will be) his father 1 and the 82

mother his mother. 1 The younger brother Saddhatissa will

be his second disciple, but Salirajakumara, the king's son, 83

will be the son of the sublime Metteyya.
He who, holding the good life to be the greatest (good), 84

does works of merit, passes, covering over much that perchance

is evil-doing,
2 into heaven as into his own house; therefore

will the wise man continually take delight in works of merit.

Here ends the thirty-second chapter, called ' The Entrance

into the Tusita-heaven
',

in the Mahavamsa, compiled for the

serene joy and emotion of the pious.

1 That is, Metteyya's.
2 Niyatapapakam is that which is certainly or without doubt

evil; aniyatapapakam that which is possibly evil. Here there is

an allusion to the scruples of conscience which the king himself felt

at the close of his warlike career. See 25. 103 foil.



CHAPTER XXXIII

THE TEN KINGS

1 UNDER the rule of the king Dutthagamani the subjects

in the kingdom lived happily ; Salirajakumara was his

famous son.

2 Greatly gifted was he and ever took delight in works of

merit
;

he tenderly loved a candala woman of exceedingly

3 great beauty. Since he was greatly enamoured of the Aso-

kamaladevi, who already in a former birth had been his

consort,
1 because of her loveliness, he cared nothing for

4 kingly rule. Therefore Dutthagamani's brother, SADDHA-

TISSA, anointed king after his death, ruled, a peerless (prince),

5 for eighteen years. He finished the work on the parasol,

and the plaster-work and the elephant-wall
2 of the Great

6 Thupa, he who won his name by his faith. 3 The magnificent

Lohapasada caught fire from a lamp ; he built the Lohapasada

7 anew, seven stories high. And now was the pasada worth

(only) ninety times a hundred thousand. He built the Dak-

8 khinagiri-vihara
4 and the (vihara) Kallakalena, the Kalam-

baka-vihara, and the (vihara) Pettangavalika, (the viharas)

1 The story is told at length in the Tika. Cf. GEIGER, Dtp. and

Mah., p. 37.

2 Hatthipakara: according to PARKER (Ancient Ceylon, p. 284),

who bases his conjecture on the dimensions of the tiles, the sustaining-

wall of the upper 'pasada' on which are figures of elephants in

relief. The sustaining-wall of the great terrace on which the

Ruwanwseli-dagaba stands is also ornamented with similar figures of

elephants in relief, the forepart of the body jutting out from the

wall (SMITHER, Anurddhapura, p. 40). But this hatthipakara
seems to be of later origin.

* A play on the name Saddhatissa from saddha = faith.

4 A monastery of this name appears also in the Culavamsa, 52. 60.


