Phenapindipamasuttavannana' (SN 22.95)

95. Tatiye Gamgaya nadiya tire’ti Ayujjhapuravasino aparimanabhikkhuparivaram carikam
caramanam Tathdgatam attano nagaram sampattam disva, ekasmim Gamgaya nivattanatthane
mahavanasandamanditappadese Satthu viharam katva adamsu. Bhagava tattha viharati. Tam
sandhaya’ vuttam “Gamgaya nadiya tirve "ti.

In the third sutta ‘Gamgaya nadiya tire’ means: The Ayujjhians saw the Blessed One going on
tour with a large retinue of bhikkhus arrived at their own city; they built a dwelling place for the
Teacher in a large grove where Ganges river bent around and offered it to the Blessed One. The
Blessed One dwelled there. With reference to this it is said: “near the bank of Ganges river”.

The Ayujjhians (Ayujjhapuravasino) saw (disva) the Blessed One along going on tour (carikam caramanam) with a
large retinue of bhikkhus (aparimanabhikkhuparivaram) arrived (sampattam) at their own (attano) city (nagaram);
they built (katva) a dwelling place (viharam) for the Teacher (Satthu) in a large grove
(mahavanasandamanditappadese) where Ganges river bent around and offered it (adamsu) to the Blessed One. The
Blessed One dwelled there. With reference to (sandhaya) this (tam) it is said (vuttam): “near the bank of Ganges
river”.

VOCABULARY & GRAMMATICAL ANALYSIS

Tatiye Gamgaya nadiya fire’ti = in the third sutta Gamgaya nadiya tire means.
Ayujjhapuravasino® = the Ayujjha town residents - the Ayujjhians (Ayujjha + pura + vasino).
aparimanabhikkhuparivaram® = aparimana + bhikkhu + parivaram; a large retinue of bhikkhus.
Connected to Tathagatam as adjective.
carikam caramanam = wandering on tour. Connected to Tathagatam as adjective?
Tathdagatam attano nagaram sampattam’ disva = seeing the Blessed One arriving at their own city.
ekasmim Gamgdya nivattanatthane® = nivattana + thane = lit. at a certain place where Ganges river bent
around = where Ganges river bent around.
mahavanasandamanditappadese’ = mahd + vanasanda + mandita + padese = lit. a prepared (mandita)
spot (padese) in a large jungle thicket = in a large grove.
Satthu viharam katva adamsu’= having made a dwelling place for the Teacher, they offer.
Tam sandhaya’ vuttam = with reference to this it is said “near the bank of Ganges river”.

' Upama (adj.) “coming quite or nearly up to”, i. €. like, similar, equal. Note. pama metri causa see i° and cp.

opamma & upamd. Phena + pinda + ilpama +sutta + vannana (f. explanation; a commentary; praising.)
Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.

Pura, nt. a town or city. Vasika, vast, m. (in cpds.) living in; dwelling in. f. vasini.

Aparimana, a. limitless; immeasurable. Parivara, m. retinue; suite; pomp; followers.

Sampatta (pp. of sampapunati), reached; arrived; come to.

% Nivattana, stoppage; thana, a place.

7 Mahavana=large grove; vanasanda=jungle thicket; mandita=decorate; padesa=a spot.

8 Dadati (da + a; da is doubled and the former a is shortened), to give; to offer; to allow; to grant; to hand over.
° Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.
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Tatra kho Bhagava bhikkhii amantest’ti tasmim vihare vasanto Bhagava sayanhasamayam
gandhakutito nikkhamitva [Gamgatire pannattavarabuddhasane nisinno] [Gamgdya nadiya
agacchantam mahantam phenapindam disva] “Mama sasane painicakkhandhanissitam ekam

=

dhammam kathessami’’ti cintetval® parivaretva nisinne bhikkhii amantesi.

Dwelling at that place, the Blessed One left (from) the fragrance hut in the evening, sitting at an
excellent seat prepared for the Buddha near the bank of Ganges and seeing in the Ganges river, a
large lump of foam approaching. Thinking thus: “I will preach one dhamma in my teaching
(mama sasane), which depends on the five aggregates.” he addressed to the bhikkhus who are
sitting around.

Dwelling at that place (tasmim vihare vasanto), the Blessed One left (from) the fragrance hut (gandhakutito) in the
evening (sayanhasamayam) sitting (nisinno) at an excellent seat prepared for the Buddha (paririattavarabuddhdsane)
near the bank of Ganges and seeing (disva) in the Ganges river (Gamgaya nadiya), a large (mahantam) lump of
foam (phenapindam) approaching (Ggacchantam). Thinking (cintetva) thus: “1 will preach (kathessami) one
dhamma (ekam dhammam) in my (mama) teaching (sasane), which depends on (nissitam) the five aggregates
(paiicakkhandha).” he addressed (amantesi) to the bhikkhus (bhikkhi) who are sitting around (nisinne).

VOCABULARY & GRAMMATICAL ANALYSIS

Pattern matching: Tatra kho (samvannetabba): tasmim vihare vasanto = The Blessed One dwelling at the place.
Here tatra kho should be connected to vasanto (patha-sesa=missing word) and not amantesi. (samvannana)

Pattern matching: Bhagava (samvannetabba): Bhagava sayanhasamayam gandhakutito nikkhamitva [Gamgatire
pannattavarabuddhdasane nisinno] [Gamgaya nadiya agacchantam mahantam phenapindam disva] “Mama sasane
paiicakkhandhanissitam ekam dhammam kathessamiti cintetva'’. (samvannand)

Bhikkhii (samvannetabba): parivaretva nisinne bhikkhii. (samvannana)
parivaretval? nisinne bhikkhii = he addressed to the bhikkhus who are sitting around.

parivaretva, nisinne as samana-kala kriya visesana; nisinne connects to bhikkhii as adjective.

Paniattavarabuddhdsana nt. excellent seat prepared for the Buddha [parisiatta + vara + buddha + asanal.

sayanhasamayam gandhakutito nikkhamitva = left (from) the fragrance hut in the evening.

Gamgatire paiiattavarabuddhasane’’

of Ganges.

nisinno = sitting at an excellent seat prepared for the Buddha near the bank

Pannattavarabuddhasana nt. excellent seat prepared for the Buddha [panriatta + vara + buddha + dsanal.

Gamgaya nadiya agacchantam mahantam phenapindam disva = having seen in the Ganges river, a large lump of
foam approaching.

19 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetvd, cintiya.

1 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetvd, cintiya.

12 Parivareti (pari + var + e), to surround; to follow. aor. ~esi. pp. ~varita. abs. ~retva.

13" Paiiiiapeti (pa + fia + ape), to regulate or make a rule; to make known; to declare; to prepare (a seat, etc.) aor.
~esi. pp. ~pita or paninatta. ptr.p. ~penta. abs. ~petva.; vara=excellent; dsana=seat.



=1

“Mama sasane paiicakkhandhanissitam'? ekam dhammam kathessami”ti cintetva’> = thinking thus: “I will preach
one dhamma in my teaching, which depends on the five aggregates.”

Mahantam phenapindan’ti utthanutthane badarapalklkappamanato patthaya anusotagamanena
anupubbena pavaddhitva pabbatakiitamattam jatam, yattha udakasappadayo anekapanayo
nivasanti, evarupam mahantam phenapindam.

Mahantam phenapindam means when it rises up continuously starting from the [tiny] size of a
ripe plum fruit, growing gradually by going along with the downstream, to becoming the size of
a mountain peak, where many beings such as water snakes and so on (@dayo) live, such [is] a
large lump of foam.

Every time it rises up (utthanutthane) starting from (patthaya) the [tiny] size (pamana) of a ripe (pakka) plum fruit
(badarapakkappamanato), it grows (pavaddhitva) gradually (anupubbena) by going (dgamanena) along with the
downstream (anusota), to become (jatam) the size of a mountain peak (pabbatakiitamattam), where (yattha) many
beings (anekapanayo) such as water (udaka) snakes (sappa) and so on (udakasappadayo) live (nivasanti), such
(evariapam) [is] a large (mahantam) lump of foam (phenapindam).

VOCABULARY & GRAMMATICAL ANALYSIS

Mahantam phenapindan’ti = Mahantam phenapindam means.
Mahantam (samvannetabba): utthanutthane badarapakkappamanato patthaya anusotagamanena anupubbena
pavaddhitva pabbatakiitamattam jatam, yattha udakasappadayo anekapanayo nivasanti, evarapam mahantam.
(samvannana)
utthanutthane'® = utthane utthane = rising up continuously, every time it stands up/appears (@bhikkhaiiiia repetition
of verbs, versus viccd, amedita)
badarapakkappamanato = badara + pakka + pamanato = from the [tiny] size of a ripe plum fruit

badara = plum fruit; pakka=ripe,; pamana, measure; size; amount.
patthaya (in.)= starting from (requires 5" form)

anusotagamanena'” = by going along with downstream

anupubbena pavaddhitva'® = gradually growing

pabbatakitamattam jatam = becoming the size of the mountain peak

vattha udakasappadayo anekapanayo nivasanti = where many beings water-snakes and so on live.
udakasappadayo = udaka + sappa (snake) +adayo

anekapanayo (aneka + panayo); pant 3 masc. being; living being; lit. breath /pa + Nan + aj .
evariipam'® mahantam = such (is) a large.

Pphenapindam (samvannetabba): phenapindam (samvannana)
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4
5

Nissita (pp. of nissayati), dependent on; hanging on; living by means of.

Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.
Utthana, nt. getting up; rising;

anusota®, down stream; gamana, nt. going ~agamana, nt. going along.

Pavaddhati (pa + vaddh + a), to grow; to increase. aor. ~ddhi. pp. ~dhita. abs. ~dhitva. Anupubba, a. successive,
gradual.

evariipa = evamriipa = “of such a kind”, bahubbihi.
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Avaheyyati ahareyya. So pandyam phenapindo utthitatthanepi bhijjati, thokam gantvapi,
ekadviyojanadivasena diiram gantvapi, antard pana abhijjantopi mahasamuddam patva
avassameva bhijjati.

Avaheyya means ahareyya. That very lump of foam breaks at the rising place, or it breaks having
gone a little or having gone far about one or two yojanas etc. or although not breaking in
between, when it reaches the big ocean, it just breaks inevitably.

Avaheyya means ahareyya. That very (so pana dyam) lump of foam (phenapindo) breaks (bhijjati) at the rising
place (utthitatthane), or (pi) [it breaks] having gone (gantva) a little (thokam) or (pi) having gone (gantva) far
(ditram) about (vasena) one or two (ekadvi) yojanas etc. (yojanddi) or although (pi) not breaking (abhijjanto) in
between (antard), when it reaches (patva) the big ocean (mahasamuddam), it just (eva) breaks (bhijjati) inevitably
(avassam).

VOCABULARY & GRAMMATICAL ANALYSIS

Avaheyya’ti ahareyya®
Motive: avaheyya (Nvah) means ahareyya (Nhar). (@hareyya = would bring) - dhatvattha samvannand —
Explanation by the meaning of roots.
So panayam phenapindo utthitatthanepi’! bhijjati = this very (so pana ayam) lump of foam (phenapindo) breaks
(bhijjati) at the rising place (utthitatthane).
so pana ayam phenapindo = that very lump of foam
utthitatthanepi = utthita +thane + api = at the rising place
thokam gantva api = or (it breaks) having gone a little.
ekadviyojanadivasena diiram gantvapi = or (it breaks) having gone far in terms of (about) one or two yojanas etc...
antara pana abhijjanto® pi = although (pi) not breaking (abhijjanto) in between (antara).
abhijjanto = na + bhijjanto, not breaking.
mahasamuddam patva = having reached the big ocean
avassameva® bhijjati = it breaks inevitably

Nijjhayeyyati olokeyya.
Oloketi (ava + Nlok + e), to look at; to inspect. olokesi. aor. olokita. pp. Nijjhayeyya [ni + jha + ya + ti]

could mean focus, concentrate or look at. Dhatvattha samvannana: Definition of the root \/jhd (think,
meditate) versus \lok (100k) .

Yoniso upaparikkheyyati karanena upaparikkheyya.
One should examine properly in terms of the cause.
One should examine properly (upaparikkheyya) in terms of the cause (karanena).

Motive: yoniso is defined as kdaranena, karanena = 3™ form adverb, in terms of the source, or in the aspect of
causality.
upaparikkheyya = should examine rationally/properly/correctly.

2 Aharati (@ + har + a), to bring; to fetch; to produce.
21 Utthita (pp. of utthati), got up; arisen; produced.

22 Bhijjati (bhid + ya), to be broken or destroyed.

2 Avassa (adj.) [a + va$] against one's will, inevitable.



Kim hi siya bhikkhave phenapinde saro’ti bhikkhave phenapindamhisaro nama kim bhaveyya,
viliyitva viddhamseyyeva.

Kim hi siya bhikkhave phenapinde saro - what could be the substance in the lump of foam?
having dissolved, it would just be destroyed.

Kim hi siya bhikkhave phenapinde saro : What could be the substance in the lump of foam? having dissolved
(viltyitva), it would just (eva) be destroyed (viddhamseyya).

VOCABULARY & GRAMMATICAL ANALYSIS

Motives:

1. Kim hi siya is defined as kim bhaveyya (samvannana) — siya (Nas, be, throw, eat) is defined as bhaveyya
(bhii, be, become).

2. phenapinde saro is defined as phenapindamhi saro (7" form singular and not 2" form plural -> vibhatti-
samvannand or suffix explanation).

saro (samvannetabba) = saro nama, what we consider sara (samvannanda)

25 —

villyitva®* viddhamseyya eva® = having dissolved, it would just be destroyed. (adhippayattha®’-

samvannand)

Evameva khoti yathd phenapindo nissaro, evam ripampi niccasaradhuvasaraattasaravirahena
nissarameva.

Just as the lump of foam is lacking of substance, so also ripa is lacking of substance in terms of
lacking of permanent-essence, of lasting-essence, of self-essence.

Just as (yatha) the lump of foam (phenapindo) is lacking of substance (nissaro), so too (evam) ripa (rigpam) is also
(pi) lacking of substance (nissaram), in terms of lacking (virahena) of permanent-essence, of lasting-essence, of
self-essence.

VOCABULARY & GRAMMATICAL ANALYSIS

Note: this sentence is samkhepa samvannand, just a brief explanation; the next 2 paragraphs are the elaboration of
this sentence and they are called vitthara samvannana.

Motive: The reader might have a question about nissara (abhoga) so niccasaradhuvasaraattasaravirahena is
provided to answer that question. This type of sentence is abhoga-samvannand. Here he explains ‘ni’ means
virahena and sara means niccasara-dhuvasara-attasara.

yatha phenapindo nissaro = just as the lump of foam is lacking of substance or just as a worthless lump of foam.
niccasaradhuvasaraattasaravirahena = nicca-sara + dhuva-sara + atta-sara + virahena. A bahubbihi and

connected to nissdram as 3" case manner adverb.
viraha, m. without, separation; emptiness.

2 Viliyati (vi + Ii + ya), to melt; to be dissolved; to perish.
% Viddhamseti (vi + dhams + e), to demolish; to destroy.
26 Adhippayattha = the real or actual meaning. What the Buddha really wants to say.



Yathd ca so “Imina pattam va thalakam va karissami’ti gahetum na sakka, gahitopi tamattham
na sadheti, bhijjati eva, evam ripampi niccan ’'ti va dhuvan’ti va ahan’ti va maman’ti va gahetum
na sakka. Gahitampi na tatha titthati, ‘aniccam dukkham anatta asubharinieva hoti'ti evam
phenapindasadisameva hoti.

Just as one is not possible to take [the lump of foam thinking]: “with this, I’ll make a bowl or a
small bowl]”; although being taken, it does not accomplish that purpose, it just breaks. Similarly,
it’s not possible to take riipa as ‘it’s permanent’, ‘it’s lasting’, ‘it’s I’ or ‘it’s mine’. Although
being taken, [ripa] cannot stand; in that way and it is just the same as the lump of foam, in such
way that: “it’s just impermanent, suffering, non-self and unpleasant”.

Just as (yatha) one (so) is not possible (na sakka) to take (gahetum) [the lump of foam thinking]: “with this (imina),
I’ll make a bowl (pattam) or a small bowl (thalakam)”; although (pi) being taken (gahito), it does not accomplish
(na sdadheti) that purpose (tamattham), it just breaks. Similarly (evam), it’s not possible to take ripa as ‘it’s
permanent’, ‘it’s lasting’, ‘it’s I’ or ‘it’s mine’. Although (pi) being taken (gahito) , [riipa] cannot stand (na titthati);
in that way (tathd) and it is (hoti) just (eva) the same (sadisam) as the lump of foam, in such way (evam) that: “it’s
just (eva) impermanent, suffering, non-self and unpleasant”.

VOCABULARY & GRAMMATICAL ANALYSIS

so refers to phenapindo.
Imind pattam va thalakam va karissami = with this, I will make a bowl or a small bowl.
Yathd ca so “..."ti gahetum®” na sakka’® = just as phenapindo is not possible to take thus
gahitopi®® tamattham na sadheti = although being taken, it does not accomplish that purpose.
gahito api = although being taken
sadheti pr. (+acc) acts successfully; completes; successfully attains /Nsadh + *e + ti].

evam ripampi®’ niccan’'ti va dhuvan 'ti va ahan’ti va maman’ti va gahetum na sakka = like this, it’s not
possible to take riipa as ‘it’s permanent’, ‘it’s lasting’, ‘it’s I” or ‘it’s mine’.
gahitampi na tathd titthati’' = in that way, although taken, it cannot stand in that way.

Here tatha refers to the previous sentence “evam ripampi niccan’ti va...”.
aniccam dukkham anatta asubharinieva hoti’ti = it’s just impermant, suffering, non-self and unpleasant
iti evam phenapindasadisameva®® hoti = it’s just the same as the lump of foam in such a way that:

iti eva = in such a way that

evam phenapindasadisameva = evam phenapinda + sadisam + eva

2T Ganhati (gah + nha), to take; to hold of; to seize. aor. ganhi. pp. gahita. abs. gahetva, ganhitva. Gahetum/
ganhitum (gaha + tum), to take. gah (to take), (gahya) gayha gayhati, gayhate (is taken).

28 Sakka, in. it is possible.

2 Ganhati (gah + nha), to take; to hold of; to seize. pp. gahita.

30 evam, evamevam, evampi = like this, similarly.

31 Titthati (tha + a; tha is changed to tittha), to stand; to stay; to abide; to last; to remain. (comparative tifthatu has
the meaning; leave it alone or let it be so.) aor. atthasi. pp. thita. pr.p. titthanta, titthamana, abs. thatva.

32 Sadisa, a. equal; similar; like. ~tfa, nt. equality; similarity.



Yatha va pana phenapindo chiddavachiddo anekasandhighatito bahiinam udakasappadinam
pananam avaso, evam ripampi chiddavachiddam anekasandhighatitam, kulavasenevettha asiti
kimikulani vasanti, tadeva tesam sitigharampi vaccakutipi gilanasalapi susanampi, na te
annattha gantva gabbhavutthanddini karonti, evampi phenapindasadisam.

Alternatively, just as the lump of foam that is full of big and small holes (chiddavachiddo), with
many connected joints, the habitat of many animals such as water snakes and so on, similarly,
ripam is full of big and small holes, with many connected segments where eighty kinds of micro
organisms live. That (ripa) itself is the newborn chamber, the toilet, the hall of the sick, the
cemetery of those [eighty kinds of micro organisms], starting with giving birth to a child they
don’t go elsewhere; in this way too riipa is like a lump of foam.

Alternatively (va) just as (yatha) the lump of foam (phenapindo) that is full of big holes (chidda) and small holes
(avachiddo), with many (aneka) connected (ghatito) joints (sandhi), the habitat (avaso) of many animals (pananam)
such as water snakes (udakasappa) and so on, similarly (evam pi), rigpam is full of big and small holes, with many
connected (ghatitam) segments (sandhi) where eighty (asiti) kinds of micro organisms (kimikulani) live (vasanti).
That (tad=riipa) itself is the newborn chamber (sitigharam) or the toilet (vaccakutipi) or the hall of the sick
(gilanasalapi) or the cemetery (susanampi) of those (tesam) [eighty kinds of micro organisms], starting with giving
birth to a child (gabbhavutthana) they (te) don’t go (na gantva) elsewhere (asifiattha); in this way too riipa is like a
lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

Yathd va pana phenapindo chiddavachiddo anekasandhighatito bahiinam udakasappadinam pananam
avaso = just as the lump of foam, something full of big holes (chidda) and small holes (avachidda), with
many connected segments, the habitat of many animals such as water snakes and so on.

va = alternatively, this is alternative explanation (vakyarambha = lit. one more attempt, meaning
further explanation)

chidda, nt. a hole; a fissure; fault; defect. avachidda, small holes.

sandhi f. — union, joint, connection, segment; ghateti (ghat + e), to connect; to unite; to strive. pp.
ghatita.

udakasappadinam = udaka (water) + sappa (snake) + adi (so son)
pananam avaso = habitat of animals
evam ripampi chiddavachiddam anekasandhighatitam, kulavasenevettha asiti kimikulani vasanti =

similarly, rijpam is full of big and small holes, with many connected segments where eighty kinds of micro
organisms live.

evam pi = similarly
kulavasenevettha = kula + vasena + eva + ettha = there, only in terms of species
asiti kimikulani vasanti, f. eighty kinds of micro organisms live
tadeva tesam siitigharampi vaccakutipi gilanasalapi susanampi = That (riipa) itself is the newborn
chamber, the toilet, the hall of the sick, the cemetery of those (eighty kinds of micro organisms).
tadeva = that (rijpa) itself

tesam = of those refer to tesam kimikulanam



sitighara, nt. lying-in-newborn-chamber.
vacca, nt. excrement; faeces; dung. ~kuti, f. a toilet.
gilana, a. sick; unwell; a sick person ~salda, f. a hall for the sick.

usana, nt. cemetery.

na te annattha gantva gabbhavutthandadini karonti = giving birth to a child they don’t go elsewhere (ie. just
going to sitigharampi vaccakutipi gilanasalapi susanampi)

annattha, annatra, ad. elsewhere; somewhere else.
gabbhavutthanadini = gabbha + vutthana + adi; it refers to the previous sentence.
gabbha, the womb, ~vutthana, nt. lit. standing up. = giving birth to a child

evampi phenapindasadisam (vilpam): in this way too, riipam (understood) is like phenapinda. (another
simile).

phenapindasadisam = similarly, a lump of foam

Yathd ca phenapindo adito®® badarapakkamatto hutva anupubbena pabbatakiitamattopi hoti,
evam ripampi adito kalalamattam hutva anupubbena byamamattampi gomahimsahatthiadinam
vasena pabbatakitadimattam hoti macchakacchapadinam vasena anekayojanasatapamanampi’
evampi phenapindasadisam.

Just as a lump of foam, at the beginning, being a small ripened plum, gradually becomes the size
of a mountain peak; similarly ripa, at the beginning being a tiny foetus, gradually becoming 6
feet tall and in terms of cow, water buffaloes and elephant, it becomes the size of a mountain
peak. In terms of fish, turtle and so on it becomes the size of many hundreds yojana. In this way
too, [ripa] is like a lump of foam.

Just as (yatha) a lump of foam (phenapindo), at the beginning (adito), being (hutva) a small ripe plum
(badarapakkamatto), gradually (anupubbena) becomes (hoti) the size of a mountain peak (pabbatakiitamattopi).
Similarly (evam) riipa, at the beginning (adito) being (hutva) a tiny foetus (kalalamattam), gradually (anupubbena)
becoming 6 feet tall (byamamattampi) and in terms (vasena) of cow, water buffaloes and elephant
(gomahimsahatthiadinam), it becomes the size of a mountain peak. In terms of (vasena) fish, turtle and so on it
becomes the size of many hundreds yojana. In this way too (pi), [riipa] is like (sadisam) a lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

Yathd ca phenapindo adito badarapakkamatto hutva anupubbena pabbatakiitamattopi hoti = just as a lump of foam,
at the beginning, being a small ripe plum, gradually becomes the size of a mountain peak.

badarapakkamatto = badara, plum + pakka, ripe + matto, size, amount

anupubbena adj. gradual; step-by-step; successive; lit. following before [anu + pubbal

evam ripampi adito kalalamattam’* hutva anupubbena byamamattam’pi gomahimsahatthiadinam vasena
pabbatakitadimattam hoti — similarly riipa, at the beginning being a tiny foetus, gradually becoming 6 feet tall and
in terms of cow, water buffaloes and elephant, it becomes the size of a mountain peak.

3 Adito, ad. at first; from the beginning.
3 Kalala, nt. mud; mire.



kalala, nt. 1. mud; mire 2. foetus. kalala=combination of father’s sperm and mother’s ovary, invisible to
naked eye. (vikati-katta)

byamamattam api = byama, from head to foot + mattam = fathom size, six feet (vikati-katta); api = even

gomahimsahatthiadr = go (cow) + mahimsa (water buffalo) + hatthi (elephant) + adi

macchakacchapadinam vasena anekayojanasatapamanampi, evampi phenapindasadisam - In terms of fish, turtle
and so on it becomes the size of many hundreds yojana.

macchakacchapadina = maccha (fish) + kacchapa (turtoise) + adi (etc.)

anekayojanasatapamanampi = aneka + yojana +sata + pamanam (dimension) api = whales

Yathd ca phenapindo utthitamattopi bhijjati, thokam gantva’pi, diiram gantva pi, samuddam
patva pana avassameva bhijjati, evamevam rigpam pi kalalabhave pi bhijjati abbudadibhave pi,
antard pana abhijjamanam pi vassasatayukanam vassasatam patva avassameva bhijjati;
maranamukhe cunnavicunnam hoti; evampi phenapindasadisam.

Just as the lump of foam breaks when just arising or it breaks going a little or going far, but
reaching the ocean it breaks for sure; just so, ripa breaks at the stage of kalala (at the first week
of conception) or at the stage of abbuda (at the second week of conception) and although (pana
pi) not breaking (abhijjamanam) in between, [the body] of those of 100 years life-span
(vassasatayukanam) surely breaks having reached 100 years. At the gate of death
(maranamukhe) it is crushed into bits. In this way too, [riipa] is like a lump of foam.

Just as (yatha) the lump of foam breaks when arising (ufthitamatto) or (pi) it breaks going a little (thokam) or going
far (diaram), but (pana) reaching the ocean it breaks for sure (avassam); in exactly the same way (evamevam), ripa
breaks at the stage of kalala (kalalabhave) or at the stage of abbuda (abbudadibhave) and although not breaking in
between, the body of those of 100 years life-span surely breaks having reached 100 years. At the gate of death it is
crushed into bits. In this way too, ripa is like a lump of foam.

VOCABULARY & GRAMMATICAL ANALYSIS

utthita (pp. of utthati), arisen.
avassam , ad. inevitably, surely

kalala®, nt. mud; mire,. kalalabhave = at the stage of kalala, at the stage of the first week of conception

35 The development of a baby in the womb, also known as prenatal development, occurs in distinct stages. These
stages are generally divided into three trimesters, each with its own set of milestones and changes. Here's an
overview of the different development stages:

First Trimester:

1.  Weeks 1-4: Fertilization occurs, and a zygote (fertilized egg) forms. It undergoes rapid cell division and
becomes a blastocyst as it travels down the fallopian tube and eventually implants in the uterus.

2. Weeks 5-8: The embryo forms, and major organ systems start to develop. The heart begins to beat, and
basic structures of the brain, spinal cord, eyes, ears, and limbs form.

3. Weeks 9-12: The embryo is now considered a fetus. Organs continue to develop and become more
specialized. Fingers and toes become distinct, and the fetus starts moving, although this movement isn't felt
by the mother yet.

Second Trimester: 4. Weeks 13-16: The fetus continues to grow, and its sex can often be determined through
ultrasound. Muscles and bones develop, and the face becomes more defined.



abbudabhave, at the stage of abbuda, foetus in the 2nd week after conception.
antard pana abhijjamanam pi = although not breaking in between (from kalala to fully grown)
vassasatayukanam = vassasata (one hundred years) + ayukanam (life) ie. of those of 100 years life-span
vassasatam patva avassameva bhijjati = (the body) surely breaks having reached 100 years.
maranamukhe cunnavicunnam’® hoti = at the gate/mouth of death breaks into pieces.

cunna = poweder, particle; vicunpa = very small particle

evampi phenapindasadisam (ripam): in this way too, ripam (understood) is like phenapinda. (another
simile).

Kim hi siya bhikkhave vedandya saro’tiadisu vedanadinam pubbuladihi evam sadisata
veditabba. Yatha hi pubbulo asaro, evam vedanapi.

Regarding the paragraphs starting with “kim hi siya...” and so on, the similarity (sadisatd) of
vedand and so on with the bubble and so on should be known in this way (in the following
sentences).

VOCABULARY & GRAMMATICAL ANALYSIS

Regarding [the paragraphs] starting with (tiadisu) “kim hi siya...” and so on, the similarity (sadisata) of vedana and
so on (vedanadinam) with the bubble and so on (pubbuladrihi) should be known in this way (evam - in the following
sentences). For further elaboration (4i), just as bubble is insubstantial, so too is feeling.

Kim hi siya bhikkhave vedandya saro’tiadisu vedandadinam pubbuladihi evam sadisatd veditabba - regarding the
paragraphs starting with “kim hi siya...”, the similarity of vedana and so on with the bubble and so on should be
known in this way (in the following sentences). For further elaboration, just as bubble is insubstantial, so too is
feeling.

5. Weeks 17-20: Fetal movements become more noticeable, and the mother may feel them (quickening).
Vernix, a protective coating, forms on the skin.

6. Weeks 21-24: Eyelids and eyebrows develop, and the fetus's hearing becomes more refined. Lungs start to
produce a substance called surfactant, which helps with breathing.

Third Trimester: 7. Weeks 25-28: The fetus's eyes open, and it can respond to light and sound. Brain development
continues, and the nervous system becomes more complex. The fetus has a better chance of survival if born
prematurely, although intensive medical care is still required.

8. Weeks 29-32: Rapid brain growth occurs, and the fetus gains more body fat. Movements are more
deliberate, and the fetus settles into a head-down position in preparation for birth.

9.  Weeks 33-40 (full term): The fetus continues to gain weight and develop more layers of fat for insulation
and energy storage. Organs are nearly fully mature by the end of this period. The baby is ready for birth
and moves into the head-down position in the mother's pelvis.

It's important to note that these stages are general guidelines, and individual development can vary. Prenatal care,
proper nutrition, and a healthy lifestyle are essential to support the baby's growth and development throughout
these stages.

36 Cunna, nt. powder; ~vicunna, a. crushed to bits; smashed.
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hi has 12 meanings depending on the context. It’s a conjunction to be translated according to the previous
sentence and the current sentence.

sarotiadisu = bahubbihu refers to all remaining sentences to be followed.
tiadisu = iti + adrsu. Adisu is part of the sentence that i#i refers to although it’s outside the quote.

37

sadisata the similarity

bubbula, bubbulaka, (or pubbula, pubbulaka — suffix ka here means small) nt. a bubble.
Yatha hi pubbulo asaro, evam vedanapi. For further elaboration, just as bubble is insubstantial, so too is feeling.

hi = for further elaboration, vitthara.

Yatha ca so abalo agayhiipago, na sakka tam gahetva phalakam va asanam va katum, gahitopi
bhijjateva; evam vedanapi abala agayhiipaga, na sakkd nicca’ti va dhuva’ti va gahetum,
gahitdpi na tatha titthati, evam agayhiipagatayapi vedana pubbulasadisa.

In this way, it (the bubble) is weak and can not be taken, taking it, it’s not possible to make as a
sitting board or a seat; even though taking, it just breaks. So too, feeling is also weak and not
worth taken and it not possible to take [vedana as]: ‘vedand is permanent’ or ‘'vedand is lasting’;
even though taking, it does not stay that way. So too, feeling is also similar to a bubble in the
sense of the inability to be taken.

In this way, it (the bubble) is weak (abalo) and cannot be taken (agayhiipaga), taking it (tam gahetva), it’s not
possible (na sakka) to make (katum) as a sitting board (phalakam) or a seat (asanam); although (pi) taking (gahito),
it just (eva) breaks (bhijjati). So too (evam), feeling is also (vedanapi) weak (abald) and cannot be taken
(agayhuipaga) and it not possible (na sakka) to take (gahetum) [vedana as]: ‘[vedana] is permanent’ or “'[vedand] is
lasting’; although (pi) taking (gahito), it does not stay (na titthati) that way (tathd = niccati va dhuvati va). So too
(evam), feeling is similar to a bubble (pubbulasadisd) in the sense of the inability to be taken (agayhipagataya).

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha ca so abalo agayhiipago = In this way, it (the bubble) is weak and not worth taken.
abala, a. weak; feeble. abala, f. a woman.
agayhiipaga®® = a + gayha, taken + upaga = lit. cannot be taken = not worth taken.

na sakka tam gahetva phalakam’® va asanam va katum = taking it, it’s not possible to make as a sitting board or a
seat.

phalaka, m. nt. a board; plank; a shield.
gahitopi bhijjateva = although (pi) taking, it just breaks.

37 Sadisa, a. equal; similar; like. ~tfa, nt. equality; similarity.

3% Gayha (adj.) [grd. of gayhati; Vedic grahya] to be taken, to be seized, as nt, the grip, in gayhiipaga (adj.) for
being taken up, for common use SnA 283. — (nt.) that which comes into one's grasp, movable property,
acquisition of property DhA ii.29; iii.119; PvA 4. As gayhiipakam at J iv.219.

3 Phalaka, m. nt. a board; plank; a shield.
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gahitopi bhijjateva = gahitopi bhijjati (intransitive verb) eva. versus bhindati [ \bhid + ma + ti]
(transitive verb). Similarly, chijjati [Nchid + ya + ti] versus chindati [Nchid + ma + ti].

evam vedandpi abald agayhipaga, na sakka niccati va dhuvati va gahetum = so too, feeling is also weak and not
worth taken and it not possible to take: ‘vedana is permanent’ or ‘vedana is lasting’.

iti = nidassana (refer to something immediately before or after) or @kara-jotaka (manner indicator, the
manner of speech)

gahitapi na tatha titthati = even though taking, it does not stay that way (that way = niccati va dhuvati va).

evam agayhupagatayapi vedana pubbulasadisa =so too, feeling is similar to a bubble in the sense of not worth
taken.

agayhiipagatayapi = agayhiipagataya + api

agayhiipagataya (NG-3, 3 Sg.) = lit. in the sense of the inability to be taken = in the sense of not
worth taken.

api=also

pubbula = bubble

Yatha pana tasmim tasmim udakabindumhi pubbulo uppajjati ceva bhijjati ca, na ciratthitiko
hoti, evam vedanapi uppajjati ceva bhijjati ca, na ciratthitika hoti; ekaccharakkhane
kotisatasahassasamkha [vedana] uppajjitva nirujjhati.

Furthermore, just as the bubble arises and breaks in each and every water drops and it does not
last long; so too, feeling arises and ceases; it does not stay long. Within the moment of a finger-
snap, a hundred thousand kotis (a trillion) vedanas arise and cease.

Furthermore (pana), just as (vatha) the bubble arises and breaks in each and every (fasmim tasmim) water drops
(udakabindumhi) and it does not last long; so too, feeling arises and ceases; it does not stay long (ciratthitika).
Within a brief moment (ekaccharakkhane), a hundred thousand kotis (a trillion) vedanas arise and cease.

VOCABULARY & GRAMMATICAL ANALYSIS

Yatha pana tasmim tasmim udakabindumhi pubbulo uppajjati ceva bhijjati ca, na ciratthitiko hoti = furthermore,
just as the bubble arises and just breaks in each and every water drops and it does not last long.

pana = pakantara (another explanation or alternative explanation) = furthermore
tasmim tasmim, each and every
udakabindu, nt. a water drop.

evam vedanapi uppajjati ceva bhijjati ca, na ciratthitika hoti, ekaccharakkhane kotisatasahassasamkha uppajjitva
nirujjhati = so too, feeling arises and it just ceases; it does not stay long. Within a brief moment, a trillion vedanas
arise and cease.

ekaccharakkhane = eka + acchara, finger snap +khane = in the moment of a finger-snap or in a brief
moment.

kotisatasahassasamkha = kotisatasahassa + samkha, lit. the calculation of 100,000 kotis = 10°x 107 = 10'?
sankha, sankhya, f. enumeration; calculation; a number; definition.

koti 1 card. ten million (10 000 000) /Nkut + *i] .
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nirujjhati (ni + rudh + ya), to cease; to dissolve; to vanish.

Yatha ca pubbulo ‘udakatalam, udakabindum, udakajallam, samkaddhitva putam katva
gahanavatarica'ti cattari karanani paticca uppajjati, evam vedanapi ‘vatthum arammanam
kilesajallam phassasamghattananicd ti cattari karanani paticca uppajjati. Evampi vedana
pubbulasadisa.

Furthermore, just as the bubble arises dependent on the four causes*’ that is ‘the water surface,
the water drop, the adhesiveness of water and the collecting air making the container; similarly,
feeling also arises dependent on the four causes that is ‘the base, the object, the adhesiveness of
kilesa, the impinging phassa’. Like this, feeling is similar (sadis@) to a bubble (pubbula).

Furthermore, just as (yathd) the bubble arises (uppajjati) dependent on (paticca) the four causes*! (cattari karanani)
that is (iti) ‘the water surface (udakatalam), the water drop (udakabindum), the adhesiveness of water (udakajallam)

40 Water bubbles are formed when air or another gas becomes trapped within a thin film of water. This phenomenon
occurs due to the surface tension of water, which is the result of the cohesive forces between water molecules.
Surface tension causes water to minimize its surface area and form spherical shapes, which is why water droplets
and bubbles are typically round.

Here's a step-by-step explanation of how water bubbles are formed:

1. Nucleation: The process starts with the presence of some irregularity or impurity on the surface of the
water. This irregularity can be a speck of dust, a soap molecule (in the case of soapy water), or any other
substance that affects the surface tension of water.

2. Reduction of Surface Tension: The presence of an irregularity on the water's surface reduces the surface
tension locally. Surface tension is the force that tends to minimize the surface area of a liquid. Water
molecules at the surface are attracted to other water molecules beneath them, creating a "skin" on the
surface of the water.

3. Gas Entrapment: When the surface tension is reduced locally, it allows air or another gas to push through
the weakened surface and become trapped in a small pocket within the water. This trapped gas forms a
spherical shape due to the surface tension of the surrounding water, creating a bubble.

4. Stabilization: The surface tension of the water works to stabilize the bubble, preventing it from
immediately collapsing. The surface tension pulls the water molecules at the bubble's interface inward,
creating a thin film that encases the gas inside.

5. Continued Gas Addition: Bubbles can grow in size if more gas is introduced into them. For example,
when you blow air through a straw into a glass of soapy water, you introduce more gas into the existing
bubble, causing it to expand.

6. Equilibrium and Lifespan: Eventually, a balance is reached between the inward surface tension forces
and the outward pressure from the trapped gas. At this point, the bubble reaches its maximum size and
remains stable until disturbed or until the gas inside begins to dissolve into the surrounding water.

Water bubbles are a common sight and can be observed in various situations, such as when boiling water, blowing
bubbles with a bubble wand, or simply watching water droplets form on a surface. The spherical shape of bubbles
is a result of the natural tendency of water to minimize its surface area due to surface tension.

41 Water bubbles are formed when air or another gas becomes trapped within a thin film of water. This phenomenon
occurs due to the surface tension of water, which is the result of the cohesive forces between water molecules.
Surface tension causes water to minimize its surface area and form spherical shapes, which is why water droplets
and bubbles are typically round.

Here's a step-by-step explanation of how water bubbles are formed:

7. Nucleation: The process starts with the presence of some irregularity or impurity on the surface of the
water. This irregularity can be a speck of dust, a soap molecule (in the case of soapy water), or any other
substance that affects the surface tension of water.

8. Reduction of Surface Tension: The presence of an irregularity on the water's surface reduces the surface
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and the collecting air (samkaddhitva gahanavatan) making (katva) the container (putam); similarly (evam), feeling
also (pi) arises (uppajjati) dependent on (paticca) the four causes (cattari karanani) that is (iti) ‘the base (vatthum),
the object (arammanam), the adhesiveness of kilesa (kilesajallam), the impinging phassa (phassasamghattanam)’.

Like this, feeling is similar (sadisa) to a bubble (pubbula).

VOCABULARY & GRAMMATICAL ANALYSIS

Cakkhum ca paticca ripe (visible objects) upajjati cakkhuvifinianam tinnam samghati (come together of the three)
phasso.

Yatha ca pubbulo udakatalam, udakabindum, udakajallam, [samkaddhitva putam katva gahanavataricati
cattari karanani paticca uppajjati - Moreover just as, the bubble arises dependent on the four causes that is
the water surface, the water drop, the adhesiveness of water and the collecting air, making the container;

ca = pana = furthermore

udakatala = udaka + tala, surface - water surface

udakabindu, nt. a water drop

sankaddhati (sam + kaddh + a), to collect; to drag. aor. ~ddhi. abs. ~dhitva.

jalla, nt. wet dirt, adhesiveness of water

puta, putaka, m. nt. a container, (usually made of leaves); a pocket; a basket.
samkaddhitva, collecting

gahanavataricati = gahana (seizing) + vatan (the air) + ca + iti, the seizing air
karana, nt. reason; cause. karana, abl. by means of; through; by. kim karana = why?

evam vedanapi vatthum arammanam kilesajallam phassasamghattanaricati cattari karanani paticca
uppajjati = similarly, feeling also arises dependent on the four causes that is the base, the object
(arammanam), the adhesiveness of kilesa (kilesajallam), the connected phassa (phassasamghattanam)’.

vatthu, nt. a base. (salayatana, six bases)
arammanam, (six objects)

kilesajallam = kilesa + jallam, adhesiveness of kilesa

tension locally. Surface tension is the force that tends to minimize the surface area of a liquid. Water
molecules at the surface are attracted to other water molecules beneath them, creating a "skin" on the
surface of the water.

9. Gas Entrapment: When the surface tension is reduced locally, it allows air or another gas to push through
the weakened surface and become trapped in a small pocket within the water. This trapped gas forms a
spherical shape due to the surface tension of the surrounding water, creating a bubble.

10. Stabilization: The surface tension of the water works to stabilize the bubble, preventing it from
immediately collapsing. The surface tension pulls the water molecules at the bubble's interface inward,
creating a thin film that encases the gas inside.

11. Continued Gas Addition: Bubbles can grow in size if more gas is introduced into them. For example,
when you blow air through a straw into a glass of soapy water, you introduce more gas into the existing
bubble, causing it to expand.

12. Equilibrium and Lifespan: Eventually, a balance is reached between the inward surface tension forces
and the outward pressure from the trapped gas. At this point, the bubble reaches its maximum size and
remains stable until disturbed or until the gas inside begins to dissolve into the surrounding water.

Water bubbles are a common sight and can be observed in various situations, such as when boiling water, blowing
bubbles with a bubble wand, or simply watching water droplets form on a surface. The spherical shape of bubbles
is a result of the natural tendency of water to minimize its surface area due to surface tension.
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samkaddhitva, having collected; putam katva, having made the container
phassasamghattanaiicati = phassa + sanghattanaii + ca + iti = impinging phassa.

sanghattana nt. knocking together; rubbing together; lit. hitting together /sam + \ghatt +
anayj.

Evampi vedana pubbulasadisa = like this, feeling is similar to a bubble.

Sannapi asarakatthena maricisadisa, tatha agayhiipagatthena. Na hi sakkd tam gahetva pivitum
vad nhayitum va bhajanam va piretum. Apica yatha marici vipphandati, sanjatiimivega viya
khayati, evam nilasanndadibheda sannapi niladianubhavanatthdaya phandati vipphandati.

Sarinid too is like a mirage in terms of insubstantiality, in the same way, in the sense of cannot-
be-taken. Having taken it (the mirage), it is not possible [for one] to drink, to bathe or to fill up
the bowl [with it]. Alternatively, just as the mirage vibrates, it appears to be like a powerful wave
arising, so too the perception of various colors such as blue and so on, for the sake of
experiencing the color blue and so on, is unstable.

Sarifia too (safifiapi) is like a mirage (maricisadisd) in terms of insubstantiality (asarakatthena), in the same way
(tatha), in the sense of not worth taken (agayvhiipagatthena). Having taken (gahetva) [the mirage], it is not possible
[for one] to drink (pivitum), to bathe (nhdayitum) or to fill up (piretum) the bowl. And also (apica) or alternatively,
just as (yatha) the mirage vibrates (vipphandati), it appears (khayati) to be like (viya) a powerful wave arising

(safjatimivega), so too (evam pi) the notion (safinid) of various (bhedd) colors such as blue (nilasanind) and so on
(adi) for the sake of (atthaya) experiencing (anubhavana) the color blue and so on, is unstable.

VOCABULARY & GRAMMATICAL ANALYSIS

Safifiapi asarakatthena maricisadisa, tatha agayhiipagatthena. Safinid too is like a mirage in terms of
insubstantiality, in the same way, in the sense of not worth taken.

Tatha refers to asarakatthena maricisadisa.

Sakka always follows with fum suffix

agayhiipagatthena = a+gayha+ipaga +atthena = lit. in the sense of cannot-be-taken = in the sense of not
worth taken.

Note: Sanna api asarakatthena maricisadisa.:
saifd : upameyya - the thing that is being compared (vehicle)*?

asarakattha: upamda (similarity) — could be many: asarakattha, agayhiipagattha, vipphandana,
phandana.

marici: upamana - the thing that it is being compared to (tenor).

sanjatimivega = sanja + umi + vega

42 What are Vehicles and Tenors? || Definition & Examples: https://liberalarts.oregonstate.edu/wlf/what-vehicles-
and-tenors
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This comparison structure is called upamasamsandana (description by simile) to describe how similar two
things are. There are 3 parts, upameyya, upamana and upamda. When commentators uses simile to explain
something they always use 3 parts like this.

1. upameyya pitp. (+instr) to be compared or likened [upa + \maj.
2. upamana nt. (gram) comparison; analogy; simile; lit. comparing [upa + Nma + anal.

3. upamd fem. simile; comparison; parallel /upa + \ma + aj.

Na hi sakka tam gahetva pivitum va nhayitum va bhajanam va piretum. Having taken it (the mirage), [one] is not
possible to drink , to bathe or to fill up the bowl [with it].
tam refers to marici (mirage water).

Apica yatha marici vipphandati, safijatimivegd viyva khayati — Alternatively (apica), just as the mirage vibrates, it
appears (khayati) to be like (viya) a powerful wave arising (safnijatiimivega).

khayati pr. (+nom) appears to be; seems to be; is seen as [Vkha + ya + ti].

sanjatimivega = sanjdata + umi + vega = arising + wave + force.

evam nilasaniadibheda sannapi niladianubhavanatthaya phandati vipphandati — so too (pi) the notion (sanina) of
various colors such as blue and so on for the sake of experiencing blue and so on, is unstable.

nilasannidadibheda saniapi = so too (pi) saina about various (bheda) colors such as blue (nila) and so on
(adi) is unstable.

sanna has 2 stages: cognized stage and then recognized stage. Sasizia cognizes color, shape, form,
manner, gender (conceptual perspective) hence so on means the rest.

bheda 6 masc. variety; distinction; difference /- \bhid + *aj.

nilasannddibheda = nilasaniia + adi (and so on) + bhedd (variety).
niladianubhavanatthdya = niladi, blue and so on + anubhavana, experiencing or enjoying + atthaya, for
the sake of.
phandati = shakes, trembles, vibrates; it means unstable.

vipphandati (vi + phand + a), to struggle; to writhe.

Yatha ca marici mahdjanam vippalambheti, “Punnavapi viya punnanadi viya dissati”’ti vadapeti,
evam sannapi vippalambheti, “Idam nilakam subham sukham niccan’’ti vadapeti. Pitakadisupi
eseva nayo. Evam sanina vippalambhanenapi maricisadisa.

Just as a mirage deceives people, it makes [people] say: “it appears like a full pond or like a full
river” so also, perception too deceives [people], it makes [people] say: “this blue one is beautiful,
pleasant and permanent”. This same method [should be understood], in the case of yellow thing
and so on. So too safina is also like a mirage in terms of deceiving/making people say.
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Just as (yatha) mirage (marici) deceives (vippalambheti) people, it makes [people] say (vadapeti): “it looks (dissati)
like (viya) a full reservoir (punnavapi) or it looks like a full river (punnanadi)” so also, perception too deceives
[people], it makes [people] say: “this blue one (idam nilakam) is beautiful, pleasant and permanent”. This same
method [should be understood], in the case of yellow thing and so on (pitakadisupi). So too sania is also like a
mirage (maricisadisa) in terms of making people say (vippalambhanena).

VOCABULARY & GRAMMATICAL ANALYSIS

Yathd ca marici mahajanam vippalambheti vadapeti - just as mirage deceives people. The commentator
wants to explain that vippalambheti means vadapeti.

vippalambheti [vi+palambheti] to deceive, mock.

palambheti [pa+lambheti] to deceive. palambhati pr. deceives; betrays; tricks /pa + \labh]. Here
palambheti is not causative, it belongs to a different group (curadi group).

lambheti [Caus. of labh, for which usually labbheti (q. v. under labhati). The Sk. form is
lambhayati. — The Dhtm. (840) puts it down as a special root, although it occurs only in cpd. pa®
in this special meaning: “labhi variicane’] see palambheti (to deceive, dupe).

labhati pr. (+acc) gets; receives; obtains [Nlabh + a + ti].
vadapeti pr. (+acc) makes somebody speaks or says /\vad].

“Punnavapi viya punnanadi viya dissati”ti vadapeti, it makes (people) say: “it looks like a full reservoir or
it looks like a full river”.

punnavapi = punna + vapi = full reservoir. Vapri fem. reservoir; dam; pond. Should it be
punnavapi?

punnanadi = full river
punnanadi viya dissati, lit. it is seen like a full river = it looks like a full river.
evam sannapi vippalambheti = like that, perception too deceives.

“Idam nilakam subham sukham niccan ti vadapeti— makes (people) to say: “this blue one is beautiful,
pleasant and permanent”

Pitakadisupi eseva nayo. This same (eva) method, in the case of yellow thing and so on.
pitaka, yellow
naya, m. method; plan; manner; inference; right conclusion.
eseva nayo = eso eva nayo = just this way
Evam saiiiia vippalambhanenapi maricisadisa — so too safifia is also like a mirage in terms of deceiving.

vippalambhanenapi = vippalambhanena + api = also in terms of deceiving

Akukkukajatanti anto asanjataghanadandakam. Samkharapi asarakatthena
kadalikkhandhasadisa, tatha agayhiipagatthena. Yatheva hi kadalikkhandhato kifici gahetva na

sakka gopanasiadinam atthaya upanetum, upanitampi na tatha hoti, evam samkharapi na sakka
niccadivasena gahetum, gahitapi na tatha honti.
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Akukkukajatan means [a banana tree] without kukuka*® growing inside. Volitional activities too
are like a banana tree trunk in terms of insubstantiality also in the sense of not worth taken. For
further elaboration, similarly, taking anything from the banana trunk, it is not possible to bring
[it] back to be used as a beam and so on; Even though being brought back, it is not that way ie. it
does not serve the purpose of the beam and so on. Similarly, volitional activities too are not able
to take permanence and so on, even though taken, they are not that way.

Akukkukajatan means [a banana tree] without kukuka** (ghanadandakam) growing inside (anto asafijata).
Volitional activities too (samkharapi) are like (sadis@) a banana tree trunk (kadalikkhandha) in terms of

43 When a banana plant (commonly referred to as a "banana tree") is flowering, the flowering structure contains
several key components. Bananas are herbaceous plants, not trees, and they belong to the genus Musa. Here's what
you can find inside a banana plant when it's flowering:

1.

7.

Inflorescence: The flowering structure of a banana plant is called an inflorescence. It is a large, drooping
cluster of flowers that emerges from the top of the plant. The inflorescence is often referred to as the
"banana heart" or "banana blossom." It is encased in large, protective leaves known as bracts.

Bracts: The bracts are large, leaf-like structures that protect the developing inflorescence. They surround
and cover the inflorescence as it emerges from the top of the plant. The outer bracts are usually green,
while the inner ones can be reddish or purplish.

Female Flowers: The female flowers are located at the base of the inflorescence, closest to the stem of the
plant. These flowers have an ovary and will eventually develop into bananas if they are pollinated.

Male Flowers: The male flowers are found towards the top of the inflorescence. They produce pollen but
do not have ovaries, so they do not develop into fruit.

Sterile Flowers: Between the male and female flowers, there are sterile flowers. These flowers do not
produce fruit or pollen but play a role in supporting the structure of the inflorescence.

Pollinators: Banana plants are typically pollinated by bees, butterflies, or other insects. Some banana
varieties are capable of self-pollination, while others rely on external pollinators. The pollinators help
transfer pollen from the male flowers to the female flowers, which is essential for fruit development.

Bud Scale Leaves: As the inflorescence emerges, it is protected by bud scale leaves. These leaves are
sometimes peeled back to reveal the developing flowers inside.

As the female flowers are pollinated, they gradually develop into clusters of bananas. These bananas grow in a
downward-facing manner from the inflorescence. Over time, the individual bananas plump up and mature,
changing from green to yellow (or other colors, depending on the banana variety) as they ripen.

It's important to note that after a banana plant produces fruit, it typically dies back, but it often produces new shoots
or "pups" that grow into new banana plants, continuing the life cycle of the plant. Banana plants are grown
primarily for their fruit, which is a staple food in many parts of the world.

4 When a banana plant (commonly referred to as a "banana tree") is flowering, the flowering structure contains
several key components. Bananas are herbaceous plants, not trees, and they belong to the genus Musa. Here's what
you can find inside a banana plant when it's flowering:

8.

10.

11.

12.

Inflorescence: The flowering structure of a banana plant is called an inflorescence. It is a large, drooping
cluster of flowers that emerges from the top of the plant. The inflorescence is often referred to as the
"banana heart" or "banana blossom." It is encased in large, protective leaves known as bracts.

Bracts: The bracts are large, leaf-like structures that protect the developing inflorescence. They surround
and cover the inflorescence as it emerges from the top of the plant. The outer bracts are usually green,
while the inner ones can be reddish or purplish.

Female Flowers: The female flowers are located at the base of the inflorescence, closest to the stem of the
plant. These flowers have an ovary and will eventually develop into bananas if they are pollinated.

Male Flowers: The male flowers are found towards the top of the inflorescence. They produce pollen but
do not have ovaries, so they do not develop into fruit.

Sterile Flowers: Between the male and female flowers, there are sterile flowers. These flowers do not
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insubstantiality (asarakatthena) also (tathd) in the sense of not worth taken (agayhiipagatthena). For further
elaboration (hi), similarly (yatheva), taking anything (ki7ici gahetva) from the banana trunk (kadalikkhandhato), it is
not possible (na sakka) to bring [it] back (upanetum) to be used as (atthaya) a beam and so on (gopanasiadinam);
Even though (pi) being brought back (upanitam), it is not (na hoti) that way (fatha) ie. it does not serve the purpose
of the beam and so on. Similarly (evam), volitional activities too (samkhdarapi) are not able (na sakka) to take
(gahetum) permanence (nicca) and so on (adivasena), even though (pi) taken (gahita), they are not (na honti) that
way (tatha).

VOCABULARY & GRAMMATICAL ANALYSIS

Akukkukajatan is defined as anto asanjataghanadandakam = Akukkukajatan means (a banana tree) without growing
kukuka inside.

akukkukajatan= a + kukkuka + jata = anto asanjata ghanadandakam

1. a + jata = anto asanijata (not growing inside)

2. kukkuka = ghanadandakam = ghana, solid + dandakam, a small stick .

kukkuka nt. plantain tree that has not yet flowered.

anto (abyaya) = inside, internal

asanjataghanadandakam = a small solid part in the center of the banana tree trunk
ghana, a. solid.
danda, m. 1. stick; ~ka, nt. a small stick (ka=small).

Samkharapi asarakatthena kadalikkhandhasadisa, tatha agayhiipagatthena = volitional activities are like a banana
tree trunk in terms of insubstantiality and [volitional activities are like a banana tree trunk (tathad)] in terms of not
worth taken.

samkhara: upameyya

asarakattha: upama (similarity) —

kadalikkhandha: upamana

asarakatthena (asaraka + atthena) = in terms of not having substance.
kadalikkhandhasadisa similar to a banana tree trunk

tatha refers to samkharapi kadalikkhandhasadisa.

agayhiipagatthena = in terms of not capable to be taken, not worth taken (ilpaga=capability).

produce fruit or pollen but play a role in supporting the structure of the inflorescence.

13. Pollinators: Banana plants are typically pollinated by bees, butterflies, or other insects. Some banana
varieties are capable of self-pollination, while others rely on external pollinators. The pollinators help
transfer pollen from the male flowers to the female flowers, which is essential for fruit development.

14. Bud Scale Leaves: As the inflorescence emerges, it is protected by bud scale leaves. These leaves are
sometimes peeled back to reveal the developing flowers inside.

As the female flowers are pollinated, they gradually develop into clusters of bananas. These bananas grow in a
downward-facing manner from the inflorescence. Over time, the individual bananas plump up and mature,
changing from green to yellow (or other colors, depending on the banana variety) as they ripen.

It's important to note that after a banana plant produces fruit, it typically dies back, but it often produces new shoots
or "pups" that grow into new banana plants, continuing the life cycle of the plant. Banana plants are grown
primarily for their fruit, which is a staple food in many parts of the world.
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agayha ptp. impossible to grasp; not able to be grasped [Vga].

Yatheva hi kadalikkhandhato kifici gahetvd na sakka gopanasiadinam atthaya upanetum; upanitampi na tathd hoti -
For further elaboration (%i), similarly (yatheva), having taken anything (ki7ici gahetva) from the banana trunk
(kadalikkhandhato), it is not possible (na sakka) to bring [it] back (upanetum) to be used as (atthaya) a beam etc...
(gopanasiadinam). Even though (pi) brought back (upanitam), it does not serve the purpose of the beam and so on
(tatha).

kadalikkhandhato (5" form)

hi = elaboration or re-inforcement (dalhi karana)

gopanasi (f.) a beam supporting the framework of a roof; fig. of old people, bent by age.
atthaya (dat. of attha), for the sake of or to be used as. kimatthdaya = what for?

upaneti (upa + ni + e), to bring back or to take back; to conduce; to present; to give.

evam samkharapi na sakka niccadivasena gahetum gahitapi na tatha honti - So too, volitional activities are not able
to get in terms of permanent and so on, even if (pi) brought back, it is not that way (fatha).

Tatha refers gopanasiadinam atthaya. Upanitam connects to hoti as pakati-katta and tathd (gopanasiadi)
as vikati-katta.

Yatha ca kadalikkhandho bahupattavattisamodhano hoti, evam samkharakkhandho
bahudhammasamodhano. Yatha ca kadalikkhandho nanalakkhano.

Just as the banana tree [is] the combination of many encircling layers, so too the volitional
activity aggregate is the combination of many dhammas. And just as the banana tree [so too, the
volitional activity aggregate is] something of various characteristics.

Just as (yatha) the banana tree (kadalikkhandho) [is] the combination of many encircling layers
(bahupattavattisamodhano) , so too (evam) the volitional activity aggregate (samkharakkhandho) is the combination
of many dhammas (bahudhammasamodhano). Just as (vathd) the banana tree (kadalikkhandho) [so too, the
volitional activity aggregate is] something of various characteristics (nanalakkhano).

VOCABULARY & GRAMMATICAL ANALYSIS

bahupattavattisamodhano = bahu + pattavatti, encircling layer + samodhano, combination of many layers
pattavatti = patta, leaf + vatti, encircling.

samodhana 1 nt. (+loc) combining (in); fitting together (in); inclusion; lit. putting down together
[sam + ava + \dha + anal.

bahudhammasamodhano -the combination of many dhammas (ie. 50 cetasika).

Yatha ca kadalikkhandho [evam samkharakkhandho] nandalakkhano, just as (yatha) the banana tree
(kadalikkhandho) [so too, the volitional activity aggregate is] something of various characteristics (nanalakkhano).

Annioyeva hi bahiraya pattavattiya vanno, ano tato abbhantaraabbhantaranam, evameva
samkharakkhandhepi aiifiadeva phassassa lakkhanam, ainia cetanadinam, samodhanetva pana
samkharakkhandhova vuccati’ti evampi samkharakkhandho kadalikkhandhasadiso.

Furthermore the color/appearance of external encircling layer is just one thing, [the
color/appearance] of every internal [encircling layers] is a different thing, so too, regarding
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sankharakhandha too the characteristic of phassa is just one thing, [the characteristic] of cetana

etc... is another. But by combining together [all 50 mental states] are just called

sankharakkhandha; in this way too, the volitional activities aggregate is the same as the banana

tree.

Furthermore (/i) the color/appearance (vanno) of external (bahiraya) encircling layer (pattavattiyad) is just one thing

(anfioyeva), anfio tato abbhantaraabbhantaranam [the color/appearance] of every internal
(abbhantaraabbhantaranam) [encircling layers] is a different thing (a7ifio tato), so too (evameva), regarding

sankharakhandha too (samkharakkhandhepi) the characteristic of phassa (phassassa lakkhanam) is just one thing

(afifiadeva), annia cetanadinam [the characteristics] of cetana etc... (cetanddinam) are another (a7i7ia). But (pana)
by combining together (samodhanetva) [all 50 mental states] are just called (vuccati) sankharakkhandha; in this way

too (iti evampi), the volitional activities aggregate (samkharakkhandho) is the same as the banana tree
(kadalikkhandhasadiso).

VOCABULARY & GRAMMATICAL ANALYSIS

anna 1.2 pron. something more; something further; something else.

anno tato abbhantaraabbhantaranam [pattavattiya vanno], the color of every internal encircling layers is a

different thing.

bahiraya pattavattiya - of external encircling layer.

abbhantaraabbhantaranam = abbhantara, internal + abbhantara, internal - every internal

[layer].
anno tato, lit. other than that ie. is different.

samkharakkhandhepi, regarding sankharakhandha= 50 mental states

anna cetanadinam [lakkhanam], [lakkhana, the characteristics] of cetana etc... are another. Anina is vikati-

katta

samodhanetva pana samkharakkhandhova vuccatiti, but (pana) by combining together or collectively

(samodhanetva) [all 50 mental states], they are just (eva) called samkharakkhandha.
samodhanetva abs. having connected, having fit together /sam + ava + \dha].

Vuccatiti iti evam perform nidassana

Cakkhumd purisoti ‘mamsacakkhuna ceva pannacakkhuna ca'ti dvihi cakkhithi cakkhuma.

Mamsacakkhumpi hissa parisuddham vattati apagatapatalapilakam, pannidacakkhumpi
asarabhavadassanasamattham.

Cakkhumd puriso means an eye-owner (cakkhuma) with two eyes (dvihi cakkhithi) that is (iti) “with the flesh-eye

(mamsacakkhund) and with the wisdom eye (paninacakkhuna)’. Indeed (hi), it is proper (vattati) [to take as the eye]

his (assa) flesh eye (mamsacakkhum) that is pure (parisuddham), free from cataract and defect

(apagatapatalapilakam); [his] wisdom eye too (panifiacakkhumpi) is capable (samattham) of seeing (dassana)

insubstantiality (asarabhava).
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VOCABULARY & GRAMMATICAL ANALYSIS

Cakkhumd puriso’ti ‘mamsacakkhund ceva panndcakkhuna ca’ti dvihi cakkhithi cakkhuma = cakkhuma
puriso means an eye-owner with two eyes that is ‘with the flesh-eye and with the wisdom eye’.

Motive (@bhoga), the reason why he says this phrase. There are different kinds of cakkhus.
mamsa, nt. flesh.
cati = ca iti

Note: 5 kinds of cakkhu: tesu buddhacakkhu (insight into spiritual level of each person), samantacakkhu

paricavidham pafifiacakkhu.
(khuddakanikaye itivuttaka-atthakatha 1. pathamavaggo 1. dukkhaviharasuttavannana)

Reference #1: Atthasaliniatthakatha: Tattha duvidham cakkhu mamsacakkhu, panindcakkhu ca. Etesu
Buddhacakkhu samantacakkhu nianacakkhu dibbacakkhu dhammacakkhiiti paricavidham panndcakkhu.
Here there are 2 types of cakkhu, mamsacakkhu and panidcakkhu. Among these two, there are five kinds
of panndcakkhu namely ‘Buddhacakkhu, samantacakkhu, nanacakkhu, dibbacakkhu and dhammacakkhu’.

Reference #2: 35. Salayatanasamyutta / 1. Aniccavagga /1. Ajjhattaniccasuttavannana (To be
translated)??

1. Salayatanavaggassa pathame cakkhunti dve cakkhuni fianacakkhu ceva mamsacakkhu ca.
Tattha nanacakkhu paiicavidham Buddhacakkhu dhammacakkhu samantacakkhu dibbacakkhu
paniacakkhiti. Tesu Buddhacakkhu nama asayanusayaianariceva indriyaparopariyattaiianarica, yam
“Buddhacakkhuna lokam volokento’ti agatam. Dhammacakkhu nama hetthima tayo magga tini ca
phalani, yam “Virajam vitamalam dhammacakkhum udapadi”ti agatam. Samantacakkhu nama
Sabbaninutaniianam, yam “Pasadamaruyha samantacakkhii’ti agatam. Dibbacakkhu nama
alokapharanena uppannam fianam, yam “Dibbena cakkhuna visuddhend "ti agatam. Panndcakkhu nama

=35

catusaccaparicchedakanianam, yam “Cakkhumudapadi”ti agatam.

Mamsacakkhupi duvidham sasambhdaracakkhu pasddacakkhiti. Tesu yvayam akkhikiipake akkhipatalehi
parivarito mamsapindo, yattha catasso dhatuyo vannagandharasoja sambhavo jivitam bhavo
cakkhupasado kayapasadoti samkhepato terasa sambhara honti. Vittharato pana catasso dhatuyo
vannagandharasoja sambhavoti ime nava catusamutthanavasena chattimsa, jivitam bhavo cakkhupasado
kayapasadoti ime kammasamutthana tava cattaroti cattarisa sambhara honti. Idam sasambharacakkhu
nama. Yam panettha setamandalaparicchinnena kanhamandalena parivarite ditthimandalel sannivittham
riupadassanasamattham pasadamattam, idam pasadacakkhu nama. Tassa tato paresaiica sotadinam
vittharakatha Visuddhimagge vuttava.

Tattha yadidam pasadacakkhu, tam gahetva Bhagava cakkhum bhikkhave aniccantiadimaha.
Tattha “Catithi karanehi aniccam udayabbayavantatayatiadina nayena vittharakathda hettha
pakasitayeva. Sotampi pasadasotameva adhippetam, tathda ghanajivhakaya. Manoti
tebhiimakasammasanacaracittam. Iti idam suttam chasu ajjhattikayatanesu tini lakkhanani dassetva
kathite bujjhanakanam ajjhasayena vuttam.

Mamsacakkhumpi hissa parisuddham vattati apagatapatalapilakam, panndacakkhumpi
asarabhavadassanasamattham - Indeed (hi), it is proper (vattati) [to take as the eye] his (assa) flesh eye
(mamsacakkhum) that is pure (parisuddham), free from cataract and defect; [his] wisdom eye too
(paiiiacakkhumpi) is capable of seeing (dassana) insubstantiality (asarabhava).

mamsacakkhumpi = mamsacakkhu + api

hissa = hi + assa, hi is to emphasize (reinforce) the previous statement.
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assa = his
vattati (vatt + a), to behove; to be right, fit, or proper; to turn round.
apagatapatalapilakam = apagata (void) + patala® (cataract) + pilakam*® (defect)

samattham = capable

Vinianampi asarakatthena mayasadisam, tatha agayhiipagatthena. Yathd ca maya ittara
lahupaccupatthana, evam vinianam. Tanhi tatopi ittarataraniceva lahupaccupatthanatararica.
Teneva hi cittena puriso dagato viya gato viya thito viya nisinno viya hoti. Aiifiadeva ca
agamanakale cittam, anfiam gamanakaladisu. Evampi vifinanam mayasadisam. Maya ca

mahdjanam variceti, yamkisicideva “ldam suvannam rajatam muttda”’ti gahapeti, vininanampi
mahajanam variceti.

Teneva hi cittena agacchantam viya gacchantam viya thitam viya nisinnam viya katva gahapeti,
annadeva ca agamane cittam, anniam gamanadisu. Evampi viiinianam maydasadisam.

Consciousness too is similar to magic in the sense of insubstantiality, and in the sense of not
worth taken. Just as magic is brief and fast appearance, so too is conciousness. That
[conciousness] is even quickier and faster appearance than that [magic]. Therefore it seems the
man is coming, going, standing and sitting with that very same mind. But there is just a different
mind at the time of coming, a different mind on going and so on. So too conciousness is like
(sadisam) magic (maya). Magic deceives people, it causes people to take anything as: “this is
gold, silver, pearl”; conciousness too deceives people.

[Consciousness] makes people to take as if [a man] is coming, going, standing, sitting with the
same mind. But in the case of coming [there is] just a different conciousness, in the case of going
and so on [there is] another [conciousness]. So too, conciousness is like magic.

Consciousness too (viirianampi) is similar (sadisam) to magic (mdya) in the sense of insubstantiality
(asarakatthena), and in the sense of not worth taken (agayhiipaga). Just as (yatha) magic (maya) is brief (ittara) and
fast appearance (lahupaccupatthana), so too (evam) is conciousness. That (tasi) [conciousness] is even (pi) quickier
(ittarataran) and faster appearance (lahupaccupatthanatararica) than that (fato) [magic]. Therefore (/i) it seems
(viya) the man (puriso) is coming (agato), going (gato), standing (thito) and sitting (nisinno) with that (tena) very
same (eva) mind (cittena). But there is just (eva) a different (anisiam) mind (aniriam) at the time of coming
(@gamanakale), a different mind on going and so on (gamanakaladisu). So too (evampi) conciousness is like
(sadisam) magic (maya). Magic (mayda) deceives (variceti) people (mahajanam), it causes (e) people to take
(gahapeti) anything (vamkirici) as: “this is gold (suvannam), silver (rajata), pearl (mutta)”’; conciousness too
deceives people.

[Consciousness] makes (e) people to take (gahdapeti) as if (viya) [a man] is coming (agacchantam), going
(gacchantam), standing (thitam), sitting (nisinnam) with the same mind (cittena). But (ca) in the case of coming
(agamane) [there is] just (eva) a different (a7iriam) conciousness (cittam), in the case of going and so on [there is]
another [conciousness]. So too (evampi), conciousness is like magic.

4 Patala, nt. a covering; a membrane; envelope; lining; film.
4 Pilaka, f. a boil; a blister.
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VOCABULARY & GRAMMATICAL ANALYSIS
Vifinanampi asarakagthena maydasadisam, tatha agayhiipagatthena = consciousness too is similar to
magic in the sense of insubstantiality, and in the sense of not worth taken (agayhiipaga).
maya, f. fraud; deceit; magic; jugglery.

tatha refers to virinanampi mayasadisam. To avoid the repetition of vifinanampi mayasadisam
agayhiipagatthena the commentator uses tatha agayhupagatthena. tathd ind. so; thus; in such a
way; likewise; similarly /ta + tha].

agayhiipaga = a + gayha + upaga, lit. not suitable to be taken = not worth taken.
gayha, grasped, seized.
upaga, a. (in cpds.) fit for, suitable for.

Yatha ca maya ittara lahupaccupatthand, evam vinifianam = just as (vathd) magic is brief and fast
appearance, so too (evam) is conciousness.

vathd = just as
ittara, a. short-lived; brief; very small or few.
lahu = quick, fast; paccupatthana, nt. understanding; appearance; coming on; attending.

Tanhi tatopi ittarataraiiceva lahupaccupatthanataranica = indeed (hi) that (¢an) is even quickier
(ittarataram) and faster appearance (lahupaccupatthanataram) than that (tato).

tam = that (refers to vininanam)
tato, (f.) = than that . it refers to maya.

ittarataraii = more brief, even quickier than that (tara requires 5" form). That here refers to maya,
magic.

Tarnihi tatopi ittarataraiiceva lahupaccupatthanataranica. Furthermore (hi) that [conciousness] is even (pi)
quickier and faster appearance than that [magic] (fato).

Teneva hi cittena puriso dgato viya gato viya thito viya nisinno viya hoti — Therefore (ki) it seems (viya) the
man (puriso) is coming (dgato), going (gato), standing (thito) and sitting (nisinno)with that very same
mind.

teneva = with that (fena) very (eva) or with that same.
dagato = coming; gato = going.

viya has two meanings: 1. uparikhya, ‘as if’ or ‘seems’ or exagerated speech .2. upama compares
2 things, usually translated as ‘like’ or ‘just as’.

Anfiadeva ca agamanakale cittam [atthi], aiiiam gamanakaladisu [cittam hoti]. Evampi viiifianam
mayasadisam - But there is just (eva) a different (a7iziam) mind (asifiam) at the time of coming
(agamanakale), a different mind on going and so on (gamanakaladisu). So too (evampi) conciousness is
like (sadisam) magic (maya).

annadeva = anfiam + eva, anna, a. other; another; else.
afifiam connects fo cittam as adjective
eva, only
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ca, but
agamana, nt. oncoming; arrival. agama=something coming.

=

Mayad ca mahdjanam vaipiceti, yamkificideva “Idam suvannam rajatam muttda "ti gahapeti, vinianampi
mahdjanam variceti - magic (maya) deceives (variceti) people (mahajanam), it causes (e) people to take
(gahapeti) anything (yamkirici) as: “this is gold (suvannam), silver (rajata), pearl (mutta)”; conciousness
too deceives people.

maya = magic; mahajanam = the people
vaiiceti (\vaiic + e), to cheat; to deceive.

yambkificideva = a certain, anything (kiri + ci= something; yam + kifi + ci= anything; yena
kenaci=with anything, yesu kesuci= in anything, , ...). koci=someone, yo koci=anyone.

suvanna, nt. gold. adj. of good colour; beautiful. rajata. nt. silver.
mutta (f), pearl.
gahapeti (caus. of ganhati), it causes someone to take or it makes someone to take.
With causative verbs we have 2 kattas and 2 kammas.
Two katta: make: maya; take: mahdjanam.
Two kammas: make: mahajanam; take: yamkirici.

Mahajanam is dhatu-katta and at the same time mahdajanam is karita-kamma
(karita=causative suffix, ape).

Teneva hi [vifinanam] cittena agacchantam viya gacchantam viya thitam viya nisinnam viya katva??
[mahajanam] gahapeti, aiiiadeva ca agamane cittam, aniiniam gamanadisu. Evampi vifinanam

mayasadisam = [Consciousness] makes (e) people to take (gahapeti) as if/making it seems (viya katva) [a

man] is coming (agacchantam), going (gacchantam), standing (thitam), sitting (nisinnam) with the same
mind (cittena). But (ca) in the case of coming (agamane) [there is] just (eva) a different (asiriam)
conciousness (cittam), in the case of going and so on [there is] another [conciousness]. So too (evampi),
conciousness is like magic.

gahapeti (caus. of ganhati), it causes someone to take or it makes someone to take.
With causative verbs we have 2 kattas and 2 kammas.
Two katta: make: viriianam (understood), take: mahajanam (understood).

Two kammas: make: mahajanam (understood),; take: purisam (understood).
Bhiripaiifienati sanhapaniiena ceva vipulavitthatapariiiena ca.

Bhiiripaniiiena means profound knowledge and wide knowledge.

VOCABULARY & GRAMMATICAL ANALYSIS

Bhiiripaniiena means profound knowledge (sanhapaiiiiena) and wide knowledge (vipulavitthataparniiena).
bhuri = sanha or vipulavitthata
sanha, a. smooth; soft; delicate; exquisite or sharp.

vipula, a. extensive; great; large.
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vitthata (pp. of vittharati), extended; wide; spread out.

Ayu means life faculty.

Motive (abhoga): not life span, age etc...
Usmati kammajatejodhatu.

Usma means the fire element (tejodhatu) produced by kamma (kammaja).
Motive (abhoga): so Usma means ajjhattika tejodhatu??

kammaja adj. produced by action; arisen due to kamma [kamma + ja]. Ajjhattika is body heat that is generated by
our own kamma.

About tejodhatu: Reference Vibhanga Pali: Tattha katama tejodhatu? tejodhatudvayam atthi ajjhattika (internal),
atthi bahira (external). Tattha katamd ajjhattika tejodhatu? yam ajjhattam paccattam tejo (one’s own internal tejo)
tejogatam usma usmagatam usumam usumagatam ajjhattam upadinnam. Seyyathidam, yena ca santappati, yena ca
Jirivati, yena ca paridayhati, yena ca asitapitakhayitasayitam sammd parinamam gacchati, yam va pananiiampi
atthi ajjhattam paccattam tejo tejogatam usmda usmagatam usumam usumagatam ajjhattam upadinnam. Ayam
vuccati ajjhattika tejodhatu.

Tattha katama bahird tejodhatu, yam bahiram tejo tejogatam usma usmagatam usumam usumagatam
bahiddha anupadinnam. Seyyathidam, katthaggi palalaggi tinaggi gomayaggi thusaggi samkaraggi indaggi
aggisantapo siriyasantapo katthasannicayasantapo tinasannicayasantapo dhaniniasannicayasantapo
bhandasannicayasantapo, yam va pananifiampi atthi bahiram tejo tejogatam usma usmagatam usumam usumagatam
bahiddha anupadinnam. Ayam vuccati bahird tejodhatu. Ya ca ajjhattika tejodhatu ya ca bahira tejodhatu,
tadekajjham abhisanniuhitva abhisamkhipitva ayam vuccati tejodhatu.

Parabhattanti nanavidhanam kimiganadinam bhattam hutva.

Parabhattam means being the food for a bunch of worms.

Parabhattam means being (hutva) the food (bhattam) for a bunch (nanavidhanam) of worms (kimiganadinam).

VOCABULARY & GRAMMATICAL ANALYSIS

Motive: para, other is defined as nanavidhanam kimiganadinam. Also to indicate that parabhattam is a
tappurisa samasa because of the use of 4" form in kimiganadinam.

nana, in. different; differently.
vidhana, nt. variety; arrangement; command; performance; process.

kimigana =kimi, m. a worm; vermin + gana, m. a gang; crowd;
Etadisayam santanoti etadisi ayam pavenimatakassa yava susana ghattiyati 'ti.

Etadisayam santano means this is such a norm for a dead person ‘it’s stricken upto/until the
cemetery’.
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Etadisayam santano means this is (ayam) such (etadisi) a norm (paveni) for a dead person (matakassa), ‘it’s
stricken (ghattiyati) up to/until the cemetery (susand)’.

VOCABULARY & GRAMMATICAL ANALYSIS

etadisayam = etadisi + ayam, etadist qualifies pavent.
etadisa, a. such like; of this kind.
santano= samvannetabba, paveni= samvannana. Here santano means norm.
santana, nt. 1. continuity; succession; 2. offspring; 3. a cobweb.
paveni, f. norm; tradition; lineage.
mataka, m. the deceased.
yava, in. up to; as far as; so far that. Requires 5" form.
susand (5" form), nt. the cemetery. (mariyada, excluded or abhividi, included). ??

ghattivati, not found in dictionary but found this Note in Bhikkhu Bodhi Connected Discourse note 1:Spk
glosses: Ruppati ti kuppati ghattivati piliyati, bhijjati ti attho,; “It is deformed: it is disturbed, stricken,
oppressed, meaning ‘it is broken.””

ghatteti [Sk. ghattayati] to strike, beat, knock against, touch; fig. to offend, mock, object to.

Mayayam balalapiniti yvayam vinnianakkhandho nama [ayam balamahdjanalapapanikamaya
namaj.

Mayayam balalapini means whatever is called viririanakkhandho that is called
balamahdajanalapapanikamaya.

Mayayam balalapint means whatever (yo) is called (nama) vifinianakkhandho that (ayam) is called (nama)
balamahajanalapapanikamaya.

VOCABULARY & GRAMMATICAL ANALYSIS
ayam = samvannetabba, yvayam vifinanakkhandho nama ayam = samvannana
maya balalapini = samvannetabba, balamahdjanalapapanikamaya = samvannand.
Yo ayam vinnanakkhandho nama (Y sentence) - whatever is called virinanakkhandha.
yvayam = yo ayam
ayam balamahajanalapapanikamayd namaj. (T-sentence) - that is called balamahajanalapapanikamaya.
balalapini = samvannetabba, balamahdjanalapapanika = samvannand.
— bala=balamahajana, foolish people; lapini=lapapanika, causing to speak.
balamahajanalapapanikamaya = balamahdjanalapapanika + maya (kammadharaya samasa)
balamahdajana + lapapanika: 2™ form tappurisa samasa
bala +mahdajana, kammadharaya samasa

bala + mahdjana = foolish + lapapanika (lapapana ~+ika, owner)
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lapapana = lapa, talkative + nape + yu (Pali Burmese dictionary, not in DPD)

Vadhakoti dvihi karanehi ayam khandhasamkhato vadhako anfiamaniiaghdatanenapi, khandhesu
sati vadho panndyatitipi. Eka hi pathavidhatu bhijjamand sesadhdatuyo gahetvava bhijjati, tatha
apodhdatuadayo. Ripakkhandho ca bhijjamano aripakkhandhe gahetvava bhijjati, tatha
arupakkhandhesu vedanadayo sannadike. Cattaropi cete vatthuriipanti evam
annamannavadhanenettha vadhakata veditabba. Khandhesu pana sati
vadhabandhanacchedadini sambhavanti, evam etesu sati vadhabhavatopi vadhakata veditabba.

This aggregate is called a killer because of two reasons, in terms of killing each other and also
when there are the aggregates, the killing happens. For further elaboration when breaking, one
earth element breaks, just taking the remaining [three] elements [ith it]; similarly apodhatu and
so on. The form aggregate, when breaking, it breaks, just taking [with it] the mental aggregates.
Similarly, among the mental aggregates, feeling and so on, when breaking, they break, just
taking the perception and so on [with them]. So too, these four [mental aggregates], each, [when
breaking, they break, just taking the physical base. In the sense of killing each other, their killer-
hood should be known in that way. In addition, when there are khandhas, the killing, tying,
cutting and so on occur. In this way, when there are these [aggregates] the killer-hood should be
known in terms of killing as such.

This aggregate (ayam khandha) is called (sankhata) a killer (vadhako) because of two reasons (dvihi karanehi), in
terms of killing each other (azifiamarifiaghatanenapi) and also when there are the aggregates (khandhesu sati), the
killing (vadho) happens (parifidyati). For further elaboration (47), when breaking (bhijjamdna), one earth element
(pathavidhatu) breaks, just taking (gahetvava) the remaining (sesa) [three] elements (dhatuyo) [with it]; similarly
(tatha), apodhatu and so on (apodhatuadayo). The form aggregate (ripakkhandho), when breaking (bhijjamano), it
breaks (bhijjati), just (eva) taking (gahetva) [with it] the mental aggregates (ariipakkhandhe). Similarly (tatha),
among the mental aggregates (ariipakkhandhesu), feeling and so on (vedanddayo), when breaking, they break
(bhijjanti), just taking (gahetvava) the perception and so on (saninddike) [with them]. So too ( ca), these four [mental
aggregates]| (cattaro ete), each (api), [when breaking (bhijjamana), they break (bhijjanti), just taking (gahetvava) the
physical base (vatthuripan). In the sense of killing each other (aiiamaniiavadhanenettha), their killer-hood
(vadhakata) should be known (veditabba) in that way (evam). In addition (pana), when there are khandhas
(khandhesu sati), the killing, tying, cutting and so on (vadhabandhanacchedadini) occur (sambhavanti). In this way
(evam), when there are these [aggregates] (etesu sati) the killer-hood (vadhakata) should be known (veditabba) in
terms of killing (vadhabhdavato) as such.

VOCABULARY & GRAMMATICAL ANALYSIS

Dvihi karanehi ayam khandhasamkhato vadhako anfiamaniiaghatanenapi, khandhesu sati vadho parnifidyatitipi.

This aggregate (ayam khandha) is called (sankhata) a killer (vadhako) because of two reasons (dvihi karanehi), in
terms of killing each other (aniriamannaghatanenapi) and also when there are the aggregates (khandhesu sati), the
killing (vadho) happens (panniayati).

karana, nt. reason; cause.
sankhata, pp. agreed on; reckoned. (in cpds.) so-called; named.

annamanna, each other
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ghatanena, in terms of killing

ghata®’, m. ghatana, nt. killing; slaughter; destruction; robbery.
vadha, m. punishment; killing; execution.
khandhesu sati, when there is khandhas

khandhesu (lakkhana-vanta), when the aggregates.

sati (nipata), there is or there are.

pannayati, (lakkya-kriya) to appear; to be clear or evident.

Eka hi pathavidhatu bhijjamanda sesadhdatuyo gahetvava bhijjati; tatha apodhatudadayo.

For further elaboration (4i), when breaking (bhijjamana), one earth element (pathavidhatu) breaks, just taking
(gahetvava) the remaining (sesa) [three] elements (dhatuyo) [with it]; similarly (tathd), apodhatu and so on
(@podhatuadayo).

eka — one dhatu
hi, for further elaboration (vitthara-jotaka); or indeed (dalhikarana).
pathavidhatu, the earth element
bhijjamana, breaking
sesadhatuyo (f., NG-11), the remaining dhatus.
sesa, a. remaining; left.

gahetvava = gahetva + eva; eva=just taking, always taking, never not taking. (rejection, avadharana:
never ‘not taking’)

apodhatu, the water element.

Ripakkhandho ca bhijjamano ariupakkhandhe gahetvava bhijjati; tatha ariipakkhandhesu vedanadayo [bhijjamand]
sannadike [gahetvava bhijjanti].

The form aggregate (riipakkhandho), when breaking (bhijjamano), it breaks (bhijjati), just (eva) taking (gahetva)
[with it] the mental aggregates (ariipakkhandhe). Similarly (fathd), among the mental aggregates
(arapakkhandhesu), feeling and so on (vedandadayo), when breaking, they break (bhijjanti), just taking (gahetvava)
the perception and so on (sanifiadike) [with them].

ariipakkhandhe gahetva eva, just taking = always taking = never not taking the mental aggregates. (eva:
rejection, avadharana: never ‘not taking”)

bhijjati, it breaks.

tatha is upasamhara (conveyor of pathasesa), similarly. When see tatha we must find pathasesa (=
remaining word) from previous sentence, so we have to insert like this: ...vedanadayo (bhijjamano

ariipakkhandhe gahetvava bhijjati) sanniadike.
aripakkhandhesu (niddharana-samudaya), among the mental aggregates.

vedanadayo (niddharaniya) = vedand +adi, feeling and so on.

Y Vadhaka / ghataka (Nhana), killer [The root ‘hana’ often turns into vadha or ghdta according to kitaka formula-
68, 69 (hanassa ghdto, vadho va sabbattha)
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Cattaropi cete vatthuripan 'ti evam annamannavadhanenettha vadhakatd veditabba. — Cattaropi cete [bhijjamanal
vatthuriipan [gahetvava bhijjanti] 'ti evam anfiiamannavadhanenettha vadhakata veditabba.

So too ( ca), these four [mental aggregates] (cattaro ete), each (api), [when breaking (bhijjamana), they break
(bhijjanti), just taking (gahetvava) the physical base (vatthuriipan). In the sense of killing each other
(antfiamaniiavadhanenettha), their killer-hood (vadhakata) should be known (veditabba) in that way (evam).

cattaropi cete, so too, these four (mental aggregates)
api, each (four). When api follows a plural number, it means each.
ca, so too. (refers to the remaining parts)
annamannavadhanenettha = annamarnina + vadhanena + ettha
vadhaka, m. an executioner; one who inflicts punishment.

vadhakata, killer-hood

Khandhesu pana sati vadhabandhanacchedadini sambhavanti; evam etesu sati vadhabhavatopi vadhakata
veditabba.

In addition (pana), when there are khandhas (khandhesu sati), the killing, tying, cutting and so on
(vadhabandhanacchedadini) occur (sambhavanti). In this way (evam), when there are these [aggregates] (etesu sati)
the killer-hood (vadhakata) should be known (veditabba) in terms of killing (vadhabhavato) as such.

khandhesu sati (santesu), when there are khandhas.

pana, (pakkhantara-jotaka), in addition.

vadhabandhanacchedadini = vadha + bandhana + cchedadini
bandhana, nt. binding; bondage; something to bind with.
cheda, m. cutting off; severance.

sambhavati (sam + bhii + a), to arise; to be produced or present; to exist; to be together with.

vadhabhavato, in terms of killing.
Sabbasamyoganti sabbam dasavidhampi samyojanam.

Sabbasamyogan means each and all ten kinds of fetters.

Sabbasamyogan means each (pi) and all (sabbam) ten kinds (dasavidham) of fetters (samyojanam).

VOCABULARY & GRAMMATICAL ANALYSIS

samyoga, m. a bond; union; association; fetter; an euphonic combination.
vidha, a. (in cpds.) of a kind; consisting of.
api, (each of the ten)

samyojana, fetter

Accutam padanti Nibbanam.
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Accutam padan means Nibbana.

Phenapindiipamasuttavannana

phenapinda (lump of foam) & rippam
udakapubbula (water bubble) & vedana
maricikd (mirage) & sanna
kadalikkhandha (banana tree) & sankhara
mayam (magical illusion) & vinirianam

SR LN~

95. Tatiye Gamgaya nadiya tire’ti Ayujjhapuravasino aparimanabhikkhuparivaram carikam
caramanam Tathdgatam attano nagaram sampattam disva, ekasmim Gamgaya nivattanatthane
mahavanasandamanditappadese Satthu viharam katva adamsu. Bhagava tattha viharati. Tam
sandhaya®® vuttam “Gamgaya nadiya tire’ti.

Tatra kho Bhagava bhikkhii amantest’ti tasmim vihare vasanto Bhagava sayanhasamayam
gandhakutito nikkhamitva [Gamgatire paniattavarabuddhasane nisinno] [Gamgdya nadiya
agacchantam mahantam phenapindam disva] “Mama sasane paiicakkhandhanissitam ekam
dhammam kathessami’’ti cintetva® parivaretva nisinne bhikkhii amantesi.

Mahantam phenapindan’ti utthanutthane badarapakkappamanato patthaya anusotagamanena
anupubbena pavaddhitva pabbatakiitamattam jatam, yattha udakasappadayo anekapanayo
nivasanti, evariipam mahantam phenapindam.

Avaheyyati ahareyya. So pandyam phenapindo utthitatthanepi bhijjati, thokam gantvapi,
ekadviyojanadivasena diiram gantvapi, antard pana abhijjantopi mahasamuddam patva
avassameva bhijjati. Nijjhayeyyati olokeyya. Yoniso upaparikkheyyati karanena
upaparikkheyya.

Kim hi siya bhikkhave phenapinde saro’ti bhikkhave phenapindamhisaro nama kim bhaveyya,
viliyitva viddhamseyyeva. Evameva khoti yatha phenapinda nissaro, evam ripampi
niccasaradhuvasaraattasaravirahena nissarameva. Yathd ca phenapindo utthitamattopi bhijjati,
thokam gantvapi, diuram gantvapi, samuddam patva pana avassameva bhijjati, evamevam
riupampi kalalabhavepi bhijjati abbudadibhavepi, antard pana abhijjamanampi
vassasatayukanam vassasatam patva avassameva bhijjati, maranamukhe cunnavicunnam hoti,
evampi phenapindasadisam.

Kim hi siya bhikkhave vedandya sarotiadisu vedandadinam pubbuladihi evam sadisata
veditabba. Yatha hi pubbulo asaro, evam vedanapi. Yatha ca so abalo agayhiipago, na sakka

4 Sandhaya (abs. of sandahati), having united. in. with reference to; concerning.
4 Cinteti (cint + e), to think; to reflect; to consider. aor. cintesi. pr.p. cintenta, cintayamana, abs. cintetva, cintiya.
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tam gahetva phalakam va asanam va katum, gahitopi bhijjateva, evam vedanapi abala
agayhiipaga, na sakkd niccati va dhuvati va gahetum, gahitapi na tathd titthati, evam
agayhiipagatdyapi vedand pubbulasadisa. Yatha pana tasmim tasmim udakabindumhi pubbulo
uppajjati ceva bhijjati ca, na ciratthitiko hoti, evam vedanapi uppajjati ceva bhijjati ca, na
ciratthitika hoti, ekaccharakkhane kotisatasahassasamkha uppajjitva nirujjhati. Yathda ca
pubbulo udakatalam, udakabindum, udakajallam, samkaddhitva putam katva gahanavatancati
cattari karanani paticca uppajjati, evam vedanapi vatthum arammanam kilesajallam
phassasamghattanaricati cattari karanani paticca uppajjati. Evampi vedand pubbulasadisa.

Sannapi asarakatthena maricisadisa, tathd agayhupagatthena. Na hi sakka tam gahetva pivitum
va nhayitum va bhajanam va puretum. Apica yathd marici vipphandati, sanjatamivegd viya
khayati, evam nilasanndadibheda sannapi niladianubhavanatthaya phandati vipphandati. Yatha
ca marici mahajanam vippalambheti, “Punnavapi viya punnanadi viya dissati”’ti vadapeti, evam
sannapi vippalambheti, “Idam nilakam subham sukham niccan’’ti vadapeti. Pitakadisupi eseva
nayo. Evam sanna vippalambhanenapi maricisadisa.

Akukkukajatanti anto asanjataghanadandakam. Samkharapi asarakatthena
kadalikkhandhasadisa, tatha agayhiipagatthena. Yatheva hi kadalikkhandhato kifici gahetva na
sakkd gopanasiadinam atthaya upanetum, upanitampi na tatha hoti, evam samkharapi na sakka
niccadivasena gahetum, gahitapi na tathda honti. Yatha ca kadalikkhandho
bahupattavattisamodhano hoti, evam samkharakkhandho bahudhammasamodhano. Yathd ca
kadalikkhandho nanalakkhano. Aninioyeva hi bahiraya pattavattiya vanno, anno tato
abbhantaraabbhantaranam, evameva samkharakkhandhepi aniiadeva phassassa lakkhanam,
anna cetanadinam, samodhanetva pana samkharakkhandhova vuccatiti evampi
samkharakkhandho kadalikkhandhasadiso.

Cakkhumd purisoti mamsacakkhund ceva pannacakkhund cati dvihi cakkhiihi cakkhuma.
Mamsacakkhumpi hissa parisuddham vattati apagatapatalapilakam, pannidacakkhumpi
asarabhavadassanasamattham. Viniianampi asarakatthena mayasadisam, tatha
agayhiipagatthena. Yathda ca maya ittara lahupaccupatthand, evam vinianam. Tarihi tatopi
ittaratarariceva lahupaccupatthanatararica. Teneva hi cittena puriso agato viya gato viya thito
viya nisinno viya hoti. Aiinadeva ca agamanakale cittam, aniiam gamanakaladisu. Evampi
vinianam mayasadisam. Mayda ca mahajanam variceti, yamkinicideva “ldam suvannam rajatam
muttd’”’ti gahapeti, vinianampi mahajanam variceti. Teneva hi cittena agacchantam viya
gacchantam viya thitam viya nisinnam viya katva gahapeti, anfiadeva ca adgamane cittam, aninam
gamandadisu. Evampi vifiianam mayasadisam.

Bhiiripaiifienati sanhapariiiiena ceva vipulavitthatapaiiiiena ca. Ayiiti jivitindriyam. Usmati
kammajatejodhatu. Parabhattanti nanavidhanam kimiganadinam bhattam hutva. Etadisayam
santanoti etadisi ayam pavenimatakassa yava susand ghattiyatiti. Mayayam balalapiniti yvayam
vinianakkhandho nama, ayam balamahdjanalapapanikamaya nama. Vadhakoti dvihi karanehi
ayam khandhasamkhato vadhako anniamanniaghatanenapi, khandhesu sati vadho panndyatitipi.
Eka hi pathavidhatu bhijjamana sesadhdatuyo gahetvava bhijjati, tatha apodhatuadayo.
Ripakkhandho ca bhijjamano arapakkhandhe gahetvava bhijjati, tathda arapakkhandhesu
vedandadayo sannadike. Cattaropi cete vatthuriipanti evam annamannavadhanenettha vadhakata
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veditabba. Khandhesu pana sati vadhabandhanacchedadini sambhavanti, evam etesu sati
vadhabhavatopi vadhakata veditabba. Sabbasamyoganti sabbam dasavidhampi samyojanam.
Accutam padanti Nibbanam. . Tatiyam.

Notes

Note about kattum: Buddhanam jivitassa na sakka kenaci antarayo kattum (bhava voice) = Danger (antardyo) to the
life (jivitassa) of the Buddhas (Buddhanam) is impossible to do (kattum) by anybody (kenaci). Kattum is bhava
voice hence kenaci (3™ form katta) and antarayo (1% form kamma).

33



	Pheṇapiṇḍūpamasuttavaṇṇanā0F  (SN 22.95)
	Pheṇapiṇḍūpamasuttavaṇṇanā
	Notes

