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Nidhikandasuttam
A Hidden Treasure
1. Nidhim nidheti puriso, gambhire odakantike;
atthe Kkicce samuppanne, atthaya me bhavissati.
2. Rajato va duruttassa, corato pilitassa va;
inassa va pamokkhaya, dubbhikkhe apadasu va;
etadatthaya lokasmim, nidhi nama nidhiyati.
3. Tavassunihito santo, gambhire odakantike;
na sabbo sabbada eva, tassa tam upakappati.
4. Nidhi va thana cavati, saiifia vassa vimuyhati;
naga va apanamenti, yakkha vapi haranti nam.
5. Appiya vapi dayada, uddharanti apassato,
yada puiifiakkhayo hoti, sabbametam vinassati.
6. yassa danena silena, samyamena damena ca;
nidhi sunihito hoti, itthiya purisassa va.
7. Cetiyamhi ca sanghe va, puggale atithisu va;
matari pitari capi, atho jetthamhi bhatari.
8. Eso nidhi sunihito, ajeyyo anugamiko;
pahaya gamaniyesu, etam adaya gacchati.
9. Asadharanamainfiesam, acoraharano nidhi;
kayiratha dhiro pufifiani, yo nidhi anugamiko.
10.Esa devamanussanam, sabbakamadado nidhi;
yam yadevabhipatthenti, sabbametena labbhati.
11.Suvannata susarata, susanthana surupata;
adhipaccaparivaro, sabbametena labbhati.
12.Padesarajjam issariyam, cakkavattisukham piyam;
devarajjampi dibbesu, sabbametena labbhati.
13.Manussika ca sampatti, devaloke ca ya rati;

ya ca nibbanasampatti, sabbametena labbhati.



14.Mittasampadamagamma, yonisova payuijato;
vijja vimutti vasibhavo, sabbametena labbhati.
15.Patisambhida vimokkha ca, ya ca savakaparami;
paccekabodhi buddhabhumi, sabbametena labbhati.
16.Evam mahatthika esa, yadidam puinasampada;
tasma dhira pasamsanti, pandita katapuifatanti.

nidhikandasuttam nitthitam.



Background story of Nidhikandasutta

There was a certain wealthy and rich man in Savatthi. He was faithful, devoted, and lived a
household life without a stingy mind. One day, he offered a donation to the bhikkhusangha (monk
community) headed by the Buddha. At that moment, the king was in need of wealth, so he sent a
man to summon him, saying, 'Hey, go and bring such a wealthy man.' The man approached the
wealthy man and informed him, 'Dear householder! The king is calling for you.' The wealthy man,
who was attending the monk community headed by the Buddha with a mind endowed with faith
and so on, said, 'Sir, you go first; I will go later. Now I am burying the hidden treasure.' The
Buddha, who had finished the meal and had refused to consume more, expounded these verses,
'nidhim nidheti puriso,’ to show appreciation for the offering to that wealthy man, in order to
demonstrate the accomplishment of merit treasure in the highest sense as follows:

1%t verse:
Twofold treasure

“Nidhim nidheti puriso, gambhire odakantike;
Atthe kicce samuppanne, atthaya me bhavissati.”

Puriso - a person, nidheti - buries, nidhim - a hidden treasure, gambhire - in a deep place,
odakantike - where there is water as the end. (cintento - thinking that) Atthe kicce - when an
urgent matter, samuppanne - has arisen, bhavissati - it will be, atthaya - for the benefit, me - of
me.

""A person buries a hidden treasure in a deep place where there is water as the end, thinking
that when an urgent matter has arisen, it will be for the benefit of me."

1. Nidhi means a hidden treasure or treasure, which is buried, protected and guarded (nidhiyati
nidhi, thapiyati, rakkhiyati gopiyatiti attho). There are four types of treasure:

1.1. Thavara-nidhi (the immovable or immobile treasure): land, paddy field, gold, silver,
house, and various properties which are not able to move by themselves. Thavara can also
be classified into two categories: asamharima (real estate), which includes residential
places, commercial places, industrial places, vacant lands, and so forth, and samharima
(chattel), which includes money, gold, silver, phones, and so on.

1.2. Jangama-nidhi (the movable or mobile treasure): slaves, elephants, horses, cows, goats,
sheep, chicken, pigs, and various properties which are able to move by themselves.

1.3. Anigasama-nidhi (inseparable treasure or limb-like treasure): knowledge of work
(kammayatana), knowledge of art (sippayatana), science (vijjatthana), education
(bahusacca), etc. This kind of treasure after learning and obtaining them is attached to
oneself like limbs; therefore, it is called angasama-nidhi.

1.4. Anugamika-nidhi (following treasure): all of merits such as donation, morality, wisdom,
merits generated from preaching Dhamma and from listening to Dhamma, etc. This kind
of treasure will follow one from one life to another as inheritance kamma, as it is
mentioned “I am the owner of my deeds and the heir of my deeds, etc.” They produce
desirable results in every existence they follow.

In the first verse, it refers to Thavara-nidhi.



NB: What are four types of nidhi (hidden treasure)?

2. Two types of wealth: However, if we categorize the above treasures, they can be categorized
into two as external/secular wealth and internal/spiritual wealth. External wealth is
thavaranidhi and jangamanidhi; internal wealth is angasamanidhi and anugamikanidhi. As it
is mentioned in Vaddhisutta, the Buddha stated that the noble disciple who grows with these
ten growths grows with noble growth. He is the one who gets the essence and takes the very
best of body/life. The ten growths are as follows:

2.1.  Khettavatthithi vaddhati (he grows in fields and land),

2.2.  Dhanadhaniiena vaddhati (he grows in wealth and grain),

2.3.  Puttadarehi vaddhati (he grows in children and partners),

2.4. Dasakammakaraporisehi vaddhati (he grows in slaves, workers and employees),

2.5.  Catuppadehi vaddhati (he grows in quadruped animals),

2.6.  Saddhaya vaddhati (he grows in faith),

2.7. Silena vaddhati (he grows in morality),

2.8.  Sutena vaddhati (he grows in learning),

2.9. Cagena vaddhati (he grows in generosity),

2.10. Pannaya vaddhati (he grows in wisdom).

The first five are external wealth and the last five are internal wealth.
3. Three types of person in the world:

3.1. Andho (blind person): one who lacks the eye to obtain wealth that has not yet been
acquired and increase the wealth that has already been obtained. Moreover, one lacks the
eye to discern between wholesome and unwholesome, blameworthy and praiseworthy,
inferior and superior, as well as dark and bright qualities.

3.2. Ekacakkhu (one-eyed person): one who has the eye with which one can obtain wealth
that has not yet been acquired and increase the wealth that has already been obtained.
However, one lacks the eye with which one can discern between wholesome and
unwholesome, blameworthy and praiseworthy, inferior and superior, as well as dark and
bright qualities.

3.3. Dvicakkhu (two-eyed person): one who has the eye with which one can obtain wealth
that has not yet been acquired and increase the wealth that has already been obtained, and
one who has the eye with which one can discern between wholesome and unwholesome,
blameworthy and praiseworthy, inferior and superior, as well as dark and bright qualities.

4. Gambhire (deep) and udakantike (in the place where there is water as the end): There is a
place that is deep but has no water at the bottom, such as a hundred-fathom pit or a hole on a
plateau in the jungle. There is a place where there is water at the bottom but it is not deep, such
as a one- or two-span pit or a hole in a lowland or pond. Here, it means a place that is deep and
has water at the bottom.

TA.11.365.



2" verse:
The purposes of burring the external treasure

“Rajato va duruttassa, corato pilitassa va;
Inassa va pamokkhaya, dubbhikkhe apadasu va;
Etadatthaya lokasmim, nidhi nama nidhiyati.”

(Me) duruttassa - when I am accused (by opponents), rajato va pamokkhaya bhavissati - it will
be for the freedom from the ruler; corehi me pilitassa - when [ am harassed by thieves, corato va
pamokkhaya bhavissati - it will be for the freedom from the thieves. (Indyikehi me codiyamanassa
- when I am blamed by creditors), inassa va pamokkhaya bhavissati - it will be for the freedom
from the debt. dubbhikkhe apadasu va - when there are famine and calamities, (pamokkhaya
bhavissati - it will be for the freedom from them). etadatthdya - for this benefit, nidhi nama - such
a hidden treasure, nidhiyati - is buried, lokasmim - in the world.

"When I am accused by opponents (enemies), it will be for the freedom from the ruler. When 1
am harassed by thieves, it will be for the freedom from the thieves. When I am blamed by
creditors, it will be the freedom from the debt. When there are famine and calamities, it will be
for the freedom from them. For this benefit (reason), such a hidden treasure is buried in the
world."

5. The purposes of burying the treasure in the pit are:

5.1. To be free from the ruler if one gets slandered. When one is accused by enemies,
labeled as 'the thief,’ 'the adulterer,’ or 'the tax evader,’ he/she may be spared from
punishment by a king.

5.2. To be free from thieves if harassed. When the thief harasses or takes as hostage, saying,
"Give me this much of gold or silver," then he will be free from getting hurt or killed.

5.3. To release from debt. When the creditor comes and pressures for repayment, saying 'Pay
me the debt,' then he will be free from it.

5.4. To be free from hunger in case of famine or losses, etc. When there is famine or a bad
harvest, making it difficult to obtain food, one cannot live easily. Therefore, this hidden
treasure will help. In times of calamity or disaster, such as one's house being burnt by fire
or swept away by water, the hidden treasure will save him.

NB: What are the four purposes of the treasure?

6. Bhogavibhaga: fourfold division of wealth:

6.1. Ekena bhoge bhuiijeyya - on one part he should live and do his duties towards others'
welfare.

6.2. Dvihi kammam payoje - with two portions he should spend for his business.

6.3. Catuttharfica nidhapeyya apadasu bhavissati- he should have the fourth path deposited
for a rainy day.

"Ekena bhoge bhunijeyya, dvihi kammam payojaye;



catuttharica nidhapeyya, apadasu bhavissati”

7. Bhogadiya (benefits which one should get from external wealth): the Buddha said in
Adittasutta® that when one's house is burning, whatever belonging is taken out, that belonging
will be benefit for him/her, not the one that being burnt. In the same way, when the world is
burned by [fire of] old age and death, one should take out one's wealth by giving. Whatever is
given, that is well taken out. What is given brings pleasant result, unlike withholding, as thieves
can steal, kings can confiscate, and fire can destroy. Then in the end, one abandons one's body
and belonging. Therefore, the wise, having realized that, should utilize by himself/herself and
should give to the others. Having given and utilized according to one's ability, then he/she is
not blamed by anyone and goes to heaven after death. In Adiyasutta®, the Buddha said that
wealth should be utilized in five ways after being obtained through effort, exertion, strength of
arm, earning by dropping of sweat, and obtaining it righteously.

7.1. To make oneself, parents, children, partners, servants, workers and employees happy and
live in comfort.

7.2. To make friends and companions happy and live in comfort.

7.3. To make oneself secure against all misfortunes: misfortunes from fire, flood, king, thief
and unbeloved heirs.

7.4. To make a fivefold offering (bali): riatibali (to give to relatives, through the four supports),
atithibali (to guests, through reception), pubbapetabali (to the departed, by dedicating
merits to them), r@jabali (to the king or government, by paying taxes, levies, building
public project etc.), and devatabali (to the deities, through worship and sharing merits
according to one's faith)

7.5. To Brahmins and recluses who abstain from intoxication and heedlessness, who establish
patience and gentleness, who tame themselves, who calm themselves down, and who
cause themselves to attain Nibbana. The offering to such people results in lofty welfare
(uddhaggikam), leads to heaven (sovaggikam), produces pleasant result wherever one is
born (sukhavipakam), and is conducive to heavenly prosperities such as divine colour and
so forth (saggasamvattanikam).

"bhutta bhoga bhata bhacca, vitinnd apadasu me;
uddhagga dakkhind dinna, atho paricabalikata”

"Wealth is enjoyed by me; those who need support are supported by me; the five calamities
are overcome by me; gifis that bring pleasant results in celestial realms are given by me; and
five types of offerings are also performed by me."

NB: what are the five fruitful utilizations of external wealth?

8. Kamabhogr: in the rasiyasutta®, tenfold of kamabhogT in the world is mentioned:

8.1. Those who seek wealth unrighteously:

2S.1.28.
SA.11.38.
4S.1.513.



8.1.1. (1) Some kamabhogi (those who indulges in sensual pleasure) searches for wealth
unrighteously, and (2) once they acquire wealth, they do not make themselves happy,
(3) nor do they share their wealth and perform merits. (They are blameworthy in three

aspects).

8.1.2. Some kamabhogi searches for wealth unrighteously, and once they acquire wealth,
they make themselves happy, but they do not share their wealth and perform merits.
(They are blameworthy in two aspects but one praiseworthy).

8.1.3. Some kamabhogi searches for wealth unrighteously, and once they acquire wealth,
they make themselves happy, and they share their wealth and also perform merits.
(They are blameworthy in one aspect but two praiseworthy).

8.2. Those who seek wealth both righteously and unrighteously:

8.2.1. Some kamabhogi searches for wealth both righetously and unrighteously, and
once they acquire wealth, they do not make themselves happy, nor do they share their
wealth and perform merits. (They are blameworthy in three aspects).

8.2.2. Some kamabhogi searches for wealth both righteously and unrighteously, and
once they acquire wealth, they make themselves happy, but they do not share their
wealth and perform merits. (They are blameworthy in two aspects but one
praiseworthy).

8.2.3. Some kamabhogi searches for wealth both righteously and unrighteously, and
once they acquire wealth, they make themselves happy, and they share their wealth
and also perform merits. (They are blameworthy in one aspect but two praiseworthy).

8.3. Those who seek wealth righteously

8.3.1. Some kamabhogi seaches for wealth righteously, and once they acquire wealth,
they do not make themselves happy, nor do they share their wealth and perform
merits. (They are blameworthy in two aspects but one praiseworthy).

8.3.2. Some kamabhogi searches for wealth righteously, and a once they acquire wealth,
they make themselves happy, but they do not share their wealth and perform merits.
(They are blameworthy in one aspect but two praiseworthy).

8.3.3. Some kamabhogi searches for wealth righteously, and once they acquire wealth,
they make themselves happy, and they share their wealth and also perform merits.
(They are praiseworthy in three aspects).

8.4. Those who seek wealth righteously, utilize it with mindfulness and wisdom, and have
a liberated mind.

8.4.1. Some kamabhogi searches for wealth righteously, and once they acquire wealth,
they make themselves happy, share their wealth, and perform merits. They are not
tied up, not infatuated, and not caught up in their wealth. They use it while seeing its
dangers and fully understanding it. (They are praiseworthy in four aspects).

3'd verse:

The external treasure is not always beneficial

“Tavassunihito santo, gambhire odakantike;



Na sabbo sabbada eva, tassa tam upakappati.”

[Nidhi- the treasure], sunihito santo - is buried well, tava - that deeply, yava gambhire
odakantike - as deep as the place where water ends. Na - not, sabbo [nidhi] - all the hidden
treasure, na upakappati - turns out well, tassa - for him, sabbadda eva - all the time. Note: tam
(padapurananipata) - tam is just expletive particle.

"Even if the hidden treasure is buried deep until [it reaches| water in the end, not all
hidden treasure will indeed be beneficial for him all the time"®

9. The Buddha said in bhogasutta® that there are five dangers in wealth: the wealth is shared by
fire (aggisadharana bhoga), water (udakasadharana bhoga), kings (rajasadharana bhoga),
thieves (corasadharand bhoga), and unbeloved heirs (appivehi dayadehi sadharand bhoga).

4™ and 5™ verses:

The causes of the loss of treasure
“Nidhi va thanda cavati, saiifi@ vassa vimuyhati;
Naga va apanamenti, yakkha vapi haranti nam.”
“Appiya vapi dayada, uddharanti apassato;
Yada puniiakkhayo hoti, sabbametam vinassati.”

Nidhi - the hidden treasure, va - sometimes, cavati - moves, thana - from its place. Va - or, assa -
his, saifid@ - perception/memory, vimuyhati - becomes confused. va - or, naga - the dragons,
apanamenti - carry away. vapi - or, Yakkha - the demons/ spirits, haranti nam - take it away.

Vapi - or, appiya dayada - unbeloved heirs, uddharanti - pull up/ lift up/ unearth, apassato - while
not seeing. Yada - when, hoti - there is, pufiiakkhayo - exhaustion of merit, sabbametam (sabbam
+ etam) - all that treasure, vinassati - vanishes.

"The hidden treasure itself moves from its place; his memory becomes confused (he forgets
it); the dragons carry it away, or the spirits take it away; while not seeing, the unbeloved
heirs secretly unearth it. When one's merit is used up, all the treasure will vanish."

10. The causes of the loss of treasure:

10.1. The treasure itself moves from one place to another

10.2. He forgets where he has buried it.

10.3. The dragons carry it away.

10.4. The spirits (Yakkha) take them away.

10.5. Unloved heirs secretly unearth it.

10.6. When one’s merit is used up, all of treasure will be vanished. This is the reason or

the root of all those above reasons according to the commentary.

NB: What are the causes of the loss of treasure?

® Note: In this verse, 'tam" is just padapiirana (filling the word) as in "yatha tam appamattassa atapino."
5A.11.226.



In Singalovadasutta, six ways of losing wealth (bhoganam apayamukhani)’ are mentioned:
(1)habitually drinking alcohol, (2) habitually loitering in or roaming the street at unproper time,
(3) frequently seeing fairs or shows, (4) being addicted to gambling, (5) habitually associating
with bad friends and (5) the habit of laziness.

In Dighajanusutta, it gives a summary of four ways of losing wealth: (1) womanizing, (2)
devotion to drinking, (3) devotion to gambling, (4) bad company).

"Insignificant, monk, is the loss of wealth (relatives, fame).
The worst thing to lose is wisdom."

11. The way to earn wealth: in the Dighajanusutta, the Buddha said these four qualities lead to
benefit in this life (ditthadhammikattha). The four are of the following:

11.1. Utthanasampada (accomplishment of diligence): a son of good family earns his
living by farming, by trading, by cattle-herding, by archery, government service, or by any
kind of craft - at that he is skillful and is not lazy. He has a sharp inquiring mind as to ways
and means to accomplish his tasks as "this ought to be done like this, this ought to be
arranged like this."

11.2. Arakkhasampada (accomplishment of protection): Whatever wealth the son of
good family receives through effort and exertion, gathers by the strength of his arms, earns
by the sweat of his brow, and obtains by righteous means - such he guards and watches
over, thinking, "the kings would not take this, thieves would not steal it, fire would not
burn it, water would not wash it away, unbeloved heirs would not take it away."

11.3. Kalyanamittata (spiritual friendship): in whatever village or market town, the son
of good family enters, in that place they are householder or householder's son, young ones
mature in virtue or adult ones mature in virtues and they are endowed with faith, moral
virtue, generosity and wisdom. He converses with them and engages in discussions with
them. He emulates the faith of the faithful, the virtue of the virtuous, the generosity of the
generous, and the wisdom of the wise.

11.4. Samajivita (balanced life): the son of the good family, knowing his income and
expenses, lives with his means, being neither extravagant nor stingy (samam jivika
kappeti naccogalham natihinam), considering thus his income will stand in excess of his
expenses, but not his expenses in excess of his income. Just as a scale-man, or his
apprentice, knows, on holding up the scales, that by so much it has dipped down, by so
much it has risen up. If a son of good family with little income leads a luxurious life, there
will be those who say, "This son of good family enjoys his wealth like a fig eater!
(udumbarakhddika, when one desiring to eat figs, shakes the tree, but much fruit falls and
a large amount is wasted), and if a son of good family with a large income leads a mean
life, there will be those who say, 'This son of good family will die of starvation!" (in
Aputtakasutta, it is mentioned a wealthy man who lives a frugal life, dies intestate, and the
king seizes his wealth)®,

7D.lII.148.
8 A.III.107. (see also dighajanusutta - translated and slightly abridged by Piya Tan).



6", 7™M and 8™ verse:
Puiiiianidhi - meritorious treasures
“Yassa danena stlena, samyamena damena ca;
Nidht sunihito hoti, itthiya purisassa va.”
“Cetiyamhi ca sanghe va, puggale atithisu va;
Matari pitari capi , atho jetthamhi bhatari.”
“Eso nidhi sunihito, ajeyyo anugamiko;
Pahdya gamaniyesu, etam adaya gacchati.

Yo nidhi - which hidden treasure, sunihito hoti - is well buried, Yassa itthiya purisassa va - by
whoever man or woman, danena - by donation, silena - by morality, samyamena - by restraining
[concentration], damena ca - and by taming [wisdom], cetiyamhi - in shrine, ca - or/and, sarnghe
- in sangha community, va - or, puggale - in individual, va - or, atithisu - in guests, matari - in
mother, pitari capi - and also in father, atho - or, jetthamhi bhatari - in the elder brother, eso -
that hidden treasure, sunihito - is well buried, ajeyyo [parehi jetva gahetum na sakkal - and it is
invincible, anugamiko - and it follows. Pah@ya gamaniyesu® - When the properties go having
abandoned a man, so - he, gacchati - goes, adaya - having taken, etam [pufifianidhi] - that
meritorious deed.

"Which hidden treasure is well buried by whoever man or woman by donation, by morality,
by restraining (concentration), and by taming (wisdom) in shrine, or in safigha community,
or in individual, in guests, in mother, in father or in the elder brother, that hidden treasure
is well buried and it is invincible and it follows. When the properties go having abandoned a
man, he goes having taken that meritorious deed."

12. Anugamika-nidhi is the treasure which will follow one from one’s life to another as long as
one wanders in the birth-cycle:

12.1. Dana - charity, offering, generosity.
12.2. Sila - morality.
12.3. Samyama - restraining (= Samddhi — concentration). In general, samyama is a

designation for sila (morality); sometimes it is referred to as samvara (restraint). Basically,
Samvara entails restraining oneself while encountering various objects or preventing
negative influences from affecting the mind. Samyama or saniriama involves controlling
oneself when acting upon the outside world or restraining oneself from harming others
(panabhiitesu samyamo), etc. In the commentary, it is mentioned that "cetaso
nanarammanagatinivaranam (preventing the mind from wandering in various objects)";
therefore, samyama here refers to samdadhi (concentration). Or some teachers said it is

9 Commentary gives two explanations:

1 Pahaya maccam bhogesu gacchantesu = when the properties go having abandoned the man, the man goes
having taken anugamikanidhi.

2 Pubbam kdyena pahdya, paccha cetasd gamaniyesu (atikkamitabbesu) bhogesu = Having abandoned the
properties by body, when properties must be gone beyond/ transcended with the mind.

10



referred to as Indriyasamvara (restraint of faculties). As in Dhammapada verses 360 -
36310

cakkhuna samvaro sadhu, sadhu sotena samvaro;
ghanena samvaro sadhu, sadhu jivhaya samvaro.
Restraint in the eye is good, good is restraint in the ear;
restraint in the nose is good, good is restraint in the tongue.
kayena samvaro sadhu, sadhu vacaya samvaro,
manasa samvaro sadhu, sadhu sabbattha samvaro;
sabbattha samvuto bhikkhu, sabbadukkhda pamuccati.

Restraint in body is good, good is restraint in speech; restraint in mind is good, good is
restraint in all senses. A monk who restrained in all the senses is freed from all sufferings.

hatthasamyato padasamyato, vacasamyato samyatuttamo;
ajjhattarato samahito, eko santusito tamahu bhikkhum.

He who controls his hand, controls his foot, controls his speech, and has complete control
of himself; who finds delight in insight development practice and is calm; who stays
alone and is contented - him they call a monk.

yo mukhasamyato bhikkhu, mantabhani anuddhato;
attham dhammarica dipeti, madhuram tassa bhasitam.

A monk who controls his mouth (speech), who speaks wisely with his mind composed,
who explains the meaning and the text of the dhamma - sweet are the words of that monk.

12.4. Dama - taming, self-control, extinguishment of defilements (=Pafifia — wisdom)?*!.
The term 'dama’ is used in various meanings:

12.4.1. Indriyasamvara (restraint of faculties), as in 'saccena danto damasa upeto,
vedantagii vusitabrahmacariyo' (one who has trained oneself with truth, endowed
with restraint of sense faculties, who has complete knowledge of the Vedas, and
completed spiritual practice).

12.4.2. Panna (wisdom), as in 'vadi sacca dama caga khantya bhiyyodha vijjati' (In this
world, whether there is found anything better than truth, wisdom, generosity, and
patience).

12.4.3. Uposathasila, as in 'danena damena samyamena saccavajjena’ (by giving, by
observing Uposathasila, by restraint, and by truthfulness).

12.4.4. Khanti (forbearance), as in 'damupasamena’ (with patience and calmness)

°Translated by DAW MYATIN, M.A (The dhammapada verses and stories).

"In the commentary: Pafiia (wisdom) has various synonyms. In the commentary, it is mentioned that pafifia itself
means wisdom, as seen in sentence like "sussiisa labhate pasiiiam," etc. The term 'dhamma’ is used in the sense of
wisdom, as indicated by phrases like "saccam dhammo dhiti cago,” etc. Additionally, the term 'damo’ can be
interpreted as wisdom in contexts such as "vadi sacca dama caga khantya bhiyyo na vijjati.”
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" indriyasamvaro panna, khanti capi uposatho;
ime atthd pavuccanti, damasaddena sasane"ti*?.

Either taming people or animals is referred to as 'damo.' When a wild animal is brought
from the forest to the house, two things must be done: the first is to tame it to be gentle and
not fierce, making it domesticated; the second is to train it in various skills, such as
dragging wood, winning races, performing shows, and doing other useful tasks for humans.
Similarly, for a human being, the first step is to get rid of bad qualities or behaviors like
stubbornness, crookedness, anger, and stinginess, etc., and then gradually enhance oneself
in morality, concentration, and wisdom. The human being is noble by taming and training
as mentioned in several verses in Dhammapada verses 321-323:

dantam nayanti samitim, dantam rajabhirihati;
danto settho manussesu, yotivakyam titikkhati.

"Only the trained (animals like horses and elephants) are brought to the assembly, the
king rides only the trained ones. Among human beings, the one who is tamed is the best,
who is able to endure abuse."

varamassatara danta, ajaniva ca sindhava;
kunijara ca mahandaga, attadanto tato varam.

"The thoroughbred horses, 1.e., Sindhu horses, and the great elephant kufijara are noble
only when tamed or trained. However, one who trains oneself is even more noble (than
that)."

na hi etehi yanehi, gaccheyya agatam disam;
vathattand sudantena, danto dantena gacchati.

"Certainly, one cannot reach the region/place one has never been to before (i.e., Nibbana)
by any means of vehicles. It is through the thorough taming of oneself that one reaches
the place."

NB: What are the four anugamika-nidhi mentioned in Nidhikandasutta? Explain
the last two.

12.5. Another set of spiritual wealth: saddhadhana (the wealth of faith), siladhana (the
wealth of virtuous behavior), hiridhana (the wealth of moral shame) ottappadhana (the
wealth of moral dread), sutadhana (the wealth of learning) cagadhana (the wealth of

generosity), and pafifiadhana (the wealth of wisdom)'®. In some suttas, hiridhana and
ottappadhana are not included.

13. The places where Anugamika-nidhi can be buried:
13.1. Cetiya (pagoda, shrine, objects of homage): (see Mangala note).

13.2. Sangha (community of monks): there are seven kinds of offering to the Sangha as
mentioned in Dakkhinavibhangasutta.

2 Saddanitippakaranam (dhatumala), page 237.
'3 A.11.396 and so on.
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13.3. Puggala (person, individual): there are fourteen individuals whom donation can be
performed as mentioned in Dakkhinavibhangasutta.

13.4. Atithi (guest)

13.5. Matu (mother)

13.6. Pitu (father)

13.7. Jettha-bhatu (elder brother), etc.

NB: Seven places where anugamika-nidhi can be buried.

9th yerses:
The peculiarity of meritorious treasure
Asadharanamaiiiiesam, acoraharano nidhi;
Kayiratha dhiro puiifiani, yo nidhi anugamiko.”

Nidhi - the treasure, [hoti - is] asadharano - not common, afifiesam - to others. Acoraharano (=
na corehi aharano) - cannot be stolen by thieves. [Tasma - therefore], yo nidhi - which hidden
treasure, anugamiko - follows oneself, dhiro - the wise, kayiratha - should perform, (tani)
puiifiani - those merits.

"This treasure is not common to others and cannot be stolen by thieves; therefore, which
hidden treasure follows oneself, the wise should perform those merits."

14. The Anugamika-nidhi (pufifia-nidhi) is considered 'well buried' treasure because

14.1. Ajeyya: no one can win and take this kind of treasure from him/her.
14.2. Anugamika: one can carry it to future existences.
14.3. Asadharano: this kind of treasure cannot be shared with others. This kind of

treasure is not common to five types of misfortunes, i.e. fire, water, king, thief and
unbeloved heir.

14.4. Acoraharana: the thief cannot steal this treasure.
14.5. Sabbakamadada: this kind of treasure leads one to obtaining various attainments
including Nibbana.

NB: Why is Anugamika-nidhi or puiifianidhi is considered 'well buried'?

10" verse:
Wishes
Esa devamanussanam, sabbakamadado nidhi;
Yam yadevabhipatthenti, sabbametena labbhati.

Esa - this, [hoti - is] nidhi - the treasure, sabbakamadado - that grants all sensual pleasure,
devamanussanam - to human beings and deities. Yam yadevabhipatthenti (yam yam + eva +

abhipatthenti) - whatever they wish for, sabbam - all, labbhati - is obtained, etena - by this
treasure.
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"This treasure grants all sensual pleasure to human beings and deities. Whatever they wish
for, all is obtained by this treasure."

"akankheyya ce gahapatayo dhammacari samacart ‘aho vataham kayassa bheda param
maranda khattiyamahasalanam sahabyatam...nevasanfiandasafifidyataniipaganam devanam
sahabyatam upapajjeyya’nti, thanam kho panetam vijjati yam so kayassa bheda param marana
khattiyamahdasalanam sahabyatam upapajjeyya. tam kissa hetu? tatha hi so dhammacart
samacari."

"Oh householders, if one practices dhamma and righteous conduct habitually and wishes, 'Oh
indeed, after death, due to the dissolution of the body, may I be reborn in the company of a king
of great wealth,' it is possible that he/she will be reborn in the company of a king of great wealth
...in the company of the brahma of the base of neither-perception-nor-non-perception after the
dissolution of the body. Why is that? Because he/she practices dhamma and righteous conducts
habitually."

evam "andsavam cetovimuttim panfiavimuttim dittheva dhamme sayam abhififia
sacchikatva upasampajja vihareyya. tam kissa hetu? tatha hi so dhammacari samacari'ti

"In the same way, he/she, having realized cetovimutti (deliverance of mind) and panfiavimutti
(deliverance by wisdom) that are without cankers directly by oneself in this life, will dwell abiding
in them. Why is that? Because he/she practices dhamma and righteous conduct habitually."

Note: dhammacart and samacart refer to ten wholesome courses of action
(kusalakammapatha). 1t is noteworthy that the ten wholesome courses of action are necessary
conditions for rebirth in higher heavenly worlds and for the destruction of the cankers. However,
sufficient conditions are needed to obtain those things. For instance, to be reborn in the Brahma
world, beginning with Brahmaparisajja and so on, requires the attainment of ripajjhana (material
attainment). To be reborn in the Sudhavasa realms, the attainment of the stage of non-returner is
necessary. To be reborn in the aripa realms, the immaterial attainments are necessary, and the
destruction of cankers requires the full practice of the Noble Eightfold Path up to the path of
arahantship.

"idha, bhikkhave, bhikkhu saddhaya samannagato hoti, silena, sutena, cagena, panndaya
samanndagato hoti, tassa evam hoti ‘aho vataham kayassa bheda param marana
khattiyamahasalanam sahabyatam upapajjeyya’nti. so tam cittam padahati, tam cittam
adhitthati, tam cittam bhaveti. tassa te sankhara ca vihara ca evam bhavita evam bahulikata
tatriipapattiya samvattantt''ti

“Here, oh monks, a monk is endowed with faith, morality, learning, relinquishment, and
wisdom. The thought occurs to him thus: 'Oh indeed, may I be reborn in the company of a king of
great wealth after the dissolution of the body.' He exerts himself in that thought; he fixes his
attention on that thought; he develops that thought. Those wishes and abiding states are developed
and repeatedly practiced by him; they lead to being reborn in such a state."

Note: In the commentary, one who possess these five dhammas "saddha, sila, suta, caga and
panifa', without aspiration (patthana), his destination is uncertain/ is not fixed. One who has
aspiration, but does not possess these five dhammas, his destination is also uncertain.
However, for one who has both aspiration and these five dhammas, their destination is fixed. Just

as a stick thrown into the sky, it may fall at the top, middle or bottom. Its destination is not fixed.
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in the same way, the patisandhi of beings is not fixed without the above conditions. Therefore,
after performing wholesome deed, it is indeed suitable to make an aspiration.

This is not just mere wish mentioned in ifthasutta as praying (avacanahetu) nor wishing
(patthanahetu). However, if we wish to attain a particular good state/rebirth, we after wishing
should practice the ways that leads to those things. This conducive method of attaining the desired
rebirth is mentioned in the words of the aspiration pericope: "so tam cittam dahati, tam cittam
adhitthati, tam cittam bhaveti (he fixes his mind upon it, resolves his mind upon it, cultivates his
mind upon it).

NB: Can we obtain our desirable things by mere wish? Explain it.

15. Vara/thana/dhamma - wish, blessing, boon, excellent thing, desirable things that another
person grant to oneself.

15.1. The term "vara" means boon or thing that one desires. For instances, when Rahula
asked the Buddha for inheritance, the Buddha told venerable Sariputta to ordain him as a
novice to obtain supermundane inheritance. Having heard this news, King Sudhodana
approached the Buddha and said, "ekaham, bhante, bhagavantam varam ydcami
(Venerable sir, I request one boon)." The Buddha replied, "atikkantavarda kho, gotama,
tathagata (Oh Gotama Sudhodana, the tathdagatas are beyond granting boons)." He said
his boon was suitable and not faulty. Then he requested, "May venerable sirs not ordain a
son who is not given permission by his parents."

The great female devotee, Visakha, also requested eight boons from the Buddha for life
(atthaham, bhante, bhagavantam varani yacami). She said that she would like to offer
vassikasatika (rains cloth), dagantukabhatta (food for guests), gamikabhatta (food for
departers), gilanabhatta (food for the sick), gilanupatthakabhatta (food for those who
nurse the sick), gilanabhesajja (medicine for the sick), dhuvayagu (regular rice-gruel),
and udakasatika (bathing clothes for bhikkhuni).

The Buddha's attendant, venerable Ananda, also requested eight boons from the Buddha
before accepting attendant duty: four rejections - the Buddha would not give him (1) fine
clothes, (2) fine food, (3) sleeping in the same kuti, and (4) going to an invited meal. He
continued requesting four other boons: (5) May the Buddha go to the invitations that he
accepted, (6) When I bring people from a distant country or district, may the Buddha allow
them to see him, (7) When I have doubts, may the Buddha allow me to approach him at
that time, and (8) Whatever dhamma the Buddha expounds in my absence, having
returned, may the Buddha retell it to me again.

The above wishes/boons are requested by noble disciples; therefore, they did not request
for themselves. The boon for puthujjana can be identified through Queen Phussati's wish.
When Queen Phussati was about to pass away due to five signs appearing, Sakka told her,
"Bhadde Phussati, dasa te vare dammi, te ganhassu (Dear Phussati, I will grant you ten
boons, may you take them)." She requested ten boons as follows: (1) aggamahesibhavo
(being the chief queen), (2) nilanettata (beautiful dark eyes), (3) nilabhamukata (beautiful
dark eyebrows), (4) phussatiti namam (name Phussati), &),
gunavisesayuttaputtapatilabho (gaining a son endowed with special qualities), (6)
anunnatakucchibhavo (having a flat stomach), (7) alambatthanata (having breasts that are
not dangling or sagging), (8) apalitabhavo (having no white or grey hair), (9)
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sukhumacchavita (having fine skin), and (10) vajjhajananam mocanasamatthata (having
the ability to release those condemned to death).

15.2. The wish for laypeople are found in several sets: (1) ‘@yu, vanna, sukha, bala' as
mentioned in the Dhammapada verse 109'%; (2) In bhojanasutta, 'ayu, vanna, sukha, bala,
patibhana™ are mentioned; (3) in Aggapasdadasutta, 'ayu, vanna, yaso, kitti, sukha, bala'®
are mentioned; (4) In Itthasutta®’, 'ayu, vanna, yasa, kitti, sagga, uccakulinata' are
mentioned and any other sets. These things are desirable, agreeable, and are hard to obtain
in the world. The Buddha said noble disciples (ariyasavaka) who desire these things
should not pray for them, hope for them, or wish for them but they should practice the
ways [giving, moral conduct and mental cultivation] that lead to those things. If one could
obtain them through prayer or through wishing, who would not obtain them?

15.2.1.  Ayu - long life'®,

15.2.1.1. There are five things conducive to long life: (1) sappayakari (to do what is
suitable for oneself and favourable for oneself and favourable to one's health; to
act in accordance with the rules of hygiene), (2) sappayamattaniii (to be
moderate even as to things suitable and favourable), (3) parinatabhoji (to eat
food which is ripe or easy to digest), (4) kalacari (to behave oneself properly as
regards time and the spending time, (5) brahmacari (to pratice sexual
abstinence). In another set of virtues, all above three things are the same but the
number four and five are different: silava (he is virtuous), kalyanamitta (to have
good friends).

15.2.1.2. In Ciilakammavibhargasutta®®: this is the way that leading to long life,
namely one has abandoned killing living being, refrains from harming living
beings, laid down rod and sword, shameful, meriful, dwells compassionate to all
living beings.
15.2.2. Vanna - beauty. see the below about "suvannata" and so on.
15.2.2.1. In Cilakammavibhangasutta: this is the way that leading to pleasantness,
namely, one is neither angry nor fully irritable; even while being accused with

harsh words, he is not cross, not shaken, not vexed, not stubborn, and does not
show any temper, anger or bitterness.

15.2.3. Sukha - happiness. The four happiness of a layman (gihisukha) are found in the
A_nanyasutta:

15.2.3.1. Atthisukha (the happiness of ownership). This is the result of
utthanasampada.

15.2.3.2. Bhogasukha (the happiness of enjoyment/ utilization). This is the result of
arakkhasampada.

14 Dhp. 29.
15 A.1.375.
16 |tj.255.
7 ALLAT.
18 A11.128.
19 M.111.244.
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15.2.3.3.  Ananyasukha (the happiness of debtlessness): when he thinks that he has no
debts to anyone, he experiences happiness and joy. This is the result of
samajivita.

15.2.3.4.  Anavajjasukha (the happiness of blamelessness): when he thinks he is

endowed with blameless bodily, verbal, and mental actions, he experiences
happiness and joy. This is the result of kalyanamittata.

15.2.4. Bala - strength. Bala here means sarirathama (the strength of body).

15.2.4.1. In Cilakammavibhangasutta: this is the way leading to health, namely, one
does not habitually injures beings with a clod of earth, with a stick, or with a
sword.

15.2.5. Bhoga - wealth.

15.2.5.1. In Cialakammavibhangasutta: this is the way leading to wealth, namely, one
is a giver of food, drink, cloth, vehicles, garlands, scents, oilments, beds,
dwelling, or lighting-lamps, to recluses and brahmins.

15.2.6. Patibhana - skillful in question and answer (yutta-mutta-patibhana).

15.2.6.1. In Cilakammavibhangasutta: this is the way leading to great wisdom,
namely, one visits a recluse or a brahmin to ask, 'venerable sir, what is
wholesome and unwholesome? what is blamable and blameless? what should be
cultivated and should not cultivated? what kind of action will lead to my loss
and suffering for a long time and what kind of action will lead to my welfare and
happiness for a long time?.

15.2.7. Kitti - fame

15.2.8. Yasa - retinue. Yasa is of three types: Fkitti-yasa (fame), issariya-yasa
(sovereignty) and parivara-yasa (retinue).

15.2.8.1. The qualities that are conducive to yasa are mentioned in Dhammapada
verse 24: "utthanavato satimato, sucikammassa nisammakarino, sanfiatassa
dhammajivino, appamattassa yasobhovaddhati" (The retinue or fame of one
who is energetic, mindful, has pure conduct, does everything after reflection,
restrains his senses, earns his living righteously, and is heedful increases).

15.2.8.2. In Cialakammavibhangasutta: this is the way leading to great influence
(mahesakka), namely, one has no jealous heart; one is not jealous, does not
begrudge and holds grudge against others' receiving gains, honour, respect,
esteem, homage and worship. Moreover, the way leading to great influence
includes abandoning stain of stinginess (maccheramalam pativinenti).

15.2.9. Sagga - heaven.

15.2.9.1. In Kulasutta®: When people see virtuous monks come to their home and
they arouse hearts of confidence (cittani pasadenti) towards them, at that time,
the people in that family are practicing the way conducive to heaven.

20A1.213.
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15.2.10. Uccakulinata - high clan.

15.2.10.1. In Cilakammavibhangasutta: this is the way leading to rebirth in high
family, namely, one is neither obstinate and arrogant; one pays homage to one
worthy of homage, rises up before one worthy of rising up to, offers a seat to
one worthy of a seat, gives way for one worthy of being given way to, honours
to one worthy of honour, shows esteem for one worthy of esteem, shows respect
to one worthy of respect and venerates to one worthy of veneration. In short, it
is respecting and giving seats to those who are worthy.

15.3. In the Cakkavattisutta, the Buddha said, 'Oh monks, you should roam in your own
paternal field and domain (the four foundations of mindfulness - satipatthana). While you
are roaming in your own paternal field and domain, even ayu (lifespan), vanna
(complexion), sukha (happiness), bhoga (wealth), and bala (strength) are increased.' These
vara (blessings or boons) for monks are as follows:

15.3.1. Ayu (longevity, the power or strength that extends throughout the full course of life-
span) = 4 iddhipada (the four bases of accomplishment).

15.3.2. Vanna (beauty or being pleasant to the mind) = sila (moral conduct). Through
morality, one's bodily complexion is enhanced by the absence of regret, etc., and their
honor is elevated through fame."

15.3.3. Sukha (happiness) = 4 jhana (the four meditative absorptions). In the
Samadhibhavana Sutta, the Buddha describes these four meditative absorptions as
virtues that lead to comfortable abiding here and now, or in this very life
(ditthadhammasukhavihara). These four meditative absorptions are the cause of
rapture, happiness, and so on.

15.3.4. Bhoga (wealth or equipment for comfort) = 4 brahmavihara (the four sublime
states of mind). These four sublime states of mind encompass wealth, including
eleven benefits such as sukham supati (one sleeps happily) and so on

15.3.5. Bala (strength) = vimutti (final deliverance, it refers to arahattaphala that is arisen
when the cankers are destroyed because it is strength or power that overcomes the
Evil one's power)??.

NB: What are Avu (life-span), vanna (beauty), sukha (happiness) and bala (strength)
for bhikkhu according to Cakkavattisutta?

11" verse:
Group 1: Physical attributes and authority
Suvannata susaratd, susanthanda suripata;
Adhipaccaparivaro, sabbametena labbhati.

Ya suvannata - whatever beauty, ya susarata - whatever good voice, ya susanthana - whatever
fine figure/ good shape, ya suruipata - whatever good appearance, yo adhipaccaparivaro -

21D.1II. 64-66.
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whatever sovereign power and followers, [atthi - are there], [etam] sabbam - all of these, labbhati
- is obtained, etena - by this treasure.

"Beauty, a good voice, a fine figure, a good appearance, sovereign power, and follower—all
of these is obtained through this kind of treasure."

16. Benefits of anugamikanidhi

16.1. Suvannata - the term "suvannata" is derived from "su (sundaram - good)" + "vanna
(colour skin)" + "#a (the state)"; therefore, suvannatd means the state of having good color
skin. In simple terms, it means beauty. The term "suvanna" is of several meanings
chavisampatti (the perfection of complexion), garula (harpy), jataripa (gold)??. For
instance, the Buddha has a golden skin color, as it is said:

"vampi, bhikkhave, tathagato purimam jatim...pe... pubbe manussabhiito samano
akkodhano ahosi anupdayasabahulo, bahumpi vutto samano nabhisajji na kuppi na
byapajji na patitthiyi, na kopaiica dosaiica appaccayaiica patvakasi, data ca ahosi
sukhumanam  mudukanam  attharananam  pavurananam  khomasukhumanam
kappasika...pe... koseyya...pe... kambalasukhumanam. so tassa kammassa katatta
upacitatta...pe... itthattam dagato samano imam mahdapurisalakkhanam patilabhati.
suvannavanno hoti karicanasannibhattaco"

"O monks, in previous lives, while the Tathagata was reborn as a human being, he was not
angry or bad-tempered. Even when strongly criticized, he did not lose his temper, was not
irritable, did not harbor anger, was not furious, and did not display aversion, hate, or
bitterness. He offered fine, soft bed-sheets, blankets, linen clothes, cotton clothes, silk
clothes, and wool clothes. Through performing and accumulating these deeds, [he was
reborn in celestial realms]. When he returned to this world, he obtained the auspicious
mark of a great man, i.e., he had a golden color, and his skin was similar to gold."

Several women in the Buddha's time, such as Visakha and Janapadakalyani, are also
considered gorgeous due to their possession of the five pasicakalyani (five beauties):
kesakalyanam (beauty of hair), mamsakalyanam (beauty of flesh), atthikalyanam (beauty
of bone, i.e., teeth), chavikalyanam (beauty of skin), and vayakalyanam (beauty of youth).

16.2. Susarata - the term "susarata" is derived from "su (good)" + "sara (sound)" + "ta
(the state)"; therefore, susarata means the state of having a good sound. In simple terms,
it means a good voice. For instance, the Buddha's voice is similar to the Brahma's voice,
similar to a cuckoo bird's:

"vampi, bhikkhave, tathdagato purimam jatim .pa. pharusam vacam pahdya pharusdya
vacaya pativirato ahosi, ya sa vaca nela kannasukhd...pe... tatharipim vacam bhasitda
ahosi. so tassa kammassa katatta upacitatta...pe... itthattam agato samano imani dve
mahapurisalakkhanani patilabhati. pahutajivho ca hoti brahmassaro ca karavikabhani"ti

"Oh monks, in previous lives, while the Tathagata was reborn as a human being, he
abandoned harsh speech and refrained from harsh speech. He spoke only words without
fault, pleasant to the ear... Through performing and accumulating these deeds... When he

22 \WW-a.9: sovannamayanti ettha suvanna-saddo "suvanne dubbanne sugate duggate"ti ca "suvannata
susarata"ti ca evamadisu chavisampattiyam agato. "kadkam suvanna parivarayanti"tiadisu garule.
"suvannavanno kaficanasannibhattaco"tiadisu jatartpe.
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returned to this world, he obtained two auspicious marks of a great man: a large tongue
and the voice of Brahma, similar to a cuckoo bird's."

As we have learned in Abhidhamma, sound is produced by citta and utu alone. So, why is
it mentioned here that wonderful sound is obtained because of kusalakamma (wholesome
deed)? The answer is provided in the Paramatthadipant: citta is the cause for the arising
of sound, not kamma. Without citta (and utu), sound will not arise. However, wholesome
deeds are the cause for thana (throat and so on) and karana (instruments such as the tip
of the tongue) to be well-located and unblocked or unobstructed by phlegm and so on?3,

16.3. Susanthana - the term "susanthana" is derived from "su (good)" + "santhand (state
of having shape)"; therefore, the state of having a good shape is called susanthana. The
minor and major parts of the body are well-located in their suitable places. In simple terms,
it means a good shape, a fine figure.

"vampi, bhikkhave, tathdagato purimam jatim...pe... pubbe manussabhiito samano
bahujanassa atthakamo ahosi hitakamo phasukamo yogakkhemakamo ‘kinti me saddhdya
vaddheyyum, silena sutena cagena pannaya dhanadhainiena  khettavatthuna
dvipadacatuppadehi puttadarehi dasakammakaraporisehi fiatihi mittehi bandhavehi
vaddheyyu’nti, so tassa kammassa...pe... samano imani tini mahapurisalakkhanani
patilabhati, sthapubbaddhakayo ca hoti citantaramso ca samavattakkhandho ca'ti

"Oh monks, in previous lives, while the Tathagata was reborn as a human being, he desired
benefits, welfares, comforts, and safety from bondage for many people, thinking, 'How
would they flourish in faith, learning, relinquishment, wisdom, wealth, and grain, fields
and lands, two-legged animals and four-legged animals, children and wives, slaves,
workers and employees, relatives, friends, and family members. Through performing and
accumulating these deeds... When he returned to this world, he obtained three auspicious
marks of a great man: his chest is like that of a lion; he has no furrow between his shoulders
and the curve of the great man's neck is evenly rounded/ cylindrical."

16.4. Suriapata - the term "suripata" is derived from "su (good)" + "ripa (form)" + "ta
(state); therefore, it means the state of having a good form. It refers to the whole body.
This is referred to as chasariradosarahita (without six blemishes of body): he/she is
neither too tall nor too short, neither too thin nor too fat, neither too dark nor too fair.

16.5. Adhipacca - sovereign power. This term refers to the sovereign power, such as
being a king of a great wealth.

16.6. Parivaro - followers. If he is a lay person, he is completed with attendants and
relatives. If he is a monk, he gains a lot of assemblies such as assembly of a king, etc.

16.6.1. Some people give dana by themselves but do not urge others to do so. When they
are reborn, they obtain wealth but not retinues.

16.6.2. Some do not give by themselves but urge others to give. They will obtain retinues
but not wealth.

16.6.3. Some neither give by themselves nor urge others to do so. They will not get either
wealth or retinues.

2 Paramatthadipani, 305.
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16.6.4. Some give by themselves and urge others to give as well. They obtain both wealth
and retinues."?*

NB: What does "'suvannata, susarata, susanthana, suriapata' mean?

12" verse:
Group 2: The kingship of human and deity

Padesarajjam issariyam, cakkavattisukham piyam;
Devarajjampi dibbesu, sabbametena labbhati.

Yam padesarajjam - whatever regional rulership, yam issariyam - whatever sovereignty of whole
land, yam cakkavattisukham piyam - whatever the pleasing happiness of universal monarch, yam
devarajjampi dibbesu - whatever divine kingship in heavens (i.e., in celestial abodes), [atthi - are
there], [etam) sabbam - all of these, labbhati - is obtained, etena - by this treasure.

""Whatever regional rulership, whatever sovereignty of whole land, whatever the pleasing
happiness of universal monarch, whatever kingship in heavens are there, all of these is obtained
by this treasure."

16.7. Padesarajjam - local rulership, regional rulership. This is indicated that he is a king
of a certain region or a country. The king who governs a part of the land like king

Bimbisara, king Pasenadi kosala and so on?.

16.8. Issariyam - sovereignty of whole land. This is indicated that he is dipacakkavatti
who reigns over the whole land/earth like the king Asoka?®.

16.9. Cakkavattisukham piyam - the happiness of universal monarch over the four
islands. This is the pleasure of universal monarch who controls the four islands, who
enjoys the cakkavattiraja pleasures, especially, seven types of gems.

16.10. Devarajjampi dibbesu - the divine kingship in heavens which is governed by
human like Mandhatu or Sakka, etc.

NB: What is the meaning of Padesarajjam. issarivam. cakkavattisukham pivam,
devarajjampi dibbesu?

13" verse:
Group 3: Three accomplishments/ prosperities
Manussika ca sampatti, devaloke ca ya rati;
Ya ca nibbanasampatti, sabbametena labbhati.

Ya manussika ca sampatti - whatever human prosperity, devaloke ca ya rati - whatever delight in
celestial world, ya ca nibbanasampatti - whatever successful attainment of Nibbana, [atthi - are
therel], [etam] sabbam - all of these, labbhati - is obtained, etena - by this treasure.

24 Dpd-a.ll. 11-12.

25 V-a.268: padesarajati ekadipassa padesissaro, bimbisara-pasenadi-adayo viya.

26\/-a.268. pathabya rajati sakalapathaviya raja dipacakkavatti asokasadiso, yo va panafifiopi ekadipe raja,
sihalarajasadiso.
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"Whatever human prosperity, whatever the delight in celestial world, whatever successful
attainment of Nibbana are there, all of these is obtained by this treasure."’

16.11. Manussa-sampatti - human prosperity. The prosperities of human being are long
life, beauty, wealth, happiness, health, influence, etc., as it is mentioned in the commentary
that both the 11% verse and 12" verse are referred to as manussasampatti and
dibbasampatti. In another way, the human prosperity which is not mentioned under
"suvannata" and so on classed as particular distinction in understanding (panriaveyyatti),
etc.,: "siurd, satimanto idha brahmacariyavaso (bravery, mindfulness and the practice of
spiritual life in this world)" is also manussa-sampatti.

16.12. Deva/dibba-sampatti - heavenly prosperity. The prosperities of deities are divine
life-span (dibba-ayu), divine appearance (dibba-vanna), divine happiness (dibba-sukha),
divine reputation (dibba-yasa), divine authority (dibba-adhipateyya), divine form (dibba-
ripa), divine sound (dibba-sadda), divine smell (dibba-gandha), divine taste (dibba-
rasa), divine touch (dibba-photthabba). 1t is mentioned in Puriniakiriyavatthusutta that
these ten prosperities are higher than each other in celestial realms?’. This includes the
delighting in jhana and so on.

16.13. Nibbana-sampatti - successful attainment of Nibbana. The attainments such as
saddhanusari and so on are considered as Nibbanasampatti. There are seven types of ariya-
puggala (noble beings) or dakkhineyya-puggala (those who are worthy of offerings). They
are classified according to dominant faculties (saddhindriya - faculty of faith,
samadhindriya - faculty of concentration, and paffiindriya (faculty of wisdom) and
liberation (vimokkha). They are as follows:

16.13.1. Saddhanusart (faith-followers): some person, not having contacted with
the body, does not abide in those liberations that are peaceful and immaterial,
transcending forms, and some of his cankers are destroyed by seeing [truths] with
wisdom, and he has sufficient faith in and love for the Buddha (saddhamattam hoti
pemamattam). Moreover, he has these qualities (the five spiritual faculties), namely:
the faculty of faith, effort, mindfulness, concentration, and wisdom. This kind of
person is called faith-followers. [His dominant faculty is saddha-indriyal.

16.13.2. Dhammanusart (truth-followers): some person, not having contacted with
the body, does not abide in those liberations that are peaceful and immaterial,
transcending forms, and some of his cankers are destroyed by seeing [truths] with
wisdom, and those teachings proclaimed by the Buddha are accepted by him after just
sufficiently pondering over them wisdom (parifiaya mattaso nijjhanam khamanti).
Moreover, he has these qualities (the five spiritual faculties), namely: the faculty of
faith, effort, mindfulness, concentration, and wisdom. This kind of person is called
truth-followers. [His dominant faculty is panina-indriyal.

16.13.3. Saddha-vimutta (one liberated by faith): some person, not having
contacted with the body, does not abide in those liberations that are peaceful and
immaterial, transcending forms, but some of his cankers are destroyed by seeing
[truths] with wisdom, and his faith is grounded, rooted and well established in the

7 ANLT72-74.
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Buddha. This kind of person is called one liberated by faith. [His dominant faculty is
saddha-indriyal.

16.13.4. Ditthipatta (one attained to right view): some person, not having
contacted with the body, does not abide in those liberations that are peaceful and
immaterial, transcending forms, but some of his cankers are destroyed by seeing
[truths] with wisdom, and he has examined and fully understood with wisdom the
teachings proclaimed by the Tathagata. This kind of person is called one attained to
right view. [His dominant faculty is panina-indriyal.

16.13.5. Kayasakkht (body-witness): some person, having contacted with the body,
abides in those liberations that are peaceful and immaterial, transcending forms, and
some of his cankers are destroyed by seeing [truths] with wisdom. This kind of person
is called body-witness. [His dominant faculty is samadhi-indriyal.

16.13.6. Paiifia-vimutta (one liberated by wisdom): some person, not having
contacted with the body, does not abide in those liberations that are peaceful and
immaterial, transcending forms, but his cankers are completely destroyed by seeing
[truths] with wisdom. This kind of person is called one liberated by wisdom. [His
dominant faculty is panrnia-indriya).

16.13.7. Ubhatobhaga-vimutta (one liberated in both ways): some person, having
contacted with the body, abides in those liberations that are peaceful and immaterial,
transcending forms, and his cankers are completely destroyed by seeing [truths] with
wisdom. This kind of person is called one liberated-in-both-ways. [His dominant
faculty is samadhi-indriyal.

One practicing Stream-enterer - one practicing for Arahant
for stream-enterer arahantship
1. Saddhanusari concentration 3. Saddhavimutta
not above four s 6. Panfiavimutta
2. Dhammanusari | riipa-jhanas 4. Ditthippatta '
1. Saddhanusari Vimokkha 5. Kayasakkht 7. Ubhatobhagavimutta

2 Dhammanusarr | (iberations)

NB: What are threefold sampatti? Explain about Nibbanasampatti based on seven

arivapuggala ( explain the three aspects: vimokkha (liberation, i.e. 4 arupajjhana),

indriva (dominant faculty, i.e. saddha, paiina and samadhi), and stages of noble beings).

14" verse:
Group 4: Tevijja-ubhatobhagavimutta-arahant

Mittasampadamdagamma, yonisova payuiijato;

Vijja vimutti vasibhavo, sabbametena labbhati.
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payufijato - when a person engages in practice, yonisova - wisely, agamma - having depended on,
mittasampadam - good friend, sabbam (sabbo) - all, vijja vimuttivasibhavo - mastery of
knowledge and deliverance, labbhati - is obtained, etena - by this treasure.

"When a person engages in practice wisely having depended on good friend, all mastery of
knowledge and deliverance is obtained by this treasure."

16.14. Mittasampadagamma - relying on having good friend. In the commentary, it is
mentioned mitto eva sampada mittasampada (friend itself is the good fortune/
accomplishment). Yonisova payuiijato - proper application of effort. Vijja vimutti-
vasibhava - mastery of threefold knowledge and deliverance.

There are threefold knowledge (vijja): pubbenivasanussatiniana - recollection of past lives,
cutuppatanana - knowledge of the decrease and rebirth of beings, and @savakkhayariana -
knowledge of destruction of cankers.

In commentary, vimutti refers to the eightfold attainment and nibbana (atthasamapatti-
nibbana) as it is mentioned "fattha katama vimutti? cittassa ca adhimutti nibbanancati".
Here, the eightfold attainment is called vimutti because it is freed from hindrances and so
on, and Nibbana is called vimutti because it is freed from all conditioned things?®.

When an arahant has mastered the 4 riipajjhana and 4 ariipajjhana and nirodhasamapatti -
meaning that he has mastered the 8 liberation (atthavimokkha) - then he is said to be [one
of] "ubhatobhagavimutta".

Liberation Absorption Concentrative progressive abidings
(vimokkha) (jhana) attainment (anupubbavihara-
(samapatti) samapatti)

The first liberation

The second liberation | ripa-jhana

The third liberation

The fourth liberation 8 samapatti 9  anupubbavihara-
samapatti

The fifth liberation

4 artipa-jhana
The sixth liberation

The seventh liberation

The eighth liberation Nirodha-samapatti

2 D.lll-a. 167: ettha ca attha samapattiyo nivaranadihi sutthu muttatta adhimutti nama. nibbanam sabbasankhatato
muttatta vimuttiti veditabbam.
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Depending on the Buddha, the teachers and spiritual companions, one takes the advice
and wisely practices gradually and masters in threefold knowledge and eightfold
attainments, etc.

As I have mentioned above, Arahant is mainly of two types Panfiavimutta and
ubhatobhagavimutta. They can be further subdivided according to their special qualities.

16.14.1. Paniiavimutta (one liberated by wisdom): arahant who emphasize insight
meditation, relying on concentration to the necessary degree for realizing the
destruction of the cankers (not above the fourth jhana). He does not attain the formless
Jjhana (aripajjhana), the attainment of cessation (nirodha-samapatti), the two lokiya-
vijja (mundane knowledge - recollection of past lives and knowledge of the rebirth
and death of beings), nor does he attain the five mundane abhinria (supreme
knowledge). However, technically he can be patisambhidappatta (one who achieve
the four analytical knowledge). This kind of Arahant is of three types:

16.14.1.1. Sukkha-vipassaka (dry insight practitioner): an arahant who exclusively
practices vipassana. They attain jhana at the moment of realizing the path.

16.14.1.2. Pafifiavimutta (one liberated by wisdom): an arahant who attains one of
the first four jhanas before practicing vipassana meditation leading to
arahantship®.

16.14.1.3. Patisambhidappatta: an arahant who attains four analytical knowledges.

16.14.2. Ubhatobhagavimutta-arahant (both-way liberated arahant): one who
has attained through direct experience (kayena phusitva viharati) and full mastery of
the eight liberations (vimokkha). This kind of arahant is fully accomplished in
meditation. He is liberated in two ways: liberated from the material/form realms
(riipa-kaya) by the formless attainments (aripajjhana), and from citta and cetasikas
in next life (nama-kaya) by the noble path. He is liberated in two occasions: when
suppressing (vikkhambhana) the defilements by the power of concentration in
Arupajjhana, and when completely uprooting or cutting off (samuccheda) the
defilements.

16.14.2.1. Ubhatobhagavimutta: an arahant who has at least attained one of the
artpajjhana but who have not attained twofold knowledge nor mundane
supreme knowledge (abhififia)®.

16.14.2.2. Tevijja: an ubhatobhaga-vimutta-arahant who has attained the threefold
knowledge (tevijja).

16.14.2.3. Chalabhififia: an arahant who has attained the six supreme knowledges
(abhinnia): iddhividha (psychic powers), dibbasota (the divine ear),
paracittavijanana-iana (the mind-reading), pubbenivasanussati-riana (the

2 See Pannavimuttasutta, A.lll. 245 and M-a.ll. 102-103: attha vimokkhe asacchikatva pafifidbaleneva
namakayassa ca rupakayassa ca appavattim katva vimuttoti attho. so sukkhavipassako ca pathamajjhanadisu
affatarasmim thatva arahattam patto cati pafncavidho.

30 See Ubhatobhagavimuttasutta, A.111.245.
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recollection of past lives), dibbacakkhu (the divine eye) and asavakkhayariana
(the knowledge of destruction of cankers).

16.14.2.4. Patisambhidappatta: the ubhatobhaga-vimutta-arahant who has attained
the four analytical knowledges.

NB: Various types of Arahant.

15 verse:
Group 5: Analytical knowledges, liberations and three types of
Bodhi)

Patisambhida vimokkhd ca, ya ca savakaparami;
Paccekabodhi buddhabhiimi, sabbametena labbhati.

Ya patisambhida - whatever analytical knowledge, ye vimokkha ca - and whatever liberation, ya
ca savakaparami — and whatever perfection of disciples , ya paccekabodhi - whatever
enlightenment of the Paccekabuddha, ya buddhabhimi - and whatever the ground
[sabbanniutaniana] of the Buddha, [atthi - are there], [etam] sabbam - all of these, labbhati - is
obtained, etena - by this treasure.

"Whatever analytical knowledge, whatever perfection of disciples, whatever enlightenment
of the Paccekabuddha and whatever the ground/ sphere of the Buddha is there, all of these
is obtained by this treasure."

16.15. Patisambhida (analytical knowledge): the term patisambhida is derived from pati
(visum - separately, individually) + sam (samma -completely, thoroughly + \bhid (to
break, to categorize or to divide) + a; therefore, literally it means thoroughly separating
category. This is the category of knowledge only, but not the category of anything else (na
annassa kassaci pabheda, nianasseva pabheda). The patisambhida is the knowledge that
is categorized separately into attha (result), dhamma (cause), nirutti (language) and
patibhana (sagacity) categories. The term patisambhida is explained as an equivalent to
fiana (knowledge), for instance, 'atthapatisambhide ianam and so on.'

The patisambhida is also classified into two spheres: the sphere of trainee (sekhabhiimi):
venerable Ananda, the householder Citta, the layman Dhammika, the laywoman
Khujjuttara and so on; the sphere of adept (asekhabhiimi): Venerable Sariputta, venerable
Mahamoggallana, venerable Mahakassapa, venerable Mahakaccayana, venerable
Mahakotthita and other great noble disciples (mahasavaka)®'. Among them, Venerable
Sariputta and venerable Mahakotthita were formally declared by the Buddha in the middle
of sangha community for their attainment of the patisambhida. In Vadisutta, the Buddha

81 Vbh-a, 372: katamesu dvisu?  sekkhabhiimiyaiica asekkhabhiimiyaiica. tattha  sariputtattherassa
mahamoggallanattherassa mahdkassapattherassa mahakaccayanattherassa mahakotthitattherassati — asitiyapi
mahdatheranam patisambhidad asekkhabhiimiyam pabhedam gata. anandattherassa cittassa gahapatino dhammikassa
upasakassa upalissa gahapatino khujjuttardayaupasikayati evamadinam patisambhida sekkhabhiumiyam pabhedam
gatati imasu dvisu bhiimisu pabhedam gacchanti.

26



said that one who is endowed with the four patisambhida never gets exhausted from the
aspect of explanation (atthato) and expression (byafijanato)®.

16.15.1. Attha-patisambhida = analytical knowledge of meaning or analytic insight
of consequence (hetuphalam or result of cause). Herein, meaning (attha) is of five
types means: (1) yimkiiici paccayuppannam (whatever conditionally produced), (2)
vipaka (resultant phenomena: thirty-six or fifty-two vipakacittas and their mental
states), (3) kiriya (inoperative phenomena: twenty kiriyacitta and their mental states),
(4) nibbana and (5) bhasitattha (the meaning of the Buddha's word).

The first three results are termed "nibbattetabbo attho' (the result being born or
arisen). Nibbana is not result in the sense of being conditionally born of or produced
by the path knowledge because it is unconditioned (asarnkhata) but it considered as
result in the sense of being realized (pattabbo attho) through the attainment of path
knowledge. The meaning of the Buddha's word is known through attentively listening
to those word and it is described as fid@petabbo attho (the result being known).
Therefore, attha (result) is classifed into threefold by way of manifestation, namedly,
the result of being produced (nibattetabbo attho), the result of being attained
(pattabbo attho) and the result of being known (7iapetabbo attho).

16.15.2. Dhamma-patisambhida = analytical knowledge of fundamental or analytic
insight of origin/ cause (paccaya). Herein, dhamma is also of five types: (1) yo koci
phalanibbattako hetu (causes that produce result), (2) kusalam (twenty-one or thirty-
seven wholesome consciousness and their mental factors), (3) akusalam (twelve
unwholesome consciousness and their mental factors), (4) ariyamaggo (the noble
path) and (5) bhasitam (the Buddha's word).

'Whatever cause that produces result', 'wholesome phenomena' and 'unwholesome
phenomena' are capable of making their own resultant mentality-materiality (nama
and riipa) spring up. These causes are collectively called nibbattako hetu (cause
being able to produce result). "The Buddha's word (bhdsita)' is also a cause in the
sense of making known (7i@pako hetu), it makes the meaning of word known or the
word is a cause in terms of making the meaning known. the Noble path (ariyamagga)
is also a cause in the sense of sampapako hetu that leads or reaches Nibbana.

Pabheda Attha Dhamma Manifestation
Hetu-phala | Hetupphala (the Hetu/paccaya (cause)
result produce by
cause)
yamkifici yo koci
Paticca- paccayuppannam phalanibbattako hetu Atthas In the sense of
) (whatever (whatever causes that beine b .
samuppada | conditionally produce result) emg born or arisen
(nibbattetabbo attho)
produced),

32 4.1I1.456: atthanametam, bhikkhave, anavakdso yam catithi patisambhidahi samanndgato atthato va byafijanato va
pariyadanam gaccheyya'ti.
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vipaka (resultant kusala (twenty-one Dhamma: in the sense
oy . of being able to
phenomena: thirty- or thirty-seven
. produce result
six or fifty-two wholesome bbattako h
vipakacittas and their | consciousness and (nibbattako hetu)
Paramattha- | Mental states), their mental factors),
dhamma kiriya (inoperative akusala (twelve
phenomena: twenty | unwholesome
kiriyacitta and their | consciousness and
mental states), their mental factors)
Sacca Nibbana ariyamagga (the Attha: in the sense of
noble path) being realized
(pattabbo attho)
Dhamma: in the sense
of reaching Nibbana
(sampapako hetu)
Pariyatti Bhasitattha (the bhasita (the Buddha's | Attha: In the sense of
meaning of the word) being known
Buddha's word) (iapetabbo attho)
Dhamma: in the sense
of making known
(iapako hetu)
16.15.3. Nirutti-patisambhida = analytical knowledge of language or discrimination

of philology. According to commentaries, mirutti indicates expression of natural
terminology (sabhdvaniruttabhilapa). 1t is explained in Vibhanga atthakathda that
"one who is endowed with the fourfold analytical knowledge, when listening to the
word ‘phasso’, knows that ‘it is a natural terminology’; however, when listening to
the word ‘phassa’ or ‘phassam’, he knows that ‘it is not a natural terminology.’”3?
Since the word "phassa" in natural terminology or Magadha dialect or Pali belongs
to masculine gender; therefore, when declined in nominative singular, the correct
form must be 'phasso', but not 'phassa’ or 'phassam.’

Normally, when we say Magadha dialect, we mean the entire system of it including
grammar, a wide range of vocabular such as nouns, verbs, adjectives, adverbs and so
on. A possessor of the fourfold analytical knowledge would know everything related
to the dialect. However, when we say ' natural terminology' in Magadha dialect, we
just mean some parts of the dialect. On contrary, the Vibhanga Atthakatha denies the
notion that one who has attained the fourfold analytical knowledge (patisambhida-
patto) could know other words such as noun, verb, prefix, and indeclinable (nama-
akhyata-upasaggabyarijanasaddam). The commentary also makes clear that

33 Patisambhidapatto hi “phasso"ti vutte “ayam sabhavanirutti’ti janati, "phassd"ti vd“phassan"ti va vutte

- . M o
pana “ayam na sabhdvanirutti ti janati
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‘knowing such words is not the function of the analytical knowledge’ (7Tam pana
nayidam patisambhidakiccanti). The author of the Vibhanga Miilatika presents his
view in a quite strange way that ‘other words such as noun, verb, and so forth,
belonging to Sanskrit’ (afiniam sakkatanamadisaddam sandhaya).

Sabhavanirutti, from the aspect of reality, signifies ‘a concept of the real’ (vijjamdana-
namapannatti) such as phassa (contact), vedana (feeling), sannia (perception) and so

oo. It is important to know what isnamaor name. According to

the Dhammasangant Atthakatha, nama or name is fourfold: ‘that given on a special
occasion, that given in virtue of a personal quality, that given by acclamation, that
which has spontaneously arisen’ (Namanti catubbidham namam—samanianamam
gunanamam kittimanamam opapatikanamanti)®.

16.15.3.1. Name given on a special occasion is such a name ‘Mahasammato’, the
name of the first king on earth, which is chosen and placed by most people in
the first world-cycles.

16.15.3.2. Name given in virtue of personal quality is such names as
‘Dhammakathiko’ (Dhamma preacher), ‘ Vinayadharo’ (Vinaya holder) etc., and
as the epithets of the Buddha ‘Bhagava’, ‘Araham’, ‘Sammasambuddho’, and
SO on.

16.15.3.3. Name given by acclamation is such a name as given to a baby on the name-
giving day by the relatives who decide to give such and such name.

16.15.3.4. Name arisen spontaneously is such names as ‘cando’ (moon), ‘siriyo’
(sun), ‘samudayo’ (ocean), ‘pathavi’ (earth), etc., which arise spontaneously
following the arising of those respective things. In the earlier world-cycles, they
are called ‘cando’, ‘suriyo’, ‘samudayo’ etc., so are they in the later ones; in the
past, they are called ‘cando’, ‘siiriyo’, ‘samudayo’, etc., so are in the present and
future.

The ultimate phenomena such as vedana (feeling), sannida (perception)..., like those
moon, sun, and ocean..., are included in this last category of name, the name arisen

spontaneously with its phenomenon.

16.15.4. Patibhana-patisambhida = analytical knowledge of sagacity, analytic
insight of ready wit; initiative, creative and applicative insight, the ability to
spontaneously apply the other three types of knowledge to clearly communicate the
Dhamma (7ianesu rianam patibhanapatisambhida). There are three types of patibhana
persons (patibhanava)®.

16.15.4.1. Pariyattipatibhanavda - some people in this dispensation learn the Buddha's
teachings thoroughly: discourses (sutta), discourses mixed with verses (geyya),
prose-expositions  (veyyakarana), verses (gathd), udana (utterances,

% Psm-a. |. 227.

% Many passages in Patisambhidd are summarized from Catupatisambhida in Theravada buddhism, written by
Bhikkhu Kusalaguna: https://www.budsas.org/ebud/catu/catu00.htm.

% Mnd. 180.
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exclamations), thus-said discourses (itivuttaka), jataka (birth-stories),
abbhiitadhamma (marvellous ideas), vedalla (questions and answers).

16.15.4.2. Paripucchapatibhanava - Some people in this dispensation inquire about
benefits (attha), characteristics (lakkhana), causes (hetu), and what is suitable
and unsuitable (thandathana). He is called paripucchapatibhanava depending on
such questioning.

16.15.4.3. Adhigamapatibhanava - Some people have attained the 37 factors of
enlightenment or qualities constituting enlightenment, such as the four
foundations of mindfulness (satipatthana), four types of exertion
(samappadhana), four bases for success (iddhipada), etc., and have obtained the
six abhiniria. When one knows attha, dhamma, and nirutti, then one is skillful in
them. One who is endowed with these qualities is called patibhanava.

It is said in Khippanisantisutta that a monk who is skilled in meaning (atthakusala),
skilled in Dhamma (dhammakusala), skilled in language (niruttikusala), skilled in
phrasing (byanjanakusala) and skilled in sequence (pubbaparakusala) is one of quick
apprehension concerning wholesome teachings, one who grasps well what he has
learnt, learns abundantly, and does not forget what he has learnt. Venerable Ananda
possess these five qualities®”. The first three terms correspond to the first three
patisambhida knowledge and the last two may be under patibhanapatisambhida.

NB: explain about four analytical knowledges (Patisambhida).

16.15.5. The  causes for arising of  patisambhida: In  the
pathamapatisambhidasutta, the buddha mentioned, "O monks, a monk who is
endowed with seven dhammas, having directly known and realized by himself
reached the four patisambhida after a short time. A monk understands as it really is:

16.15.5.1. A monk understands as it really is: "this is sluggishness of my mind (idam
me cetaso linattam)."

16.15.5.2. When the mind is constricted internally, he understands as it really is "my
mind is constricted internally (ajjhattam me samkhittam cittam)." This
constricted mind is referred to as thinamiddha (sloth and torpor).

16.15.5.3. When the mind is distracted externally, he understands as it really is "my
mind is distracted externally ("bahiddha me vikkhittam cittam)." This is
referred to as distraction due to five sensual pleasures (pafica-kamaguna).

Note: In the samadhibhavanasutta the Buddha said that the development of number
four to number six is called the development of concentration that leads to
mindfulness and clear comprehension. In the commentary, the feeling, etc., are the
root of mental proliferation (paparica)., For feeling is the root of craving, which arises
in relation to pleasure. Perception is the root of views, which arise toward an unclear
object. And thought is the root of conceit, which arises through the thought, ‘I am.'*®

S7A.176-177.
38 A.ll-a.162-163. (translated by Bhikkhubodhi).
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16.15.5.4. He knows feelings (vedana) as they arise, as they remain present, as they
disappear.

~ o~ —

16.15.5.5. He knows perceptions (safifi@) as they arise, as they remain present, as they
disappear.

16.15.5.6. He knows thoughts (vitakka) as they arise, as they remain present, as they
disappear.

16.15.5.7. Then, among qualities suitable and unsuitable, inferior, and superior, dark
and bright along with their counterparts, he has grasped the mark (cause) well,
attended to it well, reflected upon it well, and penetrated it well with wisdom®°.

16.15.6. According to Visuddhimagga, there are five causes or condition for

16.16.

analytical knowledge:
16.15.6.1. Adhigama: attainment of arahant
16.15.6.2. Pariyatti: learning of the buddha's word
16.15.6.3. Savana: listening the Buddha's word respectively

16.15.6.4. Paripuccha: questioning about difficult words or obscure passages found
in Pali canon and its commentaries

16.15.6.5. Pubbayoga: former practice in the dispensations of the former Buddhas or
in the past life. The practice here refers to the practice of gatapaccagatika until
vipassand meditation (up to knowledge of equanimity towards formation -
sankhariipekkhanana)®.

Another set of the 8 causes for Patisambhida-iiana are mentioned in Visuddhimagga as
well.

Vimokkha (the liberation or release) is eight stages or levels of mental

liberation based on spiritual cultivation of profound sates, i.e. riipajjhana and
arupajjhana. It is of eight types:

The commentary on the Maha sakuludayisutta* says that these liberations (vimokkha) are
well releasing from the opposing states (paccanikadhammehi ca sutthu muccanattho)
and well releasing by delighting in the object (arammane ca abhirativasena sutthu
muccanattho).

These first three are said in connection with kasina meditation by way of the "bases of
mastery" or "bases for transcendence (abhibhdyatana)"*?, that is 8 stages of mastery over
the senses through jhana. The following four (4-7) are the formless attainments
(ariipasamapatti) which are called vimokkha because they are entirely free from
perceptions of materiality. The last is the cessation of perception and feeling

39 A.I1.422. (translated by Bhikkhubodhi).

40\/sm-2.72.

“TM.M-a. 176.

42M.M.205 (for detail, see the Mahasakuludayisutta): In the commentary, it explains that these are called bases
of transcendence (abhibhayatana) because they transcend (abhibhavati, overcome) the opposing states
(hindrances) and the objects, the former through the application of the appropriate antidote, the latter through
the arising of knowledge.
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(nirodhasamapatti) and it is called vimokkha because while one dwells in
Nirodhasamapatti, all mental phenomena (rnama), headed by perception (sanirid) and
feeling (vedand) and mind-born matter (cittajaripa) cease. This freedom or release lasts
as long as the absorption does.

16.16.1. Ript ripani passati ayam pathamo vimokkho - one possessing physical
form sees physical forms. This is the first liberation. Commentary: the meditator
does the preliminary exercise on an internal form (in one's own body), for example,
the dark/blue of the eyes for a blue kasina, the skin for a yellow kasina, the blood for
a red kasina, the teeth for a white kasina. While contemplating on that, he attains
meditative absorption (jhana). Such a person is called ripi (one who possess
ripajjhana). Having attained jhana, he contemplates an external kasina object and
again attains Jhana. Therefore, this is attainment of the 4 jhanas using both a kasina
meditation derived from internal object (a coloured object on his own body) and
external object (kasina object).

16.16.2. Ajjhattam ariipasaiiiit bahiddha rispani passati®, ayam dutiyo vimokkho
- one who does not see physical forms internally, but sees physical forms
externally. This is the second liberation. Not taking any internal object, i.e. without
attaining colour kasinajjhdana by contemplating on one’s own body parts, the
meditator contemplates external kasina objects and attains ripavacarajjhana. It
means the preliminary kasina exercise is done on an external form (a kasina object)
and the attainment of jhanas using a kasina derived from the external object.

16.16.3. Subhanteva adhimutto hoti, ayam tatiyo vimokkho - One who
contemplates on what is beautiful or exquisite. This is the third liberation. This is
said in reference to the attainment of the ripajjhana by means of concentrating the
mind on perfectly pure and bright color kasina objects. The patisambhidamagga says
that this mental state is also produced through the cultivation of the divine abodes
(brahmavihara), as a result of which all beings appear perfectly pure and glorious,
and thus the mind turns to the beautiful, with no feelings of disgust. It should be noted
that while a meditator is abiding in the jhana, there is no thought of beautiful;
however, since his mind is fixed on exquisite or beautiful object, it appears as if he is
entering such a thought. [ This third liberation refers to the attainment of the perception
of either a very pure, bright, and beautiful (subha) coloured kasina or the 4
brahmavihara].

16.16.4. Sabbaso riupasaiiiianam samatikkama patighasaiifianam atthangama
nanattasaiifianam  amanasikard  ‘ananto  akaso’ti  akasanarficdyatanam
upasampajja viharati, ayam catuttho vimokkho - Through the utter transcending of
the perception of physical forms, the passing away of the perception of impingement
[sense contract], and non-attention to the perception of diversity, (contemplating),
"space is infinite,' one enters and dwells in the base of the infinity of space. This is
the fourth liberation.

16.16.5. Sabbaso akasanaiicayatanam samatikkamma ‘anantam vififiana’nti
vifiilanarficayatanam upasampajja viharati, ayam paiicamo vimokkho - Through the

43 The formulation of the 2"! vimokkha suggests that it is a shorthand for all the eight abhibhayatanas which consist
of variations on the theme ajjhattam aripa-saiiii eko bahiddha ripani passati).
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utter transcending of the infinity of space, (contemplating), "conciousness is infinite,'
one enters and dwells in the base of the infinity of consciousness.' This is the fifth
liberation.

16.16.6. Sabbaso  viiifianaficayatanam  samatikkamma  ‘natthi  kificr'ti
akificaninayatanam upasampajja viharati, ayam chattho vimokkho - Through the
utter transcending of the base of the infinity of consciousness, (contemplating), "There
is nothing,"- one enters and dwells in the base of nothingness." This is the sixth
liberation.

16.16.7. Sabbaso akinicanfniayatanam samatikkamma
‘nevasaiifianasaniia’yatanam upasampajja viharati, ayam sattamo vimokkho -
Through the utter transcending of the base of nothingness, one enters and dwells in
the base of neither perception nor non-perception. This is the seventh liberation.

16.16.8. Sabbaso nevasanfandasanfiayatanam samatikkamma
saifiavedayitanirodham upasampajja viharati, ayam agthamo vimokkho - Through
the utter transcending of the base of neither-perception nor non-perception, one enters
and dwells in the cessation of perception and feeling. This is the eighth liberation.
This last stage requires both concentration and insight and can be attained only by
non-returners (anagami) and arahants who have mastered the formless attainment.

When a monk attains these eight liberations in forward order, in reverse order, and in both
orders, entering them and emerging from them as long as he wishes, and has realized direct
knowledge here and now both destruction of cankers and the liberation by mind and
liberation by wisdom, that monk is called '"both-way-liberation." There is no more
excellent or perfect than this."

NB: What is Vimokkha? What are they?

16.17. Savakaparami - the perfection of the Buddha's disciples. To become a future chief
disciple (agga-savaka), one must fulfill the necessary perfections for one incalculable
period and 100,000 aeons. A future great disciple (maha-savaka) must fulfill perfections
for 100,000 aeons. A future ordinary disciple (pakati-savaka) who attains awakening,
which consists of insight-knowledge of the path (vipassana-iiana) and the understanding
of the four noble truths (savaka-bodhi-riana), with the help of a teacher who is a Buddha,
must fulfill perfections for 1,000 aeons, 100 acons, or a smaller number of acons; thus, the
duration of their fulfilment of the perfections is indefinite. The noble person who has thus
attained the Awakening of a disciple (savaka-bodhi-fiana) is called an Awakened disciple
(savaka-buddha). This person may have the status of a chief disciple, a great disciple, or
an ordinary disciple*.

In Puggalapaniiiatti, the term 'savakaparami’ limitedly refers to the chief disciples: a
person who does not realize the truths by himself in things that he has never heard before,
who makes an end of suffering in this very life, and who reaches the perfection of a
disciple (s@vakaparami), such as Sariputta and venerable Mahamoggallana, because of
savakaparami-niana.

44 See the great chronicles of the Buddhas, by Mingun Sayadaw, revised by Anandajoti bhikkhu, page 39.
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Therefore, Savakaparami here in Nidhikandasutta refers to only two chief disciples
(aggasavaka) only.

Why is it limited to the chief disciples only? Because, in the next passage, it is mentioned
that a person who does not realize the truths by himself in things that he has never heard
before, who makes an end of suffering in this very life, and who does not reach the
perfection of a disciple (savakaparami), is the remaining arahant, because of making an
end of suffering."#°

16.18. Paccekabodhi - the Enlightenment of Paccekabuddha. the definition of
Paccekabuddha is mentioned "pati eka visum samma sambuddhato visadisa annia
asadharanabuddha paccekabuddha™® (Paccekabuddha are those who are unique, alone,
and uncommon and dissimilar to the Sammasambuddha). Bodhi (enlightenment) in
Paccekabodhi is the knowledge in the four paths (bodhi vuccati catiisu maggesu rianam).
Apart from that, in Ciillaniddesa, Bodhi in Paccekabodhi means wisdom or pafina cetasikas
in every bodhipakkhiyadhamma, or knowledge of the truth like "all conditioned things are
impermanent, all conditioned things are suffering, all phenomena are non-self" and so
on#.

In Puggalaparniiiatti, a Paccekabuddha is explained thus: a person who realizes the truths
by himself in things that he has never heard before but does not reach the knowledge of
omniscience (sabbariniutd-niana) and does not have mastery in the ten kinds of power
(dasabala-fiana), is called a Paccekasambuddha®®.

Paccekabuddha attains enlightenment by themselves but do not enlighten others. They
penetrate the taste of the meaning (attharasa) but not the taste of the Dhamma
(dhammarasa) because they are not able to describe the concept about supramundane state.
They penetrate Dhamma like dumb people trying to describe the things they have seen in
their dreams. However, they are able to give others the going forth (pabbaja) and train
them in proper behaviour (@abhisamacarika). They attain all the psychic powers, meditative
attainments, and analytical knowledges.  Paccekabuddha is described In Suttanipdta
atthakatha thus:

"Paccekabuddha nama, ananda, abhiniharasampanna pubbayogavacara honti. tasma
buddhapaccekabuddhasavakanam sabbesam patthand ca abhiniharo ca icchitabbo'ti.”

"Oh Ananda, Paccekabuddha are those who endowed with undertaking and have practiced
past exertion. Therefore, aspiration and undertaking should be desired for all: buddhas,
paccekabuddhas and disciples."

Aspiration and five prerequisites are recognized in making the undertaking.

16.18.1. Manussattam - the human state,

4 Pug.181: tatra yvayam puggalo pubbe ananussutesu dhammesu samam saccani anabhisambujjhati,
dittheva dhamme dukkhassantakaro hoti, savakaparamirfica papunati, sariputtamoggallana tena datthabba.
tatra yvayam...na ca savakaparamim papunati, avasesa arahanta tena datthabba.

46 Ap-a.l, 226.

47 More detail, see Cnd.231-232.

48 Pug. 181: tatra yvayam puggalo pubbe ananussutesu dhammesu samam saccani abhisambujjhati, na ca
tattha sabbafAnutam papunati na ca balesu vasibhavam, paccekasambuddho tena datthabbo.

34



16.18.2. lingasampatti - the achievement of the gender (male),

16.18.3. vigatasavadassanam - the sight of the one devoid of influxes (the sight of a
buddha, a paccekabuddha, or an arahant disciple),

16.18.4. adhikaro - principle service or relinquishment.

16.18.5. chandata - strong desire to be Paccekabuddha.

"manussattam lingasampatti, vigatasavadassanam,
adhikaro chandata ete, abhinitharakarana.”

All Paccekabuddha takes two incalculable and 100,000 eons to fulfill parami (perfections),
cariya (eight types of conduct) and practices gatapaccagatavatta (observance of going and
returning).

Unlike the Sammasambuddha and Aggasavaka who arise only in families of royal king or
brahmin, Paccekabuddhas arise in a family of khattiyas, brahmins or householders. After
the enlightenment of Paccekabuddha, his practice was pindapata (going for alms) because
it is ariyavamsa (lineage of noble beings), vassavasa (observing the rainy retreat) and
Uposathakamma (observing Uposatha with this advice 'One should practice effacement of
the mind and should not come to a stop) or merely say: 'Today is the Uposatha.").

16.19. Buddhabhiumi - the ground or establishment of the Buddha, i.e. omniscient
knowledge (sabbarfiiiutaiiana)®. In puggalapariiatti, the sammasambuddha is explained:
a person who realizes the truth by himself in things that he has never heard before, reaches
the omniscient knowledge (sabbaniiuta-niana) and has mastery in the ten kinds of power
(dasabala-fiana), is called a Sammasambuddha®.

As we know, a Parnniadhika-bodhisatta must fulfill the perfections (parami) for 4
incalculable periods and 100,000 aeons. A Saddhadhika-bodhisatta must fulfill them for 8
incalculable periods and 100,000 aeons, and a Viriyadhika-bodhisatta must fulfill them for
16 incalculable periods and 100,000 acons

The basic conditions of the paramis are: (1) great aspiration (abhinihara), (2) great
compassion and skill in ways and means (mahakaruna and upaya-kosalla iana), (3) four
grounds for Buddhahood (buddhabhiimi), (4) sixteen mental dispositions (ajjhasaya), (5)
reflective knowledge (paccavekkhana riana of disadvantage of non-giving, etc., and
advantages of giving, etc. and (6) fifteen kinds of conduct (carana) and five kinds of higher
knowledge (abhinna), together with their contributory causes. Among them, there are four
factors which are the grounds or bases for becoming the Buddha (buddhabhiimi) since they
are conducive to the arising of sabbarnniuta-fiana (omniscience):

16.19.1. Ussaha (endeavour): It is strong effort or viriya for fulfilment of the
perfections (parami), charity (caga) and practices (cariya). (ussaho nama
bodhisambharanam abbhussahanaviriyam)

4 Apa-a.336: 1.1: buddhabhimimanuppattanti buddhassa bhimi patitthanatthanantibuddhabhami,
sabbanfiutafnanam, tam anuppatto patividdhoti buddhabhimimanuppatto, tam
buddhabhumimanuppattam, sabbafifiutappattam buddhabhutanti attho

50 Pug. 180: tatra yvayam puggalo pubbe ananussutesu dhammesu samam saccani abhisambujjhati, tattha ca
sabbafnfiutam papunati balesu ca vasibhavam, sammasambuddho tena datthabbo.
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16.19.2. Ummanga (higher wisdom): it is pa7iriia or wisdom which uses in skillful
way for the fulfilment of the perfections. (ummango nama bodhisambharesu
upayakosallabhiita panna).

16.19.3. Avatthana (firm standing): it is imperturbable determination in practices
leading to becoming the Buddha (avatthanam nama adhitthanam acaladhitthanata).

16.19.4. Hitacariya (beneficial practice): it is development of loving-kindness and

compassion (hitacariya nama mettabhavana karunabhavana ca)®*.

"ussaho viriyam vuttam, ummango paina pavuccati;
avatthanam adhitthanam, hitacariya mettabhavana'
"Enthusiasm is mentioned as viriya, wisdom is called ummanga;
determination is avatthana and development of loving-kindness is called hitacariya"

NB: What are Savakaparami, paccekabodhi and buddhabhimi?

16" verse:
Conclusion

Evam mahatthika esa, yadidam pufilasampada;
Tasma dhira pasamsanti, pandita katapuiifatanti.

Yadidam (yam + idam = ya + ayam) - whatever this, punifiasampada - accomplishment of merit,
[hoti - is there], esa - that, [hoti - is|] mahatthika - extremely beneficial, evam (imind vuttanayena)
- like this (as mentioned above). Tasma - therefore, dhirda - the resolute, pandita - wise people,
pasamsanti - praise, katapunfiatam - the state of the ones who have done merits.

"Whatever this accomplishment of merit is there, that is extremely beneficial like this (as
mentioned above); therefore, the resolute and wise people praise the state of the ones who

have done merits."
At the end of the Dhamma talk, the lay devotee, together with many people, attained
Sotapattiphala. He then approached King Pasenadi Kosala and informed him of what he had done.

The king was ecstatic, praising, 'O householder, well done, well done. You have buried a treasure
that cannot even be taken by me.' The king then devotionally offered him a vast honour (mahatim

pujamakasi).

51 The great chronicles of the Buddhas by Mingun Sayadaw, revised by Anandajoti bhikkhu, November 2023,
page 2563.
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