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Duppatipanno hi sGsanam bhindanto satthu
dhammasarire paharam deti nama (Udana Atthakatha, p.
87).

“Whoever practices in a wrong way, they harm the
Buddha’s Dispensation (Sasana) and harm the Dhamma-
body of the Buddha (that consists of the Nine
Supramundane Attainments).” (Tr. according to Myanmar
Udana Nissaya vol. 1 p. 239.)

Puna caparam, upali, bhikkhu avinayam vinayoti dipeti...
vinayam avinayoti dipeti... "ayam dhammo, ayam vinayo,
idam satthusasanam, imam ganhatha, imam rocetha'ti.
Ayampi kho, upali, samghabhedako apayiko, neyiko,
kappattho, atekiccho"ti (Vinaya Pitaka Cualavaggapali, p.
370).

“Upali, another type is when a monk explains what is not
Discipline (Vinaya) as the Discipline, (or) the Discipline as
what is not the Discipline ... ‘This is the Truth, this is the
Discipline, this is the Buddha’s instruction. Accept this
instruction, appreciate this instruction.” Upali, even this
monk, who splits the Community of Monks (Sangha) is one
who will fall into a world of perdition, one who will fall
into hell, stay there for a whole one lifespan, one who
cannot purify their evil deed.” (Tr. according to the
Myanmar Vinaya Pitaka Cilavagga Pali, PDF p. 413.)

“Tayo me bhikkhave dhamme appahdya abhabbo
assaddhiyam pahatum, avadaifutam pahatum, kosajjam
pahatum. Katame tayo - andadariyam appahaya,
dovacassatam appahaya, papamittatam appahaya. Ime



kho bhikkhave tayo dhamme appahdya abhabbo
assaddhiyam pahatum, avadafifiutam pahatum, kosajjam
pahatum" (Aaguttara Nikaya, vol. 3, p. 372).

“Monks, without removing these three things, it is not
possible to remove disbelief, it is not possible to remove
blameworthiness, it is not possible to remove laziness.
Which three things? - Disrespect, stubbornness, friendship
with an evil person. Monks, without removing these three
things, it is not possible to remove disbelief, it is not
possible to remove blameworthiness, it is not possible to
remove laziness.” (Tr. according to the Myanmar
Anguttara Nikaya Dasakanipata, PDF p. 120.)

“Tatra tumhehi bhiitam bhutato patijanitabbam -
"itipetam bhitam, itipetam taccham, atthi cetam amhesu,
samvijjati ca panetam amhesi"ti” (Digha Nikaya, vol. 1, p.

3).

"Then you should accept what is true as that what is true:
‘These words are indeed true because of these reasons,
and these reasons are also true. Indeed, [this we accept
this as true], this quality is clear to us.”" (Tr. according to

the Myanmar Digha Nikaya Silakkhandhavagga Pali, PDF p.

11.)

“Tthangehi samannagatena bhikkhuna vinayo na
pucchitabbo — alajji ca hoti, bdlo ca, apakatatto ca.
Tthangehi samanndgatassa bhikkhuno vinayo na
vissajjetabbo — alajji ca hoti, balo ca, apakatatto ca”
(Vinaya Pitaka Parivarapali, p. 222).



“Shameless, foolish, undisciplined monk - a monk
complete with these three characteristics should not ask
about Discipline. Shameless, foolish, undisciplined monk -
a monk complete with these three characteristics should

not answer (matters related to) the Discipline.” (Tr.
according to the Myanmar Vinaya Pitaka Parivarapali, p.
309)

Monks who intentionally break Vinaya rules should
not examine or ask about rules from a monk who follows
all Vinaya rules. If monks who intentionally break Vinaya
rules ask a monk who follows all Vinaya rules, the monk
who follows all Vinaya rules should not reply to them.
However, monks who follow all Vinaya rules should
examine and ask about rules from a monk who follows all
Vinaya rules.



Introduction

If a monk accepts donated money himself or by
another person, thinking that it is his money, he is guilty
of an offence that requires complete abandoning
(relinquishing) the unallowable donation (nissaggiya)
and confession at another monk who follows this rule
(pdcittiya). Dismissing this rule as a rule that only
requires confession (pacittiya) is not acceptable in
Theravada Buddhism.

“Yo pana bhikkhu jatardparajatam ugganheyya va
ugganhapeyya va upanikkhittam va sadiyeyya,
nissaggiyam pdcittiyam"

(Vinaya Pitaka Parajikapali, p. 345).

An offense of relinquishing and confession
(nissaggiya pacittiya) cannot be purified by confession
alone. According to the Buddha’s decision in the Ripiya
rule, the Community of Monks (Sangha) must gather,
and the money must be submitted in the midst of the
Community. The money is not relinquished for the
benefit of Sangha, it is not relinquished for another
person. The money then must be thrown away outside
of the monastery by a monk who was selected by the
Community. That monk must not look where the money
falls as he throws it away (Vinaya Pitaka Parajikapali, p.
345). The idea that a monk who accepted money as his
possession can resolve this offense by confession alone
is not accepted anywhere in the Pali text.

Even if a monk accepts money even just for the
benefit of another person (e.g., for charity, for poor



children, for poor people, or for anyone else or any
other purpose), it is also an offense:

"Tattha nissaggiyavatthum attano va
sanghaganapuggalacetiyanam va atthaya
sampaticchitum na vattati. Attano atthaya

sampaticchato nissaggiyam pacittiyam hoti, sesaGnam
atthaya dukkatam" (Parajika Atthakatha -
Nissaggiyakanda - Ripiyasikkhapadavanna, Vinaya
Pitaka Atthakath3, vol. 2, p. 269).

It is a merit even to rejoice in another person’s
merit, “pattanumodana”. It is a bad deed when one
supports a bad deed (akusala). Therefore, it is a bad
deed when one supports monks in breaking their
disciplinary (Vinaya) rules. According to the Pali book
Petakopadesa, it is a bad deed if one gives a monk an
unallowable donation, such as money.

“Yo ca akappiyassa paribhogena silavantesu deti, na
tassa puiifiam pavaddhatiti so cetam danam akusalena
deti” (Petakopadesa, p. 325).

"Whoever gives an unallowable donation to the
virtuous, merit will not grow in him (in the donor), and
the donation is moreover given as an evil deed
(akusala)."

Who is monks’ steward/assistant (kappiya)?

Let me first explain the word “kappiya.” Monks
must not accept money themselves, they must not own
it, and a kappiya also must not accept money for monks.
The donors entrust their money at a kappiya, and the
kappiya then takes responsibility for the donors’ money.
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The kappiya then provides the monk with whatever the
monk needs. Until the monk receives allowable items,
the money is owned by the donors alone. It is not
owned by the kappiya, it is not owned by the monk.
Until the monk receives the allowable food, robes, place
to stay, medicine, etc., the donors do not get any merit
of donation by entrusting their money at a kappiya. The
donors get only merit of their meritorious intention. If
the kappiya steals the money, and uses it for his/her
purposes, the kappiya has stolen or misused the money
of the donors. There is no loss for the monk.

So, who is a kappiya? Who can become a
kappiya? Kappiya is simply someone who provides a
monk with allowable items. Therefore, any layman, any
laywoman, is a monk’s assistant. It is not that they “can”
become or “should” become a monk’s assistant. In fact,
all laymen and laywomen are right now kappiyas of
monks. Do they provide monks with their needs right
now? Or will they do so later? Are they closeby? Are
they far away? Those are the only differences. However,
they are all called kappiyas, whether they are Buddhists
or non-Buddhists. Whoever provides monks with
anything that is allowable for monks, be they humans,
gods, or animals, are all kappiyas.
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Why should all monks, nuns, and laypeople
talk, share, teach, and learn about the
Buddha’s rule that monks must not accept
and use money?

The Buddha explained in three Kimila discourses
that disrespecting the Discipline is one of the reasons
why the Buddha’s Dispensation will disappear.
(Anguttara Nikaya, vol. 2, p. 215, 298, 360).

“Idha kimila tathagate parinibbute bhikkhi bhikkhuniyo
upasaka upasikayo... sikkhaya agdrava viharanti
appatissa... ayam kho kimila hetu ayam paccayo yena
tathagate parinibbute saddhammo na ciratthitiko hoti"
(Anguttara Nikaya, vol.2, p.215).

“Here, Kimila, when the Buddha has attained the Final
Cessation, the monks, nuns, laymen, and laywomen,...
will live without respect, without reverence to the
Discipline,... that is, Kimila, the reason, that is the cause
why the True Teachings will not stay for a long time
after the Buddha has attained the Final Cessation.”

The Commentary for this text explains: “sikkham
aparipdrento sikkhaya agaravo nama” (Ahguttara
Nikaya Commentary vol. 3, p. 76). Suppose that a monk
says that if there is a reason, it is alright to accept
money; he then accepts the money, buys materials for
building a monastery, and buys land. Every time the
monk uses money, every time he buys something, and
every time he uses whatever he bought, it is breaking
the rules; it is his disrespect towards the Discipline. The
Buddha has explained in various discourses to various
audiences that when monks disrespect the training by
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intentionally breaking rules, the Buddha’s Teachings will
disappear. According to the Parinibbana Sutta (The
Discourse on the Buddha’s Final Cessation)

"Ime ca subhadda, bhikkhii samma vihareyyum, asufifio
loko arahantehi assati" (Digha Nikaya, vol.2, p.124).

"Subhadda, if these noble “monks” (12 persons:
monks, nuns, laymen, laywomen who meditate; those
four who have achieved spiritual Path, i.e., are on the
way; and those four who achieved spiritual Fruit, i.e.,
are Enlightened) correctly live (gradually teaching the

precepts, concentration, wisdom, based on their
attainments on the Path towards Liberation), the world
will not be void of Arahants (Tr. according to the
Myanmar Digha Nikaya Mahavaggapali, PDF p. 159).

"Vinayo hi sasanassa ayu, tasmim thite sasanam thitam
hoti" (Theragatha Atthakatha, vol. 1, p. 476).

"Vinaya rules are the lifespan of the (Buddha'’s)
Dispensation; until the Discipline persists, the
(Buddha’s) Dispensation will persist.” (Tr. according to

“ IS ¢ ¢ ¢ C C C <y ,
§O2$509|CYUO SOEPSOI0W OO [Monk’s 227
Rules], p. 4).

These times, the monks who accept money
teach their disciples also to accept money and cause
various troubles to the monks who do not accept
money and follow all Vinaya rules, thus decreasing the
life-span of the Buddha’s Dispensation. In order that the
lifespan of the Buddha’s Dispensation does not
decrease, the monks who follow all Vinaya rules should
admonish the monks who break the precepts. According
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to the twelfth Sanghadisesa rule, if a monk reminds
another monk about the Vinaya rules, the latter should
follow accordingly, without making excuses. A monk
must not refuse to follow a rule that is included in the
Patimokkha (the list of the basic 227 rules of monks).

"Bhikkhu paneva dubbacajatiko hoti
uddesapariyapannesu sikkhapadesu bhikkhihi
sahadhammikam vuccamano attanam avacaniyam
karoti - 'ma mam ayasmanto kifici avacuttha kalyanam
va papakam va, ahampayasmante na kifici vakkhami
kalyanam va papakam va, viramathayasmanto mama
vacanaya'ti, so bhikkhu bhikkhahi evamassa vacaniyo
'mayasma avacaniyam akasi, vacaniyamevayasma
attanam karotu, ayasmapi bhikkhd vadetu
sahadhammena, bhikkhipi ayasmantam vakkhanti
sahadhammena. Evam samvaddha hi tassa bhagavato
parisa yadidam afifamanfavacanena
afifiamanfavutthapanenati” (Vinaya Pitaka
Parajikapali, p. 271).

"A monk is difficult to be admonished to follow a rule
that is included in the Patimokkha. When monks
admonish (him) by a rule included in Patimokkha, he
makes himself unadmonishable: “Venerable sirs, do not
tell me if | do something good or if | do something not
good; | also will not tell you, venerable sirs, if you do
something good or if you do something not good.
Venerable sirs, refrain from admonishing me.” Monks
should tell that monk: “Venerable sir, do not make
yourself unadmonishable. Venerable sir, make yourself
only admonishable. Venerable sir, admonish monks
according to the Truth; monks will also tell you, the
venerable sir, according to the Truth. This way it is
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possible, by admonishing each other, by raising each
other when the other fell into an offense, to achieve
growth in the Community of the Noble Buddha.” (Tr.
according to the Myanmar Parajikapali, PDF p. 312).

Monks who accept money do not like to listen to
and take seriously monks who remind them not to
accept money. When those who accept money are told
not to accept them, they just search for excuses.
Therefore, disrespecting the training, these monks are
decreasing the lifespan of the Buddha’s Dispensation.
These monks, who hinder the Truth so they achieve
gain, commit yet another offense:

“Tatra ce eko bhikkhu "nayidam kappati"ti patikkhipati,
upasako ca "yadi na kappati, mayhameva bhavissati"ti
gacchati. So bhikkhu "taya samghassa labhantarayo
kato"ti na kenaci kifici vattabbo. Yo hi tam codeti, sveva
sapattiko hoti, tena pana bahd andpattika kata”
(Vinaya Pitaka Atthakatha vol. 2, p. 257).

"There one monk, during a donation to the Community
of Monks, refuses: ‘money is not allowable.” The donor
says: ‘If it is not suitable, may it be (remain being) just

mine,” and departs. No monk then should tell this monk,

‘You have caused a detriment to the gain of the

Monastic Community.” If, indeed, a monk blames the

monk who denied the money (donation), the monk who

blames is guilty of an offense because the one who

denied (the money donation) made many monks free

from offense" (Tr. according to Parajika Bhasatika vol. 4

of Ashin Janakabhivamsa, p. 303-304).

“... sacepi koci jatardparajatam anetva “idam sanghassa
dammi, aramam va karotha cetiyam va
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bhojanasaladinam va afnatara”nti vadati, idampi
sampaticchitum na vattati. Assa kassaci hi
affiassatthaya sampaticchantassa dukkatam hotiti
mahadpaccariyam vuttam” (Vinaya Pitaka Parajikakanda
Atthakath3, vol. 2, p. 256).

“If someone brings money and then gives it to the
Community of Monks and says: ‘Build a monastery,
build a pagoda (cetiya), build a refectory (dining hall).’
That money should not be accepted (by monks). If a
monk accepts (money) for the benefit of another
(monk), he will be guilty of the dukkata offense,
according to the Mahapaccariya text.” (Tr. according to
Parajika Bhasatika vol. 4 of Ashin Janakabhivamsa, p.
302).

The monks who defend accepting money may
say, in accordance with the Commentary to Anguttara
Nikaya’s Dutiyapamadavagga: “Yava titthanti suttanta,
vinayo yava dippati, tava dakkhanti alokam ...”
(Anguttara Nikaya Atthakatha, vol. 1, p. 71). But even
this verse says that the light of Wisdom will be available
only until the Buddha’s discourses are available and the
Discipline shines. Therefore, just learning the Buddha’s
discourses is not enough to protect the Buddha’s
Dispensation. This message is, however, even clearer
from the Kimila Suttas and the Mahaparinibbana Sutta
mentioned above.

It is true that the Great Master Tipitakadhara
Mingun Sayadaw suggested that “reliable” monks can
accept money. However, the sutabuddha (Buddha by
knowledge) Venerable Tipitakadhara Mingun Sayadaw’s
decision cannot be accepted, even considering the

15



Buddha’s permission given in the Parinibbana Sutta,
that monks can remove some of the smaller rules. That
is because, during the First Buddhist Council, the
Arahant Tipitakadhara sutabuddha Venerable Ananda,
as well as the 499 Arahants headed by the Arahant
Venerable Mahakassapa agreed that none of the
Buddha’s rules should ever be removed because the
Buddha did not explain which rules can be removed. By
never removing a rule, we are sure that an important
rule is never removed. Therefore, we cannot accept the
permission of the Tipitakadhara Mingun Sayadaw to
accept money because it is contrary to the decision of
the 500 Arahants, direct disciples of the Samma
Sambuddha.
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(1) Monks who accept money are not
monks.

The first time | heard this statement was when a
Burmese master who memorized the twenty books of
Abhidhamma Pitaka (of the Burmese edition) and soon
after that, the three books of Digha Nikaya told it to me.
| did not carefully check the reference he told me, and,
very happy, simply accepted it and used it when | gave
Dhamma talks. Although the venerable monk is not
willing to officially accept that he told me this
statement, | do remember very clearly that he did. On
that occasion, | asked the venerable monk about this
sentence two times for confirmation, and he confirmed
it to me two times. And still, at that time, he did not
take back his statement at that time. Anyway, you could
say that | probably do not remember what happened
well, and | accept that my memory has its weaknesses.
Therefore, | do not blame the venerable monk that he
does not publicly accept what he previously taught me.

If we look at the Pali scriptures, we will find
some support for this idea that monks who accept
money are not monks. In Salayatanavaggapali,
Manicilaka Sutta, the Buddha says:

"Yassa kho, gamani, jatartparajatam kappati, paficapi
tassa kamaguna kappanti. Yassa pafica kamaguna
kappanti, ekamsenetam, gamani, dhareyyasi
asamanadhammo asakyaputtiyadhammo" (Samyutta
Nikaya, vol. 2, p. 509).

"Village headman, the one who can accept money, can
also enjoy the pleasures of the five senses. Remember,
that the one who can enjoy the pleasures of the five

17



senses,’ in reality, does not have the nature of a monk,
he does not have the nature of a Sakyan prince,? who is
a disciple of the Noble Buddha [the Buddha’s Dhamma
family]." (Tr. according to Myanmar Samyutta Nikaya
Salayatanavaggasamyuttapali, PDF p. 331).

When the lay people of Vesali heard these
teachings from the mouth of the Arahant Venerable
Yasa Kakandaputta, who explained to them that monks
should not accept money after an event where they
tried to donate money to monks, they surely
understood the Buddha’s Pali words of
“asamanadhammo asakyaputtiyadhammo” correctly.

! Seeing, hearing, smelling, tasting, touching; usually refers to
sexual intercourse.

2 Here “Sakyan prince” is the exact translation of the Burmese
tharkee-win minn thar (ma%oéeégo:m). The Buddha

explains in Udana - 5. Sonavaggo - 5. Uposatha Suttam
(Udanapali p. 142) that monks abandon all their lineage and
cast names and all are then called “monks; and sons of
Sakyans:” “khattiya, brahmana, vessa, sudda te
tathagatappavedite dhammavinaye agarasma anagariyam
pabbajitva [pabbajita (ka. sI.)] jahanti purimani namagottani,
‘samana sakyaputtiya’tveva sankham gacchanti.” The
Theragatha Commentary to Dutiyavaggo - 8.
Kimilattheragathavannana (ThgA 1.350) explains:
“Sakyaputtati anuruddhattheradayo sakyarajakumara.” (Sons
of Sakyans are the Sakyan princes such as the Elder
Anuruddha). It seems the Burmese took this explanation for
granted and use it whenever they translate Sakyaputta. We
can understand it as a symbolic reminder to the Buddha’s
disciples that as monks they are not just spiritual offspring of
the Buddha, but rather full-fledged members of the Buddha'’s
family, both spiritually and in all other respects. In other
words, monks need to follow the Buddha's instructions as if
they came from their most beloved true father and follow them
everywhere, every time, throughout their life.

18



This incident was recorded by the venerable Arahants
who attended the Second Buddhist Council:

"Evam vutte vesalika updasaka ayasamantam yasam
kakandaputtam etadavocum- 'ekova bhante, ayyo yaso
kakandaputto samano sakyaputtiyo. Sabbevime
asamand asakyaputtiya" (Vinaya Pitaka Cililavaggapali,
p. 495).

"When (ven. Yasa, son of the Brahmin Kakanda) spoke
this (the Maniculaka Sutta), the laypeople citizens of
Vesali told to the Venerable Yasa, son of the Brahmin
Kakanda: ‘Venerable Yasa, son of the Brahmin Kakanda,
(you) alone are a Sakyan prince, a monk from the
Buddha’s lineage. All these (other) monks (who accept
money) are not monks; they are not Sakyan princes of
the Buddha’s lineage.” (Tr. according to Myanmar
Vinaya Pitaka Cllavaggapali, PDF p. 546).

The laypeople who lived in Vesalt understood
the words asamana asakyaputtiya when they were told
by the Venerable Yasa, the son of Brahmin Kakanda,
who just recited to them the Buddha’s Teachings. The
Commentaries do not explain this incident. The Arahant
Venerable Yasa, the son of Brahmin Kakanda, did not
reject the reaction (understanding) of the laypeople.
Because laypeople today do not understand Pali, it is
not possible to teach the Buddha’s words directly.
However, it is correct to teach the Buddha’s teachings in
the way that the Buddha’s teachings were understood
by laypeople in the Buddha’s time so that the laypeople
of modern times understand in the same way.

If we look at the meaning of the Pali word
“asamana asakyaputtiya” in the Vinaya Pitaka’s
Parajikapali, we learn that it is used for monks who have
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broken one of the four major rules (parajika), namely
having sexual intercourse, stealing a valuable property,
killing a human being, or telling lies about one’s spiritual
attainments. The scriptures do not mention that the
inhabitants of Vesalr accused monks who accepted
money of committing one of the four major rules. When
| say that monks accept money, they are not monks, |
also do not mean to say that monks who accept money
have committed one or more of the four major rules.
My intention is only to provide a symbolic reminder so
they do not accept money and to teach laypeople that
they should encourage monks to follow the rules of
Discipline and never give money to monks. For example,
if a mother tells her son: “you are not my son,” her son
does not become a dog (or any non-human) because of
that statement. Nor is it the intention of the child’s
mother that the child becomes a non-human. Nor does
she say it because her son has already become a non-
human. Instead, she admonishes her son with a
symbolic reminder. This is the attitude with which | use
the various symbolic reminders for laypeople and
monks who believe it is good for monks to accept
money to explain that it is never possible for monks to
accept money.

In another paragraph of the Manictlaka Sutta,
the Buddha explains to the village headman that if
someone is a monk, they do not accept money.

“Na hi, gamani, kappati samandanam sakyaputtiyanam
jataraparajatam, na sadiyanti samana sakyaputtiya
jatardparajatam, nappatigganhanti samana
sakyaputtiya jatardparajatam, nikkhittamanisuvanna
samanad sakyaputtiya apetajatardparajata” (Samyutta
Nikaya’s Maniculaka Sutta, vol. 2, p. 510).
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“Village headman, money is not allowable for Sakyan
princes, who are monks and disciples of the Noble
Buddha, the Sakyan princes who are monks and
disciples of the Noble Buddha do not welcome? money,
the Sakyan princes do not accept money, the Sakyan
princes who are monks and disciples of the Noble
Buddha have rejected money, (they) are devoid of
money.” (Tr. according to Myanmar Samyutta Nikaya
Salayatanavaggasamyuttapali, PDF p. 330.)

In the Ote-Pho Sayadaw’s “Purification and
Maintenance of the Dispensation”
(owooc?ooo%ﬂézooéof)eqz), published in 1982, we

find a detailed explanation on asamana asakyaputtiya:

Who should be called samana
(ascetics, monks)

The conventional concept and word samana
comes from the etymological verb to starve and quiet
mental defilements by training in morality. Therefore, it
is certain that samana should be called only a monk
who is virtuous based on the etymological root of
starving and quieting mental defilements. For a monk
who does not have this base (of morality; starving, and
quieting mental defilements), it is possible to use the
word samana only because of his proximity to the
customary (word) usage. However, in reality, such a
monk is not called samana. In fact, a monk who does

3 Sadiyati is translated in Pali-Burmese dictionary as to accept
(éog) and to delight in (cjsogoaorg). Hence | use the word

“welcome” to accommodate both meanings.
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not starve and quiet his mental defilement, that
shameless (alajji) person of bad morals (dussila) should
be called asamana (non-ascetic, non-monk).

"Na mundakena samano, abbato alikam bhanam.
Icchalobhasamapanno, samano kim bhavissati"
(Dhammapada 264).

Samano - a monk; na hoti - is not; mundakena -
(whoever is) bald, of shaven beard and hair; abbato -
immoral; bhanam - talking; alikam - idle chatter. Kim -
How can; puggalo - a person; icchalobhasamapanno -
who has craving and greed for the six sense-objects
[pleasant objects of seeing, hearing, smelling, tasting,
touching, thinking], bhavissati - be; samano - a monk?

It is not yet possible to know just by this
statement from Dhammapadapali whether a person
who is shameless and immoral should be called a non-
monk (asamana), a non-Sakyan (asakyaputtiya). In the
Vinaya Pitaka’s Culavagga - Sangitikhandhaka it is
directly stated: “sabbepime asamana asakyaputtiya.”
Sabbepi - all; ime bhikkhi - these monks, sons of
Vajjians of Vesall, who practice the ten things such as
accepting money that are not in accordance with
Dhamma (adhamma); asamana - are not monks;
asakyaputtiya - are not Sakyan princes, sons of the
Buddha.

Asakyaputtiya

Just like it is normal to call a father’s son who
does not fulfill his responsibilities a “non-son,” one who
becomes a monk in relation to the Buddha and does not
fulfill the duties of a monk should be called an asamana
[non-monk], asakyaputtiya [non-Sakyan] (based on the
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failure in fulfillment). A monk who falls into the heinous
crime,* because he is void of monkhood forever, should
be called “ekanta asamana asakyaputtiya” [“totally
non-monk and non-Sakyan”]. Here [in the case of a
monk who has not yet transgressed one of the four
major heinous crimes of monastic discipline], the letter
“a” removes the quality of being praiseworthy and gets
the meaning of rebuke. It is a temporary statement that
(the person) is not a monk, not a son of the Buddha.
““Assamano samanapatiinio abrahmacart
brahmacaripatinfio’ti ca
tamsambhavaniyagunanivattivam. Garahahi idha
fAidyati.”> (Anguttara Nikaya Tika - Ekakanipata, vol. 1 p.
101). Based on this Pali text, it is very clear that if only
the four major rules of defeat (pardjika) are followed,
but the other rules are broken, the person should be
called asamana asakyaputtiya” (pp. 122-123).

4 |.e., one of the four major offenses, namely sexual
intercourse, stealing a valuable property, killing a
human being, or telling a lie about one’s spiritual
attainments.

® Literally ““Non-monk (assamana) means one who
claims he is a monk; non-holy living (abrahmacari)
means one who claims heis living a holy life.’ It is the
absence of (“removing”) the qualities which are
praiseworthy, It means a rebuke.” For example, saying
that someone is asamana or abrahmacari does not
mean that they are no longer a monk or living a holy
life. It means that they do not fulfill their responsibilities
completely and this is just a reminder that they should
change their wrong ways and fulfill their responsibilities.
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| believe that by saying that monks who accept
money, | never ever meant that they are not real
monks, that they are fake monks. A real and fake monk
is the difference between having a preceptor and not
having one (just taking up robes without the ordination
ceremony to avoid all responsibilities). | am very clear
about the difference between ordaining with a proper
ceremony and thus becoming a real monk vs. ordaining
without any ceremony and thus becoming a fake monk,
and | have never criticized or elaborated on this point.
Those who think | have done so should show me
evidence of it. Even if | ever did say so, it would still just
be a way of saying that the monks who accept money
are moghapurisa (men unable to achieve
Enlightenment), a designation used for monks who
accept money by the Buddha Himself (monks who take
up robes without a preceptor and proper ordination
ceremony are fake monks, also unable to achieve
Enlightenment - although unlike those who just accept
money, fake monks are doomed for whole their life):

“Kathafihi nama tvam, moghapurisa, ripiyam
patiggahessasi! Netam, moghapurisa appasannanam va
pasadaya, pasannanam va bhiyyobhavaya; atha
khvetam, moghapurisa, appasannanaficeva
appasadaya, pasannanafica ekaccanam
affiathattaya’ti” (Vinaya Pitaka Parajikapali, p. 345 and
p. 23).

“(The Buddha rebuked him thus:) ‘Man unable to
achieve Enlightenment (magga-phala)! Why did you
accept money? Man unable to achieve Enlightenment,
this (what you did) indeed will not lead to faith in those
who do not yet have faith; it will not lead to an increase
in faith in those who already have faith. Man unable to
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achieve Enlightenment, indeed, what you have done
leads to the absence of faith in those who do not have

faith yet and loss of faith in some who already have
faith.”” (Tr. according to Myanmar Parajikapali, p. 365).

One layperson further explains: “In the sphere of
metaphor, we have a habit of saying about a person who
has done an action that the majority cannot approve of:
“You are not a human.” Saying so, the man doesn’t
become a dog by doing that action. It is said so only
because the man had broken a suitable conduct. When
Ashin Sarana says that monks who accept money, if they
die, will fall into hell, he means this if they die unable to
purify themselves (by proper purification ceremony)
before death. His intention is that those who have
transgressed should correct themselves. And when Ashin
Sarana says that by accepting money, the monk has joined
the Mahayana Community, some do not like that. Even
though some do not like that, it is simply true. In
Mahayana, Discipline is not the lifespan of the Buddha’s
Dispensation; hence there is no need to follow the rules
[strictly].” (In https://bit.ly/3UjQKY8, the article ”a)')a)ér.?

309p& Méecatem,” written by 320083 6 5)
P$ 96§ R," written by 2 6qPC).
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(2) Monks Who Accept Money Are
Even Worse than Devadatta

Here | should explain first the word alajji. In the
Pali-Myanmar dictionary “alajji” (“shameless”) refers to
a monk who is shameless (enough to break a rule

intentionally).

“Saficicca apattim apajjati, apattim parigihati;
agatigamanarica gacchati, ediso vuccati alajjipuggalo’’ti
(Vinaya Pitaka Parivarapali, p. 279).

“Intentionally falls into an offense, hides an offense, and
commits what is inappropriate. A person of this nature
is correctly called alajji.” (Tr. according to Myanmar

Parivarapali, p. 374).

In order to become an alajji, it is enough to
break a rule deliberately. In fact, someone who
intentionally falls into an offense but does not keep it
secret does not become a /ajjT (virtuous) person. In
order to become a /ajji (a monk who is shy to break a
rule) it is necessary to avoid intentionally falling into an
offense:

“Safcicca apattim napajjati, apattim na parigdhati;
agatigamanam na gacchati, ediso vuccati lajjipuggalo”ti
(Vinaya Pitaka Parivarapali, p. 279).

“Does not fall into an offense knowingly, does not hide
an offense, does not commit what is inappropriate. A
person of this nature is correctly called /ajji (virtuous).”
(Tr. according to Myanmar Parivarapali, p. 375).

“Katham alajjitaya apattim apajjati? Akappiyabhavam
janantoyeva madditva vitikkamam karoti” (Vinaya
Pitaka Pacittiya Atthakath3, vol. 2, p. 141).
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“How does one fall into shamelessness shamelessly?
Aware of what is not proper, indeed, (he) suppresses
(shame) and commits the transgression.” (Tr. according
to Pacittiya Bhasatika vol. 2 of Ashin Janakabhivamsa, p.
47).

“Tatha hi katasikkhapadavitikkama alajjipuggala ...
niggahetabba ... yadi hi te evam na niggahita siyum,
samghe kalahadim vaddhetva
uposathadisamaggikammapatibahandading pesalanam
aphdasum katva kamena te devadattavajjiputtakadayo
viya parisam vaddhetva attano vippatipattim
dhammato vinayato dipenta samghabhedadimpi katva
nacirasseva sasanam antaradhapeyyum, tesu pana
samghato bahikaranadivasena niggahitesu sabbopayam
upaddavo na hoti” (Vimativinodanitika, vol. 1, p. 340;
Vinayalankaratika, vol. 1, p. 152).

"Therefore, it is suitable to suppress... the shameless
persons... who break rules. Indeed, if those shameless
(monks without shame) are not suppressed, quarrels
and so on will happen in the Monastic Community, the
events of gathering for Uposatha (reciting monastic
rules) and so on may be prohibited, the virtuous will be
made uncomfortable (by the shameless monks) and
gradually those shameless (monks) will grow in
followers like Devadatta, like the monks who were sons
of Vajjians; they will present their wrong behavior as the
Sutta (discourses), Abhidhamma (the deeper Dhamma),
and Vinaya (Discipline), split the Monastic Community
and commit other such things and within a short time
make the Buddha’s Dispensation disappear. However,
by the power of removing these shameless (monks)
from the Monastic Community, none of these
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catastrophes will happen.” (Tr. according to
Vimativinodanitika Nissaya, vol. 1, pp. 733-734).

Whenever | explained anything related to
Vinaya, there was no intention to blame the Monastic
Community. My teaching was only an encouragement
to monks who accept money that they abandon all their
money forever, they also abandon all things that they
bought with their money (or thoroughly give them to
their parents, blood-related relatives, or a monastery
worker and then request them back), confess to a monk
who has not transgressed this rule, and become /ajji
(virtuous) and pesala (cherishing virtue) monks. | also
intended to encourage laypeople to help monks follow
the rules of Discipline and discourage them from making
it more difficult.

A wise person is able to understand a metaphor
or a symbolic statement. Here the comparison is with
the Devadatta,® who blatantly split the Monastic
Community. He told about his intention to split the
Community to his friends as well as to the lay people:

"Samano kho, avuso, gotamo mahiddhiko
mahanubhavo. Katham mayam samanassa gotamassa
sanghabhedam karissama cakkabhedanti"... Mayam,
avuso samanam gotamam upasankamitva pafica
vatthdni yacimha... imani samano gotamo nanujanati”
(Vinaya Pitaka Parajikapali, pp. 263-264).

“Dear friend, the monk Gotama has great psychic
powers, (he is) very powerful. How shall we bring about

® Although Devadatta was still a full-fledged monk at this time,
the Pali scriptures do not speak of him with the honorary title
ayasma (venerable). Here | follow the style of the Pali text.
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the split in the monk Gotama’s Community (of Monks)?
How shall we destroy the structure?” (Said friends of
Devadatta). We, friend, shall approach the monk
Gotama and request the five things,’... the monk
Gotama will not agree with them.”

For example, the monks who defend accepting
money accept money and buy land for a monastery. The
monastery will be unallowable and suitable to be
abandoned. They will buy accessories, books, and food
which thus (by buying them using monk’s money)
become unallowable and suitable to be abandoned. As
they buy these things, each time of using those things
results in committing an offense of dukkata. In this
connection, see pattacatukka in Vinaya Pitaka
Atthakath3, vol. 2, p. 277. In Kankhavitarani
Atthakatha, p. 176 is mentioned an example where a
monk buys a seed and plants it to grow a tree, but even
just sitting in the shadow of that tree is not allowable
for any monk - because the tree came from a seed

" The five things requested by Devadatta were: “1. Monks
should live only in the forest, whoever lives in a village will be
guilty of an offense. 2. Monks should live only on food from
alms round. Whoever accepts an invitation (to eat in a donor’s
house), will be guilty of an offense. 3. Monks should live on
rag robes, whoever accepts (robes) from a layperson will be
guilty of an offense. 4. Monks should live at a root of a tree.
However, lives under a roof will be guilty of an offense. 5.
Monks should not eat meat and fish. Whoever eats meat or
fish will be guilty of an offense.” The Buddha did not accept
the first three propositions for a rule; the Buddha explained
that monks are allowed to live at the root of a tree only eight
months each year; the four months (of rain retreat) must be
spent under a roof. Monks can eat meat and fish from animals
that were not killed for a monk, i.e., the monk has not seen,
heard, or suspected that the animal was killed for him.
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bought by monk’s money. According to
Saratthadipanitika, vol. 2, p. 410, whatever a monk
buys, with every use of that item, is an offense of
dukkata.

Monks who accept money take accepting money
as simply an offense that requires confession. They
confess their transgression to another monk before they
ordain a new monk; or because they inaugurate a new
ordination hall (sima); or before the start of the
Patimokkha recital. They do not abandon their money
forever. They do not abandon the monastic buildings,
land, and other things that they bought with their
money. Because they did not abandon the unallowable
things, the recital of Patimokkha is not pure, it is not
complete. When the monastic rules of Patimokkha are
recited, it is clearly announced:

"Parisuddhim ayasmanto arocetha patimokkham
uddisissami” (Vinaya Pitaka Mahavaggapali, p.140).
"Tatthayasmante pucchami kaccittha parisuddha ...

parisuddhetthayasmanto tasma tunhi evametam

dharayami" (Dvematikapali, p. 1).

“Venerable sirs, confirm your purity; | shall recite the
Patimokkha.”; “Thus | ask the venerable sirs, whether
you are pure... The venerable sirs are pure; hence they
are silent. So | understand it.”

If a monk of corrupted virtue wants to ordain a
new monk, this preceptor-to-be is not exemplary and
actually should not even become a preceptor in the first
place:

"Aparehipi, bhikkhave, paficaharnigehi samanndgatena
bhikkhuna na upasampdadetabbam, na nissayo databbo,
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na samanero upatthapetabbo. adhisile silavipanno hoti,
ajjhacare dacaravipanno hoti, atiditthiya ditthivipanno
hoti, appassuto hoti, duppafiio hoti - imehi kho
bhikkhave, paficaharigehi samannagatena bhikkhuna na
upasampadetabbam, na nissayo databbo, na samanero
upatthapetabbo" (Vinaya Pitaka Mahavaggapali, p. 91).

“Monks, additionally, a monk complete in (one of these)
five things® should not ordain (a new monk), should not
accept a monk to live in dependence on him, should not
take care of a novice: (a) the noble morality is broken
(he is guilty of a parajika or a sarighadisesa offense), (b)
the noble behavior is broken (he has committed any of
the other offenses), (c) the noble view is broken, (d) has
a little knowledge, (e) is not wise. Monks, a monk
complete in (one of these) five things should not ordain
(a new monk), should not accept a monk to live in
dependence on him, should not take care of a novice.”
(Tr. according to Myanmar Vinaya Pitaka
Mahavaggapali, PDF p. 107.)

Most importantly, monks who do not follow all
Vinaya rules do not have the same view as the monks
who follow all rules; hence they should not participate
in the Patimokkha recital together, a decision that
comes from the great masters of the ancient times. We
learn about this from the story of the Third Buddhist

8 Any of the five things is enough to be ineligible for becoming
a preceptor. We can recognize it already from the first point -
a monk who has committed parajika is not really a monk
anymore, hence the other points are then irrelevant. A
preceptor is the exemplary teacher of the student; hence he
should have all of these five qualities.
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Council. Disciplined Theravada Buddhist monks in
Thailand also follow this decision:

"Dussilapuggale nissaya uposatho na titthati, pavarana
na titthati, samghakammani nappavattanti, samaggi na
hoti... pe... dussilesu pana niggahitesu sabbopi ayam
upaddavo na hoti, tato pesald bhikkhi phasu
viharanti"ti (Vinaya Pitaka Atthakatha, vol. 1, p. 188).

"Uposatha performed in dependence on monks of bad
morals is not successful, pavarana® is not successful,
other official acts of the Monastic Community do not

happen. The Monastic Community is no more in

harmony, the monks do not have the same purpose (or
they are not peaceful), they are unable to study the Pali
text, repeatedly ask about the Commentaries, meditate,
and so on. However, when the monks of bad morals are

suppressed, none of these catastrophes happen, and

therefore the monks who cherish virtue live happily.”

(Tr. according to Parajika Bhasatika vol. 2 of Ashin
Janakabhivamsa, p. 294, PDF p. 295.)

According to the author of the textbooks for
Myanmar monastic educational centers, the Great
Master Venerable Ashin Janakabhivamsa, It is not
possible to disseminate the Buddha’s Dispensation
without following the rules of Discipline. It is only
possible to make the Dispensation disappear.

“Even if a shameless person has a lot of knowledge, due
to his emphasis on material gain, he corrupts the
instruction of the text of Discipline (Vinaya Pali) and

® A yearly festival during which monks gather in an ordination
hall and invite each other to admonish them for any fault that
another monk saw, heard, or suspects (Vinaya Pitaka
Mahavaggapali, p. 223).
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strays from the Dispensation by a non-Dhamma, or

strays from the Vinaya by non-Dhamma, or teaches
what is not Vinaya and causes a tremendous disaster in
the Dispensation. They cause a split in the Community
of Monks or make a deep groove of crack that may split

the Community of Monks. (Ashin Janakabhivamsa’s

“Book no. 21, Parajikan-Bhasatika” (39906 (Jo) (Qlézm
(ﬂqagmcngmowgm), vol. 2, pp. 326-327, PDF p.
327-328.)

"Tatha hi katasikkhapadavitikkama alajjipuggala
uposathadisu pavittha "tumhe kayadvare, vacidvare ca
vitikkamam karotha"ti adina bhikkhdhi vattabba honti,

yatha vinayafica atitthanta samghato
bahikaranadivasena sutthu niggahetabba, tatha akatva
tehi saha samvasantapi alajjinova honti "ekopi alajji
alajjisatampi karoti"tiadivacanato" (Vimativinodanitika,
vol.1, p. 340. Vinayalankaratika, vol. 1, p. 152).

"And just because of that, the shameless monks (alajji)
who (intentionally) broke a rule and entered a place for
performing the Uposatha ceremony or other such place
should be told: “You have committed a transgression by
the body or by speech.” Those monks should be told in
these ways. But if they do not establish themselves in
that discipline, they should be suppressed (or removed)
away from the Monastic Community (gathering). If this
is not done, the monks who befriend these shameless
monks (alajji) will also become shameless. How? As is
said, a shameless monk will make a hundred monks
shameless.” (Tr. according to Vimativinodanitika
Nissaya, vol. 1, pp. 733-734.)
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The monks who defend accepting money do not
allow the monks who follow the Discipline to inaugurate
ordination halls in the township (a case reportedly
present until today in the Hlegu Township of Myanmar,
where the great master Pa Auk Sayadaw is still facing
unnecessary obstacles in inaugurating an ordination
hall). Monks who defended accepting money beat with
a stick and caused an injury on the head of a monk who
followed the Discipline (for example, in the Kalay Region
of Myanmar). Other monks who defended accepting
money threatened to kill (such as when they threatened
the Venerable Asin Obhasa of Naypyidaw in Myanmar).
Monks who defended accepting money gathered and in
a gang assaulted a monk who taught laypeople that
monks should not accept money (this happened in the
Ayeyarwady Region of Myanmar to the Ote-Pho
Sayadaw). | was invited to a monastery in Hlegu
Township of Myanmar to stay there and teach
Dhamma. But the chief monk of the monastery had to
cancel the invitation because his superior who was
responsible for the monastic affairs in the region several
times prohibited the chief monk from accepting me for
fear that | may teach Vinaya to the laypeople there. It is
not in accordance with Dhamma, that monks who
devotedly follow Vinaya rules would be prohibited to
stay in a monastery where they are wholeheartedly
invited and welcomed by the chief monk.

The monks who follow Vinaya rules do not like
to enter the monasteries of monks who accept money
for fear that they may break a rule by using something
that is bought in such a monastery. Monks who do not
accept money do not want to perform the Uposatha
ceremony together with monks who accept money.
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They do not want to be in contact with each other. The
monks who accept money do not like to provide a
residence in their monasteries to monks who follow the
Discipline. Both groups are happier when they stay
apart. Monks who follow the Discipline send their
students only to monasteries where monks follow rules
because they believe the monasteries where monks
accept money are not suitable for their students and
admonish them accordingly.

Monks who do not want to live in accordance
with the Buddha’s Discipline, monks who do not want to
live in accordance with the rules and therefore follow
different or contradicting rules, monks who do not
seriously take certain rules and intentionally behave in a
different way than admonished by the Buddha, teach
their students to do the same and thus split the Sangha.
Unlike Devadatta, who was very clear about his
intentions, the monks who accept money are not ready
to openly admit that they do not want to follow the
Buddha’s admonishment, that they do not admonish
their students to follow it, that they do not live in
accordance with the Buddha’s Teachings, that they live
in a different way. That is why | have said that monks
who accept money are worse than Devadatta, by using
an appropriate metaphor, an appropriate symbol.

It is not possible to consider monks, who do not
want to follow the Buddha’s Teachings, who do not
admonish their students and novices to follow it, who
follow different rules than those declared by the
Buddha, as protectors of the Buddha’s Theravada
Dispensation. This is also the reason why | have labeled
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them by the symbolic term of Mahayana.® If the monks
want to protect the Theravada Dispensation, they
should train only in accordance with the Buddha’s
admonishment and admonish their student monks and
student novices to follow accordingly as well. The wise
men will surely understand my statement that the
monks who do not follow the decisions of the First,
Second, and Third Buddhist Council are Mahayana
monks. Splitting the Community of Monks, the monks
who want to accept money have come to a great
danger:

“Garuko kho, devadatta, sanghabhedo. Yo kho,
devadatta, samaggam sangham bhindati, kappatthikam
kibbisam pasavati, kappam nirayamhi paccati, yo ca
kho, devadatta, bhinnam sangham samaggam karoti,
brahmam pufifiam pasavati, kappam saggamhi
modati”’ti (Calavagga, p. 343) Evamadikam
anekappakaram devadattassa ca bhikkhinafca
tadanucchavikam tadanulomikam dhammim katham
katva” (Vinaya Pitaka Atthakatha, vol. 2, p. 192).

“It is serious, Devadatta, when someone splits the
harmonious Community of Monks. He causes a dire bad

101 have very high respect for all Mahayana monks who
genuinely follow the discipline as it is described in their
scriptures. The term “Mahayana” here does not refer to
Mahayana monks of modern times. It refers to the historical
community of monks, which is believed to have separated
from the Buddha'’s original monastic community either already
short time after the Buddha’s Final Cessation (parinibbana)
during the First Buddhist Council by holding their own
Buddhist council; or to those monks who separated later from
the mainstream monastic community for views that were not
in accordance with the conservative teachings of Vibhajjavada
(today known as Theravada).
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deed that bears results for a whole period of a lifespan.
For a period of a whole lifespan (he) will be cooked in
hell. However, Devadatta, if someone unites a split
Community of Monks so they live in harmony, (he)
makes a noble merit. For a whole lifespan (he) will
rejoice in heaven.” (Tr. according to Parajika Bhasatika
vol. 4 of Ashin Janakabhivamsa, p. 303-304.)

The monks who accept money split the
Community of Monks into two parts, the Community of
Monks who do not accept money and the Community of
Monks who accept money, and thus make a serious
demerit. However, if monks who accept money forever
abandon all money they own and give away all of the
things that they bought with their money, if they make
allowable the monasteries that they built and lands that
they bought with help of monks who follow all Vinaya
rules, by becoming monks who do not accept money, by
becoming monks who follow all rules of Discipline, they
thus unite the Community of Monks and thereby make
an enormously huge merit.
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(3) There is No Bigger Danger in the
Monastic Discipline (Vinaya) than
Accepting Money??

Here, | am talking about the danger to the
Buddha’s Dispensation. It is surely clear from the
explanations above. The monks who accept money split
the Community of Monks even without realizing it. Even
without realizing it, they corrupt the lay people by
showing them that it is good to offer monks money;
they are also an inspiration to their student monks and
student novices by their accepting money - as they
accept money, they also ask other monastics to accept
them.

Accepting money is not like the other precepts,
which cause danger only to oneself. Accepting money
causes danger to the whole of Buddha’s Dispensation.
Accepting money and buying land, a monastic building,
etc., the monks grow in unallowable possessions to such
an extent that the monk who accepts money doesn’t
have to do anything at all, and just by being, he is
breaking rule after rule (because he uses things and
lives in places that were bought by monk’s money). The
monks who are related to this one who accepts money
also unknowingly break rules.

When monks who accept money say that
accepting money is “just a rule of abandoning”

11n this chapter | am repeating some of the main points that |
have already stated in the previous chapters, because they
are relevant to the chapter’s heading, the leading statement of
decision.
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(nissaggiya), they are not afraid, they do not see the
drawback. Then, because they accepted money, they
split the Community of Monks. They do not see their
fault when they cause suffering to the monks who are
virtuous (/ajj) and cherish virtue (pesala). They beat
with a stick a monk that teaches others not to offer
money to monks, and | even heard of a case when they
hired a layman to kill a monk. The layman then killed a
virtuous monk by stabbing him with a spear. Monks
who follow rules, however, never ever harmed any
monk, regardless of whether they followed rules or not.

When monks teach lay people that monks
should not commit the serious offenses of parajika or
sanghdadisesa, the monks who have committed those
offenses are never angry. They do not harm the monks
who follow rules. They do not subpoena virtuous monks
to monastic courts. When monks who follow the rules
of Discipline teach that monks should not accept
money, that laypeople should not give it in the hands of
monks, either directly or in an envelope, or for
medicine, or for transport, or for the monks’ charitable
intentions, that laypeople should only entrust money to
an assistant (kappiya) and, explain what the money
should be used for, also requesting the monk to ask if
he needs anything to tell his assistant, the monks who
accept money want to subpoena the virtuous monk to a
monastic court, they want to gather and beat the monk
who teaches Discipline, they threaten with murder, they
complicate building of ordination halls for virtuous
monks, they prohibit chief monks from accepting
virtuous monks into their monasteries.
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The offenses of pardjika and sanighadisesa
usually pose danger only to the monk who transgresses
them. Accepting money, however, is more serious,
because it causes danger to the whole Buddha’s
Dispensation. Monks who accept money should not
ordain a new novice and they also should not ordain a
new monk.

“Tihangehi samannagatena bhikkhuna na
upasampadetabbam na nissayo databbo na samanero
upatthapetabbo — alajji ca hoti, balo ca, apakatatto ca”

(Vinaya Pitaka Parivarapali, p. 222).

“Monk ordination, a dependence (of a new monk on a
senior monk), (and) taking care of a novice should not
be done by monk who is complete in (one of these)
three respects - he is shameless (alajji), foolish, and
breaking rules.”

Accepting money is especially dangerous for a
monk who carefully avoids sensual pleasures. The
Buddha never taught any other such rule, of which
breaking can inconspicuously lead to breaking other
rules. Therefore, the Buddha said:

"Yassa kho, gamani, jatartparajatam kappati, paficapi
tassa kamaguna kappanti. Yassa pafica kamaguna
kappanti, ekamsenetam, gamani, dhareyyasi
asamanadhammo asakyaputtiyadhammo" (Samyutta
Nikaya, vol. 2, p. 509).

"Village headman, the one who can accept money, can
also enjoy the pleasures of the five senses. Remember,
that the one who can enjoy the pleasures of the five
senses, in reality, does not have the nature of a monk,
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he does not have the nature of a Sakyan prince, who is a
disciple of the Noble Buddha [the Buddha’s Dhamma
family]." (Tr. according to Myanmar Samyutta Nikaya

Salayatanavaggasamyuttapali, PDF p. 331).

The Great Master Mahabodhimyaing said, "From
the moment when a (new) monk leaves the ordination
hall, he has not committed any offense and thus is as
pure as an Arahant. Then...

(a) The lay people who live in the forest spread their
hair at the entrance to the ordination hall.1?

(b) The lay people who live in the city come right to
the entrance to the ordination hall and make the
monk accept money. In both of these customs:

(i) In case of treading over (ladies’) hair, due to
the rule of bodily contact (kayasamsagga
sikkhapada) and has to deal with the offense of
Sanghadisesa.

(ii) In case of accepting money, due to the rule
about money (jatariparajata sikkhapada), the
monk has committed the offense that requires
abandoning and confession (nissaggiya
pdacittiya).

12 This is traditionally done in some monasteries, with the
erroneous belief that the monk’s treading over the (ladies’)
hair will make the ladies healthy and happy. However, if the
monk does that knowingly and with lust, he transgresses a
serious rule called Sanghadisesa.
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Both of those customs defile the new monk's
pure mind and, therefore, should be
reconsidered.

The Great Master Ashin Indacariya from Maha
Thwant-Tharyar Monastery (e(moégooqecrﬂoéz), said

this:

“When monks accept money, they cannot do
anything. They cannot eat the food that they would buy
with the money. They cannot wear a robe they would
buy. They cannot take medicine bought with that
money. They cannot live in a monastery they would buy.
It is an offense, it’s a transgression. This offense makes
it impossible to attain jhana (deep level of
concentration). If he meditates, it blocks him from
attaining Path and Fruition (Enlightenment). He can
meditate only after he purifies that offense and makes
himself free from all offenses. It is not possible to just
end by saying “(monks) must not accept money.” When
accepting money, (the monk) has committed an
offense. That is true. Does he want to be pure, purify
himself from the offense? For the one who strives
ardently (because he) just wants to liberate himself
from the Cycle of Rebirth (Samsara) and attain jhana,
Path, and Fruition, it (the offense) is purified.”*3

13 The Venerable Ashin Indacariya here points to the problem
that if a monk accepts money once, it will be very difficult for
them to stop it. A monk who once accepts money not only
must relinquish the money and purify themselves by
confessing to another monk, but he also must make the
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The Great Master Ashin Abhayalankara from
Hlegu Mahavihara Monastery quoted the late Great
Master Lay-Boo, saying: “The Great Master Lay-Boo
Sayadaw said that sanghadisesa offense is only suffered
by oneself. It does not cause suffering to others. As for
the problem of money, it creates suffering in the whole
Dispensation. It is not just an offense for oneself. It is an
offense that makes the whole Dispensation [the whole
Community of Monks] make offenses.

(4) All monks who accept money are
destroyers of the Dispensation
(Sasana)

| believe | have not taught this statement using
the word “all.” It would be appreciated if someone
showed me evidence that | did so. Monks who accept
money do not destroy the Dispensation at the moment
they accept money. However, saying that it is alright to
accept money, giving various excuses to accept money,
and teaching one’s novices and monks to accept money,
is indeed destroying the Dispensation. As | have already
explained in the introduction, according to the Kimila
Suttas, disrespecting the training is one of the ways how
the Buddha’s Dispensation will disappear. Their
disrespect means not following. For example, a monk
teacher says this to his student: “Close the window.”
The student will reply: “Yes, venerable sir.” However, he
will not close the window. In that case, it is not
acceptable at all. When one respects the training, they

genuine determination that he wants to live as a virtuous
monk in order to achieve Enlightenment.

43



follow all the rules of Discipline even if it has to cost
one’s life. Otherwise, if one acts shamelessly, he
destroys the Dispensation. | have explained the way
how monks who accept money destroy the
Dispensation in chapters 2 and 3.

When a monk dares to accept money, he does
not have any reason to refrain from telling lies. When
compared to accepting money, telling lies is a small
offense. From a monk who accepts money, we can get
only lies.

The first Sasana leader of the Yadanapone-
Mandalay, the Great Master Ashin Jeyya, eight
venerable masters of the Sudhamma monastic lineage,
and also the King Mindon who organized the Fifth
Buddhist Council published an announcement where
they listed the characteristics of a shameless monk,
provided admonishment related to Dhamma and Vinaya
(the Discipline), explained that a monk who accepts
money makes the Dispensation disappear, and that
nothing should be donated to such monks:

“In the case of the Dispensation (Sasana),
according to the Teachings of Discipline that is available,
if monks do not train well, the Dispensation withers
away. When a shameless (alajji) monk does not train
and follow according to the Dhamma, he makes a
thousand monks become shameless and thus destroys
the Dispensation. The behavior of such shameless
(monks) who make the Dispensation wither away,
namely searching for, keeping close, accepting, or
storing gold, silver, things that should be abandoned

44



(nissaggiyavatthu) called masaka, kahapana®® [i.e., any
currency of money], (that is) the nature of a shameless
(monk). ... This kind of disrespect towards the rules that
can make one a shameless (monk) is neglecting the
golden face of the omniscient Buddha. They search for a
livelihood in dependence on gain and veneration from
others, while the monk’s appearance and clothes
(robes) are the banners of noble Arahants, but the
monk’s behavior and manners are foolish, a thorn to the
Dispensation. Those who befriend the shameless monks
that destroy the Dispensation, support them, and
donate to them, also destroy the Dispensation. Here is
the royal order that the shameless monks who
transgress into the shamelessness are banished from
the golden capital city (Mandalay) and from every
district, village, and town; the shameless monks must
not be worshiped by the people, and the village and
town chiefs prohibit, under the threat of punishment, to
the villagers and citizens to support the shameless
monks. If the people already worship the shameless
monks and want to worship them, may the monks

14 Masaka and kahapana are names of carriers of monetary
value in the currency of the Buddha’s time. Today no country
uses masaka and kahapana money, instead, we hear of
Dollars, Euros, Rupees, etc. The fact that monks are
prohibited to use all kinds of currency is clear from the
scriptures because the explanations are very broad and
include any kind of currency by listing currencies of various
materials: “kahapano, lohamasako, darumasako, jatumasako,
ye voharam gacchanti” - “kahapana, bronze masaka, wooden
masaka, masaka made of lac, any that are used” (Vinaya
Pitaka Parajika Pali, p. 345). See Vinaya Pitaka Atthakatha
Parajikakanda vol. 2, p. 268; Vinaya Pitaka Parajikakanda
vol. 2, p. 130 for further lists the various gems and valuable
materials, such as gold, silver, pearls, jewels, etc., that monks
must not even touch, let alone possess.
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abandon their shamelessness, purify themselves from
the transgression by the appropriate disciplinary
procedure, and thereafter may people always worship
and support them.” (Myanmar Era 1217 (1855 CE), the
tenth day of the waxing Tabodway month; a declaration
accepted (“heard”) and published by Minn-Htin Yarzar
Thihathu. The complete version in the original Burmese
language is here: https://bit.ly/3mnpYI8)

From the Commentarial literature we learn that
monks who accept money are thieves:

“Tattha dussilassa paribhogo theyyaparibhogo nama. So
hi cattaro paccaye thenetva bhufijati" (Majjhimanikaya
Atthakatha - Majjhimapannasa - 4. Rajavaggo - (86)6,
Angulimalasuttavannana, MNA vol. 3, p. 236).

“There the use of the four requisites [food, robes,
dwelling place, medicine] by a (monk) of bad morals is
using them by theft. Indeed, that person who breaks
rules uses the four requisites by stealing them.” (Tr.
according to Majjhimapannasa Atthakatha Nissaya, p.
228).

This is further explained in the Subcommentary
to Majjhima Nikaya (Majjhima Nikaya Tika, vol. 2, p.
159): “It is said that this (using the four requisites by
monks of bad morals) is using them by theft because
this use (of the four requisites) is using by the owner. In
the Dispensation of the Noble Buddha, the four
requisites are permitted to be used only by those who
follow the rules of Discipline. They are not permitted to
those who break the rules. Also, laypeople donate only
to those who follow the rules of Discipline. Not to those
who break the rules. They (the laypeople) donate for
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their (the laypeople’s) benefit, for their great merit.
Therefore, because the Buddha did not permit using the
four requisites for those monks who do not follow the
rules, and also because lay people did not intend the
four requisites for monks who break the rules, using the
four requisites by monks who break the rules is using
them by theft.”

The Dhamma Master U Htay Hlaing in his
“Yahantar Hnint Pogol Htoo Myar” (Gloogoc?cfz

o ¢C .. .
(L)leoged’)), p. 135, wrote this in relation to

accepting money by monks: “Although it is true they
(the monks who accept money) wish the Dispensation
to thrive, donation of money (to monks) is a big weapon
that destroys the Dispensation. It is strictly prohibited in
the teachings of Discipline. In the Maniculaka Sutta of
Salayatanasamyuttapali, the Buddha says: ‘Monks must
not search for money in any way. If money were
permitted, the five sensual pleasures would also be
permitted (or if money were permitted, a wife would
also be permitted).'® If (a monk) accepts the five sensual
pleasures, he is no more a monk.” In the (Buddha’s)
Dispensation of Myanmar, in the past, there was a
heavy law that could even expel (the person from the
capital city) if the ministers of the King Mindon era
donated money to some monks. The monks dare to

15 The expression “five sensual pleasures” is commonly used
in the Pali text with the meaning of sexual intercourse.
Because traditionally sexual intercourse is a matter of
marriage, the Dhamma Master U Htay Hlaing suggests the
Buddha here means that if money were permitted to monks,
monks could then get married, as monks, and enjoy sexual
pleasures with their wives.
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break the rules. These monks had already forgotten that
just because of accepting money, resulting in the
Second Buddhist Council being held to take action
against such monks. When the monk has all four
requisites, what else may he need? The Buddha did not
like when monks had an excess of the four requisites. In
the Dispensation of the present day, both monks and
laypeople should very carefully reconsider donating
money, they should reconsider it well. The decision of
the Buddha does not provide an opportunity for
excuses, it does not allow a deceptive evasion, and it is
all direct and straightforward. Therefore, it is suitable to
heed the Disciplinary declarations ordered by the
Buddha.

(5) Monks who accept money are not
Theravada, they are Mahayana

Here, | compare the respect towards Discipline
between the monks of Theravada Buddhism and those
of Mahayana Buddhism. This is not related to the
precision in reading the official decisions (kammavaca),
inaugurating an ordination hall, or teaching Dhamma.
From the point of monastic ordination, the monastic
ordination of Theravada monks cannot be compared to
the ordination of Mahayana monks. Theravada monks
cannot become Mahayana monks even by breaking
rules. The monks who accept money disrespect the
Discipline and split the Community of Monks. Therefore,
monks who follow the rules of Discipline cannot live in
dependence on monks who accept money and attend
Uposatha ceremony with them. Similarly, monks who
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follow the rules of Discipline cannot live in dependence
on Mahayana monks or attend the Uposatha with them.

Most importantly, the difference between
Theravada monks who accept money and monks of
Mahayana is that if the Theravada monks who accept
money forever abandon all money, give away all of their
possessions they bought by any monk’s money, purify
themself by the appropriate confession to a monk who
does not break this rule, and decide that they will follow
all rules of Discipline uninterruptedly - on that very day,
if they also dedicate themselves to insight meditation
(vipassana), can even become the noblest Arahants.

(6) Monks who accept money will fall
into hell

The fact that monks who accept money will fall
into hell is quite famously shared among the monks of
the Pa Auk monastic lineage.

“Sapattikassa, bhikkhave, nirayam va vadami
tiracchanayonim va’ti” (Saratthadipant Tika, vol. 3, p.
379).

“Monks, | say for a monk who has broken a rule
(sapattiko), there is either hell or an animal's womb.”

This statement in the Subcommentary presented
as the Buddha’s direct words is apparently a clarification
for monks specifically, based on a more general
statement of this kind included in Anguttara Nikaya
Dukanipata:
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“Dussilassa, bhikkhave, dve patiggaha - nirayo va
tiracchanayoni va” (Anguttara Nikaya, vol. 1, p. 62).

“Monks, for one of broken morals (dussila), there are
only two destinations: hell or an animal’s womb.”

A monk who dares to break rules intentionally
may be born in hell, as an animal, and, according to the
Vinitavatthu of Vinaya Pitaka’s Parajikakanda -
Catutthaparajika, also as a burning ghost:

"ldhaham, avuso, gijjhakdta pabbata orohanto addasam
bhikkhum vehasam gacchantam. Tassa sarighatipi
aditta sampajjalita sajotibhita, pattopi aditto sampajjalito
sajotibhato, kdyabandhanampi adittam sampajjalitam
sajotibhatamn, kayopi aditto sampajjalito sajotibhato. So
sudam affassaram karoti." ... atha kho bhagava bhikkhd
amantesi - ... eso, bhikkhave, bhikkhu kassapassa
sammasambuddhassa pavacane papabhikkhu ahosi.
So tassa kammassa vipakena bahiini vassani bahdni
vassasatani bahini vassasahassani bahdni
vassasatasahassani niraye paccitva tasseva kammassa
vipakavasesena evaripam attabhavappatilabham
paftisamvedeti" (Vinaya Pitaka Parajikapali, p.
144,147).

"Friend, as | descended from the Gijjhaklta mountain, |
saw a monk going in the air. That monk’s double robe
was burning bright, it was ablaze everywhere, and it
was shining. (His) alms bowl| was also burning bright,
ablaze everywhere, and shining. (His) belt was also
burning bright, ablaze everywhere, and shining. (His)
body was also burning bright, ablaze everywhere, and
shining. That monk was making a sound of pain ... At
that time, the Noble Buddha told this to the monks:
‘Monks, that monk was a monk of broken virtue
(papabhikkhu) in the Dispensation of the Noble Buddha
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Kassapa. That monk, as the consequence of his actions
(kamma), fell into hell for many years, for many
hundreds of years, for many thousands of years, for
many hundreds of thousands of years, and by the
residue of the consequences of his actions, he must
suffer this existence.” (Tr. according to Myanmar Vinaya
Pitaka Parajikapali, pp. 148-149, 151).

The Commentaries to this text further explain:

"Papabhikkhiti lamakabhikkhu. So kira lokassa
saddhadeyye cattaro paccaye paribhufijitva
kayavacidvarehi asam yato bhinndjivo cittakelim kilanto
vicari. Tato ekam buddhantaram niraye paccitva
petaloke nibbattanto bhikkhusadiseneva attabhavena
nibbatti" (Parajikakanda Atthakatha, vol. 2, p. 100).

“An evil monk (papabhikkhu) is a blameworthy monk
(lamakabhikkhu). This blameworthy monk used four
requisites donated by various people (or people who
believe in kamma and its result) without restraint in
bodily actions and speech, had a broken (rotten)
livelihood, and enjoyed whatever he wanted to enjoy.
He was not restrained in his body and speech, did not
live according to the Buddha’s Teachings, and enjoyed
the way he wanted. Then, after that life as a monk, for
the whole time between two Buddhas, he was boiled in
hell and finally reappeared in the world of ghosts with
an appearance of a monk.” (Tr. according to Parajika
Bhasatika vol. 3 of Ashin Janakabhivamsa, p. 468-469,
PDF p. 469-470).

There is one more explanation of the word
papabhikkhu. (It is not correct to dismiss etymologies
found in other passages of the Pali text. For example,
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the etymology for satipatthana as sati+upatthana is not
provided in the Satipatthana Sutta, but it is still
generally accepted).

"Parajikam andpanno icchdacare thito
khuddanukhuddakani sikkhapadani madditva vicaranto
'papabhikkha'ti adhippeto” (Vinaya Pitaka
Parajikakanda Atthakatha, p. 75).

“Without falling into the offense of parajika, living
according to (his) wishes, putting aside the small
offenses (khuddanukhuddakani sikkhapadani) is the
meaning of “evil monk (papabhikkhu).”

“Kuso yatha duggahito, hatthamevanukantati;
samanfiam dupparamattham, nirayayupakaddhati”
(Saratthadipanitika, vol. 3, p. 79).

“Grasping a (blade of) Cogon grass in a wrong way,
(one’s) hand gets cut; when the monk’s life is taken in a
wrong way, it drags (the monk) into hell”.

It will help to remind ourselves here of the
Erakanagarajavatthu of the Dhammapada Commentary.
“A young monk ordained in the Dispensation of the
Buddha Kassapa, based on the lifespan of people of that
time, meditated for twenty thousand years. One day he
was traveling by boat over the river Ganges and grasped
a blade of Elephant grass. When the boat was
departing, he did not release the grass, and, still holding
it, he plucked a blade of it. A monk must not cut, chop,
or break grass, trees, etc. If (he) cuts, chops, or breaks
(it), he commits an offense. That monk thought of that
transgressed rule as a small rule and did not confess it
(to another monk who did not break that rule). When
he was close to death, he remembered his offense and
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tried to confess. However, there was no other monk
nearby who could listen to the confession. The monk
died sorrowfully: “My virtue is not pure.” After his
death, the monk reappeared in the river Ganges as
Erakapatta, the king of snakes, as large as a skiff
(“Summarized Dhammapada Stories with Illustrations”
(0025 6003 oooleoo'S@z 33&(551”5) by U Aung

L L (5] (0 0] ]
Nyunt Win, p. 420, PDF p. 468).

Based on this Dhammapada story, Ledi Sayadaw
explains: “The monks, nuns, nuns-in-training, male
novices, and female novices of broken virtue (dussila)
who ordained in the Dispensation of the Noble Buddha
Kassapa, reappeared on the Gijjhakidta Mountain as
ghosts with the appearance of a monk, nun, nun-in-
training, male novice, or female novice. They were
unable to get free (from the ghost existence) even
during the period of our Noble Buddha (Gotama). These
stories are available in Nidanavaggapali
Lakkhanasamyutta, Vinaya Pitaka Catutthaparajika ...
When a monk intentionally transgresses the six kinds of
rules (any rules except parajika), due to the
transgression, the shameless (alajji) monk who did not
purify (himself from the transgression), must deal with
the transgression of the declared rule throughout the
time until he purifies the offense. It is an obstacle on the
way towards jhana (a deep level of concentration),
Path, and Fruition (Enlightenment). If he dies (without
purification), rebirth in a world of suffering is sure"
(“Dhammadipant” (eg:eao% by Ledi Sayadaw, p. 105,

PDF p. 117).

If monks accept money, if they also give
permission to laypeople to donate money, they destroy
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the laypeople as well as the Dispensation. The
Dispensation is dependent upon the Discipline. If the
Dispensation should stay for a long time, the monks will
have to train themselves in the Discipline and teach
laypeople how to donate allowable things according to
the Discipline. If the monks do not teach laypeople how
to donate allowable things according to the Discipline, if
instead, the monks teach people how to support monks
in breaking the rules, they all destroy the Dispensation.
The Pali texts explain that causing harm to the
Dispensation will lead to rebirth in hell:

"Sakim pitam halahalam, uparundhati jivitam, sGsanena
virujjhitva, kappakotimhi dayhati”
(Apadanapali, vol. 1, p. 51, v. 582).

“A poison when drunk one time, it kills life just one
time. When someone acts contrary to the Dispensation,
(he) will burn (in hell) for ten million world-periods.” (Tr.

according to Myanmar Khuddakanikaya
Therapadanapali, PDF p. 66).

In Kodhagaru Sutta of Anguttara Nikaya’s
Catukkanipata, the Buddha explains that if someone is
afraid to be a good person out of fear that his friends
could become his enemies (just because this one has
become a good person), the one who therefore remains
to be an evil person may keep their friends during this
life, but after death, this person will fall into hell.
However, if one is courageous and acts according to
Dhamma regardless of what others would say or do,
he/she will reap a lot of benefits:

‘Kodhagaru hoti na saddhammagaru, makkhagaru hoti
na saddhammagaru, labhagaru hoti na
saddhammagaru, sakkaragaru hoti na saddhammagaru
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—imehi kho, bhikkhave, catiihi dhammehi samannagato
yathabhatam nikkhitto evam niraye. ... saddhammagaru
hoti na kodhagaru, saddhammagaru hoti na
makkhagaru, saddhammagaru hoti na labhagaru,
saddhammagaru hoti na sakkaragaru —imehi kho,
bhikkhave, catihi dhammehi samanndagato
yathabhatam nikkhitto evam sagge”’ti (Anguttara
Nikaya, vol. 1, p.396).

“Paying attention to (other’s) anger but not paying
attention to (oneself) being a good person; paying
attention to (other’s) ingratitude but not paying
attention to (oneself) being a good person; paying
attention to (one’s) gain but not paying attention to
(oneself) being a good person;
paying attention to (other’s) veneration (of oneself) but
not paying attention to (oneself) being a good person.
Monks, someone complete with (any of these) four
things, as if carrying and then dropping, in the same way
(he) falls into hell.

...Paying attention to (oneself) being a good person
while not paying attention to (other’s anger); paying
attention to (oneself) being a good person while not
paying attention to (other’s) ingratitude; paying
attention to (oneself) being a good person while not
paying attention to (one’s) gain; paying attention to
(oneself) being a good person while not paying
attention to (other’s) veneration (of oneself). Monks,
someone complete with these four things, as if carrying
and then dropping, in the same way (he) goes to heaven
(said the Buddha).” (Tr. according to Myanmar
Anguttara Nikaya, vol. 1, pp. 410-411).
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(7) Do the Laypeople Incur a Bad
Deed (Demerit) if They Offer
Money to Monks?

According to the Great Master Webu Sayadaw,
when laypeople donate unallowable things to monks or
if laypeople donate in a wrong way, they collect bad
deeds (demerits). It is good to consider this attitude. In
Parivarapali, the Buddha says:

“Paficadanani apuifiani pufiiasammatani lokasmim -
majjadanam, samajjadanam, atthidanam,
usabhadanam, cittakammadanam” (Vinaya Pitaka
Parivarapali, p. 230).

“Five kinds of donation are in the world known as a
merit but (in fact) they are not a merit: donation of
alcohol, donation of amusing performances, donation of
a woman (sexual pleasures), donation of cattle,
donation of pornographic pictures.” (Tr. according to
Myanmar Parivarapali, p. 353).

This list does not include a donation that would
make a monk break a rule. There is an opinion that if we
help another person do a bad deed, it (the help) is a bad
deed for us too. According to the Dutiyaparajika and
Tatiyapardjika subchapters of Vinaya Pitaka’s
Parajikapali, a monk could even fall into a major offense
(parajika) by helping another person in stealing, killing,
or abortion. | asked about a thousand laypeople
whether they knew monks were prohibited from
accepting money. Eighty percent (80%) of them
answered they knew it. People know they support
monks in breaking the monks’ rules by giving them
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money. In case of a merit, if we rejoice in another
person’s merit, the rejoicing itself is a merit, so called
pattanumodana kusala. If it is a bad deed when we
rejoice in another’s bad deed (akusala), then rejoicing in
monks’ breaking rules is certainly also a bad deed.
According to the ancient scripture Petakopadesa:

"Yo ca akappiyassa paribhogena silavantesu deti, na
tassa puiifiam pavaddhatiti so cetam danam akusalena
deti" (Petakopadesa, p. 325).

"(A donor) gives an unallowable item to virtuous
(monks). The donor will not accrue a merit, and he gives
the donation as a demerit."

According to Majjhima Nikaya’s
Dakkhinavibhanga Sutta, donating to someone of
broken virtue will bring about a 1000-fold benefit (or,
according to the associated Commentary, long lifespan,
beauty, pleasure, power, and intelligence for the next
1000 lives):

"Puthujjanadussile danam datva sahassaguna dakkhing
patikankhitabba. ... sotapattiphalasacchikiriyaya
patipanne danam datva asankheyya appameyya

dakkhina patikankhitabba" (Majjhima Nikaya
Atthakatha, vol. 3, p. 298).

"Donating a donation to a worldling (non-Enlightened
person) of broken virtue, the benefit of that donation is
1000 times more (or 1000 lives of long lifespan, beauty,

pleasure, power, and intelligence) ... Donation to a
person who trains to attain the Fruition of Stream-Entry
(the first level of Enlightenment) the benefit is
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uncountable, incomparable." (Tr. according to Myanmar
Majjhima Nikaya Uparipannasapali, p. 285).

It is not clear from this Dhamma teaching
whether donating a donation to a person of broken
virtue in order that they continue (or start to) break a
rule of Discipline will also result in a 1000-fold benefit
(or a 1000 lives of abundant lifespan, beauty, pleasure,
power, and intelligence). Because it is a bad deed which
brings the consequence of suffering, not pleasure, to
support another person in a bad deed, the 1000-fold
benefit mentioned in the Buddha’s discourse is coming
only for those, who donate in order to discourage the
other person from a misdeed, such as donating a meal
to a poor man who was just going to steal, so that he
does not have a reason to steal anymore.

Donating money to monks is not only giving
them a ticket to hell but also blocking them from birth
as a human, a god (deity), or even the attainment of
Nibbana. If monks intentionally break a rule, until they
purify themselves from it, they are in danger of being
born in a world of suffering upon their death, and,
moreover, they cannot achieve Enlightenment:

"Sattapi apattiyo saficicca vitikkanta
saggantarayaficeva mokkhantarayafica karontiti
antarayika" (Vinaya Pitaka Parivarapali, p. 157).

“If a (monk) intentionally transgresses any of the 7
classes of rules, they block themselves from (next) life
as a human, as a god (deity); they also block themselves
from Nibbana (Enlightenment).” (Tr. according to
Parivara Bhasatika of Ashin Janakabhivamsa, p. 50, PDF
p. 51).
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If a monk who accepts money abandons money
forever, discards all things that were bought by a
monk’s money, and confesses to purify the offense, the
monk can strive to achieve Enlightenment, liberation
from all birth, old age, iliness, and death. In such a case,
donating to this monk will undeniably bring not only
1000-fold benefit, but innumerable, incomparable.

(8) Solutions and Suggestions for
Monks Who Accept Money

It is good to be grateful to the Buddha. Those,
who are grateful, are wise:

“Ye ca tassa ovade patitthita aveccappasadena
samannagata honti, kenaci asamhariya tesam
sambhatti samanena va brahmanena va devena va
mdrena va brahmuna va. Tatha hi te attano
jivitapariccagepi tattha pasadam na pariccajanti, tassa
va anam dalhabhattibhavato. Tenevaha — “Yo ve
katannd katavedi dhiro; kalyanamitto dalhabhatti ca
hoti”’ti. (Jatakapali vol. 2, p. 10, v. 78); "Seyyathapi,
bhikkhave, mahasamuddo thitadhammo velam
nativattati; evameva kho, bhikkhave, yam maya
savakanam sikkhapadam panfattam, tam mama
savaka jivitahetupi natikkamanti”’ti“ (Ahguttara Nikaya
vol. 3, p. 41; Udanapali, p. 45; Vinaya Pitaka
Calavaggapali, p. 385; Itivuttaka Atthakatha p. 9).

“When a god (deity) or a human is established in the
Teachings of the Virtuous Lord Buddha, they are
endowed with unshakable faith, the devotion of those
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beings (towards the Buddha) cannot be hindered by a
monk, a Brahmin, a god (deity), a Mara, or a Brahma.
Also, just because of that (their unshakable faith), they
do not abandon their faith in the Lord Buddha even if
they would have to abandon their own life. They also do
not transgress the Noble Buddha’s commandment.
Why? Because of (their) firm devotion. ... Indeed, if a
wise person acknowledges another one’s (the Buddha’s)
beneficence [i.e., if a wise person is grateful] and makes
another person’s (the Buddha’s) beneficence known
[i.e., expresses his/her thanks], they are (thus) devoted
to a good person. ...Monks, like the great ocean of
stable nature does not exceed its boundary, when |, the
Buddha, establish a rule of training for the disciples, my
disciples will not transgress that rule even to preserve
their life.” (Tr. according to Myanmar Itivuttaka
Atthakatha Nissaya, vol. 1, pp. 23-25).

First of all, monks who have the habit of
breaking the rules of Discipline should not make
excuses. In fact, if a monk makes excuses to another
monk (be he of younger or older seniority), this monk
commits an offense. If this monk makes a lot of excuses,
even in front of a Community of Monks, they may incur
a serious offense of Sanghadisesa no. 12. Therefore,
monks should never make excuses. Monks, however,
can ask for suggestions and advice on how to follow the
rules of Discipline.

A monk who now has any money should
abandon them all today itself. It is not in accordance
with the Buddha’s Teachings to give that money to a
layperson. The monk should gather the Community of
Monks in their monastery and abandon all the money in
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the midst of the monks in accordance with the
Ripiyasikkhapada of Vinaya Pitaka’s Parajikapali. Now,
it is not correct to abandon the money to a layperson
and suppose that it is not possible to gather the
Community of Monks. In that case, the monk who has
money should throw away all the money outside the
monastery. After throwing them away, he should not
take them back. He also should not tell anyone where
did he throw the money away. Although the monk
would not follow the Buddha’s exact instructions this
way, this procedure does not contradict the Buddha’s
decision. If a monk gives money to laypeople, he will
break yet another rule. Only after all of the monk’s
money is entirely and forever abandoned will the
confession of the transgression result in purification.
Some monks abandon their money inside their rooms
and then make a confession. That is not possible - the
money must be thrown away outside the monastery.
Moreover, the Buddha has decided that as the monk
throws the money away, he should not look to see
where the money fell.

“Sanghamajjhe nissajjitabbam. Evafica pana, bhikkhave,
nissajjitabbam — tena bhikkhuna sangham
upasankamitva ekamsam uttarasangam karitva
vuddhanam bhikkhtinam pade vanditva ukkutikam
nisiditva afijalim paggahetva evamassa vacaniyo —
“Aham, bhante, ripiyam patiggahesim. Idam me
nissaggiyam. Imaham sanghassa nissajjamr’’ti.
Nissajjitva apatti desetabba. Byattena bhikkhuna
patibalena apatti patiggahetabba. Sace tattha
agacchati aramiko va upasako va so vattabbo — “Avuso,
imam janahr’’ti. Sace so Bbhanati — “Imina kim

61



ahariyyatd’’ti, na vattabbo — “Imam va imam va
ahara”’ti. Kappiyam acikkhitabbam — sappi va telam va
madhu va phanitam va. Sace so tena parivattetva
kappiyam aharati ripiyappatiggahakam thapetva
sabbeheva paribhufijitabbam. Evaficetam labhetha,
iccetam kusalam; no ce labhetha, so vattabbo — “Avuso,
imam chaddehi”’ti. Sace so chaddeti, iccetam kusalam;
no ce chaddeti, paiicaharngehi samanndgato bhikkhu
rupiyachaddako sammannitabbo — yo na chandagatim
gaccheyya, na dosagatim gaccheyya, na mohagatim
gaccheyya, na bhayagatim gaccheyya,
chadditachadditafica janeyya. Evaiica pana, bhikkhave,
sammannitabbo. Pathamam bhikkhu ydcitabbo. Yacitva
byattena bhikkhuna patibalena sangho fiapetabbo —

“Sunatu me, bhante, sangho. Yadi sarighassa
pattakallam, sangho itthannamam bhikkhum
rapiyachaddakam sammanneyya. Esa fatti.

“Sunatu me, bhante, sangho. Sangho
itthannamam bhikkhum rapiyachaddakam sammannati.
Yassayasmato khamati itthannamassa bhikkhuno
rupiyachaddakassa sammuti, so tunhassa; yassa
nakkhamati, so bhaseyya.

“Sammato sanghena itthannamo bhikkhu
rupiyachaddako. Khamati sanghassa, tasma tunhi,
evametam dharayami’’ti (Vinaya Pitaka Parajikapali, p.
346).

“(The money) must be abandoned in the midst
of the Monastic Community. Monks, it should be
abandoned this way. The monk who previously received
(the money) will approach the Community of Monks,
properly arrange (his) upper robe on his left shoulder,
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worship the elder monks at their feet, squat, raise his
folded hands, and say: ‘Venerable sirs, | accepted
money. This abandoning of my money is an official act
of Discipline. | abandon this money to the Community of
Monks.” After abandoning (the money), he confesses
the offense (by apattidesana). A knowledgeable,
competent monk has to accept the confession. Indeed,
if a monastery helper or a layperson comes to that
place, he should be told: ‘Friend, are you aware of this
(money)?’ If he says, ‘Where should | take this money?’,
he should not be told, ‘Take them to such and such a
place.” He should be asked for butter, honey, ghee, or
another allowable item. Indeed, if he buys the allowable
item and brings it, all monks except the one who
accepted the money can use that.

Indeed, it is good if such a person (who will buy
an allowable item for the money) is available. If (such a
person) is not available, a layperson should be told:
‘Layperson, throw away this money.’ If the person
indeed throws it away, that throwing away is good.
However, if (the money) is not thrown away (this way),
it is necessary to determine a monk complete in five
qualities who will throw the money away. That monk
must not act in accordance with desire, (he) must not
act in accordance with anger, (he) must not act in
accordance with delusion, (he) must not act in
accordance with fear, (he) must know what is ‘thrown
away’ and what is ‘not thrown away.” Monks, (the monk
who will throw the money away) should be determined
this way: First, the monk must be requested. After
requesting, a knowledgeable, competent monk must
announce (this) to the Community of Monks:
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“Venerable sirs, may the Community of Monks
listen to what | say. If this is a suitable time for an
official act, may the Community of Monks determine
the monk of this name as the monk who will throw
away money. This is the announcement.

Venerable sirs, may the Community of Monks
listen to what | say. The Community of Monks
determines the monk of this name as the monk who will
throw away money. If a venerable sir is pleased with
determining the monk of this name as the monk who
will throw away money, that monk should be silent. If a
venerable sir is not pleased, may he speak. The
Community of Monks has determined the monk of this
name as the monk who will throw away money. The
Community of Monks is pleased, hence (all) are silent.
Because (the Community of Monks) is thus silent, (1)
should consider this as (their) being pleased.” A monk
thus determined will not select any (particular) place,
(he) will throw away the money. Indeed, if (he) selects a
place and throws there (the money), he incurs the
offense of dukkata.” (Tr. according to Myanmar
Parajikapali, pp. 393-394, PDF pp. 365-366).

If it is all done correctly, the Monastic
Community should be gathered, the money should be
abandoned in their midst, and the monk who accepted
money will confess the transgression. After the
confession, a monk who follows all rules of Discipline
will take the money, go outside the monastery, and,
without looking where the money falls, he throws them
away. After the money is thrown away, he returns to
the gathering of monks and informs them that it is
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done. This would be in accordance with the Buddha’s
wish. However, if, after abandoning the money in the
midst of the Monastic Community, there is a layperson
nearby who asks what should he do with the money,
the monks can ask him for allowable items such as
honey. However, doing this could be an additional
problem: the item received this way must never be used
by the monk who accepted (and then abandoned) the
money; only the other monks can use it. It is also
impossible to expect a layperson to come and ask
appropriately. It is also impossible to expect the monks
to ask the layperson for allowable items appropriately.
And finally, it is also not possible to expect that the
allowable item bought and brought by the layperson
will not be used by the monk who accepted (and
abandoned) the money. Therefore, in order that the
abandoning really happens, in order that a shameless
monk truly becomes a virtuous monk, in order that
there are no additionally incurred offenses, and in order
that there are no confusions, the monk who accepted
money abandons them all in the midst of the Monastic
Community and the Community will then select a
virtuous monk who will go outside the monastery and
throw the money away. The selected monk will then
throw the money away outside the monastery, without
looking where the money fell, and then return to inform
the Community that it is done. This procedure could
take about 5 minutes if done by experienced monks.
Without any additional complications, all monks can live
happily in accordance with the Buddha’s
commandments.

The chief monk Great Master U Viriya asked for
and requested disciplinary decision, in the Book of
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Questions (eezecx;po%meo), in 1340 ME (1979 AC), on

the 3rd day of waning moon Tawthalin, in Htaway City,
Jeyyavati (Zeyyawaddy) Monastery, in the Dhamma hall:

“In the modern times monks themselves accept
money, build buildings such as monastic buildings, and
then live there. In order to build a monastic building,
bricks, cement, wood, metal, etc., are bought with the
money owned by monks. If those things (materials and
monastic buildings) are abandoned for the laymen and
laywomen, and those things are then used to build
monastic buildings, and monks live there, will those
monks be free from offenses or not? Is it necessary that
the venerable sir please instruct (us)?”

The Great Master Shwehinthar Ashin Pandita
Thera then, in the Shwehinthar Monastery of Sagaing
Hills, in 1340 ME (1979 AC, on the 15th day of waning
moon Tawthalin, explained:

“After a monk accepts money, the things that
were bought by that money need to be abandoned for
the Monastic Community, and the monk must confess
the offense (apattidesana) in the midst of the
Community. After abandoning the item (purchased with
a monk’s money) and confessing the offense, the monk
is free from the offense that requires abandoning
(nissaggiya apatti). With regards to using or not using
the (purchased) item, remember this: if a layperson
takes the item that should be abandoned, makes it his
own property, and then donates an allowable item to
the Community of Monks, it is alright to use it by the
monk as well as the five kinds of his co-residents
(monks, nuns, nuns-in-training, male novices, and
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female novices). That is the decision of the
Commentaries.

“Yo pana ripiyam ugganhitva tena pattam kinati,
ayampi patto akappiyo. Paficannampi
sahadhammikanam na kappati”ti mahapaccaritam
vuttam. Sakka pana kappiyo katum, so hi mile
mdalasamikanam patte ca pattasamikanam dinne
kappiyo hoti. Kappiyabhandam datva gahetva
paribhufijitum vattati” (Rupiyasikkhapadavannana
Parajikakanda Atthakatha, p. 277).

“If a monk accepts money and then buys an alms bowl
with that money. That alms bowl is also an unallowable
alms bowl. It is also not allowed to be used by the five
kinds of (his) co-residents.” This is said by the
Mahapaccariya Commentary. It is, however, possible to
make it allowable. To explain, if the monk returns the
money for the alms bowl to the original owner [the
money donor], the alms bowl to the original owner [the
seller of the alms bowl], it is allowable. If the laypeople
donate the allowable item, it is indeed allowed to
accept and use it.”

This explanation of the Commentary is further
explained in the Saratthadipani Subcommentary:

“Na sakka kenaci upayena kappiyo katunti idam
paficannamyeva sahadhammikdanam antare
parivattanam sandhaya vuttam, gihihi pana gahetva
attano santakam katva dinnam sabbesam kappatiti
vadanti” (RGpiya Samvoharasikkhapadavannana,
Saratthadipanitika, p. 423).

“(With regards to the explanation related to the second
alms bowl of pattacatukka case), the statement of the
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Commentarial masters ‘na sakka kenaci upayena
kappiyo katum’ [it is not possible to make (the
purchased item) allowable in any way], they mean this
only in case if (a monk) exchange (this alms bowl) for
something else with any of his five co-residents.
Nevertheless, if laypeople and donors take the item,
make it their own possession, and then donate an
allowable item to the Community of Monks, it is
allowable for the five kinds of co-residents, including
the monk who (previously) accepted the money.”

The venerable sir who wrote the
Subcommentary further explains in this Saratthadipant
Tika that if someone asked why did the Commentaries
say ‘na sakka kenaci upayena kappiyo katum’, (we
should understand that) a monk who accepted money
and did not abandon the money, if he purchased an
item by the money, even if the item would be allowable
(if it were not bought by money), it would not be
possible for the Community of Monks to use this item
when abandoned in the midst of the Community.

On page 266 of Vajirabuddhitika, it is said that
the Commentarial masters said, ‘mile milasamikanam
...”[(return) the money to the original owners (money
donors) ...] is a Disciplinary solution (vinaya pariyaya). It
is not abandoning it all because it would all be
unsuitable - if laypeople make it their own possession
and then donate an allowable item, all monks can
accept it and use it, it is allowable. So explains the
author of the Vajirabuddhitika.

Based on the text from Commentaries and
Subcommentaries mentioned above, we should say that
it is correct that when a monk accepts money himself,
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and himself buys items such as (materials of) wood,
metal, etc., if laypeople make it their own possession
and give an allowable item to the Community of Monks,
the five kinds of co-residents can use it. It is necessary
to provide an additional disciplinary decision: the
Commentaries and Subcommentaries only say this is
possible. Those instructions are not given in order to
encourage (monks) to accept money themselves and
then follow these instructions.

“Sace pana ripiyam asampaticchitva ‘therassa pattam
kinitva dehi’ti pahitakappiyakarakena saddhim
kammarakulam gantva pattam disva ‘ayam mayham
ruccati’ti va ‘imaham gahetvamri’ti va vadati,
kappiyakarako ca tam ripiyam datva kammaram
saffiapeti, ayam patto sabbakappiyo, buddhanampi
paribhogaraho”ti (Parajikakanda Atthakatha, vol. 2, p.
278).

“However, if (the monk) does not accept money (and
says) ‘buy and give an alms bowl to the elder monk [i.e.,
me],” (the monk) then goes together with the sent
assistant (kappiya) to a workshop, sees an alms bowl
and says ‘I like this’ or ‘I will take this,’'® the assistant

16 Note here that the monk orders the kappiya, saying “buy
and give an alms bowl” but later speaks only about his wish,
without ordering the kappiya. To avoid misunderstandings and
uncomfortable situation, it is always better if monks do not
directly give orders to their kappiyas, such as “buy this for
me,” “give this to me,” “bring me this.” Monks may like to
indicate what they (the monks) need or want by talking about
themselves (“| want [this],” “I like [this],” “| need [this]”). In
some cases, the kappiya may already own the desired thing
and also would like to donate it to a monk without buying it at
all. If the monk ordered such kappiya to buy the thing, it could
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(kappiya) then gives the money (to the seller) and
indicates (the alms bowl) to the worker (there), this
alms bowl is (then) totally allowable, it is suitable for

use even to the Buddhas.”

- either following this way; or also according to
this instruction: “Santi bhikkhave manussa saddha
pasanna, te kappiyakarakanam hatte hirainam
upanikkhipanti, imina ayyassa yam kappiyam, tam
dethati, anujanami bhikkhave yam tato kappiyam, tam
saditum” (Vinaya Pitaka Mahavagga -
Besajjakkhandhaka). The Community of Monks as well
as the donors will be very beneficent (to each other),
and their growth of merit will be good and noble. With a
blameless, pure, and noble manner, may (you) follow
and train according to this way.

There is the idea that monks who accept money
and buy something should abandon those things at their
four requisites donors. However, here we need to be
careful. If a monk gives laypeople something he owns,
he becomes a destroyer of families (kuladisaka). It is
not alright. If it is done this way, there will be additional
problems. It is alright if the item purchased with a
monk’s money is abandoned for someone who cleans in
the monastery or does another monastery work (as a
monastery worker) and is at the same time the monk’s
four requisites donor. How should this be done if a
person who works in the monastery and is also a four
requisites donor is not available? It is possible to ask
one’s four requisites donors who are not monastery
workers to do some work in the monastery. That way,

be an awkward situation or simply hindering the kappiya from
an opportunity to donate.
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they become a kind of a monastery worker, and
therefore it is suitable to abandon the unallowable
things to them.!” Because they are four requisites
donors, after abandoning those items to them, it is easy
to request them those things back, thus making those
items allowable. If this is also not possible to do, it is
very suitable to permanently throw away those
unallowable things and neither buy anything with
money nor accept anything that was bought by another
monk ever in the future.

Some monks who accept money do not dare to
throw away their money. Or they do not dare to destroy
the things that a monk bought with money. If they do
not dare to throw it away, other monks should come
and help. When monks own unallowable things, those
unallowable things should be destroyed by other monks
who follow all rules of Discipline. If they destroy them, it
is good. In fact, even if the monk who owns these
unallowable things does not agree that they are
destroyed, the monk who would destroy them anyway
has not done anything wrong. So says the Commentary
to Dhaniyavatthu of Parajikakanda Atthakatha:

“Yo bhikkhu bahussuto vinayafifia anfiam bhikkhum
akappiyam parikkhdaram gahetva vicarantam disva tam
chindapeyya va bhindapeyya va anupavajjo, so neva
codetabbo na saretabbo; na tam labbha vattum “Mama

171 was not able to find a Pali reference that specifically
allows monks to give four requisites to monastery workers.
However, we need to assume that it is alright based on the
relevant scriptural anecdotes such as the case of Migalandika
Samanakuttaka of Tatiyaparajika in Parajikapali, who was
offered robes and alms bowls by the monks in the monastery.
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parikkhdro taya nasito, tam me dehi”’ti (Vinaya Pitaka
Atthakath3, vol. 1, p. 251).

“If a certain monk, who is very knowledgeable and
knows the Discipline, sees a monk using an unallowable
accessory and then destroys or breaks it, that monk
(who destroyed the unallowable accessory) is not a
blameworthy monk, he should not be criticized, he
should not be found guilty of a fault. It is also not
possible to tell that monk (who destroyed the
unallowable property): “You have destroyed my
accessory. Give me either (another such) accessory or
its value.” (Tr. according to Parajika Bhasatika of Ashin
Janakabhivamsa, vol. 1, p. 502-503).

When monks are invited to a Dhamma discourse
or for a meal (as a Community of Monks), they should
not accept the donated money with their hands. If there
is an assistant, laypeople can entrust the money to the
assistant and request the monks to ask their assistant
for what the laypeople want to donate (e.g., food,
robes, dwelling place, medicine). The manner of doing
this is explained in the Rajasikkhapada of Vinaya Pitaka:

“Bhikkhum paneva uddissa raja va rajabhoggo va
brahmano va gahapatiko va ditena civaracetapannam
pahineyya — ‘Imina civaracetapannena civaram
cetapetva itthannamam bhikkhum civarena$S
acchadehi’ti. So ce diito talm bhikkhum upasankamitva
evam vadeyya — ‘Idam kho, bhante, ayasmantam
uddissa civaracetapannam abhatam, patigganhatu
dyasma civaracetdapanna’nti, tena bhikkhuna so dito
evamassa vacaniyo — ‘Na kho mayam, avuso,
civaracetapannam patigganhama. Civarafnca kho
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mayam patigganhama, kalena kappiya’nti. So ce dito
tam bhikkhum evam vadeyya — ‘Atthi panayasmato koci
veyyavaccakaro’ti, civaratthikena, bhikkhave, bhikkhuna
veyyavaccakaro niddisitabbo aramiko va upasako va —
‘Eso kho, avuso, bhikkhinam veyyavaccakaro’ti. So ce
dito tam veyyavaccakaram safifiapetva tam bhikkhum
upasankamitva evam vadeyya — ‘Yam kho, bhante,
ayasma veyyavaccakaram niddisi safifiatto so maya,
upasankamatu ayasma kalena, civarena tam
acchadessati’ti, civaratthikena, bhikkhave, bhikkhuna
veyyavaccakaro upasankamitva dvattikkhattum
codetabbo saretabbo — ‘Attho me, dvuso, civarend’ti.
Dvattikkhattum codayamano sarayamano tam civaram
abhinipphadeyya, iccetam kusalam; no ce
abhinipphadeyya, catukkhattum paficakkhattum
chakkhattuparamam tunhibhidtena uddissa thatabbam.
Catukkhattum paficakkhattum chakkhattuparamam
tunhibhdto uddissa titthamano tam civaram
abhinipphadeyya, iccetam kusalam; tato ce uttari
vayamamano tam civara abhinipphdadeyya, nissaggiyam
pacittiyam. No ce abhinipphddeyya, yatassa
civaracetapannam abhatam, tattha samam va
gantabbam dito va pahetabbo — ‘Yam kho tumhe
ayasmanto bhikkhum uddissa civaracetapannam
pahinittha, na tam tassa bhikkhuno kifici attham
anubhoti, yufijantayasmanto sakam, ma vo sakam
vinassa’ti, ayam tattha samicr’ti (Vinaya Pitaka
Parajikapali, p. 325).

“A king, a person made rich by the king, a
Brahmin, or a householder sends a messenger (to a
monk), saying: ‘Buy a robe of this value and then dress a
monk (with it)’ and send a value of a robe with them.
Indeed, the messenger approaches the monk and says:
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Venerable sir, | have brought the value of a robe. Accept
the value of a robe.” The monk should tell the
messenger: ‘Donor, we do not accept the value of a
robe. We accept only an allowable robe at a suitable
time.” Indeed, the messenger tells the monk:
“Venerable sir, do you have someone who takes care of
your larger and smaller tasks?” Monks, a monk who is in
need of a robe should point (the messenger) to a
monastery helper, a layperson, or a donor who takes
care of larger and smaller tasks of monks: “Donor, this
person takes care of monks’ larger and smaller tasks.”
When the messenger informs the person who takes
care of larger and smaller tasks of monks, he
approaches the monk and says: “Venerable sir, | have
informed the person that you pointed (to me) who
takes care of larger and smaller tasks. Venerable sir,
approach (him) at a suitable time, and (he) will dress
you in a robe.” Monks, a monk who is in need of a robe
will approach the person who takes care of greater and
smaller tasks and requests and remind two or three
times: ‘Donor, | need a robe.’ If (the person) does fulfill
the (task of) robe even after two or three times of
requesting and reminding, it is good. If he does not
fulfill it, four, five, up to six times (the monk) must
(come to the person) and silently stand for the purpose.
If after four, five, or up to six times silently standing for
the purpose (the person) fulfills the robe, that
fulfillment is good. However, if (the monk) endeavors
more than (two times, three times requesting,
reminding; four times, five times, six times standing)
and the robe is fulfilled, (the monk) has committed an
offense of abandoning and confessing (nissaggiya
pdcittiya). Indeed, if it is not fulfilled (after two times,
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three times requesting, reminding; four times, five
times, six times standing), (the monk) must either go
himself or send a messenger to the original donors of
the value of the robe (with the message): ‘Donors, the
value of robe that you sent and intended for the monk
was not experienced by the monk in any way. Donors
request your wealth (back); may your wealth not get
destroyed.’ This is the way (monks) should train in case
a value of robe is sent (to monks).” (Tr. according to
Myanmar Parajikapali, pp. 343-344, PDF pp. 371-372).

When laypeople have entrusted money to an
assistant and request the monk to ask the kappiya for
whatever the laypeople intend to donate, the monk can
then tell the kappiya whenever it is suitable. If there is
no kappiya, the monk should give the phone number of
a layperson that is well known to the monk, and those
donors will then make the layperson a kappiya. If the
donor does not want to call by phone to the layperson
and says he/she wants to donate right now, the monk
should explain the Discipline to the donor:

“Monks do not accept money. If monks accept
money, they will not live in accordance with the
Buddha’s decision. If monks do not live in accordance
with the Buddha’s decision, the monks will be born in
worlds of suffering and the laypeople who supported
monks in breaking the rules of Discipline will collect
demerit. Therefore, donor, support monks in following
their rules of Discipline.”

If a monk travels, it is possible to travel on foot
like the Buddha and the Arahants. If laypeople invite the
monk to go by a car, bus, etc., or donate a ticket to a
bus or another means of transport, or if a bus-driver or
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another responsible person gives the monk permission,
the monk can use them. (However, a healthy monk
cannot go by vehicles dragged or pushed by cows,
horses, humans, or other living beings. An ill monk can.)
Monks should not expect that they can travel by a car or
a bus. If there is no donor, monks should be ready to go
on foot or not go at all. Monks should be equanimous
towards the eight vicissitudes of the world
(atthalokadhamma).*® Similarly, the electricity bill,
books, accessories, land, monastic buildings, food and
drinks, requisites, and furniture, etc., should be
accepted only when laypeople want to donate them. If
there are no four requisites donors nearby, monks
should accept the situation, equanimous towards the
eight worldly vicissitudes.

It is necessary to officially announce the strict
prohibition of using money to one’s students - novices
and monks.

The Dispensation needs to be spread especially
by following the Discipline: “Vinayo nama
buddhasasanassa ayu.” (Digha Nikaya Atthakatha, vol.
1, p. 12). Whether monks study the scriptures
(pariyatti), or whether they have already finished
studying, intentional transgressing of the Discipline is
like counting another’s cows:

"Bahumpi ce samhita bhasamano, na takkaro
hoti naro pamatto, gopova gavo ganayam paresam, na
bhagava samaffassa hoti" (Dhammapada 19).

18 Gain, loss, pleasure, suffering, praise, blame, fame, and
disregard.
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"A cowboy who counts the cows of a cow owner
cannot enjoy the taste of the cow milk; similarly, (a
monk) who teaches a lot the Buddha’s word of the
Three Pitakas that leads towards Nibbana but does not
train himself, lives without mindfulness, is not a person
who does what he should do, he shall not enjoy the
taste of Nibbana.” (Tr. according to Myanmar
Dhammapadapali, PDF p. 16).

Unlike in the era of the Tipitaka Mingun
Sayadaw, in the modern times there are many monastic
educational centers (monasteries where monks and
novices memorize the Pali scriptures) where it is
possible to follow all rules of the Discipline, without
ever accepting money in any way, and study the Pali
scriptures with complete support. | have made the list
of such monasteries in Myanmar here -

https://bit.ly/43hV260

In Myanmar it is also possible for monks who live
in a monastery where monks accept money to move to
a monastery where monks do not accept money. The
organization of “Theravada Sasananuggaha Dhamma

H ” o _¢C
Friends (60061(5]3 Q0020§2$QWD egeooeageﬂoz)
organizes and provides such transport for monks who
live in Myanmar: (1) U Khin Maung Wai (09250367414),
(2) U Myint Hswe (09794493639), (3) U Myoe Hein Zaw
(09250077075), (4) U Khin Zaw (09796076550), (5) U
San Hsaung (09425309478), and (6) U Winn Kyaw
(09403701212).

Also, it is now possible for monks who live in
Myanmar to easily go buy a bus. In Myanmar, the
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monks and novices who follow the rules of Discipline

can receive bus tickets for free from the “Light-House
_ _ ” C ocC N

Yanadana Group” (3200C3320 u:o&%s‘ag): (1)

095157562, (2) 095101509, (3) 09795524496, (4)
09765033791, (5) 09250296381.

If monks need books, robes, bus tickets, and
such allowable things but they do not have a four
requisites donor, the ancient masters have instructed
thus: The monk in the morning properly dresses his
robe, takes his alms bowl, and goes into the village on
alms-round. While on the alms-round, at a house where
the monk arrives, he should refuse the donation if the
people approach him to donate rice. He places his hand
on the alms bowl and, not accepting the donated food,
he should wait. The laypeople then will ask: “Venerable
sir, what do you need?” By this particular sentence, the
laypeople become the monk’s four requisites donors,
and thereby the monk can ask them whatever he needs.

Some great masters instruct this for those who
need to go by bus: “A monk wants to go by bus. He does
not accept money. He can tell the driver: “Donor, monks
do not have money. However, | have a spare bar of soap
and toothpaste. Will that be enough for you?” Some
great masters believe that fulfilling the value of
transport this way is correct and going by that car or
other means of transport is allowable. However,
bartering monk’s accessories for service is too similar to
buying those services with money. Monks weak in
discipline may not be able to see the difference
between bartering monk’s accessories for services and
simply paying for the service with money. Therefore, it
should not be done. Monks should remember that even
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the Buddha did not go by taxi, so why should they? It is
good to walk on foot if no donor is available. If a monk
doesn’t want to go on foot, as explained above, he can
go on alms round with an alms bowl, refuse donations
of meals, and when asked, “Venerable sir, what do you
need?” he explains that he either needs a bus ticket or
he needs an assistant to follow with him where the
monk needs to go. Or the monk can explain that he
cannot pay the taxi fee to get where he wants to go. The
laypeople then must decide whether they will support
the monk with a taxi fee (paying it directly to the
driver), a bus ticket, or arrange an assistant for the
monk. If a monk does not want to do this, cannot do
this, or does not dare to do this, the monk should not
travel. Following the rules of Discipline and meditation,
the monk may die in peace. If a monk dies this way,
there are many benefits: because he followed the rules
thoroughly, he will surely be born in heaven. And then,
in heaven, he may easily remember the Buddha’s
teachings that he learned as a human and soon achieve
the first, second, third, or even the fourth level of
Enlightenment (viz. Sotanugata Sutta of Anguttara
Nikaya Catukkanipata).

(9) Instructions for Laymen and
Laywomen Who Respect and Adore
The Buddha’s Dispensation

If laypeople never donated money to monks,
there would never be a monk who accepts money.
Therefore, just as the laypeople started the problem of
monks accepting money, laypeople can resolve this
problem once and for all.
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When laypeople donate money to monks, they
make the monks destroy the Dispensation and split the
Community of Monks while the laypeople accrue
demerits. Destroying the noble life of a monk, the
laypeople reduce the power of donations given to such
monks with broken morals. When laypeople donate
money to monks, the monks do not get any benefit, and
the laypeople also do not get any benefit. Laypeople
who donate, offer, give, support by, entrust, or divert
money to monks only cause suffering to everyone, not
happiness.

Sometimes laypeople are not able to donate the
ten kinds of donation prescribed by the Buddha: food,
drinks, clothes, vehicles, flowers, perfumes, ointments,
beds, dwelling places, or light (Anguttara Nikaya 8 - 4.
Danavaggo - 5. Danlipapatti Sutta). However, they
want to donate them and have enough money to buy
them. People believe that it would be good if they were
allowed to donate money to a monk for whatever he
needs. The Buddha knew the laypeople’s desire. Hence
He has instructed a method. When the instruction is
correctly followed, the Dispensation can stay pure for a
long time. It will also greatly support both monastics
and laypeople on their Path to Nibbana. If the
instruction is not followed correctly, the Dispensation
will disappear, and both sides will accrue a lot of
demerits.

Monks who follow the rules of Discipline
respectfully and are able to explain them to laypeople
can explain the rules related to money only when
nobody has come to donate, nobody is ready to donate,
and nobody is showing a donation of money. If
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someone has already come with money and said he/she
wants to donate money, the monk cannot explain the
related rules. The monk must reject the money and stay
silent. Therefore, before laypeople entrust any money
with a kappiya, the kappiya should learn the proper
handling of money-related situations from the monk.
The monk should also explain the rules of Discipline to
the kappiya whenever suitable. It is not possible for the
monk to explain that when laypeople have just come
with money, either to the laypeople or even to a
kappiya. When people come with the money or have
already entrusted the money in the kappiya’s hands, the
monk should not remind the kappiya that the kappiya
should take care of the monk’s needs (indicating that
the kappiya should request the monk to ask the kappiya
whatever the monk needs); the monk should not thump
the table (to remind the kappiya that the kappiya should
request the monk to ask the kappiya for whatever the
monk needs); the monk cannot remind the kappiya
even indirectly. Why? Because when the laypeople
come with money and a monk reminds the kappiya to
accept the money or requests him to say, “Venerable
sir, if you need anything, tell me!” the laypeople may
think that the monk is greedy for money. The monk may
then also have doubts about his virtue during his
meditation practice. Therefore, monks should explain
the rules of Discipline to their kappiyas before any
donor comes with money.

Laypeople must neither give money to a monk
nor give it to a layperson for a monk. Until the moment
when an allowable item is purchased by the money and
given to the monk, the money is entirely owned by the
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donors. The kappiya is only a friend of the donors who
helps the donors make an allowable item for the monk.

Therefore, let’s distinguish two kinds of
donation: direct donation and indirect donation. A
direct donation is when laypeople themselves search,
buy, come, and donate an allowable thing. An indirect
donation is when laypeople entrust money to a kappiya,
and when a monk needs something, the kappiya will
buy whatever the monk needs and then offers it to the
monk. In direct and indirect donations, laypeople only
donate what is allowable to a monk. It is not possible to
donate money to a monk. In the case of indirect
donation, the money is owned by the laypeople only.
Even when the money is entrusted to a kappiya, it is still
the possession of the donors, the kappiya does not own
the money.

Therefore, when laypeople entrust money to a
kappiya, they should say, "Here we are entrusting
money for the monk’s four requisites. Buy whatever the
monk needs with this money and offer it to him.” Then
the donors must come to the monk and inform him:

“Venerable sir, we have entrusted money [1 Dollar] to
your kappiya [Mr. Green] for your four requisites.
Venerable sir, whenever you need anything, please,
ask your kappiya!”

There are two phrases that the laypeople need
to tell the monk. One is not enough. Laypeople must say
both of the phrases: (1) A clear mention of what for and
who the monk should request; (2) a direct command to
the monk that he should request his kappiya if the monk
needs anything.
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The second sentence is, however, more
important. It is also necessary to say the first sentence -
there, the monk will know exactly what he can ask for
from the kappiya: can he ask for robes? Can he also ask
for medicine? Or can he ask only for building materials?
Or can the monk ask for anything he wants? The
laypeople should clearly say it. However, requesting the
monk directly that he (the monk) tells his kappiya if he
(the monk) needs anything is more important. The
request to the monk must be a direct command.
“Venerable sir, it is alright to tell your kappiya if you
need something” is weak and not successful.
“Venerable sir, you can tell your kappiya if you need
something” is also weak and not successful. It must be a
direct command: “Venerable sir, whenever you need
anything, please, ask your kappiya!” Only then does the
monk know that the laypeople most fervently wish that
the monk asks his kappiya when he needs anything.

It is hard to teach every layperson in the world
to say these two sentences. Therefore, a monk is lucky if
he has a kappiya who either learned these two
sentences from this monk or another virtuous monk.
The kappiya then either asks each donor to say these
two sentences to the monk, or the kappiya can say it
instead of the laypeople:

“Venerable sir, laypeople entrusted to me
money [1 Dollar] for your four requisites. Venerable
sir, whenever you need anything, please, ask me!”

The kappiya does not keep the monk’s money. It
is also wrong to think that the kappiya has just now got
money. Instead, the kappiya is just taking care of the
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donors’ money. Because the donors neither gave the
money to the monk nor did they give it to the kappiya,
the money is entirely owned by the donors. Only after
whatever the monk needs is bought and offered to the
monk do the donors receive the merit of donation. In
fact, until the kappiya donates the purchased allowable
item to the monk, the donors have received only merit
of intention to donate; they have not received any merit
of donation. Why? Because they did not give anything
to the monk yet, and they did not give anything to the
kappiya. They only gave responsibility to the kappiya to
take care of the donors’ money.

Here we should be careful. Because the donors
did not give any money to the monk and because they
also did not give any money to the kappiya, the
kappiya’s responsibility is big. Why? Because the
kappiya is not going to do something with his own
money. Instead, he is responsible for another person’s
money and should fulfill the given task with it.
Therefore, also, if the kappiya does not buy for the
monk what the monk needs from the laypeople’s
money, if he runs away with the donors’ money, if he
steals the donors’ money, if he uses the donors’ money
for whatever he, the kappiya, wants, or if the money for
whatever reason disappear at the kappiya, it is a matter
entirely related to the donors. The monk did not lose
anything. Kappiya never takes care of a monk’s money,
and a monk never has and never owns money. Because
the kappiya takes care only of the laypeople’s money,
not of any money of a monk, it is less stressful for him,
and he can happily fulfill the given task. Also, because
the monk does not own the money, if the kappiya runs
away with it, steals it, or uses it for himself (the
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kappiya), the monk must not be angry with the kappiya,
the monk must not be disappointed with the kappiya,
the monk must not make excuses such as “nowadays
kappiyas are not reliable; hence monks must accept
money themselves” and become a shameless monk.

Although the money is owned by the laypeople
until the moment when it becomes an allowable item
and is offered to a monk, the Buddha prescribed to
monks a little responsibility regarding the money
entrusted at a kappiya. If monks ask whatever they
need three times from a kappiya and come and stand
silently up to six times (or if monks ask up to six times)*®
and the kappiya still does not provide the monks with
whatever they asked for, the monks must either go
themselves or send a messenger to the original donor.

“Chakkhattuparamam tunhibhdto uddissa
titthamano tam civaram abhinipphadeyya, iccetam

19 The Pali text explains that a monk can decide to perform
one asking instead of two standings. For example, a monk
asks three times, stands four times, and the remaining two
standings can be instead performed by one asking. A monk
can ask three times and stand six times, but each asking can
be instead performed by two standings and each two
standings can be instead performed by one asking. So, a
monk can ask three times + ask another three times instead
of the six times of standing. A monk can stand six times
instead of the three times asking and stand yet another six
times, altogether maximum 12 times standing. The
Commentary to Parajikapali, vol. 2, p. 256, further explains
that if the monk himself does not select a kappiya but the
laypeople themselves select a kappiya, the monk can then
ask the kappiya selected by the donors as many times as he
wants, even a thousand times. The monk is then not obliged
to inform the original donors if the kappiya does not fulfill the
monk’s need, but he can, if he wants.
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kusalam; tato ce uttari vayamamano tam civara
abhinipphadeyya, nissaggiyam pacittiyam. No ce
abhinipphadeyya, yatassa civaracetGpannam abhatam,
tattha samam va gantabbam dito va pahetabbo — ‘Yam
kho tumhe ayasmanto bhikkhum uddissa
civaracetapannam pahinittha, na tam tassa bhikkhuno
kifici attham anubhoti, yufijantayasmanto sakam, ma vo
sakam vinassa’ti, ayam tattha samici’ti (Vinaya Pitaka
Parajikapali, p. 325).

“If the robe is fulfilled after up to six times of silently
standing for that purpose, that fulfillment is good.
However, if (the monk) endeavors more than (three
times requesting, reminding, and six times standing)
and the robe is fulfilled, (the monk) has committed an
offense of abandoning and confessing (nissaggiya
pdcittiya). Indeed, if it is not fulfilled (after three times
requesting, reminding, and six times standing), (the
monk) must either go himself or send a messenger to
the original donors of the value of the robe (with the
message): ‘Donors, the value of robe that you sent and
intended for the monk was not experienced by the
monk in any way. Donors request your wealth (back);
may your wealth not get destroyed.’ This is the way
(monks) should train in case a value of robe is sent (to
monks).” (Tr. according to Myanmar Parajikapali, p. 344,
PDF p. 372).

Actually, even if the monk tells the kappiya six
times and the kappiya still does not fulfill the monk’s
need, and, moreover, the monk then does not inform
the original donor that the monk did not get what he
needed, the monk has transgressed a rule. By
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transgressing a rule, the monk is stuck on the way
towards Nibbana, Enlightenment.

“Yo pana neva samam gacchati, na ditam
paheti, vattabhede dukkatam apajjati” (Vinaya Pitaka
Atthakath3, vol. 2, p. 254).

“If a monk does not go himself, and if he does not even
send a messenger, the monk’s duty is broken and,
therefore, the monk has committed a dukkata offense.”
(Tr. according to Parajika Bhasatika vol. 4 of Ashin
Janakabhivamsa, p. 297.)

Monks must be extraordinarily careful not ever
to transgress a rule. Therefore, if laypeople entrust their
money to a kappiya, the kappiya has a new
responsibility (to fulfill the needs of a monk), and the
monk also has a new responsibility (to inform the
original donor in case the kappiya does not fulfill the
monk’s needs).

Because of this reason, when laypeople entrust
their money to a kappiya, it is suitable to entrust the
money in an envelope, on which they write five details:
(1) the donor’s name, (2) phone number, (3) the date of
entrusting the money to the kappiya, (4) the amount of
entrusted money, (5) the intended purpose of the
money (robes, medicine, building materials, whatever
the monk needs, etc.). The most important detail out of
these five is the donor’s phone number. Kappiya will
then take a photo of this envelope and send it to the
monk’s phone, email, or whatever is more comfortable
for both the kappiya and the monk. Then, if the kappiya
does not fulfill the monk’s needs, the monk can inform
the donors. My kappiyas always do it this way and there
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has never been any difficulty. One time it happened that
a kappiya stole a lot of money. | could then easily call
the donors and inform them appropriately.

There are many additional benefits of writing
these five details on the envelope. For example, if the
amount of money written on the envelope is different
from the amount of money inside the envelope, the
kappiya can call the donors and arrange to return the
excess money inserted in the envelope or inform them
that there was less money in the envelope than the
amount written. (In most cases, informing donors when
they inserted less money than they wrote will not be
necessary. However, if the kappiya worries that
laypeople could blame him for stealing, he should
inform them at once to avoid undue criticism). If the
money in the envelope is forged, then when the kappiya
is buying allowable things for the monk and gets caught
by the police, he can easily point them to the donor,
thanks to his knowledge of the donor’s name and phone
number.

The information about the purpose of the
donation is very important. Because the donors write
clearly what the purpose of the donation is, the kappiya,
as well as the monk, can happily fulfill the wishes of the
donors. Also, when the monk has received whatever he
needs, the kappiya should call the donors and inform
them: “The donor’s merits are complete. The monk has
received what he needs. May you be happy and
healthy.” It would be good if the kappiya could call the
donors every time a monk receives something he needs.
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There is one more benefit in entrusting the
money at a kappiya, maintaining the ownership of the
donors until the moment it becomes an allowable thing
for the monk. Because the money was not given to
anyone, it remained to be the possession of the donors,
there is no need to pay income tax for the monk or the
kappiya, even in countries where Buddhist monks are
not officially freed from paying income tax. The monk
receives only food, robes, monastic buildings (or lands),
medicine, etc., which are donations that usually do not
involve paying taxes to the government. In most
countries, if an income tax has to be paid, it is paid only
upon donating a certain amount of money or higher
than that, not at all from a donated material property
such as food, clothes, or even buildings.

Sometimes people want to give money to monks
so the monks can travel. Laypeople should never give
money to monks for traveling, monks should never ask
for money so they can travel, and monks should never
accept any money for traveling, even if they are forced
to accept them. Monks should be able to travel without
any money. Why? Because if the monk accepts money
and dies during the trip, he will be born in a world of
suffering (in hell, as an animal, or as a ghost). If the
monk did not accept money and therefore traveled
without money, even if he dies on the way, he may be
born in heaven for following the Discipline, or at least as
a human, and if he could practice insight meditation
(vipassanad) at the moment of death, he can even attain
the Final Cessation into Nibbana. If that happens, it
would all be the merit of the laypeople who refused to
give money to the monk (and instead provided him with
a bus ticket or arranged another means of transport). At
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the time of the travel, whenever laypeople provide the
monk with any food, robes, residence, or medicine, they
will receive immeasurable merit because the monk’s
Discipline is totally pure. They will also have complete
faith in the monk, even to the extent that the monk will
inspire the laypeople so they are virtuous, following
their five or eight precepts most ardently.

When monks live in a non-Buddhist country,
they may face difficulties getting food, robes, a dwelling
place, and medicine. Therefore, laypeople should hire or
organize a kappiya for their monks. Giving the kappiya a
monthly salary, the kappiya will fulfill the needs of the
monk. Without a kappiya, monks cannot live abroad
following the rules of Discipline, or they do not know
how to follow them, or they do not dare to follow them.
Then, if laypeople do not organize a kappiya for their
monks, or cannot organize, or do not want to organize
one, the monk should not live abroad. Instead, he
should live only in a Buddhist country, following all rules
of Discipline. Why? Because when monks accept money
in a non-Buddhist country, they destroy the faith of
laypeople who have it and prevent the arising of faith in
people who do not have it yet. From the point of view
of foreigners, a monk who accepts money is the same as
a layperson. In fact, some laypeople also have bald
heads and do not engage in any sexual intercourse. It is,
however, impossible for laypeople to live without
accepting money. That is why monks who can live in a
non-Buddhist country without accepting money are
easily considered nobler than laypeople. When monks
accept money, laypeople in non-Buddhist countries
today as well as laypeople of Buddhist countries in
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ancient times cannot see the difference between monks
and laypeople:

“Atha kho so puriso dyasmato upanandassa
sakyaputtassa kahapanam datva ujjhayati khiyyati
vipaceti — “Tatheva mayam ripiyam patigganhama
evamevime samana sakyaputtiya riapiyam
patigganhantt”’ti” (Vinaya Pitaka Parajikapali -
Ripiyasikkhapada, p. 344).

“Then, after the man donated a coin to the
Sakyan prince Venerable Upananda, he criticized,
condemned, and blamed: “Just like we (laypeople)
accept money, this Sakyan prince from the monastic
lineage of the Buddha also accepts money” (Tr.
according to Myanmar Parajikapali, p. 364, PDF p. 392).

Some monks do not directly touch money; they
accept it in an envelope or in their alms bowl, take it by
pincers, or accept it into their wallet. They think about
how to deceive the rule of Discipline so they can do
whatever they want. Whether the monk touches the
money or not is not important. It is actually not relevant
at all. It matters whether the monk has the power over
the money as its owner. Can he use it? Can he himself
decide what the money will be used for? That is
important. The monk must not own money, and the
monk’s kappiya also must not accept donations of
money for the monk. The donors alone must be the
owners of the money, and either themselves provide
the monk with what the monk needs or entrust the
money to the kappiya, request the monk to ask the
kappiya if the monk needs anything, and the kappiya
can then use the donors’ money to fulfill the monk’s
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needs. Monks must never accept money, be it for
themselves or for anyone else.

When many monks come for events of donating
meals or teaching Dhamma, people want to donate to
them all right away. After donating food, robes,
medicine, etc. They also want to donate money.
Laypeople also want to donate envelopes with a lot of
money to the great masters (elder monks). Doing so,
they send the monks to the world of hell and
themselves collect demerits. They powerfully support
the disappearance of the Dispensation, and the wrong
view (miccha ditthi) grows in all of them. This is like
when in India, there are sometimes large events of
slaughtering cattle as a donation to gods (deities). It is
easy to believe this is right because many people attend
these events. However, when many people do evil, the
evil does not thereby become good. If laypeople
desperately want to support monks with their money
during large events, the events must be organized
accordingly. How should they be organized? Before the
invited monks come to the event, the organizers should
respectfully request the phone numbers of the monks’
kappiyas or the drivers who will take the monks to the
event. The organizers should carefully write a list of the
names of kappiyas and how many monks, including
their names, will come with each kappiya. If laypeople
want to make an indirect donation to the monks at the
event, the organizers should call the kappiyas before
the event and inform them:

“Among the 20 monks who will come with you,
we entrust with you 2 Dollars for the four requisites of
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the Great Master U Naga. We entrust with you 1 Dollar
for the four requisites of each of the other 19 monks.”

When the monks have finished their meal at an
event of donating meal, or after the Dhamma
discourse, the laypeople should inform them thus:

“Venerable sir, we have entrusted 2 Dollars to
your kappiya Mr. White for the four requisites of
venerable sir U Naga. Venerable sir, if you need
anything, request it from Mr. White. Venerable sirs,
we have entrusted 1 Dollar for the four requisites of
each of you, the 19 venerable monks who came
together with the venerable U Naga. Venerable sirs, if
you need anything, request it from Mr. White.”

When the organizers inform the venerable
monks in this way, it takes a very short time, all
laypeople can donate, and it is all in accordance with
the Discipline. If the kappiyas of monks who come for
the event do not want to take care of monks’ needs, the
organizers should ask the monks for phone numbers of
the monks’ close supporters, entrust the money to
those supporters only, and then request the monks to
ask their supporters if the monks need anything. It is
not important whether the organizers are experienced
in this. It is very suitable to ask monks who follow the
Discipline. Monks who follow the rules of Discipline will
explain it all in detail, they will clarify everything as best
as they can, check whether the procedures are correct,
and make their best efforts to help so that everything is
done exactly according to all rules of Discipline.

Some monks dare to say, “Laypeople, if you do
not give me money, | will disrobe and become a

93



layman.” At that time, we need to be careful. It is as if
the monk told the laypeople: “Laypeople, if | do not
have sex, | will disrobe and become a layman.”
Laypeople should not support the destruction of a
monk. If a monk can disrobe just because he does not
get money, he would probably disrobe anyway,
regardless of whether he gets money or not. He did not
become a monk in order to live as a monk, he became a
monk to get money. Laypeople also should not protect
monk’s life by making demerits. Laypeople should
protect the monk’s life only by making merits.

Some monks wonder whether it is suitable to
use bank cards to directly purchase allowable items or
services without withdrawing the money.?° The bank
card is not money on its own, and in the bank, there are
people who just take care of the entrusted money. If so,
some monks may wonder if they could consider the
workers in the bank as their kappiya and, through the
bank card, inform their kappiya about their (the monks’)
needs. Monks must not own a bank card, and monks
must not accept a bank card. Why? Because if a monk
owns a bank card and the bank account is owned by the
monk, the workers in the bank as well as the seller (who
received the payment from the bank), are all clear that
the money in the bank account is owned by the monk.
Also, when a monk buys items directly with a bank card,
he indicates the amount of money that he needs for the

20 Bank cards include ATM cards, credit cards, debit cards,
MAC cards, client cards, key cards, cash cards. However,
here please understand not only hard cards but also
electronic bank cards and any other means of accessing a
bank account or a publicly available service that keeps,
delivers, or in any other way fulfills any monetary needs.
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item (the bank receives the exact amount to be
delivered), which is also not allowed. Monks must not
tell their kappiya how much the needed item costs, so
that kappiyas either use the money of the donors or, if
the kappiya already has the item and wants to donate it,
the kappiya can therefore donate the item the kappiya
already owns without using the money of the donors.
Also, when a monk uses a bank card, the seller expects
that the monk is the owner of the bank account (and,
therefore, the card).?! If a monk then happens to
consider the money paid by the bank card to the seller
as his, he then transgresses a rule and becomes a
shameless monk right on the spot.

Even if the bank card is owned by laypeople and
just lent to the monk, we should be careful. When the
bank card is owned by the laypeople and the monk uses
the bank card, he would have to inform his donors
every time he uses the bank card about his needs. If the
monk goes to a developing country where bank cards
are not available, he will not be able to understand why
he can’t use money for the same purpose for which he
would directly pay with a bank card in a different

21 Some banks provide a service that allows several users of
the single account. Several people then have their bank card
and use it according to the agreement they made with each
other. However, not every bank has this possibility and not
every country allows direct payment. Monks in developing
countries could then make excuses that in another country
they could pay directly, but not here, so what is the difference
between paying by money here and paying directly by bank
card elsewhere? Indeed, there is no difference. Therefore,
monks should never have a bank card, monks should never
accept a bank card, and monks should never use a bank card
in any way.
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country. To avoid confusion and excuses of monks who
are weak in faith, to avoid making a monk shameless
whenever a little problem arises, it is necessary that
monks never have, accept, or use any bank cards or any
access to a bank for any purpose under any
circumstances.

(10) The 108 Wrong Assumptions of
Monks Who Accept Money

a) Patiggahanakanda (a portion related to
accepting money)

1.

96

The wrong assumption that when monks have a (good)
reason, they can accept money.

. The wrong assumption that when a monk accepts

money as his possession, it is just a dukkata offense.

. The wrong assumption that when a monk accepts

money as his possession, it is just a (suddha) pacittiya
offense (an offense that only requires confession).

The wrong assumption that if laypeople come, they
can keep the money nearby without determining a
kappiya, and when they are gone, the monk can then
go and take the money himself.

. The wrong assumption that when a monk has a lot of

robes, or too little of robes, or has a reason, or does
not have a reason, it is alright to sell a robe to
laypeople or monastics and thereby get money.

. The wrong assumption that a monk can say “it is

alright to keep money here” to the laypeople who



visited the monk and, without determining a kappiya,
later asking a layperson to keep that money for the
monk.?2

7. The wrong assumption that a monk can accept money
directly in his hand for a monastic land, a monastic
building, or anything else he needs for himself,
another person, or the Community of Monks.

8. The wrong assumption that a monk can accept money
inside an envelope for a monastic land, a monastic
building, or anything else he needs for himself,
another person, or the Community of Monks.

9. The wrong assumption that a monk can accept money
not specifically for a monastic land, a monastic
building, or anything else he needs for himself,
another person, or the Community of Monks, but as
navakamma (for any need).

22 |t is possible to show the money to a layperson, saying:
“Are you aware of this?” If the layperson takes the money and
says, “Venerable sir, if you need anything, tell me”, the monk
can then request the layperson whenever the monk needs
something. However, because laypeople have no idea they
can say this and therefore will never say it, or if they do, they
simply will not be able to say it exactly in these words, and the
procedure will not be done correctly resulting in a shameless
monk and destruction of the Dispensation. Therefore, monks
should never allow laypeople to place money somewhere
without clearly indicating the kappiya. Moreover, if laypeople
place money near a monk without determining a kappiya, they
have no reason to think that a kappiya will take them. They
will be sure that they are giving the money to the monk and
that the monk will take them whenever he needs. Thus also,
the monk will become a shameless monk and destroy the
Dispensation. Monks should never allow laypeople to place
any money anywhere in the monastery.
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10.

11.

12.

13.

14.

15.

16.

17.

98

The wrong assumption that a monk can accept money
that laypeople put into his alms bowl during an alms
round.

The wrong assumption that a monk can accept money
either in every event or in some events, such as an
event of giving Dhamma discourse, an event of
opening a new monastery, or an event of meal
donation in a layperson’s home, or when there are
many monks together, or when an ordination hall
(sima) is inaugurated and laypeople make donations,
or during the Kathina ceremony, or any other event.

The wrong assumption that a monk can encourage
laypeople to donate to him money that they wanted to
donate to another monk, who does not accept money.

The wrong assumption that a monk who accepts
money can encourage another monk who does not
accept money to give money intended for the monk
who does not accept money to the monk who accepts
money.

The wrong assumption that a monk can accept a salary
in order to disseminate the Buddha’s Teachings.

The wrong assumption that monks can request a
regular donation of money, so the monks get money
every week, every month, etc.

The wrong assumption that a monk can ask for more
money if he did not receive as much as he expected.

The wrong assumption that a monk can request a taxi
driver for money to buy a bus ticket or accept money
from him if he himself offers them.



18.

The wrong assumption that a monk can ask for money
or accept money at a bus station, at a train station, or
at any other place where there are many laypeople,
for building a monastery, or for any other purpose.

b) Puggalapanfattikanda (a portion
related to a person’s status)

19.

20.

21.

22.

23.

24.

25.

The wrong assumption that a monk who disseminates
Dhamma in mountains and/or forests or in non-
Buddhist areas can accept money.

The wrong assumption that a chief monk of a
monastery can accept money.

The wrong assumption that a monk responsible for
monastics and their activities in a village or a small
area can accept money.

The wrong assumption that a monk responsible for
monastics and their activities in a township can accept
money.

The wrong assumption that a monk responsible for
monastics and their activities in an administrative
region of a country or the whole country can accept
money.

The wrong assumption that a teacher monk (who
teaches to monks, novices, nuns, or laypeople) can
accept money.

The wrong assumption that a monk who was or has
been promoted can accept money.
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26.

27.

28.

29.

30.

31.

32.

33.

The wrong assumption that a monk who has a
responsibility can accept money.

The wrong assumption that a monk student can accept
money.

The wrong assumption that a monk from a certain
monastic lineage or a certain group, sect,
denomination, organization, or type or kind of family
of any of these where monks are members can accept
money.

The wrong assumption that a monk who follows the
admonishment of the Tipitakadhara Mingun Sayadaw
can accept money.

The wrong assumption that if a monk touches money
but follows all the other rules of Discipline, he is still
very noble.f3

The wrong assumption that a monk can accept money
if he accepts them out of compassion and/or loving-
kindness towards laypeople.

The wrong assumption that a monk who is poor or of
little gain can accept money.

The wrong assumption that a monk who has rented a
plot of land in a larger monastery to another person
can accept the paid monthly (or any other) rental,

23 The rules of Discipline must be followed all, unbroken. If a
monk has sex with a woman but follows all other rules, it does
not help him. Similarly, if a monk accepts money but follows
all other rules, he is a robber of laypeople’s donations and
splits the Community of Monks.
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34.

35.

36.

37.

38.

39.

either from the monk(s) or layperson (laypeople) who
stay there.

The wrong assumption that a monk who owns a
monastic building can sell it to another person and
accept money in exchange for the monastic building.

The wrong assumption that if other monks also accept
money, this monk (me or any other monk in the world)
can also accept money.

The wrong assumption that because a great master
accepts (or any great masters accept) money, this
monk (I or any other monk in the world) can also
accept money.

The wrong assumption that when laypeople have
nothing else to donate, they are in a hurry, and the
situation is stressful, it is alright for a monk to accept
their donation of money.

The wrong assumption that if another monk
commands this monk (me or any other monk in the
world) to accept money, | can therefore accept them
out of respect or out of politeness.

The wrong assumption that if a monk accepts money,
he can also make use of the property of oneself or
other monks that were bought with a monk’s money,
such as monastic land, a monastic building, a book,
food, drinks, accessories, or anything else.
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c) Paribhogakanda (a portion related to
necessities)

40. The wrong assumption that a monk can accept money
to pay for the medicine at least when he is seriously ill
and has no one to help him.

41. The wrong assumption that a monk can accept money
to pay an electricity bill.

42. The wrong assumption that a monk can accept money
to pay for water, a phone, or any other bill or invoice.

43. The wrong assumption that a monk can accept money
to pay a transport fee or a ticket in a bus, train, taxi,
boat, airplane, or any other means of transport.

44. The wrong assumption that a monk can accept money
to buy a book about Dhamma or any other book.

d) Parahitakanda (a portion related to the
desire to help others)

45. The wrong assumption that a monk can accept
money if it is for a monastery or a monastic
education center that cares for poor children or
people.

46. The wrong assumption that a monk can accept
money for a meditation center.

47. The wrong assumption that a monk can accept
money for a monastic education center or its
students.
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48.

49.

50.

51.

52.

The wrong assumption that a monk can accept
money to support poor people.

The wrong assumption that a monk can distribute
money to poor children or people in a city or village.

The wrong assumption that a monk can accept
money to build a school, a hospital, a cremation
furnace, or any other building that provides services
to people.

The wrong assumption that a monk can accept
money for his parents, family, friends, or anyone
else.

The wrong assumption that a monk can help his
parents, family, friends, or anyone else to get money
by various arrangements and decisions to profit
from that help.

e) Samanerakanda (a portion related to
novices)

53.

54.

55.

56.

The wrong assumption that a monk can ask novices
to accept money.

The wrong assumption that a monk can give
permission to novices to accept money.

The wrong assumption that a novice can accept
money in his alms bowl during an alms round.

The wrong assumption that a novice can be a
kappiya and, as such, take care of money entrusted
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57.

58.

59.

by laypeople to the novice for the needs for a monk,
another person, or the Community of Monks.

The wrong assumption that novices can accept
money from laypeople and buy whatever they (the
novices) need.

The wrong assumption that novices who study
(officially or unofficially) can accept money.

The wrong assumption that laypeople can entrust
money to a novice who will then entrust (or just
hand) it later to a layperson kappiya.

f) Sallapakakanda (a portion related to
discussion and talking)

60.

61.

62.

63.

The wrong assumption that a monk can ask
laypeople to donate money to him.

The wrong assumption that a monk can ask
laypeople to donate money for monastic land, a
monastic building, or anything else he needs for
himself, another person, or the Community of Monks.

The wrong assumption that a monk can stretch his
open hand to receive money when laypeople are
just going to donate money to the monk.

The wrong assumption that the Buddha never called
a monk who accepted money “moghapurisa,” a man
unable to achieve Enlightenment.
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g) Desanakanda (a portion related to
teaching Dhamma)

64.

65.

66.

67.

68.

The wrong assumption that it is good if laypeople
donate money to monks before, during, or after an
event of teaching, sharing, or discussing Dhamma.

The wrong assumption that if laypeople give money
to monks to support the monks’ dissemination of
Dhamma, it will be a merit for the laypeople.

The wrong assumption that if laypeople donate a lot
or a little money for a certain purpose (teaching
Dhamma, building a monastery, or anything else) to
monks during an event of teaching Dhamma, they
will thus support the Buddha’s Dispensation.

The wrong assumption that if laypeople donate
money to a monk thinking about the monk’s virtue
in following all rules of Discipline except accepting
money and ignoring the monk’s transgression of the
rule regarding accepting money, their donation will
be very meritorious.

The wrong assumption that monks should not teach
the rules of Discipline (Vinaya) to laypeople.

h) Apattivaddhanakanda (a portion related
to increasing offenses)

69.

The wrong assumption that monks or novices who
study a lot can buy a ginger salad, a noodle salad, or
any other food to eat at night if laypeople
themselves do not offer them to the monks or
novices, based on the wrong assumption that monks
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70.

71.

72.

73.

74.

75.

76.

or novices who study a lot can eat a ginger salad, a
noodle salad, or another kind of food at night.

The wrong assumption that monks who accept

money can tell a lie if it is related to themselves
(such as saying they do not accept money even

though they accept money).

The wrong assumption that monks who accept
money can tell a lie about or slander another monk
or person.

The wrong assumption that monks who accept
money can buy things from shops, markets, or from
any other seller.

The wrong assumption that if laypeople do not
donate a meal, monks can go and buy food items in
a shop, a market, or from any other seller.

The wrong assumption that monks who accept
money can hire a taxi and go wherever they want.

The wrong assumption that monks who accept
money can consider a young woman as the monk’s
own daughter and hug her.

The wrong assumption that monks who accept
money can drive a car as much as they like.?*

24 Here the intention is to show that monks may think they
must accept money so that they can drive a car. Monks
should not drive a car, because driving a car requires
accepting money. Therefore, wise monks who never drive a
car and go only there, where they are completely invited by
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77.

The wrong assumption that it is alright for monks
who accept money to give things that they bought,
such as books, food, drinks, or anything else, to
monks who do not accept money.

1) Himsakanda (a portion related to
violence)

78.

79.

80.

81.

82.

The wrong assumption that monks who accept
money can beat with stick monks who do not accept
money.

The wrong assumption that monks who accept
money can throw sticks, stones, or anything else at
monks who do not accept money.

The wrong assumption that monks who accept
money can threaten monks who do not accept
money with death.

The wrong assumption that monks who accept
money can cause injury by a gun, a knife, or by
anything else to a monk who teaches the rules of
Discipline.

The wrong assumption that monks who accept
money can ask a layperson to murder a monk who
does not accept money, so the monks do not kill the
monk themselves, and that it is alright if the monk
who does not accept money therefore dies.

laypeople, never have a problem regarding money (petrol fee,
tollgate fee, car-repair fee, etc.).
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}) Adhammakanda (a portion related to
unrighteous, unfair decisions)

83.

84.

85.

86.

87.

88.

89.

90.

The wrong assumption that it is good if monks of a
certain monastic lineage, group, sect, or organization,
or of any particular nature, origin, or belief, cause
difficulties to certain monks in their Dhamma teaching.

The wrong assumption that monks who accept money
can obstruct monks who follow the rules of Discipline
in building and inaugurating ordination halls (sima).

The wrong assumption that monks of a certain status
who accept money can prohibit a monk who follows
the rules of Discipline from living in the same village or
city.

The wrong assumption that monks who accept money
can prohibit monks who follow the rules of Discipline
to stay in a certain monastery where the monk is
invited to stay.

The wrong assumption that monks who accept money
can prohibit monks who follow the rules of Discipline
from teaching the rules of Discipline.

The wrong assumption that monks who accept money
can subpoena monks who follow the rules of Discipline
and teach about them.

The wrong assumption that monks who accept money
can try to prohibit or organize prohibition to teach
Dhamma to monks who follow the rules of Discipline.

The wrong assumption that monks who accept money
can call to a monastery of a monk who follows the
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91.

92.

rules of Discipline and threaten him with anything or
something in particular.

The wrong assumption that monks who accept money
can call to a monastery where lives a monk who
follows the rules of Discipline and try to evict the monk
from that monastery or cause him troubles.

The wrong assumption that monks who accept money
are permitted to expel from a monastery monks who
follow the rules of Discipline

k) Maggakanda (a portion on the Path to
Nibbana)

93.

94.

95.

96.

97.

The wrong assumption that a monk who accepts
money can also attain Nibbana (Path and Fruition).

The wrong assumption that because a novice who
studies the scriptures anyway won’t attain Nibbana, he
(the student novice) can accept money.

The wrong assumption that because a monk who
studies the scriptures anyway won’t attain Nibbana, he
(the student monk) can accept money.

The wrong assumption that because a monk who
teaches the scriptures anyway won’t attain Nibbana,
he (the teacher monk) can accept money.

The wrong assumption that because a monk has been
accepting money for so long, he should not even try to
attain Nibbana; instead, if he continues accepting
money it is no problem.
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98.

The wrong assumption that when a monk has
transgressed many rules, he should not even try to
attain Nibbana; he should continue breaking the rules.

|) Samsayakanda (a portion related to
doubts)

99.

100.

101.

102.

103.

104.

105.

110

The wrong assumption that it is not possible to study
Dhamma scriptures without accepting money.

The wrong assumption that it is not possible to travel
to distant places without accepting money.

The wrong assumption that it is not possible to teach
and disseminate Dhamma in non-Buddhist areas (such
as hills and forests) without accepting money.

The wrong assumption that it is not possible to teach
and disseminate Dhamma in a Buddhist or a non-
Buddhist country without accepting money.

The wrong assumption that it is not possible to take
responsibility for a monastic education center or for a
meditation center without accepting money.

The wrong assumption that it is not possible to work
as a monk responsible for monastics and their
activities in a village, a small area, a township, an
administrative region of the country, or the whole
country without accepting money.

The wrong assumption that it is not possible to be a
chief monk of a monastery, a teacher monk, a student
monk, or a student novice without accepting money.



106. The wrong assumption that without accepting money
it is not possible to pay the electricity (or any other)
bill or invoice, hence the monk must accept money.

107. The wrong assumption that if a monk is a member of a
certain monastic lineage, group, sect, or organization,
he should not live without accepting money.

108. The wrong assumption that a monk can accept money
when all other monks accept money and this monk
(me or any other monk in the world) does not want to
become weird or disturb the other monks.
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