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11 August 2026

The Buddhavamsa commentary records that the Buddha taught the work at Nigrodharama, identifies it as
the utterance of the Fully Awakened Buddha alone, and places Ananda’s recitation of its opening verse at the
First Great Recitation. The Cariyapitaka commentary records that the Buddha taught the work to Sariputta
at Nigrodharama, places it in the Suttanta Pitaka and Khuddaka Nikaya, and describes it as that “which the
great sages, the compilers of the Teacher’s Dhamma, recited in the Khuddaka Nikaya.” Both books are
included in the Theravada Khuddaka Nikaya; the Majjhima reciters explicitly name them in the Suttanta
Pitaka, and the Saddhammasargaba names both in the fifteen-book Khuddaka rehearsed by the five
hundred arahants.

The Buddhavamsa was recited at the First Council

The Madhuratthavilasini, the commentary on the Buddhavamsa, asks when its opening verse was spoken:

Pathamamahasangitikale vutta.
“It was uttered at the time of the First Great Recitation.”>

After the Buddha’s parinibbana, Ananda sat on the Dhamma seat in the council hall at the entrance to the
Sattapanni Cave near Rajagaha and uttered the verse before the assembled elders.

The Buddha’s own utterance

It next asks whose utterance the Buddhavamsa is:

Kassa vacananti? Savakapaccekabuddhanam asadharanam sammasambuddhasseva

vacanam.

“Whose utterance is it? It is the utterance of the Fully Awakened Buddha alone, not shared by disciples
or Paccekabuddhas.”

The discourse was taught for the crossing of the four floods. The opening verses also describe its benefit:

Pasadanam buddhagune ratanam, pavahanam papamahamalassa.

“It gives confidence to those devoted to the qualities of the Buddhas and washes away the great stain of
evil.”+

The text and commentary came down together

Kenabhatoti? Acariyaparamparaya abhato.
“By whom was it brought down? It was brought down through the succession of teachers.”

The next verse:
Yavajjakala avinasayanta, palikkamaficeva ca paliyattham;

Kathanusandhim sugatassa putta, yathasutamyeva samaharimsu.

The text, its meaning, and the connections of the discourse were transmitted together “just as heard.”
Buddhadatta’s Madhuratthavildsini is the surviving Pali form of that inherited commentary; not every
sentence of Buddhadatta’s final wording need have been recited at the First Council.s

The Buddhavamsa Commentary

The following translation gives the Gantharambhakathd, the external nidana, and the opening internal
nidana through the First Great Recitation. The translation was completed with AI assistance and checked
against the Pali text; Horner’s The Clarifier of the Sweet Meaning was also consulted. I have divided the
paragraphs for readability. The Pali is reproduced in Appendix B.

Opening verses

I bow to the Buddha of infinite knowledge, the abode of compassion, the destroyer of defilement,
perfectly composed and beneficent; to the excellent Dhamma, the restraint of becoming; and to the
stainless Sangha, the mine of virtues.
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Sariputta, foremost in wisdom among the disciples of the Conqueror, the General of the Dhamma,
asked the Dhamma King, the Teacher who had reached the farther shore, the Stainless One, in the
midst of his company of relatives.

Here the Buddhavamsa was made known by the Guide of the pure and fully awakened lineage, the
Tathagata in whom the defilements found no opening and who dwelt in concentration.

Preserving it from destruction until the present day, the sons of the Sugata brought together the
sequence of the Pali, the meaning of the Pali, and the connections of the discourse exactly as they had
heard them.

Since this exposition proceeds in due order concerning that excellent lineage of Fully Awakened Ones,
which is nectar to hear and always gives rise to confidence and wisdom in people, I shall begin its
explanation.

For a long time I was requested by the Buddha-lion, devoted with care to the True Dhamma and
radiant with the qualities beginning with virtue; therefore I shall begin this explanation.

I do so for the continual destruction of people’s evils, for the long endurance of the Conqueror’s
Dispensation, for the increase of my own arising merit, and for the confidence of the great multitude.

Relying upon the method of the Pali handed down in the Mahavihara, free from the fault of corrupt
admixture, this concise explanation of the Buddhavamsa will contain the essential meaning.

There is nothing else here more worthy of being heard than the account of the Buddhavamsa: it gives
confidence to those devoted to the qualities of the Buddhas and washes away the great stain of evil.

Therefore, with careful concentration, abandoning distraction and attending to nothing else, place
your ear to this golden exposition and listen to its sweetness.

Leaving aside every other task, a wise person should always listen to it carefully and should also teach
it, for this account is exceedingly difficult to obtain.

What is meant by Buddbavamsa

Since it has been said that this explanation of the Buddhavamsa will contain the essential meaning,
the Buddhavamsa itself must first be defined. It is the detailed account of the lineage of the twenty-
five Buddhas who arose during the four incalculables and one hundred thousand aeons preceding the
present, arranged by the aeons in which they arose and by the other divisions belonging to each

Buddha.

The canonical text defines each Buddha under twenty-two headings: the aeon, name, clan, birth, city,
father, mother, Bodhi tree, setting in motion of the Wheel of Dhamma, penetrations of the
Dhamma, assemblies of disciples, chief male disciples, attendant, chief female disciples, following of
bhikkhus, extent of radiance, bodily height, the Bodhisatta’s act of service, the prediction, the
Bodhisatta’s striving, lifespan, and parinibbana.

Several further particulars not included in the canonical verses must also be brought in: the household
life, the three palaces, the female musicians, the chief queen, the son, the vehicle used for the Great
Renunciation, the renunciation itself, the period of striving, the attendant, and the monastery. These
ten matters will be shown briefly in their appropriate places.

We shall bring in those additional matters at their proper places and show them briefly wherever they
occur.

By whom was this taught, and where? For whose benefit was it taught? For what purpose, when, and
whose utterance was it? By whom was it brought down?

Having first stated all these matters briefly, I shall afterwards explain the meaning of the
Buddhavamsa.

Who taught it, where, for whom, and why

By whom was this Buddhavamsa taught? It was taught by the Ten-powered One, whose range of
knowledge is unobstructed concerning all dhammas; by the one secure in the four confidences; by the
Dhamma King, the Lord of Dhamma, the Tathagata, the Omniscient One, the Fully Awakened
Buddha.

Where was it taught? It was taught in the great monastery of Nigrodharama at the great city of
Kapilavatthu, while the Buddha walked upon the jewelled walkway, supremely beautiful to behold and
the meeting place of the eyes of devas and human beings.

For whose benefit was it taught? It was taught for the benefit of eighty-two thousand members of the
Buddha’s Sakyan family and of many crores of devas and human beings.

For what purpose was it taught? It was taught so that beings might cross the four floods.
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When it was taught

During the first twenty years after his awakening the Blessed One had no fixed residence. He stayed
wherever conditions were suitable. In the first rains he dwelt at Isipatana in the Deer Park near
Baranasi, after setting the Wheel of Dhamma in motion and causing eighteen crores of Brahmas to
drink the deathless. In the second rains he lived in the great Veluvana monastery near Rajagaha, and
he remained there for the third and fourth rains as well.

For the fifth rains he lived in the hall with the peaked roof in the Great Wood near Vesali; for the
sixth, on Mount Makula; for the seventh, in the Tavatimsa realm; for the eighth, in the Bhesakala
Grove near Sumsumaragiri among the Bhaggas; for the ninth, at Kosambi; for the tenth, in the
Palileyyaka forest; for the eleventh, at the brahmin village of Nala; for the twelfth, at Verafija; for the
thirteenth, on Mount Caliya; for the fourteenth, at the great Jetavana monastery; and for the
fifteenth, at the great city of Kapilavatthu.

For the sixteenth rains, after taming Alavaka and causing eighty-four thousand living beings to drink
the deathless, he lived at Alavi. He spent the seventeenth rains at Rajagaha, the eighteenth again on
Mount Caliya, and the nineteenth and twentieth at Rajagaha. Thereafter he ordinarily lived near
Savatthi, using the great monasteries of Jetavana and the Eastern Park as his regular residences.

The Buddhavamsa was taught on the Buddha’s first return to Kapilavatthu after his awakening.
Having spent the first rains at Isipatana, he went to Uruvela, remained there for three months, and
tamed the three Kassapa brothers and their matted-hair ascetic followers. Surrounded by one
thousand bhikkhus, he reached Rajagaha on the full-moon day of Phussa and remained there for two
months. Five months had then passed since he left Baranasi, and the whole cold season was over.

Seven or eight days after the arrival of the Elder Udayin, the Elder reflected on the full-moon day of
Phagguna: “The cold season has passed, spring has arrived, and it is time for the Tathagata to go to
Kapilavatthu.” To encourage the Teacher to return to the city of his family, he praised the journey in
about sixty verses.

Hearing him, the Teacher wished to show favour to his relatives. He left Rajagaha surrounded by
twenty thousand arahants whose influxes were destroyed: ten thousand sons of good families from
Anga and Magadha and ten thousand from Kapilavatthu. Travelling one yojana each day, he covered
the sixty yojanas from Rajagaha to Kapilavatthu in two months. There he performed the Twin
Miracle so that his relatives would pay homage. At that time the Buddhavamsa was taught.

Whose utterance it is and how it was transmitted

Whose utterance is it? It is the utterance of the Fully Awakened Buddha alone, not shared by disciples
or Paccekabuddhas.

By whom was it brought down? It was brought down through the succession of teachers. It was
transmitted by the Elder Sariputta, Bhaddaji, Tissa, Kosiyaputta, Siggava, Moggaliputta, Sudatta,
Dhammika, Dasaka, Sonaka, Revata, and others down to the time of the Third Council. After that it
was carried on by their pupils and their pupils’ pupils. Thus it should be understood to have been
brought down through the teacher lineage until the present day.

This explains the questions: by whom it was taught, where, for whose benefit, for what purpose, when,
whose utterance it is, and by whom it was brought down.

The three nidanas

The explanation of the work is now to be given. It is properly explained only after the three nidanas
have been shown: the distant nidana, the not-so-distant nidana, and the proximate nidana. Those
who hear the exposition understand it well when they know the course of events from the beginning;
therefore these nidanas are first set out.

The account beginning with the Great Being’s aspiration at the feet of Dipankara Buddha and
extending to his departure from the life of Vessantara and rebirth in the Tusita realm is called the
distant nidana. The account beginning with his departure from Tusita and extending to the
attainment of omniscient knowledge at the seat of awakening is called the not-so-distant nidana. The
places where the Blessed One dwelt between his attainment of omniscient knowledge and his bed of
parinibbana form the proximate nidana. This completes the external nidana in brief.

The internal nidana
The internal nidana begins with the verse: “Brahma Sahampati, ruler of the world, with joined hands
requested the Peerless One: “There are beings here with little dust in their eyes. Teach the Dhamma
out of compassion for this generation.”
Why does the text not begin in the ordinary sutta manner, “At one time the Blessed One was dwelling
among the Sakyans at Kapilavatthu in Nigrodharama. Then the Venerable Sariputta approached the
Blessed One and asked him about the Buddhavamsa™ It begins instead with Brahma Sahampati’s
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request in order to show the request to teach the Dhamma made by Brahma, which was the occasion
for all the Blessed One’s teaching of Dhamma.

When was the Conqueror requested by Brahma to teach the Dhamma? When, where, and by whom
was this verse uttered?

The answer is that, in the eighth week after the Blessed One became a Buddha, Brahma requested the
Teacher to teach the Dhamma. The sequence of events was as follows.

From the Great Renunciation to awakening

On the day of the Great Renunciation, the Great Man saw the palace women asleep with their
coverings displaced and their appearance exposed and repulsive. His heart was filled with urgency. He
called Channa and ordered him to bring the excellent horse Kandaka, the subduer of enemy warriors.
Mounted on the horse with Channa as companion, he left the city when the deity dwelling at the gate
opened it, and before the night was over he crossed three kingdoms.

At the bank of the river Anoma he dismissed Channa, telling him to take the ornaments that were
not shared by others and the noble horse back to Kapilavatthu. With his sword, dark like a black
serpent or a blue lotus, he cut off the topknot of his hair and cast it into the sky. Receiving the bowl
and robes provided by a deity, he went forth by himself.

Travelling in stages, he crossed the unobstructed Ganges, its waves broken by the force of the wind,
and entered Rajagaha, radiant with the rays of its jewels. With serene faculties and mind, looking only
a yoke’s length ahead, he went for alms through the city. His bodily beauty, adorned with the thirty-
two marks of a Great Man, drew the eyes and hearts of the people.

After receiving enough mixed food to sustain him, he left the city and sat in a secluded and delightful
place on the side of Mount Pandava, provided with shade and water. King Bimbisara came to him,
asked his name and family, and offered him a share of the kingdom. The Great Man replied:
“Enough, great king. I have no need of a kingdom. Having abandoned kingship, I have gone forth to
strive for the welfare of the world and to become a Buddha who removes the covering from the
world.” At the king’s request, he promised that, when he became a Buddha, he would first visit
Bimbisara’s realm.

He then approached Alara and Uddaka. Finding no essence in their teachings, he departed and
practised severe austerities at Uruvela for six years. When this did not bring the deathless, he restored

his body by taking substantial food.

Sujata’s offering and the seat of awakening

At Senanigama near Uruvela, Sujata, the daughter of the householder Senani, had made a vow at a
banyan tree: if she married into a family of equal rank and bore a son as her first child, she would
make an offering. Her wish was fulfilled. On the full-moon day of Vesakha she prepared exceptionally
sweet milk-rice for the offering. That morning the Bodhisatta, having attended to his body and
awaiting the time for alms, went and sat at the foot of that banyan tree facing east.

Sujata’s nurse Punna went to clean the ground beneath the tree. She saw the Bodhisatta seated there,
his body like a golden mountain peak coloured by the evening glow, dispelling darkness like the sun
emerging through a break in the clouds. The light from his body made the entire tree appear golden.
She thought that the tree deity had descended to receive the offering in person and hurried back to
tell Sujata.

Sujata, filled with confidence, adorned herself, filled a golden bowl worth one hundred thousand with
the sweet milk-rice, covered it with another golden bowl, placed it on her head, and went to the
banyan tree. Seeing the Bodhisatta from a distance, she approached with repeated bows, thinking him
the tree deity, placed the bowl in his hands, paid homage with the fivefold prostration, and said: “As
my wish has been fulfilled, so may yours be fulfilled.” Then she departed.

The Bodhisatta carried the golden bowl to the bank of the Neraiijara River, set it down at the landing
place called Suppatitthita, bathed, and then ate the milk-rice in forty-nine mouthfuls. He cast the
bowl into the stream with the determination: “If I am to become a Buddha today, let this bowl go
against the current.” It travelled upstream, entered the dwelling of the naga king Kala, struck and
lifted the bowls of the three former Buddhas, and came to rest beneath them.

He spent the day in the nearby forest. In the evening a grass-cutter named Sotthiya, recognising the
marks of the Great Man, gave him eight handfuls of grass. The Bodhisatta ascended the place of
awakening. The ground on the south, west, and north sides shook like a drop of water on a lotus leaf,
unable to support his virtue; but on the eastern side a place the size of a seat remained motionless.

Deciding that this was the place for the destruction of the defilements, he spread the grass, which
arranged itself as though trimmed by a painter’s brush. He sat cross-legged facing east with the Bodhi
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tree behind him and made the fourfold resolution of energy: “I will not break this posture before
attaining awakening.”

Mara, the enemy of the whole world, created a thousand arms, mounted the great elephant
Girimekhala, one hundred and fifty yojanas high like a Himalayan peak, and came against the Great
Being surrounded by a vast army armed with bows, swords, axes, arrows, and spears. Before the sun had
set, the Great Man dispersed Mara’s tumultuous host.

As red shoots from the Bodhi tree fell upon his robe like coral sprouts and seemed to honour him, he
attained the knowledge of former lives in the first watch, purified the divine eye in the middle watch,
and in the last watch directed knowledge to dependent origination. Examining the round and the
escape from the round, he became a Buddha at dawn and uttered:

“Through many births in samsara I wandered, seeking the builder of this house but not finding him;
birth again and again is suffering. House-builder, you are seen! You shall build no house again. All
your rafters are broken, the ridgepole is shattered. The mind has reached the unconditioned; the
destruction of craving has been attained.”

The seven weeks after awakening

The Buddha spent the first week experiencing the happiness of liberation. On the eighth day, knowing
that the deities had doubts, he rose into the air and performed the Twin Miracle to dispel them. He
then stood slightly to the north-east of the seat and gazed for seven days with unblinking eyes at the
seat and Bodhi tree where the fruit of the perfections fulfilled through four incalculables and one
hundred thousand aeons had been attained. That place became known as the Shrine of the
Unblinking Gaze.

For the next week he walked back and forth on a jewelled walkway stretching east and west between
the seat and the place where he had stood. That place became the Shrine of the Jewelled Walkway.
Then the deities created the Jewel House to the west. Sitting cross-legged there, he spent a week
examining the Abhidhamma Pitaka, especially the Samantapatthana of infinite methods. That place
became the Shrine of the Jewel House.

Having spent four weeks near the Bodhi tree, he went in the fifth week to the Ajapala banyan. There
he examined the Dhamma and experienced the happiness of liberation for seven days. He spent the
next week at Mucalinda. As soon as he sat there, a great untimely storm filled the world-system. The
naga king Mucalinda thought that the Teacher needed shelter. Though able to create a divine
mansion, he chose instead to render bodily service: he enlarged his form, coiled seven times around
the Buddha, and held his great hood above him. Within the shelter the Blessed One remained as
though in a fragrant chamber beneath garlands of flowers.

The Buddha spent the seventh week at the Rajayatana tree, still experiencing the happiness of
liberation. At the end of the seven weeks he wished to wash his face. Sakka, lord of the devas, brought
a medicinal myrobalan, a tooth-stick from a naga vine, and water from Lake Anotatta. After
washing, the Buddha received from the merchants Tapussa and Bhallika a meal of roasted flour and
honey-balls in new stone bowls offered by the Four Great Kings. He ate and then returned to sit
beneath the Ajapala banyan.

Brabma Sabampati’s request

Seated there, the Buddha reflected on the profundity of the Dhamma he had attained. The thought
customary to all Buddhas arose: “This Dhamma attained by me is deep, difficult to see, difficult to
understand, peaceful, sublime, beyond reasoning, subtle, and to be known by the wise.” His mind
inclined towards not teaching it to others.

Brahma Sahampati knew the Buddha’s thought with his own mind and cried: “The world is lost! The
world is destroyed!” Surrounded by Brahmas from ten thousand world-systems and followed by Sakka,
Suyama, Santusita, and Vasavatti, he appeared before the Blessed One. Creating ground on which to
kneel, he placed his right knee upon it, raised his joined hands to his head, and requested: “Let the
Blessed One teach the Dhamma; let the Sugata teach the Dhamma. There are beings with little dust in
their eyes. Through not hearing the Dhamma they are declining; there will be those who
understand.”

“In Magadha there formerly appeared an impure teaching devised by those who were stained. Open
the door to the Deathless. Let them hear the Dhamma understood by the Stainless One.”

“As one standing on a mountain peak might see the people all around, so, O Wise One, having
ascended the palace made of Dhamma, O All-seeing One, look upon the people sunk in sorrow,
yourself free from sorrow, overcome by birth and ageing.”

“Rise, hero, victor in battle, caravan-leader free from debt; travel through the world. Let the Blessed
One teach the Dhamma. There will be those who understand.”
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Brahma reminded the Blessed One that he had made the aspiration, “Awakened, I shall awaken
others; crossed over, I shall lead others across; liberated, I shall liberate others,” and had fulfilled the
perfections and attained omniscience for that purpose. He asked who else would teach the Dhamma if
the Buddha did not, and what other refuge, protection, shelter, or final resort the world would have.
In these and many other ways he requested the Buddha to teach. Thus it is said that, in the eighth
week after becoming a Buddha, the Teacher was requested by Brahma to teach the Dhamma.

The First Great Recitation

The questions now arise: when was the opening verse spoken, where was it spoken, and by whom? It
was spoken at the time of the First Great Recitation. The First Great Recitation is to be understood
according to the account in the chapter on the communal recitation in the Cullavagga.

Where and by whom was it spoken? After the Blessed One had attained parinibbana, King Ajatasattu
of Magadha, conqueror of his enemies, caused a pavilion to be built for the communal recitation of
the Dhamma at the entrance to the Sattapanni Cave on the side of Mount Vebhara near Rajagaha.
The pavilion was like the full disc of the moon and possessed a beautiful central hall. Seated there upon
the Dhamma seat, the Venerable Elder Ananda uttered the verse beginning, “Brahma Sahampati,
ruler of the world.” This is the connection of the verse.

This explains the questions: when the Conqueror was requested by Brahma to teach the Dhamma, and
when, where, and by whom the opening verse was uttered. The commentary then proceeds to explain
the words of the verse.®

The Cariyapitaka was recited at the First Council

The opening verses:
Imasmim bhaddakappasmim, sambhata ya sudukkara;
Ukkamsaparamippatta, danaparamitadayo.
Tasam sambodhicariyanam, anubhavavibhavanam,;
Sakkesu nigrodharame, vasantena mahesina.
Yam dhammasenapatino, sabbasavakaketuno;
Lokanathena cariya-pitakam nama desitam.
Yam khuddakanikayasmim, sangayimsu mahesayo;

Dhammasangahaka satthu, hetusampattidipanam.

“In this Fortunate Aeon, the perfections beginning with giving—exceedingly difficult to fulfil—were
accumulated and reached their highest point. To reveal the power of those courses of conduct leading
to Perfect Awakening, the Lord of the World, while dwelling among the Sakyans at Nigrodharama,
taught the work called the Cariyapitaka to the General of the Dhamma, the standard-bearer of all
disciples. The great sages, the compilers of the Teacher’s Dhamma, recited it in the Khuddaka Nikaya,
showing the fulfilment of the causes [of Buddhahood].””

Elsewhere the compilers of the Teacher’s Dhamma are identified as “the Elder Mahakassapa and the
others”—Dhammasargahaka mahakassapattheradayo.®

Its place in the Canon

The introduction gives the book’s formal place in the Canon:
Tam panetam cariyapitakam vinayapitakam, suttantapitakam, abhidhammapitakanti
tisu pitakesu suttantapitakapariyapannam. Dighanikayo, majjhimanikayo,
samyuttanikayo, anguttaranikayo, khuddakanikayoti paficasu nikayesu
khuddakanikayapariyapannam. Suttam, geyyam, veyyakaranam, gatha, udanam,
itivuttakam, jatakam, abbhutadhammam, vedallanti navasu sasanangesu
gathasangaham.
“This Cariyapitaka is included in the Suttanta Pitaka among the three Pitakas. Among the five

Nikayas it is included in the Khuddaka Nikaya. Among the nine limbs of the Dispensation it is
included under gatha, verse.””
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It also counts the work among the traditional eighty-four thousand aggregates of Dhamma and gives its
three chapters and thirty-five cariyas.

Dhammapala follows the ancient commentary

Saha samvannanam yasma, dharate satthu sasanam;
Pubbacariyasihanam, titthateva vinicchayo.

Tasma tam avalambitva, ogahitva ca sabbaso;
Jatakanupanissaya, poranatthakathanayam.
Nissitam vacanamaggam, suvisuddhamanakulam;
Mahaviharavasinam, nipunatthavinicchayam.
Nitaneyyatthabheda ca, parami paridipayam;

Karissami tam cariya-pitakassatthavannanam.

“Since the Teacher’s Dispensation endures together with its commentary, and the determination of
the lion-like former teachers still stands, therefore, relying on it and penetrating it completely,
taking the Jatakas as support, following the method of the ancient commentary, relying on the pure
and unconfused recitational tradition and the refined determination of meaning of the residents of
the Mahavihara, distinguishing meanings already made explicit from those requiring interpretation,
and illuminating the perfections, I shall compose this explanation of the Cariyapitaka.””

The Buddhavamsa was followed by the Cariyapitaka

The account from the Bodhisatta’s aspiration at the feet of Dipankara to his rebirth in Tusita is called the
distant niddna; from Tusita to awakening, the not-so-distant #nidana; and from awakening to the present
occasion at Nigrodharama, the proximate niddna.

When the Buddha returned to Kapilavatthu, the Sakyans prepared Nigrodharama for him and the Sanigha. He
came with twenty thousand arahants. Some of the Sakyans, proud of their seniority in the clan, would not
bow to their younger relative, so the Buddha rose into the air, performed the Twin Miracle and the Opening
of the Worlds, and made a jewelled walkway before the Sakyans, devas, and Brahmas.

From Vulture Peak Sariputta saw the display with the divine eye and came through the air with five hundred
bhikkhus. He asked about the Buddha’s great aspiration and the fulfilment of the perfections, and the Buddha
answered with the Buddhavamsa:

Evam bhagavata buddhavamse desite ayasma dhammasenapati “aho buddhanam
hetusampada, aho samudagamasampatti, aho mahabhiniharasamijjhana, dukkaram
vata bhagavata katam ettakam kalam evam paramiyo piirentena, evamvidhassa
bodhisambharasambharanassa anucchavikameva cetam phalam, yadidam sabbanfuta
balesu ca vasibhavo evammahiddhikata evammahanubhavata”ti

buddhagunarammanam fianam pesesi.

“When the Buddhavamsa had thus been taught by the Blessed One, the venerable General of the
Dhamma reflected: ‘Ah, the fulfilment of the causes of the Buddhas! Ah, the excellence of their
arising! Ah, the success of the great aspiration! Difficult indeed was what the Blessed One did, fulfilling
the perfections for so long. This fruit is entirely fitting for such an accumulation of the requisites of
enlightenment: omniscience, mastery of the powers, such great psychic potency, and such great
might.” He directed his knowledge towards the qualities of the Buddha.”

He then asked:

Katamasu nu kho, bhante, jatisu ime buddhakaraka dhamma paripacita, katham va

paripakam gata?
“In which births, venerable sir, were these qualities issuing in Buddhahood brought to maturity, and
how did they reach maturity?”®

The Buddha answered:
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“Sariputta, mayham buddhakaraka dhamma samadanato patthaya nirantaram
sakkaccakaritaya viriytipatthambhena ca sabbesu kappesu bhavato bhavam jatito jatim
paripaccantayeva ahesum, imasmim pana bhaddakappe imasu jatisu te paripakka
jata’ti dassento “kappe ca satasahasse”tiadina cariyapitakam buddhapadaniyanti
dutiyabhidhanam dhammapariyayam abhasi.

“To show him: ‘Sariputta, from the time I undertook the qualities issuing in Buddhahood, through
uninterrupted careful performance and supported by energy, they continued to ripen from existence
to existence and from birth to birth through all the acons; but in this Fortunate Aeon, in these births,
they became fully mature,” he spoke the Dhamma discourse beginning ‘In a hundred thousand aeons

and four incalculables,” called the Cariyapitaka and also known by the second name
Buddhapadaniya.”

The Cariyapitaka Commentary

The following translation gives the Gantharambhakathi and Nidanakathd in full. The translation was
completed with AI assistance and checked against the Pali text. Bodhi’s established renderings are followed
where the same Pali expressions recur. I have divided the paragraphs for readability. The Pali is reproduced in
Appendix C.

Homage Verses

I pay homage to the Leader of the World, the Great Sage whose conduct is for the welfare of the entire
world, whose power is inconceivable.

I pay homage to that supreme Dhamma, honoured by the Perfectly Enlightened One, by which those
endowed with knowledge and conduct are led out of the world.

I pay homage to that Noble Sangha, endowed with the qualities beginning with virtue, established in
the paths and fruits, the unsurpassed field of merit.

May the merit produced by this homage to the Triple Gem remove all obstacles for me everywhere
through its power.

In this Fortunate Aeon the perfections beginning with the perfection of giving, which are extremely
difficult to fulfil, were accumulated and reached their highest peak.

In order to reveal the power of those conducts leading to Perfect Awakening, while the Great Sage was
dwelling among the Sakyans at Nigrodharama,

The Lord of the World taught the work called the Cariyapitaka to the General of the Dhamma, the
standard-bearer of all disciples.

The great sages, the compilers of the Teacher’s Dhamma, recited it in the Khuddaka Nikaya as an
illumination of the fulfilment of the causes of Buddhahood.

Although it is difficult to compose an explanation of its meaning according to the method of
analysing the requisites of enlightenment, yet because the Teacher’s Dispensation continues together
with its commentaries, and the decisions of the lion-like former teachers still stand,

Therefore, relying on that, diving into it completely, taking the Jatakas as support and following the
method of the ancient commentaries,

Relying on the pure and untroubled path of recitation of the residents of the Mahavihara, and their
refined determination of meaning,

Distinguishing meanings already made explicit from meanings requiring interpretation and
illuminating the perfections, I shall compose this explanation of the meaning of the Cariyapitaka.

Listen, good people, to him who, desiring the long duration of the True Dhamma, analyses its
meaning.

Explanation of the Title
Why is it called Cariyapitaka?
Because it is the scriptural collection that reveals the power of the Teacher’s conduct in past births, it is

called Cariyapitaka. Here the word pitaka has the sense of a scriptural collection, as in the phrase “not
by mere transmission of the pitaka” (Anguttara 3.66).

Or else, because that scriptural collection itself becomes the vessel that reveals the power of the
Teacher’s conducts in his former births, it is also called Cariyapitaka. For the word pitaka is also
explained in the sense of a vessel, as in the phrase “Then a man would come, taking a spade and
basket...” (Majjhima 1.228; Anguttara 3.70).
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This Cariyapitaka is included in the Suttanta Pitaka among the three Pitakas (Vinaya, Suttanta,
Abhidhamma). Among the five Nikayas it is included in the Khuddaka Nikaya. Among the nine
limbs of the Dispensation it is classified under the verse (gatha) collection.

Among the 84,000 units of Dhamma acknowledged by the Treasurer of the Dhamma (“I received
82,000 from the Buddha and 2,000 from the bhikkhus; these 84,000 units of Dhamma are current in
me” - Theragatha 1027), it comprises a certain number of those units.

By chapter (vagga) it consists of three: the Akitti chapter, the Hatthinaga chapter, and the Yudhafijaya
chapter. By conduct (cariya) it comprises thirty-five: ten in the Akitti chapter, ten in the Hatthinaga
chapter, and fifteen in the Yudhanjaya chapter.

Among the three chapters the Akitti chapter comes first; among the conducts the Akitti conduct
comes first. And of that the first verse is:

“Whatever was practised during a hundred thousand aeons and four incalculables—all that was for the
ripening of Awakening.”

From this point the explanation of the meaning proceeds in order.
End of the Introduction to the Treatise (Gantharambhakatha).

Nidanakatha

This explanation of the meaning, when presented after first showing these three nidanas — the
distant nidana, the not-so-distant nidana, and the proximate nidana — is properly understood by the
listeners from the very beginning of the arising [of the Bodhisatta’s career]. Therefore this division of
the nidanas should be understood as follows:

The account from the Bodhisatta’s aspiration at the feet of Dipankara to his rebirth in Tusita is called
the distant nidana; from Tusita to awakening, the not-so-distant nidana; and from awakening to the
present occasion at Nigrodharama, the proximate nidana. Of these three, the distant and not-so-
distant nidanas are common to all [Jataka literature], and therefore they should be understood in
detail according to the method fully explained in the Jataka-atthakatha. But in the proximate nidana
there is a distinction. Therefore a brief account of all three nidanas is given here from the beginning.

The Bodhisatta, the Lord of the World, who had made his aspiration at the feet of the Blessed One
Dipankara, fulfilled the thirty perfections in accordance with that aspiration, brought the requisites
for omniscience to their culmination, and was reborn in the Tusita heaven, waiting for the time of his
arising as a Buddha. After remaining there for the full span of life, he passed away and took rebirth in
the Sakyan royal family. Growing up with infinite care and great splendour and fortune, he in due
course reached youth. In his twenty-ninth year he made the Great Renunciation, strove for six years
with great effort, and on the full-moon day of Vesakha, seated at the foot of the Bodhi tree, while the
sun had not yet set, he scattered the forces of Mara. In the first watch he recollected previous lives; in
the middle watch he purified the divine eye; in the last watch he destroyed the one-and-a-half
thousand defilements and awakened to the unsurpassed Perfect Enlightenment.

Then, after spending seven weeks right there, on the full-moon day of Asalha he went to Baranasi and
in the Deer Park at Isipatana caused eighteen crores of Brahmas headed by Afina-Kondafina to drink
the nectar of the Dhamma, set rolling the Wheel of the Dhamma, established Yasa and others among
the trainable beings in arahatship, and sent all sixty arahants out for the welfare of the world. On the
way to Uruvelad he established the thirty Bhaddavaggiya youths in the fruit of stream-entry and
higher, went to Uruvela, displayed three and a half thousand miracles, converted the three matted-
hair brothers headed by Uruvela-Kassapa together with their thousand followers, and, accompanied
by them, sat in the Latthivana grove near Rajagaha. There he established in the Dispensation twelve
nahutas of brahmins and householders headed by Bimbisara, and dwelt in the Veluvana monastery
built by the king of Magadha.

While the Blessed One was thus dwelling in Veluvana, after Sariputta and Moggallana had been
established in the position of chief disciples and an assembly of disciples had arisen, King Suddhodana
heard: “My son, they say, after practising austerities for six years, attained the highest Perfect
Enlightenment, set rolling the excellent Wheel of the Dhamma, and is dwelling in Veluvana near
Rajagaha.” He successively sent ten ministers, each with a retinue of a thousand men, saying “Bring
my son here and show him to me.” When they had gone to Rijagaha and been established in
arahatship by the Teacher’s teaching of the Dhamma, and when the Elder Kiludayi had informed the
king of his intention, the Blessed One left Rajagaha accompanied by twenty thousand arahants whose
cankers were destroyed and reached Kapilavatthu, a distance of sixty yojanas, in two months.

The Sakyan kings, thinking “We shall see the chief of our relatives,” gathered, prepared the
Nigrodharama as a suitable residence for the Blessed One and the Sangha of bhikkhus, went out to
meet him with perfume and flowers in their hands, and brought the Teacher into the Nigrodharama.
There the Blessed One, accompanied by twenty thousand arahants whose cankers were destroyed, sat
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down on the excellent Buddha-seat that had been prepared. The Sakyans, stiff with pride, did not pay
homage to the Teacher. The Blessed One, observing their disposition, in order to break their pride
and make them vessels for the teaching of the Dhamma, entered the fourth jhana that is the basis for
the higher knowledges, rose from it, rose into the air, and performed the Twin Miracle similar to the
one performed at the foot of the Kandamba tree, raining down foot-dust upon their heads as it were.
When the king saw that wonder he paid homage, thinking “This is the foremost person in the
world.” When the king had paid homage, the others could not remain standing; all the Sakyans paid
homage.

At that time, while performing the Twin Miracle, the Blessed One also performed the Miracle of the
Opening of the Worlds. While it was occurring, human beings, remaining just as they were standing
or sitting in the human world, saw with their own fleshly eyes all the deities from the Catumaharajika
realm up to the Akanittha realm, playing in their respective heavens, shining with divine power,
experiencing great divine splendour, and enjoying peaceful attainments, and discussing the Dhamma
with one another. Likewise they saw beings experiencing great suffering in the eight great hells, the
sixteen secondary hells, and the interstitial hells below the earth. Deities from the ten-thousand
world-systems, filled with wonder and amazement at the Tathagata’s power, approached with their
great divine majesty, paid homage with joined hands, attended upon him, uttered verses connected
with the Buddha’s qualities, praised him, snapped their fingers, laughed, and manifested joy and
gladness. Referring to this it is said:

“The earth-deities, the Great Kings, the Tavatimsa, the Yama gods, the Tusita, the Nimmanarati, the
Paranimmitavasavatti, and also those belonging to the Brahma-group — all rejoiced and made a vast
sound.” (Buddhavamsa 1.6)

Then the Ten-powered One, aroused by great compassion and thinking “I shall display my unequalled
Buddha-power,” created a walkway in the air in the assembly of the ten-thousand world-systems,
stood on the jewelled walkway twelve yojanas wide made of all kinds of jewels, and displayed the
wonder that was the single landing-place for the eyes of gods and humans, a wonder not shared by
others, revealing the power of the Buddhas’ concentration and knowledge. Then, walking back and
forth on that walkway, he taught the Dhamma with the inconceivable power and incomparable
Buddha-grace that accorded with the dispositions of those who were capable of being led. Therefore it
is said:

“Neither gods nor humans know what kind of supreme man this Buddha is, what kind of power of
psychic potency and power of wisdom he has, what kind of Buddha-power the one who works for the
welfare of the world has.

Neither gods nor humans know that this Buddha is such a supreme man, that he has such power of
psychic potency and power of wisdom, that the one who works for the welfare of the world has such
Buddha-power.

Come, I shall display the unsurpassed Buddha-power; I shall create a walkway in the sky adorned with
jewels.” (Buddhavamsa 1.3-5)

While the Tathagata was thus teaching the Dhamma after displaying the miracle that revealed his
own Buddha-power, the Elder Sariputta, the General of the Dhamma, standing on the Vulture Peak
near Rajagaha, saw it with the divine eye. Filled with wonder and amazement at the display of the
Buddha’s power, he thought: “Come, I shall make the Buddha’s power even more evident to the
world.” He informed the five hundred bhikkhus who were his retinue of the matter, came at once
through the air by psychic power, approached the Blessed One with his retinue, paid homage with the
fivefold prostration, raised his brightly shining joined hands to his head, and asked the Tathagata
about his great aspiration and the fulfilment of the perfections. The Blessed One, making him a
personal witness, taught the Buddhavamsa, revealing his own Buddha-power to the human beings
assembled there and to the deities and Brahmas of the ten-thousand world-systems. Therefore it is
said:

“Sariputta of great wisdom, skilled in concentration and jhana, who has reached the perfection of
wisdom, asks the Leader of the World:

‘What was your aspiration, O great hero, supreme among men? At what time, O wise one, did you
aspire to the highest Awakening?

What were your giving, virtue, renunciation, wisdom, and energy like? What were your patience,
truth, determination, loving-kindness, and equanimity like?

What were the ten perfections like for you, O wise Leader of the World? How were the intermediate
perfections fulfilled? How the ultimate perfections?

Questioned by him, he replied with a voice sweet as the karavika bird, cooling the heart and
delighting the world with its gods.” (Buddhavamsa 1.74-78)
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When the Blessed One had thus taught the Buddhavamsa, the Elder, the General of the Dhamma,
reflected: “Ah, the fulfilment of the causes of the Buddhas! Ah, the excellence of the arising! Ah, the
success of the great aspiration! Difficult indeed was what the Blessed One did, fulfilling the perfections
for so long a time. This fruit — omniscience and mastery over the powers, such great psychic potency
and such great power — is entirely fitting for one who has thus accumulated the requisites for
Awakening.” He directed his knowledge to the object of the Buddha’s qualities.

He followed by way of inference and recollected the inconceivable powers of the Buddha’s qualities,
beginning with the Buddha’s unique virtue, concentration, wisdom, liberation, and knowledge and
vision of liberation, shame and fear of wrongdoing, faith and energy, mindfulness and clear
comprehension, purity of virtue and purity of view, calm and insight, the three wholesome roots, the
three kinds of good conduct, the three right thoughts, the three blameless perceptions, the three
elements, the four foundations of mindfulness, the four right efforts, the four bases of psychic power,
the four noble paths, the four noble fruits, the four analytical knowledges, the knowledges that
discriminate the four kinds of birth, the four noble lineages, the four knowledges of self-confidence,
the five factors of striving, the five-factored right concentration, the five faculties, the five powers, the
five elements of escape, the five knowledges of the bases of liberation, the five dhammas that ripen
liberation, the six memorable dhammas, the six bases of recollection, the six respects, the six elements
of escape, the six constant abidings, the six unsurpassed things, the six perceptions connected with
penetration, the six higher knowledges, the six unique knowledges, the seven non-decline dhammas,
the seven noble treasures, the seven factors of enlightenment, the seven dhammas of a good person,
the seven bases of purity, the seven perceptions, the seven kinds of person worthy of offerings, the
seven powers of one whose cankers are destroyed, the eight causes for obtaining wisdom, the eight
rightnesses, the eight transcendings of worldly dhammas, the eight bases of initiative, the eight
inopportune times, the eight thoughts of a great man, the eight bases of mastery, the eight
liberations, the nine dhammas rooted in careful attention, the nine factors of purity and striving, the
nine abodes of beings, the nine ways of overcoming anger, the nine kinds of wisdom, the nine
teachings on diversity, the nine successive abidings, the ten protective dhammas, the ten kasina bases,
the ten courses of wholesome action, the ten rightnesses, the ten noble abidings, the ten dhammas of
one beyond training, the ten jewels, the ten powers of a Tathagata, the eleven benefits of loving-
kindness, the twelve aspects of the Wheel of the Dhamma, the thirteen qualities of the ascetic
practices, the fourteen Buddha-knowledges, the fifteen dhammas that ripen liberation, the
sixteenfold mindfulness of breathing, the sixteen successive dhammas, the eighteen Buddha-
dhammas, the nineteen knowledges of reviewing, the forty-four bases of knowledge, the fifty
knowledges of rise and fall, the fifty-five wholesome dhammas, the seventy-seven bases of knowledge,
the great diamond knowledge that ranges through twenty-four crores of hundreds of thousands of
attainments, the knowledges of investigation, reviewing and teaching that thoroughly examine the
infinite methods of the Patthana, and the knowledges that reveal the dispositions and so on of
infinite beings in infinite world-systems — and he found neither end nor measure of them.

For the Elder, even when attending to the end or measure of his own qualities, does not see it; how
then could he see the measure of the Blessed One’s qualities? Whoever has great wisdom and clear
knowledge believes the more strongly in the greatness of the Buddha’s qualities. Thus the Elder, not
seeing any measure or limit to the Blessed One’s qualities, concluded: “Even for one such as I, standing
in the knowledge of a disciple’s perfection, the Buddha’s qualities cannot be delimited by knowledge,
still less for others. Ah, the inconceivable, immeasurable, and powerfully majestic qualities of the
Omniscient One! These are the complete domain of only one Buddha-knowledge; they are not the
domain of others. Even Perfectly Enlightened Buddhas cannot describe them in full.” For it is said:

“Even if a Buddha were to speak in praise of a Buddha for an aeon, speaking of nothing else, the acon
might come to an end in that long period, but the praise of the Tathagata would not come to an end.”
(Digha-atthakatha 1.304; 3.141; Udana-atthakatha 3)

Filled with strong joy and gladness arising from the greatness of the Buddhas’ qualities, he thought
again: “The perfections, the qualities issuing in Buddhahood and the causes of such Buddha-qualities,
are of great power. In which births were the perfections brought to maturity? How did they come to
maturity? Come, by asking this question I shall make the power of the Buddhas even more evident to
this world with its deities, beginning from the very arising [of the career].”

Having thought thus, he asked the Blessed One this question: “In which births, venerable sir, were
these qualities issuing in Buddhahood brought to maturity? Or how did they come to maturity?”

Then the Blessed One, seated on that jewelled walkway in the cross-legged posture with the three
bends, shining like the young sun on Mount Yugandhara, showed him: “Sariputta, my qualities
issuing in Buddhahood, from the time of undertaking them onwards, through continuous careful
performance and with the support of energy, kept ripening from existence to existence and from birth
to birth in all acons. But in this Fortunate Aeon, in these births, they became fully matured.” And he

II
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spoke the Dhamma-discourse called the Cariyapitaka, also known as Buddhapadaniya, beginning
with the words “In a hundred thousand aeons and four incalculables...”.

Others, however, say that the Blessed One, while walking on the jewelled walkway and being
honoured by the gods headed by the king of the gods and by Brahmas, descended to the
Nigrodharama, sat down on the excellent Buddha-seat that had been prepared, accompanied by
twenty thousand arahants whose cankers were destroyed, and, when asked in the manner already
described by the Elder Sariputta, taught the Cariyapitaka.

To this extent the distant and not-so-distant nidanas have been shown in brief, and the proximate
nidana of the Cariyapitaka has been set forth in detail. The distant nidana will become clear in the
explanation of the incalculables.”

Buddhadatta and Dhammapala

The surviving Buddhavamsa commentary, the Madhuratthavilasini, was composed in Pali by Acariya
Buddhadatta; the surviving Cariyapitaka commentary, Paramatthadipani VII, by Acariya Dhammapala.

Acariya Buddhadatta was a South Indian Theravada elder of about the fifth century. His colophons call him
“Buddhadatta of Uragapura” and place his work in the Chola country; the Madhuratthavilasini records that
he undertook it at the request of the Elder Buddhasiha.”

Acariya Dhammapala was a South Indian Theravada commentator, of about the sixth century. The colophon
identifies him as a resident of Badaratittha Vihara; the Cariydpitaka-atthakatha is the seventh of the
Paramatthadipani commentaries.”

Buddhadatta writes:
Mahaviharagatapalimaggasannissita sarikaradosahina;

Samasatoyam pana buddhavamsasamvannana hessati sarabhtita.

“Relying upon the method of the Pali handed down in the Mahavihara and free from the fault of
corrupt admixture, this concise commentary on the Buddhavamsa will contain the essential
meaning.”"

Dhammapala writes:
Saha samvannanam yasma, dharate satthu sasanam;
Pubbacariyasihanam, titthateva vinicchayo.
Tasma tam avalambitva, ogahitva ca sabbaso;
Jatakanupanissaya, poranatthakathanayam.
Nissitam vacanamaggam, suvisuddhamanakulam;

Mahaviharavasinam, nipunatthavinicchayam.

“Since the Teacher’s Dispensation endures together with its commentary and the determination of
the lion-like former teachers still stands, I shall rely upon it, take the Jatakas as support, follow the
method of the ancient commentary, and use the purified recitational tradition and precise
determination of meaning of the residents of the Mahavihara.”"

The Khuddakapatha Commentary

The Khuddakapdtha commentary lists the Khuddaka Nikaya through the 4dpadana, Buddhavamsa, and
Cariydpitaka, as Buddha-word outside the four main Nikayas.”

The bhanaka lists

The Digha commentary preserves two reciter lists in its First Council account. The Majjhima-bhanakas:

Majjhimabhanaka pana “cariyapitakabuddhavamsehi saddhim sabbampetam

khuddakagantham nama suttantapitake pariyapanna”nti vadanti.

“The Majjhima reciters, however, say that this entire collection of minor texts, together with the
Cariyapitaka and Buddhavamsa, belongs to the Suttanta Pitaka.”™

The Digha-bhanaka list in the same passage is shorter and does not name the two books separately; it does
not state that they were absent, composed later, or admitted at another council.
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The fifteen-book Khuddaka at the First Council
In its First Council account, the Saddhammasarigaha ends the fifteen books with the Apadina,
Buddhavamsa, and Cariydapitaka:

... Apadana Buddhavamsa Cariyapitakavasena pannarasappabhedam Khuddakanikdayam

sangayitva: “Idam Suttantapitakam nama”ti thapesum.

“... having recited the fifteenfold Khuddaka Nikaya, including the Apadina, Buddhavamsa, and
Cariyapitaka, they established: “This is called the Suttanta Pitaka.”"

The Abhayagiri witness

Peter Skilling has identified a Tibetan citation from a Buddhavamsa associated with the Arya Sthaviras of the
Abhayagiri, evidence that the text was transmitted outside the Mahavihara.”

Conclusion

Together the two books preserve the Theravada account of the long preparation for Buddhahood: the
Buddhavamsa gives the aspiration, predictions, and lineage; the Cariydpitaka shows the paramis in the
Bodhisatta’s conduct.”

RobertK
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Notes

1. The principal primary passages are in the Buddhavamsa-atthakatha (Madhuratthavilasini) and the Cariyapitaka-
atthakath (Paramatthadipani VII). The council and canonical-list evidence is cited separately below.

2. Direct First Council passage in the Buddhavamsa commentary; see also I. B. Horner, The Clarifier of the Sweet Meaning, her
complete English translation of the Madhuratthavilasini.

3. Madhuratthavilasini, opening questions on the speaker and authorship: Kassa vacananti?
sammasambuddhasseva vacanam. The same introductory section gives the Nigrodharama setting and the
Rajagaha council recitation.

4. Madhuratthavilasini, introductory verses on the purpose and benefit of the work; Horner, Clarifier of the
Sweet Meaning, Introduction and opening commentary.

s. Madhuratthavilasini, on dcariyaparamparaya dbhato, the preservation of the Pali sequence and meaning
yathdsutamyeva, and reliance on the Mahavihara textual method.

6. Buddhavamsa-atthakatha, opening sections through the First Council. The translation was completed with
Al assistance and checked against the Pali reproduced in Appendix B; Horner’s The Clarifier of the Sweet
Meaning was also consulted.

7. Cariyapitaka-atthakathi, Ganthirambhakathi: opening verses, title explanation, canonical classification, and
Mahavihara recitational method. The translations in the essay are from the Pali. For the parami treatise, see
Bhikkhu Bodhi, A Treatise on the Paramis.

8. Vinaya subcommentary identifying the compilers of the Teacher’s Dhamma with Mahakassapa and the other elders:
Dhammasarngahaka mahdkassapattheradayo.

9. Nigrodharama was the monastery near Kapilavatthu prepared by the Sakyan rulers as a residence for the
Buddha and the Sangha when he returned to the Sakyan country. Cariyapitaka-atthakatha, Nidanakatha:
the three nidanas, Sariputta’s two questions, the Buddha’s teaching of the Buddhavamsa and Cariyapitaka
(Buddhapadaniya), and the two versions of the immediate setting.

10. Cariyapitaka-atthakatha, Gantharambhakatha and Nidanakatha. The translation was comPleted with AI
assistance and checked against the Pali reproduced in Appendix C. Bhikkhu Bodhi’s Part IV, “A Treatise on
the Paramis,” in The Discourse on the All-Embracing Net of Views, translates the parami treatise found
later in the commentary rather than these introductory sections. Where the same terms recur, his
renderings are followed where suitable: bodhisambhara, “requisites of enlightenment”; buddhakaraka
dhamma, “qualities issuing in Buddhahood”; and upaparami, “intermediate perfection.” P. Masefield’s The
Anthology of Undertakings with Dhammapala’s Commentary (Pali Text Society, 2024) is a complete
English translation of the Cariyapitaka and its commentary.

1. Madhuratthavilasini, Gantharambhakatha. Buddhadatta states that he undertook the commentary after
repeated requests from the Elder Buddhasiha and that it follows the Pali method transmitted through the
Mahavihara. On Buddhadatta’s own colophons—“Buddhadatta of Uragapura,” his residence at
Bhatamangala, and the composition of the Abhidhammavatara and Buddhavamsa commentary at
Kaveripattana—see A. P. Buddhadatta, “The Great Author of Summaries—Contemporary of
Buddhaghosa,” University of Ceylon Review (1944), esp. pp. 35-39. The Pali Text Society lists his
Abhidhammavatara, Ripariipavibhaga, Vinayavinicchaya, and Uttaravinicchaya and places him about the
fifth century.

12. Cariyapitaka-atthakatha, Gantharambhakatha and colophon. The closing colophon reads: Iti
badaratitthaviharavasina acariyadhammapalena kata Cariyapitakavannana nitthita — “Thus the
explanation of the Cariyapitaka, composed by Acariya Dhammapala, resident at Badaratittha Vihara, is
finished.” Dhammapala identifies his authorities as the former teachers, the Jatakas, the ancient
commentary, and the purified recitational and interpretative tradition of the Mahavihara. The Pali Text
Society describes the Cariyapitaka commentary as Dhammapala’s and tentatively dates it to the sixth
century. Malalasekera’s Dictionary of Pali Proper Names notes that several authors bore the name
Dhammapala; the attribution of later tikas therefore requires separate examination.

13. Khuddakapitha-atthakathi canonical inventory, listing the Apadina, Buddhavamsa, and Cariyapitaka within the
Khuddaka Nikaya.

14.. Digha commentary passage containing the bhanaka lists. The Majjhima-bhanaka statement expressly includes the
Cariyapitaka and Buddhavamsa in the Suttanta Pitaka.

15. Saddhammasarigaha, First Council passage, listing the fifteen-book Khuddaka Nikaya and the joint recitation by
the five hundred arahants. For the work’s date and edition, see the Pali Text Society description of the
Saddhammasangaha.

16. Peter Skilling, “A Citation from the Buddhavamsa of the Abhayagiri School”, on a Tibetan citation associated with
the Arya Sthaviras of Abhayagiri.

17. See Appendix A for the full resource guide. The conclusion rests on the Theravada sources cited above.
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https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/cariyapitaka-atthakatha.html
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/cariyapitaka-atthakatha.html
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Appendix A. Comprehensive Resource Guide

A. Essential Working Collection

¢ Buddhavamsa: Pali and Engli e — PTS text and I. B. Horner’s translation,
chapter by chapter.

® Cariyapitaka: Pili and English at the Edinburgh Jataka Stories database — PTS text and Horner’s translation presented
together.

® Buddhavamsa at SuttaCentral — Searchable Pali, modern translation, parallels, and downloadable formats.
® (Cariyapitaka at SuttaCentral — Searchable Pali and modern translation.

® Buddhavamsa-atthakathi at VRI — Complete Roman-script Pali commentary.

® Cariyapitaka-atthakatha at VRI — Complete Roman-script Pali commentary.

[ )

[ )

Mingun Sayadaw, The Great Chronicle of Buddhas — The largest traditional Theravada exposition in English.
P. Masefield, The Anthology of Undertakings with Dhammapala’s Commentary — Complete English translation of

the Cariyapitaka and its commentary, Pali Text Society, 2024.

A.2 Pali Canonical Texts

Pali Text Society Editions
® N.A. Jayawickrama, ed., Buddhavamsa and Cariyapitaka — The principal modern PTS Pali edition; first issued in
1974.
® Dariyatti listing for the PTS Pali edition
® Richard Morris, ed., The Buddhavamsa and the Cariyi-pitaka — Historical PTS edition, 1882.

® Alternative Internet Archive scan of the Morris edition
Searchable Electronic Pali
Buddhavamsa — GRETIL plain Roman Pali

man-script PDF and ZIP nl
VRI texts in multiple Asian scripts

A.3 Complete English Translations
L B. Horner

® PTS: The Chronicle of Buddhas and The Basket of Conduct — Complete translation of both canonical works;
originally Minor Anthologies III.

® Horner’s Buddhavamsa translation — PDF mirror
® Horner’s Cariyapitaka translation — PDF mirror
B.C. Law
11 — The first complete English translation of both

Bhikkbu Mahinda and Otber Modern Editions

® Internet Archive Theravada Tipitaka English collection

A.4 The Buddhavamsa Commentary

The commentary is the Madhuratthavilasini, also called the Buddhavamsa-atthakatha, composed by Acariya
Buddhadatta.

Complete Buddhavamsa-atthakatha at VRI
PTS edition: Buddhavamsa Commentary
VRI Khuddaka Nikaya commentaries index

L]

L]

°

® Theravada.vn Pali PDF scan

® L B. Horner, The Clarifier of the Sweet Meaning — Complete English translation of the Madhuratthavilasini.

® The Clarifier of the Sweet Meaning — PDF mirror

® The complete introductory passage used in this essay is translated in the main text; the corresponding Pali
is reproduced in Appendix B.
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https://palitextsociety.org/product/the-anthology-of-undertakings-and-dhammapalas-commentary/
https://www.buddhasasana.net/cloud/Books/Horner-The-Clarifier-of-the-Sweet-Meaning.pdf
https://palitextsociety.org/product/the-clarifier-of-the-sweet-meaning/
https://theravada.vn/wp-content/uploads/2022/12/Buddhava%E1%B9%83sa-a%E1%B9%AD%E1%B9%ADhakatha_compressed.pdf
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/index.html
https://palitextsociety.org/product/buddhava%E1%B9%83sa-commentary/
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/buddhavamsa-atthakatha.html
https://archive.org/details/theravada-buddhism-tripitaka
https://archive.org/details/in.ernet.dli.2015.135860
https://www.buddhasasana.net/cloud/Books/Horner-The-Basket-of-Conduct-Cariyapitaka.pdf
https://www.buddhasasana.net/cloud/Books/Horner-Buddhavamsa-The-Chronicle-of-the-Buddhas.pdf
https://palitextsociety.org/product/chronicle-and-basket/
https://www.tipitaka.org/others.html
https://tipitaka.org/pdfromn.html
https://search.tipitaka.org/
https://www.tipitaka.org/
https://gretil.sub.uni-goettingen.de/
https://gretil.sub.uni-goettingen.de/gretil/2_pali/1_tipit/2_sut/5_khudd/carpitpu.htm
https://gretil.sub.uni-goettingen.de/gretil/2_pali/1_tipit/2_sut/5_khudd/budvmsou.htm
https://gretil.sub.uni-goettingen.de/gretil/2_pali/1_tipit/2_sut/5_khudd/budvmspu.htm
https://archive.org/details/in.ernet.dli.2015.404820
https://archive.org/details/buddhavasaandca01morrgoog
https://store.pariyatti.org/products/1929
https://palitextsociety.org/product/buddhava%E1%B9%83sa-and-cariyapi%E1%B9%ADaka/
https://www.wisdomlib.org/buddhism/book/the-great-chronicle-of-buddhas
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/cariyapitaka-atthakatha.html
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/buddhavamsa-atthakatha.html
https://suttacentral.net/cp
https://suttacentral.net/bv
https://jatakastories.div.ed.ac.uk/textual-collections/cariyapitaka
https://jatakastories.div.ed.ac.uk/textual-collections/buddhavamsa
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A.s The Cariyapitaka Commentary

The commentary is Paramatthadipani VII, also called the Cariyapitaka-atthakatha and in some catalogues
Vimalavilasini, composed by Acariya Dhammapala.

® Complete Cariyapitaka-atthakatha at VRI
* Ganthiarambhakatha and Nidanakatha — Exact Pali opening, canonical place, and account of the
occasion; a full translation appears in the main text and the corresponding Pali in Appendix C.

® PTS edition: Cariyapitaka Commentary, Paramatthadipani VII
e D. Masefield, The 4 rtaki ith D ila’s C — Complete English translation of

the Cariyapitaka and its commentary, Pali Text Society, 2024.

A.6 Subcommentaries and Rare Texts

The following are bibliographically attested:
Buddhavamsa-tika

Cariyapitaka-tika

Buddhavamsajatakaya

Buddhavamsagatha

Buddhavamsasannaya

Nyanatusita, Reference Table of Pali Literature

Critical Pali Dictionary bibliography

Ancient Buddhist Texts, The Pali Canon and Its Commentaries
Current online gap. The existence of both tikas is clearly recorded, but a
securely identified, complete, independently published online Roman edition of
either was not located. Large combined tika collections and inconsistent
cataloguing make identification difficult.

A.7 Traditional Theravada Explanations

Mingun Sayadaw
® The Great Chronicle of Buddhas — complete online text
® Complete consolidated PDF
® Internet Archive edition
® Volume1, Part 2: Chronicle of the Twenty-Four Buddhas
°

Alrernative multi-volume download page

This work combines the canonical Buddhavamsa, its commentary, later Burmese
explanations, and traditional material concerning the aspiration, qualifications of
a bodhisatta, perfections, and careers of the Buddhas.

Works on the Ten Paramis

® Thanissaro Bhikkhu, The Ten Perfections: A Study Guide
® Ajahn Sucitto, Parami: Ways to Cross Life’s Floods

® Amaravati edition of Ajahn Sucitto’s Parami

® Ajahn Sucitto’s books page

® Narada Mahathera, The Buddha and His Teachings

® BPS anthology, The Bodhisatta Ideal

A.8 Selected Supporting Studies

Bibliographical and Canonical Surveys
® Russell Webb, An Analysis of the Pali Canon
The Theravdda Bodbisatta Ideal

® Jeffrey Samuels, “The Bodhisattva Ideal in Theravada Buddhist Theory and Practice”
® Shanta Ratnayaka, “The Bodhisattva Ideal of Theravida”

A.9 Sinhala Resources

Buddha Jayanti Buddhavamsa and Cariyapitaka volume at Tipitaka. Ik
Tipitaka.lk main portal

Pitaka Ik searchable Pali-Sinhala Tipitaka

University of Sri Jayewardenepura: Sinhala Tripitaka downloads
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https://palitextsociety.org/product/the-anthology-of-undertakings-and-dhammapalas-commentary/
https://www.sjp.ac.lk/news/download-theravada-tripitaka/
https://pitaka.lk/main/
https://tipitaka.lk/
https://tipitaka.lk/library/311
https://www.ahandfulofleaves.org/documents/Articles/The%20Bodhisattva%20Ideal%20of%20Theravada_JIABS_Ratnayaka_1985.pdf
https://digitalcommons.wku.edu/cgi/viewcontent.cgi?article=1011&context=phil_rel_fac_pub
https://www.bps.lk/olib/wh/wh217_Webb_Analysis-of-the-Pali-Canon.pdf
https://www.bps.lk/olib/bp/bp625s_The-Bodhisatva-Ideal.pdf
https://www.bps.lk/olib/bp/bp102s_Narada-Buddha_and_His_Teachings.pdf
https://ajahnsucitto.org/books/
https://amaravati.org/dhamma-books/parami-ways-to-cross-lifes-floods/
https://www.forestsangha.org/publications-all-publications/ajahn-sucitto-parami
https://www.accesstoinsight.org/lib/study/perfections.html
https://www.holybooks.com/great-chronicle-buddhas/
https://dhammadownload.com/File-Library/MinGunSayadawGyi/MinGunSayadawGyi-TGC-V1P2.pdf
https://archive.org/details/the-great-chronicles-of-buddhas-singapore-version_202009
https://ancient-buddhist-texts.net/English-Texts/Great-Chronicles/Great-Chronicles.pdf
https://www.wisdomlib.org/buddhism/book/the-great-chronicle-of-buddhas
https://ancient-buddhist-texts.net/Reference/Canon-and-Commentaries.pdf
https://cpd.uni-koeln.de/intro/vol1_epileg_bibliography
https://gretil.sub.uni-goettingen.de/gretil_elib/Nyt008__Nyanatusita_ReferenceTableOfPaliLiterature.pdf
https://palitextsociety.org/product/cariyapi%E1%B9%ADaka-commentary-paramatthadipani-vii/
https://tipitaka.org/ios/romn/atthakatha/suttapitaka-atthakatha/khuddakanikaya-atthakatha/cariyapitaka-atthakatha.html
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The Sinhala bibliographical tradition also includes the Buddhavamsasannaya,
Buddhavamsagatha, and Buddhavamsajatakaya, although dependable complete
digitizations of all three were not located.

A.1o Thai Resources

Thai Royal Tipitaka, volume 33 — Contains the Buddhavamsa and Cariyapitaka.
Mahamakut Thai edition and commentary material

Thai Tipitaka volume with audio and text

Ninety-one-volume Thai Tipitaka and commentary collection

A.1 Manuscripts and Bibliographical Tools
Royal Asiatic Society Cariyapitaka palm-leaf manuscript

DTS overview of non-PTS editions of Pali texts

PTS manuscript and canonical-text projects

Critical Pali Dictionary bibliography

PTS Pali-English Dictionary

Malalasekera, Dictionary of Pali Proper Names: Buddhavamsa
Pali Studies textual reference portal

A.12 Strongest Core Bibliography for Academic Citation

1. Jayawickrama’s PTS Pali edition of both canonical works.

2. Horner’s complete translation of both canonical works.

3. Horner’s complete translation of the Madhuratthavilasini.

4. The complete Pali Cariyapitaka-atthakatha.

s. Masefield’s complete translation of the Cariyapitaka and its commentary.

6. Bhikkhu Bodhi’s translation of its parami treatise.

7. Mingun Sayadaw’s traditional synthesis.

8. The Digha-atthakatha bhanaka list and the Khuddakapatha-atthakatha canonical inventory.

9. The Saddhammasangaha account of the First Council and its fifteen-book Khuddaka Nikaya.

10. Peter Skilling, “A Citation from the Buddhavamsa of the Abhayagiri School,” for evidence of a
Buddhavamsa tradition beyond the Mahavihara.
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Appendix B. Pali Text of the Buddhavamsa Commentary Introduction

This is the Roman-script Pali corresponding to the complete translation in the
main essay: the Gantharambhakatha, the Bahiranidana, and the opening
Abbhantaranidana through the account of Ananda’s recitation at the First Great
Recitation. Source text: Vipassana Research Institute, Chattha Sangayana
Tipitaka, Roman-script file s0511a.att.xml, checked against the TipitakaPali
display of s0511a.att0 and the opening of s0511a.attl. Editorial page markers (1)
have been omitted; the Pali wording, spelling, quotations, and source references
are retained.

Namo tassa bhagavato arahato sammasambuddhassa
Khuddakanikaye

Buddhavamsa-atthakatha

Ganthirambhakatha
Anantananam karunalayam layam, malassa buddham susamahitam hitam;
Namami dhammam bhavasamvaram varam, gunakaranceva niranganam ganam.
Pannaya settho jinasavakanam, yam dhammasenapati dhammarajam;
Apucchi sattharamaparaparagum, niranganam natiganassa majjhe.
Subuddhavamsenidha buddhavamso, visuddhavamsena vinayakena;
Hatavakasena pakasito yo, samadhivasena tathagatena.
Yavajjakala avinasayanta, palikkamanceva ca paliyattham;
Kathanusandhim sugatassa putta, yathasutamyeva samaharimsu.
Tasseva sambuddhavaranvayassa, sada jananam savanamatassa;
Pasadapanfajananassa yasma, samvannananukkamato pavatta.
Sakkaccasaddhammaratena buddhasihena siladigunoditena;
Ayacitoham sucirampi kalam, tasmassa samvannanamarabhissam.
Sada jananam kalinasanassa, ciratthitattham jinasasanassa;
Mamapi pufinodayavuddhiyattham, pasadanatthafica mahajanassa.
Mahaviharagatapalimaggasannissita sankaradosahina;
Samasatoyam pana buddhavamsasamvannana hessati sarabhuta.
Sotabbarupam pana buddhavamsakathaya afnfnam idha natthi yasma;
Pasadanam buddhagune ratanam, pavahanam papamahamalassa.
Tasma hi sakkaccasamadhiyutta, vihaya vikkhepamanannacitta;
Samvannanam vannayato suvannam, nidhaya kannam madhuram sunatha.
Sabbampi hitva pana kiccamafinam, sakkacca maccenidha niccakalam;
Sotum kathetumpi budhena yutta, katha panayam atidullabhati.
Tattha ““buddhavamsasamvannana hessati sarabhuta’’ti vuttatta buddhavamso

tava vavatthapetabbo. Tatridam vavatthanam - ito hettha
kappasatasahassadhikesu catisu asankhyeyyesu uppannanam paficavisatiya
buddhanam uppannakappadiparicchedavasena pavenivittharakatha

“buddhavamso nama’’ti veditabbo.

Svayam Kkappaparicchedo namaparicchedo gottaparicchedo jatiparicchedo
nagaraparicchedo pituparicchedo matuparicchedo bodhirukkhaparicchedo

dhammacakkappavattanaparicchedo abhisamayaparicchedo
savakasannipataparicchedo aggasavakaparicchedo upatthakaparicchedo
aggasavikaparicchedo parivarabhikkhuparicchedo ramsiparicchedo

sarirappamanaparicchedo bodhisattadhikaraparicchedo byakaranaparicchedo
bodhisattapadhanaparicchedo ayuparicchedo parinibbanaparicchedoti imehi
paliya agatehi bavisatiya paricchedehi paricchinno vavatthito.

Palianarulho pana sambahulavaropettha anetabbo. So agaravasaparicchedo
pasadattayaparicchedo natakitthiparicchedo aggamahesiparicchedo
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puttaparicchedo yanaparicchedo abhinikkhamanaparicchedo
padhanaparicchedo upatthakaparicchedo viharaparicchedoti dasadha vavatthito
hoti.

Tam sambahulavarampi, yathatthane mayam pana;
Dassetvava gamissama, tattha tattha samasato.

So evam vavatthito pana -

Kenayam desito kattha, kassatthaya ca desito;
Kimatthaya kada kassa, vacanam kena cabhato.
Sabbametam vidhim vatva, pubbameva samasato;

Pacchaham buddhavamsassa, karissamatthavannananti.

Tattha kenayam desitoti ayam buddhavamso kena desito? Sabbadhammesu
appatihatananacarena dasabalena catuvesarajjavisaradena dhammarajena
dhammassamina tathagatena sabbaffiuna sammasambuddhena desito.

Kattha desitoti? Kapilavatthumahanagare nigrodharamamahavihare
paramarucirasandassane devamanussanayananipatabhute ratanacankame
cankamantena desito.

Kassatthaya ca  desitoti? Dvasitiya natisahassanam  anekakotinafica
devamanussanam atthaya desito.

Kimatthaya desitoti? Caturoghanittharanatthaya desito.

Kada desitoti bhagava hi pathamabodhiyam visativassani anibaddhavaso hutva
yattha yattha phasukam hoti, tattha tattheva gantva vasi. Katham? Pathamam
vassam isipatane dhammacakkam (sam. ni. 5.1081; mahava. 13 adayo; pati. ma.
2.30) pavattetva attharasa brahmakotiyo amatapanam payetva baranasim
upanissaya isipatane migadaye vasi. Dutiyam vassam rajagaham upanissaya
veluvane mahavihare. Tatiyacatutthanipi tattheva. Pafhcamam vesalim
upanissaya mahavane kutagarasalayam. Chattham makulapabbate.

Sattamam tavatimsabhavane. Atthamam bhaggesu samsumaragirim upanissaya
bhesakalavane. Navamam kosambiyam. Dasamam palileyyakavanasande.
Ekadasamam nalayam brahmanagame. Dvadasamam veranjayam. Terasamam
caliyapabbate. Cuddasamam jetavanamahavihare. Paficadasamam
kapilavatthumahanagare. Solasamam alavakam dametva
caturasitipanasahassani amatapanam payetva alaviyam. Sattarasamam
rajagaheyeva. Attharasamam caliyapabbateyeva. Tatha ekunavisatimam
visatimam pana vassam rajagaheyeva vasi.

Tena vuttam - ‘‘bhagava hi pathamabodhiyam visativassani anibaddhavaso
hutva yattha yattha phasukam hoti, tattha tattheva gantva vasi’’ti. Tato patthaya
pana savatthimyeva upanissaya jetavanamahavihare ca pubbarame ca
dhuvaparibhogavasena vasi.

Yada pana sattha buddho hutva baranasiyam isipatane migadaye pathamam
vassam vasitva vutthavasso pavaretva uruvelam gantva tattha tayo mase
vasanto tebhatikajatile dametva bhikkhusahassehi kataparivaro
phussamasapunnamayam rajagaham gantva dve mase tattheva vasi, tada
baranasito nikkhantassa panassa pafica masa jata. Sakalo hemanto atikkanto.
Udayittherassa agatadivasato sattatthadivasa vitivatta.

So pana phaggunipunnamasiyam cintesi - ‘“atikkanto hemanto, vasantakalo
anuppatto, samayo tathagatassa kapilapuram gantu’’nti. So evam cintetva
kulanagaragamanatthaya satthimattahi gathahi gamanavannam vannesi.

Atha sattha cassa vacanam sutva natisangaham katukamo hutva
angamagadhavasinam kulaputtanam dasahi sahassehi kapilavatthuvasinam
dasahi sahassehiti sabbeheva visatiya khinasavasahassehi parivuto rajagahato
nikkhamitva divase divase yojanam gacchanto rajagahato satthiyojanam
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kapilavatthupuram dvihi masehi sampapunitva tattha natinam vandapanattham
yamakapatihariyam akasi. Tadayam buddhavamso desito.

Kassa vacananti? Savakapaccekabuddhanam asadharanam
sammasambuddhasseva vacanam.

Kenabhatoti? Acariyaparamparaya abhato. Ayanhi sariputtatthero bhaddaji tisso
kosiyaputto siggavo moggaliputto sudatto dhammiko dasako sonako revatoti
evamadihi yava tatiyasangitikala abhato, tato wuddhampi tesamyeva
sissanusissehiti evam tava acariyaparamparaya yavajjakala abhatoti veditabbo.
Ettavata -

““Kenayam desito kattha, kassatthaya ca desito;
Kimatthaya kada kassa, vacanam kena cabhato’’ti. -

Ayam gatha vuttattha hoti.

Nidanakatha

Babiraniddnam
Evam abhatassa panassa idani atthavannana hoti, sa panayam atthavannana
yasma durenidanam avidurenidanam santikenidananti, imani tini nidanani
dassetvava vannita suvannita nama hoti. Ye ca nam sunanti, tehi samudagamato
patthaya vifinatatta suvifinatava hoti, tasma tani nidanani dassetvava
vannayissama.
Tattha adito patthaya tava tesam nidananam paricchedo veditabbo. Tatrayam
sankhepato atthadipana - dipankaradasabalassa padamule katabhiniharassa
mahasattassa yava vessantarattabhava cavitva tusitabhavane nibbatti, tava
pavatta katha durenidanam nama. Tusitabhavanato cavitva yava bodhimande
sabbannutannanappatti, tava pavatta katha avidurenidanam nama.
“Ekam samayam bhagava savatthiyam viharati jetavane anathapindikassa
arame’’ti ca, ‘“‘rajagahe viharati veluvane kalandakanivape’’ti ca, ‘‘vesaliyam
viharati  mahavane kutagarasalaya’’nti  ca evam  mahabodhimande
sabbannutafinanappattito yava parinibbanamafnca etasmim antare bhagava
yattha yattha vihasi, tam tam santikenidanam namati veditabbam. Ettavata
sankhepeneva tinnam duravidurasantikenidananam vasena
bahiranidanavannana samatta hotiti.

Abbbantaranidanam

1. Ratanacankamanakandavannana
Idani pana -
1.
“Brahma ca lokadhipati sahampati, katafjali anadhivaram ayacatha;
Santidha sattapparajakkhajatika, desehi dhammam anukampimam paja’’nti. -
Adinayappavattassa abbhantaranidanassa atthavannana hoti.
Ettha “ekam samayam bhagava rajagahe viharati veluvane
kalandakanivape’’tiadisuttantesu viya - ‘“ekam samayam bhagava sakkesu
viharati kapilavatthusmim nigrodharame. Atha kho ayasma sariputto yena
bhagava tenupasankami; upasankamitva bhagavantam buddhavamsam
apucchi”ti evamadina nayena nidanam avatva kasma ‘‘brahma ca lokadhipati
sahampati, katanjali anadhivaram ayacatha’’tiadina nayena nidanam vuttanti?

Vuccate -  bhagavato sabbadhammadesanakaranabhutaya  brahmuno
dhammadesanayacanaya sandassanattham vuttanti.

‘“Kadayam dhammadesanattham, ajjhittho brahmuna jino;
Kada kattha ca kenayam, gatha hi samudirita’’ti.

Vuccate - buddhabhutassa pana bhagavato atthame sattahe sattha

dhammadesanatthaya brahmuna ajjhittho ayacito.
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Tatrayam anupubbikatha - mahapuriso kira katabhiniharo
mahabhinikkhamanadivase vivatapakatabibhacchasayanasanacetika
natakitthiyo disva ativa samviggahadayo patekadesavacchannam channam
amantetva - “‘arinaravaramanthakam kandakam nama turangavaramahara’’ti
kandakam aharapetva channasahayo varaturangamaruyha nagaradvare
adhivatthaya devataya nagaradvare vivate nagarato nikkhamitva tini rajjani
tena rattavasesena atikkamitva anomasatto anomaya nama nadiya tire thatva
channamevamaha - ‘“‘channa, tvam mama imani annehi asadharanani
abharanani kandakafnca varaturangamadaya kapilapuram gacchahi”’ti channam
vissajjetva asitoraganiluppalasadisenasina sakesamakutam chinditva akase
ukkhipitva devadattiyam pattacivaram gahetva sayameva pabbajitva
anupubbena carikam caramano anilabalasamuddhutatarangabhangam asangam
gangam nadim uttaritva maniganaramsijalavijjotitarajagaham rajagaham nama
nagaram pavisitva tattha issariyamadamattam janam parihasento viya ca
uddhatavesassa  janassa lajjamuppadayamano viya ca  vayakantihi
nagarajanahadayani attani bandhanto viya ca
dvatimsavaramahapurisalakkhanavirajitaya rupasiriya sabbajananayanani
vilumpamano viya ca rupipadasaficaro punhnasaficayo viya ca pabbato viya ca
gamanena nissango santindriyo santamanaso yugamattam pekkhamano
rajagaham pindaya caritva yapanamattam bhattam gahetva nagarato
nikkhamitva pandavapabbatapasse chayudakasampanne sucibhumibhage
paramaramaniye pavivitte okase nisiditva patisankhanabalena missakabhattam
paribhunjitva pandavagiranusarena bimbisarena magadhamaharajena
mahapurisassa santikam gantva namagottam pucchitva tena pamuditahadayena
“mama rajjabhagam ganhahi’’ti rajjena nimantiyamano - ‘‘alam, maharaja, na
mayham rajjenattho aham rajjam pahaya lokahitatthaya padhanamanuyuijitva
loke vivatacchado buddho bhavissamiti nikkhanto’’ti vatva tena ca ‘“‘buddho
hutva sabbapathamam mama vijitam osareyyatha’’ti vutto ‘sadhu’ti tassa
patinfiam datva alarafica udakafica upasankamitva tesam dhammadesanaya
saram avindanto tato pakkamitva uruvelayam chabbassani dukkarakarikam
karontopi amatam adhigantum asakkonto olarikaharapatisevanena sariram
santappesi.

Tada pana uruvelayam senanigame senanigamakutumbikassa dhita sujata nama
darika vayappatta ekasmim nigrodharukkhe patthanamakasi - ‘‘sacaham
samajatikam kulagharam gantva pathamagabbhe puttam labhissami,
balikammam karissami’’ti. Tassa sa patthana samijjhi. Sa
vesakhapunnamadivase ‘‘ajja balikammam Kkarissami’’ti patova payasam
anayasam paramamadhuram sampatipadesi. Bodhisattopi tadaheva
katasarirapatijaggano bhikkhacarakalam agamayamano patova gantva tasmim
nigrodharukkhamule nisidi.

Atha kho punna nama dasi tassa dhati rukkhamulasodhanatthaya gata
bodhisattam pacinalokadhatum olokayamanam nisinnam
sanjhappabhanuranjitavarakanakagirisikharasadisasarirasobham
timiranikaranidhanakaram kamalavanavikasanakaram ghanavivaramupagatam
divasakaramiva taruvaramupagatam munidivasakaramaddasa. Sarirato cassa
nikkhantahi pabhahi sakalafica tam rukkham suvannavannam disva tassa
etadahosi - ‘“‘ajja amhakam devata rukkhato oruyha sahattheneva balim
patiggahetukama hutva nisinna’’ti.

Sa vegena gantva sujataya etamattham arocesi.

Tato sujata sanjatasaddha hutva sabbalankarena alankaritva
satasahassagghanikam suvannapatim paramamadhurassa madhupayasassa
puretva aparaya suvannapatiya pidahitva sisenadaya nigrodharukkhabhimukhi
agamasi.
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Sa gacchanti duratova tam bodhisattam rukkhadevatamiva sakalam tam
rukkham sarirappabhaya suvannavannam katva pufinasaficayamiva rupavantam

nisinnam disva pitisomanassajata sujata  ‘“rukkhadevata’ti = sannaya
ditthatthanato patthaya onatonata gantva sisato tam suvannapatim otaretva
mahasattassa hatthe thapetva pafcapatitthitena vanditva - ‘“‘yatha mama

manoratho nipphanno, evam tumhakampi nipphajjatu’’ti vatva pakkami.

Atha kho bodhisattopi suvannapatim gahetva neranjaraya nadiya tiram gantva
suppatitthitassa nama titthassa tire suvannapatim thapetva nhatva
paccuttaritva ekunapannasapinde karonto tam payasam paribhuijitva -
““sacaham ajja buddho bhavissami, ayam suvannapati patisotam gacchatu’’ti
khipi. Sa pati patisotam gantva kalassa nama nagarajassa bhavanam pavisitva
tinnam buddhanam thalakani ukkhipitva tesam hettha atthasi.

Mahasatto tattheva vanasande divaviharam vitinametva sayanhasamaye
sotthiyena nama tinaharakena mahapurisassa akaram natva dinna attha
tinamutthiyo gahetva bodhimandamaruyha dakkhinadisabhage atthasi. So pana
padeso paduminipatte udakabindu viya akampittha. Mahapuriso - ‘‘ayam
padeso mama gunam dharetum asamattho’’ti pacchimadisabhagamagamasi.
Sopi tatheva kampittha. Puna uttaradisabhagamagamasi. Sopi tatheva
kampittha. Puna puratthimadisabhagamagamasi. Tattha
pallankappamanatthanam niccalam ahosi.

Mahapuriso - ““idam thanam kilesaviddhamsanatthana’’nti sannitthanam katva
tani tinani agge gahetva calesi. Tani tulikaggena paricchinnani viya ahesum.
Bodhisatto - ‘“‘bodhim apatvava imam ©pallankam na bhindissami’’ti
caturangaviriyam adhitthahitva pallankam abhujitva bodhikkhandham pitthito
katva puratthabhimukho nisidi.

Tankhananneva sabbalokabhiharo maro bahusahassam mapetva
diyaddhayojanasatikam himagirisikharasadisam girimekhalam nama
arivaravaranam varavaranam abhiruyha navayojanikena

dhanuasipharasusarasattisabalenatibahalena marabalena samparivuto samanta
pabbato viya ajjhottharanto mahasapattam viya mahasattam samupagami.

Mahapuriso suriye dharanteyeva atitumulam marabalam vidhamitva

vikasitajayasumanakusumasadisassa clvarassa upari patamanehi
rattapavalankurasadisaruciradassanehi = bodhirukkhankurehi  pitiya  viya
pujiyamano eva pathamayame pubbenivasanussatifianam labhitva
majjhimayame dibbacakkhunanam visodhetva pacchimayame

paticcasamuppade nanam otaretva vattavivattam sammasanto arunodaye
buddho hutva -

““Anekajatisamsaram, sandhavissam anibbisam;
Gahakaram gavesanto, dukkha jati punappunam.

““Gahakaraka ditthosi, puna geham na kahasi;
Sabba te phasuka bhagga, gahakutam visankhatam;

Visankharagatam cittam, tanhanam khayamajjhaga’’ti. (dha. pa. 153-154) -

Imam udanam udanetva sattaham vimuttisukhapatisevanena vitinametva
atthame divase samapattito vutthaya devatanam kankham fnatva tasam
kankhavidhamanattham akase uppatitva yamakapatihariyam dassetva tasam
kankham vidhamitva pallankato isakam pacinanissite uttaradisabhage thatva -
“imasmim vata me pallanke sabbanfnutafilanam patividdha’nti cattari
asankhyeyyani kappasatasahassafica puritanam paraminam
phaladhigamatthanam pallankaficeva bodhirukkhafica animisehi akkhihi
olokayamano sattaham vitinamesi, tam thanam animisacetiyam nama jatam.

Atha pallankassa ca thitatthanassa ca antare puratthimapacchimato ayate
ratanacankame cankamanto sattaham vitinamesi, tam thanam
ratanacankamacetiyam nama jatam. Tato pacchimadisabhage devata
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ratanagharam nama mapesum, tattha pallankena nisiditva abhidhammapitakam
visesato cettha anantanayasamantapatthanam vicinanto sattaham vitinamesi.
Tam thanam ratanagharacetiyam nama jatam.

Evam bodhisamipeyeva cattari sattahani vitinametva paficame sattahe
bodhirukkhamula yena ajapalanigrodho tenupasankami; tatthapi dhammam
vicinantoyeva vimuttisukhafica patisamvedento ajapalanigrodhe sattaham
vitinamesi.

Evam aparam sattaham mucalinde nisidi. Tassa nisinnamattasseva bhagavato
sakalacakkavalagabbham purento mahaakalamegho udapadi. Tasmim pana
uppanne mucalindo nagaraja cintesi - ‘““‘ayam mahamegho satthari mayham
bhavanam pavitthamatte uppanno vasagaramassa laddhum vattati’’ti.

So sattaratanamayam = devavimanasadisam dibbavimanam nimminitum
samatthopi evam kate - “na mayham mahapphalam bhavissati, dasabalassa
kayaveyyavaccam karissami’’ti atimahantam attabhavam katva sattharam
sattakkhattum bhogehi parikkhipitva upari mahantam phanam katva atthasi.
Atha bhagava parikkhepassa antova mahati okase sabbaratanamaye
paccagghapallanke upari viniggalantavividhasurabhikusumadamavitane
vividhasurabhigandhavasite gandhakutiyam viharanto viya vihasi.

Evam bhagava tam sattaham tattha vitinametva tato aparam sattaham
rajayatane nisidi. Tatthapi vimuttisukhapatisamvediyeva. Ettavata
sattasattahani paripunnani ahesum. Etthantare bhagava jhanasukhena
phalasukhena ca vitinamesi.

Athassa sattasattahatikkame - “mukham dhovissami’’ti cittam uppajji. Sakko
devanamindo agadaharitakam aharitva adasi. Athassa sakko
nagalatadantakatthafica mukhadhovanaudakafica adasi. Tato bhagava
dantakattham khaditva anotattadahodakena mukham dhovitva rajayatanamule
nisidi. Tasmim samaye catuhi lokapalehi upanite paccagghe selamaye patte
tapussabhallikanam vanijanam manthanca madhupindikanca patiggahetva
paribhuifjitva paccagantva ajapalanigrodharukkhamile nisidi.

Athassa tattha nisinnamattasseva attana adhigatassa dhammassa
gambhirabhavam paccavekkhantassa sabbabuddhanam acinno - ““adhigato kho
myayam dhammo gambhiro duddaso duranubodho santo panito atakkavacaro
nipuno panditavedaniyo’’ti (ma. ni. 2.281; sam. ni. 1.172; mahava. 7) paresam
dhammam adesetukamatakarappatto parivitakko udapadi.

Atha brahma sahampati dasabalassa cetasa cetoparivitakkamanfaya - ‘‘nassati
vata, bho, loko, vinassati vata, bho, loko’’ti (sam. ni. 1.172; ma. ni. 1.282;
mahava. 8) vacam niccharento dasasahassacakkavalabrahmaganaparivuto
sakkasuyamasantusitaparanimmitavasavattihi anugato agantva bhagavato
purato paturahosi.

So attano patitthanatthaya pathavim nimminitva dakkhinam janumandalam
pathaviyam nihantva jalajamalavikalakamalamakulasadisam
dasanakhasamodhanasamujjalamanjalim sirasmim katva - ‘“‘desetu, bhante,
bhagava dhammam, desetu sugato dhammam, santi satta apparajakkhajatika,
assavanata dhammassa parihayanti, bhavissanti dhammassa afifnataro’’ti (sam.
ni. 1.172; mahava. 8) -

““Paturahosi magadhesu pubbe, dhammo asuddho samalehi cintito;
Apapuretam amatassa dvaram, sunantu dhammam vimalenanubuddham.

““Sele yatha pabbatamuddhanitthito, yathapi passe janatam samantato;
Tathupamam dhammamayam sumedha, pasadamaruyha samantacakkhu;
Sokavatinnam janatamapetasoko, avekkhassu jatijarabhibhutam.
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“Utthehi vira vijitasangama, satthavaha anana vicara loke;
Desassu bhagava dhammam, afinataro bhavissanti’’ti. (ma. ni. 1.282; sam. ni.
1.172; mahava. 8) -

““Nanu tumhehi ‘buddho bodheyyam tinno tareyyam mutto moceyya’’nti -

“Kim me annatavesena, dhammam sacchikatenidha;
Sabbafnfiutam papunitva, tarayissam sadevaka’’nti. (bu. vam. 2.55) -

Patthanam katva paramiyo puretva sabbanfiubhavam pattoti ca, ‘‘tumhehi
dhamme adesiyamane ko hi nama anno dhammam desessati, kimannam lokassa
saranam tanam lenam parayana’’nti ca evamadihi anekehi nayehi bhagavantam
dhammadesanattham ayaci. Tena vuttam - ‘“buddhabhutassa pana bhagavato
atthame sattahe sattha dhammadesanatthaya brahmuna ayacito’’ti.

Idani ““kada kattha ca kenayam, gatha hi samudirita’’ti imesam panhanam
vissajjanaya okaso anuppatto. Tattha kada vuttati? Pathamamahasangitikale
vutta. Pathamamahasangiti namesa  sangitikkhandhe (culava. 437)
vuttanayeneva veditabba.

Kattha kena  wvuttati? Bhagavati kira parinibbute rajagahanagare
vebharapabbatapasse sattapanniguhadvare vijitasabbasattuna ajatasattuna
magadhamaharajena dhammasangayanattham karite
paripunnacandamandalasankase datthabbasaramande mandape
dhammasanagatenayasmata anandattherena ‘“‘brahma ca lokadhipati”’ti ayam
gatha vuttati veditabba. Ayamettha gathasambandho.

Ettavata -

““Kadayam dhammadesanattham, ajjhittho brahmuna jino;
Kada kattha ca kenayam, gatha hi samudirita’’ti. -

Ayampi gatha wvuttattha hoti. Evam imina sambandhena wvuttaya panassa
anuttanapadavannanam karissama.

177
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Appendix C. Pali Text of the Cariyapitaka Commentary Introduction

This is the Roman-script Pali corresponding to the complete translation in the
main essay: the Gantharambhakatha and Nidanakatha, including the canonical
classification and the complete account of the Nigrodharama occasion. Source
text: Vipassana Research Institute, Chattha Sangayana Tipitaka, Roman-script file
s0512a.att.xml, checked against the TipitakaPali display of s0512a.att0. Editorial
page markers (1) have been omitted; the Pali wording, spelling, quotations, and
source references are retained.

Namo tassa bhagavato arahato sammasambuddhassa
Khuddakanikaye

Cariyapitaka-atthakatha

Gantharambhakatha

Cariya sabbalokassa, hita yassa mahesino;
Acinteyyanubhavam tam, vande lokagganayakam.
Vijjacaranasampanna, yena niyanti lokato;

Vande tamuttamam dhammam, sammasambuddhapujitam.
Siladigunasampanno, thito maggaphalesu yo;

Vande ariyasangham tam, punfiakkhettam anuttaram.
Vandanajanitam punnam, iti yam ratanattaye;
Hatantarayo sabbattha, hutvaham tassa tejasa.
Imasmim bhaddakappasmim, sambhata ya sudukkara;
Ukkamsaparamippatta, danaparamitadayo.

Tasam sambodhicariyanam, anubhavavibhavanam;
Sakkesu nigrodharame, vasantena mahesina.

Yam dhammasenapatino, sabbasavakaketuno;
Lokanathena cariya-pitakam nama desitam.

Yam khuddakanikayasmim, sangayimsu mahesayo;
Dhammasangahaka satthu, hetusampattidipanam.
Tassa sambodhisambhara-vibhaganayayogato;
Kincapi dukkara katum, atthasamvannana maya.
Saha samvannanam yasma, dharate satthu sasanam;
Pubbacariyasihanam, titthateva vinicchayo.

Tasma tam avalambitva, ogahitva ca sabbaso;
Jatakanupanissaya, poranatthakathanayam.

Nissitam vacanamaggam, suvisuddhamanakulam;
Mahaviharavasinam, nipunatthavinicchayam.
Nitaneyyatthabheda ca, parami paridipayam;
Karissami tam cariya-pitakassatthavannanam.

Iti akankhamanassa, saddhammassa ciratthitim;
Vibhajantassa tassattham, nisamayatha sadhavoti.

Tattha cariyapitakanti kenatthena cariyapitakam? Atitasu jatisu satthu
cariyanubhavappakasini pariyattiti katva, pariyattiattho hi ayam pitakasaddo,
“ma pitakasampadanena’’tiadisu (a. ni. 3.66) viya. Atha va yasma sa pariyatti
tasseva satthu purimajatisu cariyanam anubhavappakasanena bhajanabhuta,
tasmapi “‘cariyapitaka’’nti vuccati, bhajanatthopi hi pitakasaddo niddittho ‘““atha
puriso agaccheyya, kudalapitakam adaya’’tiadisu (ma. ni. 1.228; a. ni. 3.70)
viya. Tam  panetam cariyapitakam vinayapitakam, suttantapitakam,
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abhidhammapitakanti tisu pitakesu suttantapitakapariyapannam. Dighanikayo,
majjhimanikayo, samyuttanikayo, anguttaranikayo, khuddakanikayoti pafcasu
nikayesu khuddakanikayapariyapannam. Suttam, geyyam, veyyakaranam,
gatha, udanam, itivuttakam, jatakam, abbhutadhammam, vedallanti navasu
sasanangesu gathasangaham.

““Dvasiti buddhato ganhim, dvesahassani bhikkhuto;

Caturasiti sahassani, ye me dhamma pavattino’’ti. (theraga. 1027) -

Evam dhammabhandagarikena patinfatesu caturasitiya
dhammakkhandhasahassesu katipayadhammakkhandhasangaham. Vaggato
akittivaggo, hatthinagavaggo, = yudhanjayavaggoti = vaggattayasangaham.
Cariyato akittivagge dasa, hatthinagavagge dasa, yudhanjayavagge pancadasati
paficatimsacariyasangaham. Tisu vaggesu akittivaggo adi, cariyasu akitticariya.
Tassapi -

““Kappe ca satasahasse, caturo ca asankhiye;

Etthantare yam caritam, sabbam tam bodhipacana’’nti. -

Ayam gatha adi. Tassa ito pabhuti anukkamena atthasamvannana hoti.

Gantharambhakatha nitthita.

Nidanakatha

Sa panayam atthasamvannana yasma durenidanam, avidurenidanam,
santikenidananti imani tini nidanani dassetva vuccamana sunantehi

ayam vibhago veditabbo.

Dipankaradasabalassa padamulasminhi katabhiniharassa mahabodhisattassa
yava tusitabhavane nibbatti, tava pavatto kathamaggo durenidanam nama.
Tusitabhavanato patthaya yava bodhimande sabbanfutafinanappatti, tava
pavatto kathamaggo avidurenidanam nama. Mahabodhimandato pana patthaya
yava paccuppannavatthu, tava pavatto kathamaggo santikenidanam nama.
Imesu tisu nidanesu yasma durenidanaavidurenidanani sabbasadharanani,
tasma tani jatakatthakathayam (ja. attha. 1.durenidanakatha)
vittharitanayeneva vittharato veditabbani. Santikenidane pana atthi visesoti
tinnampi nidananam ayamadito patthaya sankhepakatha.

Dipankarassa bhagavato padamule katabhiniharo bodhisattabhuto lokanatho
attano abhintharanurupam samattimsaparamiyo puretva,
sabbannutannanasambharam matthakam papetva, tusitabhavane nibbatto
buddhabhavaya uppattikalam agamayamano, tattha yavatayukam thatva tato
cuto sakyarajakule patisandhim gahetva anantena pariharena mahantena
sirisobhaggena vaddhamano anukkamena yobbanam patva ekunatimse
vayasmim katamahabhinikkhamano, chabbassani mahapadhanam padahitva,
vesakhapunnamayam bodhirukkhamule nisinno suriye anatthangamiteyeva
marabalam vidhamitva purimayame pubbenivasam anussaritva, majjhimayame
dibbacakkhum visodhetva, pacchimayame diyaddhakilesasahassam khepetva,
anuttaram sammasambodhimabhisambujjhi.

Tato tattheva sattasattahe vitinametva, asalhipunnamayam baranasim gantva
isipatane migadaye annasikondannappamukha attharasa brahmakotiyo
dhammamatam payento, dhammacakkam (sam. ni. 5.1081; mahava. 13 adayo;
pati. ma. 2.30) pavattetva, yasadike veneyye arahatte patitthapetva, te sabbeva
satthi arahante lokanuggahaya vissajjetva, uruvelam gacchanto
kappasikavanasande timsa bhaddavaggiye sotapattiphaladisu patitthapetva,
uruvelam gantva addhuddhani patihariyasahassani dassetva
uruvelakassapadayo sahassajatilaparivare tebhatikajatile vinetva, tehi parivuto
rajagahanagarupacare latthivanuyyane nisinno bimbisarappamukhe

26



The Buddhavamsa and Cariyapitaka

dvadasanahute brahmanagahapatike sasane otaretva, magadharajena Kkarite
veluvanavihare viharati.

Athevam bhagavati veluvane viharante sariputtamoggallanesu
aggasavakatthane thapitesu savakasannipate jate, suddhodanamaharaja “putto
kira me chabbassani dukkarakarikam caritva paramabhisambodhim patva
pavattitavaradhammacakko rajagaham nissaya veluvane viharati’’ti sutva
dasapurisasahassaparivare, anukkamena dasa amacce pesesi ‘“‘puttam me
idhanetva dassetha’’ti. Tesu rajagaham gantva satthu dhammadesanaya
arahatte patitthitesu kaludayittherena ranfio adhippaye arocite bhagava
visatisahassakhinasavaparivuto rajagahato nikkhamitva satthiyojanam
kapilavatthum dvihi masehi sampapuni. Sakyarajano ‘““amhakam natisettham
passissama’’ti sannipatitva nigrodharamam bhagavato ca bhikkhusanghassa ca
vasanayoggam karetva, gandhapupphadihattha paccuggamanam katva,
sattharam nigrodharamam pavesesum. Tatra bhagava
visatisahassakhinasavaparivuto pannattavarabuddhasane nisidi. Sakiya
manatthaddha satthu panipatam nakamsu. Bhagava tesam ajjhasayam oloketva
manam bhafjitva te dhammadesanaya bhajane katum abhinnapadakam
catutthajjhanam samapajjitva vutthaya akasam abbhuggantva tesam sise
padapamsum okiramano viya, kandambarukkhamule katapatihariyasadisam
yamakapatihariyam akasi. Raja tam acchariyam disva ‘‘ayam loke
aggapuggalo’’ti vandi. Rafina pana vandite te thatum nama na sakkonti, sabbepi
sakiya vandimsu.

Tada kira bhagava yamakapatihariyam karonto lokavivaranapatihariyampi akasi
- yasmim vattamane manussa manussaloke yathathita yathanisinnava
catumaharajikato patthaya yava akanitthabhavana sabbe deve tattha tattha
attano bhavane kilante dibbanubhavena jotante mahatim dibbasampattim
anubhavante santani samapattisukhani anubhavante affiamafifam dhammam
sakacchante ca buddhanubhavena attano mamsacakkhunava passanti. Tatha
hetthapathaviyam atthasu mahanirayesu, solasasu ca wussadanirayesu,
lokantaraniraye cati tattha tattha mahadukkham anubhavamane satte passanti.
Dasasahassilokadhatuyam deva mahaccadevanubhavena tathagatam
upasankamitva acchariyabbhutacittajata pafjalika namassamana payirupasanti,
buddhagunapatisamyutta gathayo udaharanta thomenti apphotenti hasanti
pitisomanassam pavedenti. Yam sandhaya vuttam -

“Bhumma maharajika tavatimsa, yama ca deva tusita ca nimmita;

Paranimmita yepi ca brahmakayika, anandita vipulamakamsu ghosa’’nti. (bu.
vam. 1.6)

Tada hi dasabalo ‘““atulam attano buddhabalam dassessami’’ti mahakarunaya
samussahito akase dasasahassacakkavalasamagame cankamam mapetva,
dvadasayojanavitthate @ sabbaratanamaye cankame  thito  yathavuttam
devamanussanayanavihanganam ekanipatabhutamacchariyam
anannasadharanam buddhanam samadhinananubhavadipanam patihariyam
dassetva, puna tasmim cankame cankamanto veneyyanam ajjhasayanurupam
acinteyyanubhavaya anopamaya buddhalilaya dhammam desesi. Tena vuttam -

““Na hete jananti sadevamanusa, buddho ayam kidisako naruttamo;
Iddhibalam pannabalanca kidisam, buddhabalam lokahitassa kidisam.
‘“Na hete jananti sadevamanusa, buddho ayam edisako naruttamo;
Iddhibalam pafifabalafica edisam, buddhabalam lokahitassa edisam.
““Handaham dassayissami, buddhabalamanuttaram;

Cankamam mapayissami, nabhe ratanamandita’’nti. (bu. vam. 1.3-5);

Evam tathagate attano buddhanubhavadipanam patihariyam dassetva
dhammam desente ayasma dhammasenapati sariputto rajagahe
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gijjhakutapabbate thito dibbacakkhuna passitva, tena
buddhanubhavasandassanena acchariyabbhutacittajato “handaham
bhiyyosomattaya buddhanubhavam lokassa pakatam karissami’’ti

sanjataparivitakko attano parivarabhtutanam pafhcannam bhikkhusatanam
tamattham arocetva iddhiya akasena tavadeva agantva saparivaro bhagavantam
upasankamitva paficapatitthitena vanditva
dasanakhasamodhanasamujjalamanjalim sirasi paggayha tathagatassa
mahabhiniharam paramiparipuranafica pucchi. Bhagava tam kayasakkhim katva
tattha sannipatitamanussanaficeva dasasahassacakkavaladevabrahmananca
attano buddhanubhavam paridipayanto buddhavamsam desesi. Tena vuttam -

‘““Sariputto mahapanno, samadhijjhanakovido;

Pannaya paramippatto, pucchati lokanayakam.

““Kidiso te mahavira, abhiniharo naruttama;

Kamhi kale taya dhira, patthita bodhimuttama.

““Danam silafica nekkhammam, pafifia viriyafica kidisam;

Khanti saccamadhitthanam, mettupekkha ca kidisa.

““Dasa parami taya dhira, kidisi lokanayaka;

Katham upaparami punna, paramatthaparami katham.

““Tassa puttho viyakasi, karavikamadhuragiro;

Nibbapayanto hadayam, hasayanto sadevaka’’nti. (bu. vam. 1.74-78);

Evam bhagavata buddhavamse desite ayasma dhammasenapati ‘‘aho
buddhanam hetusampada, aho samudagamasampatti, aho
mahabhiniharasamijjhana, dukkaram vata bhagavata katam ettakam kalam
evam paramiyo purentena, evamvidhassa bodhisambharasambharanassa
anucchavikameva cetam phalam, yadidam sabbaffiuta balesu ca vasibhavo
evammahiddhikata evammahanubhavata’’ti buddhagunarammanam nanam
pesesi. So anafhnasadharanam bhagavato silam samadhi pafina vimutti
vimuttinanadassanam hiriottappam saddhaviriyam satisampajanham
silavisuddhi ditthivisuddhi samathavipassana tini kusalamulani tini sucaritani
tayo sammavitakka tisso anavajjasannayo tisso dhatuyo cattaro satipatthana
cattaro sammappadhana cattaro iddhipada cattaro ariyamagga cattari
ariyaphalani catasso patisambhida catuyoniparicchedakafanani cattaro
ariyavamsa cattari vesarajjananani panca padhaniyangani pancangiko
sammasamadhi paficindriyani pafica balani pafica nissaraniya dhatuyo pafica
vimuttayatanananani panca vimuttiparipacaniya dhamma cha saraniya dhamma
cha anussatitthanani cha garava cha nissaraniya dhatuyo cha satatavihara cha
anuttariyani cha nibbedhabhagiya safina cha abhinfia cha asadharanafanani
satta aparihaniya dhamma satta ariyadhanani satta bojjhanga satta
sappurisadhamma satta niddasavatthuni satta safina satta
dakkhineyyapuggaladesana satta khinasavabaladesana attha
pannapatilabhahetudesana attha sammattani attha lokadhammatikkama attha
arambhavatthuni attha akkhanadesana attha mahapurisavitakka attha
abhibhayatanadesana attha vimokkha nava yonisomanasikaramulaka dhamma
nava parisuddhipadhaniyangani nava sattavasadesana nava aghatappativinaya
nava panna nava nanattadesana nava anupubbavihara dasa nathakarana
dhamma dasa kasinayatanani dasa kusalakammapatha dasa sammattani dasa
ariyavasa dasa asekkha dhamma dasa ratanani dasa tathagatabalani ekadasa
mettanisamsa dvadasa dhammacakkakara terasa dhutangaguna cuddasa
buddhananani paficadasa vimuttiparipacaniya dhamma solasavidha
anapanassatl solasa aparampariya dhamma attharasa buddhadhamma
ekunavisati paccavekkhanafnanani catucattalisa nanavatthuni pafnasa
udayabbayahanani paropannasa kusaladhamma sattasattati nanavatthuni
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catuvisatikotisatasahassasamapattisancaritamahavajirananam
anantanayasamantapatthanapavicayapaccavekkhanadesanananani tatha
anantasu lokadhatusu anantanam sattanam asayadivibhavanananani cati
evamadike acinteyyanubhave buddhagune dhammanvayato anugacchanto
anussaranto neva antam, na pamanam passi. Thero hi attanopi nama gunanam
antam va pamanam va avajjento na passati, so bhagavato gunanam pamanam
kim passissati? Yassa yassa hi pafina mahati ianam visadam, so so buddhagune
mahantato saddahati, iti thero bhagavato gunanam pamanam va paricchedam
va apassanto ‘‘madisassa nama savakaparamihane thitassa buddhaguna fanena
paricchinditum na sakka, pageva itaresam. Aho acinteyya aparimeyyabheda
mahanubhava sabbannuguna, kevalam panete ekassa buddhahanasseva
sabbaso gocara, nanfiesam. Kathetum pana sammasambuddhehipi vittharato na
sakkayeva’’ti nitthamagamasi. Vuttanhetam -

“Buddhopi buddhassa bhaneyya vannam, kappampi ce aiihamabhasamano;

Khiyetha kappo ciradighamantare, vanno na khiyetha tathagatassa’’ti. (di. ni.
attha. 1.304; 3.141; uda. attha. 53);

Evam buddhanam gunamahantatam nissaya uppannabalavapitisomanasso puna
cintesi - “‘evarupanam nama buddhagunanam hetubhuta buddhakaraka
dhamma paramiyo aho mahanubhava. Katamasu nu kho jatisu paramita
paripacita, katham va paripakam gata, handaham imamattham pucchanto
evampi samudagamato patthaya buddhanubhavam imassa sadevakassa lokassa
pakatataram karissami”’ti. So evam cintetva bhagavantam imam panham
apucchi - “katamasu nu kho, bhante , jatisu ime buddhakaraka dhamma
paripacita, katham va paripakam gata’’ti? Athassa bhagava tasmim
ratanacankame tisandhipallankam abhujitva yugandharapabbate balasuriyo viya
virocamano nisinno ‘‘sariputta, mayham buddhakaraka dhamma samadanato
patthaya nirantaram sakkaccakaritaya viriyupatthambhena ca sabbesu kappesu
bhavato bhavam jatito jatim paripaccantayeva ahesum, imasmim pana
bhaddakappe imasu jatisu te paripakka jata’’ti dassento ‘kappe ca
satasahasse’’tiadina cariyapitakam buddhapadaniyanti dutiyabhidhanam
dhammapariyayam abhasi. Apare pana ‘‘ratanacankame cankamanto devatidevo
devabrahmadihi pujiyamano nigrodharame otaritva
visatisahassakhinasavaparivuto pafinattavarabuddhasane nisinno bhagava
vuttanayeneva ayasmata sariputtena pucchito cariyapitakam desesi’’ti vadanti.
Ettavata durenidanaavidurenidanani sankhepato dassetva cariyapitakassa
santikenidanam vittharato nidditthanti veditabbam. Durenidanam pana
asankhyeyyavibhavanayam avi bhavissatiti.
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