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Velangavitthika,
1

Dubbalavapitissaka and Duratissakavapi,
2
9

and the Matuviharaka. He also built viharas (from Anura-

dhapura) to Dighavapi, one for every yojana (of the way).

Moreover, he founded the Dighavapi-vihara
3

together 10

with the cetiya; for this cetiya he had a covering of net-

work 4 made set with gems, and in every mesh thereof was 1 1

hung a splendid flower of gold, large as a waggon-wheel,
that he had commanded them to fashion. (In honour) of 12

the eighty-four thousand sections of the dhamma the ruler

commanded also eighty-four thousand offerings. When the 13

king had thus accomplished many works of merit he was

reborn, after his death, among the Tusita gods.

While the great king Saddhatissa lived yet in Dighavapi 14

his eldest son Lafijatissa
5 built the beautiful vihara called

Girikumbhila
;
and Thulathana, a younger son of this same 1 5

(king), built the vihara called Kandara. When his father 16

(Saddhatissa) went to his brother (Dutthagamani at Anura-

dhapura) Thulathanaka went with him, to bestow land for the

use of the brotherhood upon his vihara.

WT

hen Saddhatissa died all the counsellors assembled, and 1 7

when they had summoned together the whole brotherhood of

bhikkhus in the Thuparama, they, with the consent of the 18

brotherhood consecrated the prince THULATHANA as king, that

he might take the kingdom under his protection. When
LANJATISSA heard this he came hither,

6
overpowered

7
him, 19

and took the government upon himself. Only for one month

and ten days had Thulathana been king.

During three years did Lanjatissa use the brotherhood 20

slightingly and neglect them, with the thought :
(

They did

not decide according to age/ When, afterwards, he was 21

1 See 37. 48.
2 The tank Duratissa is situated in Rohana not far from Mahagama.

PARKER, I. L, p. 393 foil.

3 See note to 1. 78.

4 The Tika explains nanaratanakacchannam by sattarata-

nakhacitajalam.
8

Lajjitissa or Lanjitissa are variants of this name.
6 That is, to Anuradhapura.
7 Gahetva is, without doubt, an euphemism for

'

(having) killed '.



230 Mahavamsa xxxill. 22

reconciled with the brotherhood, the king built, in atonement,

22 spending three hundred thousand (pieces of money), three

stone terraces for offerings of flowers J to the Great Cetiya,

and then did the lord of the land, with (the expense of)

23 a hundred thousand, have the earth heaped up between the

Great Thupa and the Thuparama
2 so that it was level. More-

over, he made a splendid stone mantling to the thupa in the

24 Thuparama, and to the east of the Thuparama a little thupa
built of stones,

3 and the Lanjakasana hall for the brotherhood

25 of bhikkhus. Moreover, he had a mantling made of stone

for the Khandhakathupa. When he had spent a hundred

26 thousand for the Cetiya-vihara
4 he commanded that at the

(consecration) festival of the vihara called Girikumbhila the

six garments
5 be distributed to sixty thousand bhikkhus.

27 He built the Arittha-vihara 6 and the (vihara) Kunjarahi-

naka, and to the bhikkhus in the villages he distributed

28 medicines. To the bhikkhunls he ordered to give rice as

much as they wanted. Nine years and one half-month did

he reign here.

29 When Lafijakatissa was dead his younger brother named

30 KHALLATANAGA reigned six years. Round about the Loha-

1 See note to 30. 51.
2 The Thuparama is situated 400 yards north of the Ruwanwseli-

3
PARKER, Ancient Ceylon, p. 297, identifies the thupa called Digha-

thupa in the Dip., with the so-called Khujjatissarama or Sela-

dagaba. But this is not situated to the east (the Mah. has purato
just as the Dip. 20. 11 describes the position of the Dighathupa by

Thuparama-puratthato) but to the south-east of the Thuparama,
and it is twice as far from this latter as from the Ruwanwseli-dagaba,
so that orientation by the last-named, would be much more to the

purpose. SMITHER (Anurddhapum, p. 55) is probably right in the

conjecture that there is a reference in silathupaka to a little stone

dagaba, a sort of model, similar to one that stands on the platform of

the Ruwanwseli-dagaba.
4 The monastery on the Cetiyapabbata or Missaka-mountain. Cf.

note to 20. 16.

6 That is, to each one a pair of the three articles of clothing

(ticlvara), the antaravasaka '

under-garment, shirt', the utta-

rasanga
' robe ', and the samghat!

' mantle '.

8 On the Aritthapabbata, now Ritigala. See note to 10. 63.
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pasada he built thirty-two exceedingly beautiful (other)

pasadas
x to make the Lohapasada yet more splendid. Round 3 1

the Great Thupa, the beautiful Hemamali,
2 he made as a

border a court 3
(strewn) with sand and a wall. Moreover, he 32

built the Kurundavasoka-vihara, and yet other works of merit

did the king- carry out.

A commander of troops named Kammaharattaka, over- 33

powered the ruler, king Khallatanaga, in the capital itself.

But the king's younger brother named VATTAGAMANI killed 34

the villainous commander and took on himself the govern-

ment. The little son of his brother, king Khallatanaga, 35

whose name was Mahaculika, he took as his son ; and the 36

(child's) mother, Anuladevi, he made his queen. Since

he had thus taken the place of a father they called him

Pitiraja.
4

In the fifth month after he was thus anointed king, a young 3 7

brahman named Tissa, in Rohana, in the city (that was the

seat) of his clan,
5
hearkened, fool that he was, to the pro- 33

phesying of a brahman and became a rebel, and his following

waxed great. Seven Damilas landed (at the same time) 39
with their troops in Mahatittha. 6 Then Tissa the brahman

and the seven Damilas also sent the king a written message 49

concerning the (handing over of the) parasol.
7 The sagacious

king sent a written message to Tissa the brahman: 'The 41

kingdom is now thine, conquer thou the Damilas/ He
answered :

' So be it,' and fought a battle with the Damilas,

but they conquered him.

Thereupon the Damilas made war upon the king; in. 42

1

Perhaps dwellings of smaller dimensions, for the bhikkhus.
2 See 15. 167

;
17. 51 and 27. 3.

3
Literally, a

'

sandcourt-boundary '. The allusion is to the so-called

elephant-path that runs all round the terrace of the Ruwanwseli-

dagaba and is bounded on the outside by a wall. On the east, south,

and north it is 97 feet wide, on the west, i.e. at the back, 88| feet,

SMITHER. I. L, p. 41.

4
I.e. 'King father.'

5
I read kulanagare and understand by this Mahagama the

town from which the dynasty of Dutthagamani came.
8 See note to 7. 58.

7 As the symbol of kingly rank.
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a battle near Kolambalaka l the king- was vanquished. (Near
the gate of the Tittharama he mounted into his car and fled.

But the Tittharama was built by king Pandukabhaya and it

43 had been constantly inhabited under twenty-one kings.)
2 As

a nigantha
3 named Giri saw him take flight he cried out

44 loudly: 'The great black lion is fleeing/
4 When the great

king heard that he thought thus :

' If my wish be fulfilled

I will build a vihara here.'

45 He took Anuladevi with him, who was with child,

thinking :
' She must be protected/ and Mahacula also and

(his son) the prince Mahanaga, also thinking :

'

They must be

46 protected.' But, to lighten the car the king gave to Soma-

devl 5 his splendid diadem-jewel and let her, with her own

consent, descend from the car.

47 When going forth to battle he had set out, full of fears,

taking his little son and his two queens with him. Being
48 vanquished he took flight and, unable to take with him the

almsbowl used by the Conqueror,
6 he hid in the Vessagiri-

49 forest.7 When the thera Mahatissa from Kupikkala (vihara)

saw him there, he gave him food, avoiding thereby the giving
50 of an untouched alms. 8 Thereon the king, glad at heart,

1
Evidently identical with the Kolambahalaka, mentioned in

25. 80. See the note thereon.
2 The passage enclosed in brackets occurs in all the groups of MSS.

and is also referred to in the Tika. I have omitted the three lines of

verse from the edition, chiefly for reasons of form (see Introduction,

p. xxi) as being a later gloss. The battle took place not far from the

north gate of the city. See also 25. 80 foil, and the note to 33. 81.

3 See note to 10. 97. The name Tittharama alone indicates that

the monastery was inhabited by non-Buddhist monks (tittha=sect).
4 Mahakalasihala is a play on the word siha 'lion' and the

name sihala (Mah. 7. 42).
6 His second wife.
6
According to Mah. 17. 12 foil, it had come to Ceylon as a relic

in the time of king Devanampiyatissa.
7 South ofAnuradhapura. See note to 20. 15 on the Vessagiri-vihara.
8 The bhikkhu is not allowed to share with a layman before he

himself has eaten of the food that he has received as alms. So

Mahatissa first ate of the food and then offered some to the king.

SUBHUTI, communication in a letter of Feb. 27, 1903.
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recording- it upon a ketaka-leaf,
1 allotted lands to his vihara

for the use of the brotherhood. From thence, he went to 51

Silasobbhakandaka 2 and sojourned there ; then he went to

Matuvelahga near Samagalla and there met the thera (Kupik- 52

kalamahatissa) whom he had already seen before. The thera

entrusted the king with due carefulness to Tanasiva, who was

his attendant. Then in the house of this Tanasiva, his subject, 53

the king lived 3 fourteen years, maintained by him.

Of the seven Damilas one, fired with passion for the lovely 54

Somadevi, made her his own and forthwith returned again

to the further coast.4 Another took the almsbowl of the 55

(Master) endowed with the ten miraculous powers, that was

in Anuradhapura, and returned straightway, well contented,

to the other coast.

But the Damila PULAHATTHA reigned three years, making 56

the Damila named Bahiya commander of his troops. BAHIYA 57

slew 5 Pulahattha and reigned two years ; his commander-in-

chief was Panayamara. PANAYAMARAKA slew Bahiya and was 58

king for seven years ;
his commander-in-chief was Pilayamara.

PILAYAMARAKA slew Panayamara and was king for seven 59

months; his commander-in-chief was Dathika. And the 60

Damila DATHIKA slew Pilayamara and reigned two years in

Anuradhapura. Thus the time of these five Damila-kings 61

was fourteen years and seven months.

When one day, in Malaya, Anuladevi went to seek 62

her (daily) portion the wife of Tanasiva struck against her

basket with her foot. And she was wroth and came weeping 63

to the king. When Tanasiva heard this he hastened forth

(from the house) grasping his bow. When the king had 64

heard what the queen said, he, ere yet the other came, took

1 Pandanus odoratissimus. As a rule royal donations were recorded

on copper plates or might be on silver and gold plates. GEIGER,

Litteratur und Sprache der Singhalesen, pp. 24-25.
8 Cf. note to 33. 87 ; judging from the Tika we should probably

read kandakamhi rather than katakamhi.
3 Tahim = in Malaya, according to 33. 62.

4 That is, he returned oversea to India.

6 Gahetva. Cf. note to 33. 19.
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65 the two boys and his consort and hastened out also. Patting
1

the arrow to his bow l the glorious (hero) transfixed Siva 2 as he

came on. The king proclaimed (then) his name and gathered
66 followers around him. He obtained as ministers eight famous

warriors, and great was the following of the king and his

equipment (for war).

67 The famous (king) sought out the thera Mahatissa of

Kupikkala and commanded that a festival in honour of the

68 Buddha be held in the Acchagalla-vihara.
3 At the very time

when the minister Kapisisa, having gone up to the courtyard

of the Akasa-cetiya to sweep the building, had come down

69 from thence, the king, who was going up with the queen,

saw him sitting by the road, and being wroth with him that

he had not flung himself down (before him) he slew Kapisisa.

70 Then in anger against the king the other seven ministers

withdrew themselves from him, and going whither it seemed

71 good to them, they were stripped of their possessions by
robbers on the way, and they took refuge in the vihara

Hambugallaka where they sought out the learned thera Tissa.

72 The thera, who was versed in the four nikayas,
4
gave them,

as he had received it (as alms), clothing, sugar and oil, arid

rice, too, in sufficing measure.

73 When he had refreshed them the thera asked them :

'Whither are you going ?' They made themselves known

74 to him, and told him this matter. But when they were asked

afterwards: 'With whom will it be possible to further the

doctrine of the Buddha? With the Damilas or with the

75 king?' they answered: '

By the king will this be possible.'

And when they had thus convinced them the two theras,

1 Cf. the Skt. dhanuh samdha in the same sense B.R., Skt. Wtb.,

s. v. dha with sam.
2 A play on the words Sivam and mahasivo.
3 See note to 21. 6. If the Tika is right in placing the Accha-

galla-vihara to the east of Anuradhapura, the akasacetiya
mentioned in verse 68 cannot be identical with that mentioned in

22. 26 (see the note). The site of the latter is, no doubt, in Rohana.
4

I.e. in the four oldest collections of the Sutta-pitaka : Digha-,

Majjhima-, Samyutta- and Anguttara-nikaya.
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Tissa and Mahatissa, took them forth from thence and brought 76

them to the king- and reconciled them one to another. The

king and the ministers besought the theras saying :

' If our 7 7

undertaking has prospered then must ye come to us, when

a message is sent to you.' The theras agreed and returned

each one to his place.

When the renowned king had come to Anuradhapura and 78

had slain the Damila Dathika he himself assumed the govern-
ment. And forthwith the king destroyed the arama of the 79

niganthas and built there a vihara with twelve cells. When 80

two hundred and seventeen years ten months and ten days
had passed since the founding of the Mahavihara the king, 81

filled with pious zeal, built the Abhayagiri-vihara.
1 He sent 82

for the (two) theras, and to the thera Mahatissa, who had

first assisted him of the two, he gave the vihara, to do him

honour. Since the king Abhaya built it
2 on the place of the 83

arama of (the nigantha) Giri, the vihara received the name

Abhayagiri.

When he had sent for Somadevi he raised her again to her 84

rank and built, in her honour, the Somarama,
3
bearing her

name. For this fair woman, who had alighted from the car 85

at this spot and had concealed herself in a thicket of flowering

Kadambas, saw in that very place a samanera who was relieving 86

1

According to 33. 42-44 the monastery of the niganthas, the

Tittharama stood outside the north gate of Anuradhapura. Since, on

its place the Abhayagiri-vihara was built, it cannot be identical with

the vihara of the dagaba, which is now called the Abhayagiri-dagaba,
but it must be that of the now so-called Jetavana-dagaba. On the

other hand, as we will see below (cf. note to 37. 33), the site of the

Jetavana-vihara must be looked for south of the city where now
the so-called Abhayagiri-dagaba stands. Tradition appears to have

confounded one name with the other. PARKER, Ancient Ceylon,

p. 299 foil.

2 The king's full name was Vattagamani Abhaya.
3 The Somarama or Manisomarama, as the monastery is called

36. 8, 106, 107 (in allusion to the story in 33. 46) after the culamani
entrusted to Somadevi, must be sought near the Abhayagiri-vihara,

perhaps in the place of the building described by SMITHER, Anurd-

dhapura, p. 61, which is popularly designated the
'

Queen's Pavilion'.
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his need, using (decently) his hand for concealment. When
the king- heard her story he built a vihara there.

87 To the north of the Mahathupa this same king- founded

upon a lofty spot the cetiya called Silasobbhakandaka. 1

88 One of the seven warriors (of the king), Uttiya, built, to

89 the south of the city, the so-called Dakkhina-vihara. 2 In the

same place the minister named Mula built the Mulavokasa-

90 vihara, which was, therefore, called after him. The minister

named Saliya built the Saliyarama, and the minister named
91 Pabbata built the Pabbatarama; but the minister Tissa founded

the Uttaratissarama. When the beautiful viharas were com-

pleted they sought out the thera Tissa and gave them to him
92 with these words :

' In gratitude for thy kindness we give

thee these viharas built by us/

93 The thera established sundry bhikkhus everywhere (in these

viharas), according to their rank, and the ministers bestowed

upon the brotherhood the different (things) useful to a samana.

94 The king provided those (bhikkhus) living in his vihara with

the (needful) things for use, so that nothing was lacking:

therefore were they many in number.

95 A thera known by the name Mahatissa, who had frequented
the families of laymen, was expelled by the brotherhood from

our monastery
3 for this fault, the frequenting of lay-families.

96 His disciple, the thera who was known as Bahalamassutissa,

went in anger to the Abhayagiri (vihara) and abode there,

97 forming a (separate) faction. And thenceforward these

bhikkhus came no more to the Mahavihara : thus did the

bhikkhus of the Abhayagiri (vihara) secede from the Thera-

1 The statement as to locality, given in our verse, points, as

PARKER, Ancient Ceylon, p. 311, rightly insists, to the Lankarama-

dagaba, which is situated about a mile north of the Ruwanwaeli-

dagaba. It received this name in remembrance of the place where

Vattagamani had found refuge, according to 33. 51.

a
I.e. 'South Monastery.' PARKER, 1. ?., p. 312, identifies the

remains of the thupa belonging to this monastery with the building
south of the Mahavihara, which is called by the people,

' Elara's

sepulchre.' See also note to 35. 5.

3 Ito ' from here' is from the standpoint of the author,
' out of

the Mahavihara.'
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vada. From the monks of the Abhayagiri-vihara those of the 98

Dakkhina-vihara separated (afterwards); in this wise those

bhikkhus (who had seceded) from the adherents of the

Theravada were divided into two (groups).
1

He (the king) built the cells of the vihara so that a greater 99

number were joined together, for he reflected :

' In this way it

will be possible to restore them/

The text of the three pitakas and the atthakatha thereon

did the most wise bhikkhus hand down in former times orally,

but since they saw that the people were falling away (from 101

religion) the bhikkhus came together, and in order that the

true doctrine might endure, they wrote them down in books.

Thus did the king Vattagamani-Abhaya reign twelve 102

years, and, at the beginning,
2 five months beside.

Thus does the wise man labour, when he comes to rule, for 103

the bliss of others and for his own bliss, but a man without

understanding does not render the possessions which he has

won,
3 however great they are, blissful for both, being greedy

of (more) possessions.

Here ends the thirty-third chapter, called ' The Ten Kings ',

in the Mahavamsa, compiled for the serene joy and emotion

of the pious.

1 After 98 a spurious verse is interpolated :

' To bring prosperity to

the bhikkhus dwelling on the island, who belonged to the great

Abhaya- (giri-community), the lord of the land, Vattagamani, made
over to them the so-called patti.' In 35. 48 patti simply means

'revenue'.
2 That is, before the Damilas dethroned him.
8 Laddhabhogam, according to the Tika stands (metri causa)

for laddha (=labhitva, Skt. labdhva) bhogam. But, I think,

this is not necessary. We have to take laddhabhogam= lad-

dham bhogam and ubhayahitam as predicative object.



CHAPTER XXXIV

THE ELEVEN KINGS

1 AFTER his death MAHACULI MAHATISSA reigned fourteen

years with piety and justice.

2 Since he heard that a gift brought about by the work of

a man's own hand is full of merit, the king, in the very first

3 year (of his reign), went in disguise and laboured in the rice-

harvest, and with the wage that he received for this he gave
4 food as alms to the thera Mahasumma. When the king had

laboured also in Sonnagiri
l three years in a sugar-mill, and

5 had received lumps of sugar as wage for this, he took the

lumps of sugar, and being returned to the capital he, the ruler

of the earth, appointed great almsgiving to the brotherhood of

6 bhikkhus. He bestowed clothing on thirty thousand bhikkhus

and the same on twelve thousand bhikkhunis.

7 When the protector of the earth had built a well-planned

vihara, he gave the six garments
2 to sixty thousand bhikkhus

8 and to bhikkhunis likewise, in number thirty thousand. The

same king built the Mandavapi-vihara, the Abhayagallaka

9 (vihara), the (viharas) Vahkavattakagalla and Dlghabahu-

gallaka and the Jalagama-vihara.

10 When the king (inspired) by faith had done works of merit

in many ways he passed into heaven, at the end of the

fourteen years.

1
I.e. 'Gold mountain,' according to the Tika situated near

Ambatthakola. On this see note to 28. 20. The rocky mountain that

rises on the east of Ambatthakola bounding the valley of Nalanda-

Dambul on the west is called Rangala. GEIGER, Ceylon, p. 155;

ED. MULLER, Ancient Inscriptions, p. 36. The Dambulla-caves are

also called Suvannagiri-guha in king Nissanka Malla's inscription,

ED. MULLER, LI., pp. 92, 126.
2 See note to 33. 26.
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Vattagamanr's son known as CORANAGA lived as a rebel 11

under the rule of Mahacula. When Mahacula had departed 12

he came and reigned. Those places, where he had found

no refuge during the time of his rebellion, eighteen viharas, 1 3

did this fool destroy. Twelve years did Coranaga reign.

And eating poisoned (food) that his consort gave him the 14

evildoer died and was reborn in the Lokantarika-hell.

After his death king Mahacula's son ruled three years as 15

king, being known by name TISSA. But Coranaga's spouse, 16

the infamous Anula, had done her infamous (consort) to death,

giving him poison, because she was enamoured of one of the

palace-guards. And for love of this same palace-guard Anula 1 7

now killed Tissa also by poison and gave the government
into the hands of that other.

When the palace-guard, whose name was SIVA, and who 18

(had been) the first of the gate-watchmen, had made Anula

his queen he reigned a year and two months in the city ; but 1 9

Anula, who was enamoured of the Damila Vatuka, did him

to death with poison and gave the reign to Vatuka. The 20

Damila VATUKA, who had been a city-carpenter in the capital,

made Anula his queen and then reigned a year and two 21

months in the city.

But when Anula (one day) saw a wood-carrier, who had come

to the house, she fell in love with him, and when she had 22

killed Vatuka with poison she gave the government into his

hands. TISSA, the wood-carrier, when he had made Anula

his queen, ruled one year and one month in the city. In haste 23

he had a bathing-tank made in the Mahameghavana. But 24

Anula, enslaved by passion for a Damila named Niliya, a

brahman who was the palace-priest, and eager to be united

with him, did Tissa the wood-carrier to death giving him 25

poison and gave the government into (Niliya's) hands. And
the brahman NILIYA also made her his queen and reigned, 26

upheld constantly by her, six months here in Anuradhapura.
When the princess Anula (who desired to take her pleasure 27

even as she listed with thirty-two of the palace-guards)
x had

1 The passage enclosed in brackets occurs in all the groups of

MSS., but seems, as it interferes with the division of the slokas,
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put to death Niliya also with poison, the queen ANULA herself,

reigned four months.

28 But king- Mahaculika's second son, named KUTAKANNA-
29 TISSA, who had fled from fear of Anula and had taken the

pabbajja returned hither when, in time, he had gathered an

30 army together, and when he had slain the wicked Anula he,

the ruler of men, reigned twenty-two years. He built upon
the Cetiya-mountain a great building for the uposatha-

3 1 festival and to the east of this building he raised a thupa of

stone, and in that same place on the Cetiya-mountain he

planted a bodhi-tree.

32 In the region between the rivers he founded the Pelagama-
vihara and in the same place (he made) a great canal called

33 Vannaka and the great Ambadugga-tank and the Bhayo-

luppala,
1 and moreover (he made) around the city a wall seven

34 cubits high and a trench. When he had burned the licen-

tious Anula in the palace (upon the funeral pyre), he, with-

drawing a little (distance) from thence, built a new palace.

35 In the city itself he laid out the Padumassara-park. His

mother entered the order of the doctrine of the Conqueror

36 when she had just cleansed her teeth. On a plot for building
2

belonging to his family he founded a nunnery for his mother :

and this was therefore known by name Dantageha.
3

37 After his death his son, the prince named BHATIKABHAYA,
38 reigned twenty-eight years. Since he, the pious ruler of the

earth, was the brother of king Mahadathika he was known

39 on the island by the name Bhatikaraja. Here 4 did he carry
out the work of repairing the Lohapasada and built two

to be a later addition. (See Mah. ed., Introduction, p. xxi.) kattum
in kattukama is a pregnant expression for samvasam kattum.

1 We fail to establish the names here because we do not know
what is meant by antaragangaya. The expression hardly denotes

the delta of a river, but perhaps rather the region between Amban-

ganga and Mahawaeliganga.
2

Lit. 'place for a house.' I read kulasante. The Tika, too,

renders its kulayatte by kulasantake.
3 Lit.

' Tooth -house/
4

I.e. in Anuradhapura.
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vedikas for the Mahathupa, and the (hall) called the Uposatha

(-hall) in the (vihara) named after the thupa.
1

And doing- away with the tax appointed for himself he 40

planted sumana and ujjuka-flowers
2 over a yojana of land

round the city. And when the king had commanded that 41

the Great Cetiya, from the vedika at the foot to the parasol at

the top, be plastered with (a paste of) sweet-smelling unguent 42

four fingers thick and that flowers be carefully embedded

therein by their stalks, he made the thupa even as a globe of

flowers. Another time he commanded them to plaster the 43

cetiya with (a paste of) minium eight fingers thick, and thus

he changed it into a heap of flowers. Yet another time 44

he commanded that the cetiya be strewn with flowers from

the steps
3 to the parasol on the top, and thus he covered it

over with a mass of blossoms. Then when he had raised 45

water by means of machines from the Abhaya-tank he, by

pouring- (masses of) water over the thupa, carried out a water-

offering. From a hundred waggon-loads of pearls, he, 46

bidding that the mass of plaster be carefully kneaded together

with oil, made a plaster-covering (for the Great Thupa). He 47

had a net of coral prepared and cast over the cetiya, and

when he had commanded them to fasten in the meshes thereof

lotus-flowers of gold large as waggon-wheels, and to hang 43

clusters of pearls on these that reached to the lotus-flower

beneath, he worshipped the Great Thupa with this offering.

When he heard one day in the relic-chamber the sound of 49

the arahants 4
chanting in chorus he made the resolve :

' I will

not rise up till I have seen it,' and fasting he lay down at 50

the foot of the stone-pillar on the east side.5 The theras

created a door for him and brought him into the relic-

1
I.e. in the Thuparama.

2 Tika: mahasumanani ca ujjakasumanani ca, namely two

kinds of jasmine.
3 The steps form the ascent from the 'elephant-path* (cf. note to

33. 31) to the great terrace, on which the cetiya stands.
4 Tadi is a synonym of araha.
5 The Tika paraphrases pacinaddikamulamhi with pacinaad-

dikassasamipe, pacinadisayasilatthambhaussapitatthane.
R
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51 chamber. When the ruler of the earth had beheld all the

adornment of the relic-chamber he went forth and made an

offering of figures modelled with clay in close likeness to

those (within).

52 With honeycombs, with perfumes, with vases (filled with

flowers), and with essences, with auri-pigment (prepared) as

53 unguent and minium
;
with lotus-flowers arrayed in minium

that lay ankle-deep in the courtyard of the cetiya, where they
54 had poured it molten; with lotus-flowers that were fastened

in the holes of mattings, spread on fragrant earth, wherewith

55, the whole courtyard of the cetiya was filled; with many

lighted lamps, prepared with wicks made of strips of stuff in

clarified butter, which had likewise been poured (into the

56 courtyard) when the ways for the outflow had been closed up ;

and in like manner with many lamps with stuff-wicks in

57 madhuka-oil 1 and sesamum-oil besides; with these things, as

they were named, the prince commanded severally with each

seven times offerings for the Great Thupa.
58 And moreover, urged by faith, he ordered year by year

perpetually a great festival (for the renewing) of the plaster-

work ;
and festivals also of the great Bodhi-tree (in honour)

50 of the watering of the Bodhi-tree, and furthermore twenty-

eight great Vesakha-festivals
2 and eighty-four thousand lesser

60 festivals, and also divers mimic dances and concerts, with the

playing of all kinds of instruments of music (in honour) of

61 the Great Thupa. Three times a day he went to do homage to

the Buddha and he commanded (them to give) twice (a day)

continually (the offering known as) the ' flower-drum '.
3

62 And he continually gave alms at the preaching
4 and alms at

the pavarana-ceremony, and (distributed) also, in abundance,

the things needed for the ascetic, such as oil, molasses,

1 Oil pressed from the seeds of the Bassia Latifolia. The MSS. all

have raadhuka, and this should be the reading. In Skt. also the

form madhuka exists beside madhuka.
2 See note to 32. 35.

8 Tika : divasassa dvisu varesu niyatam pupphapujam ca

akarayi.
4
Very doubtful. The MSS. support the reading chandadanam.

Perhaps ch an da is here a synonym of sajjhaya.
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garments and so forth among the brotherhood. Moreover, G3

the prince bestowed everywhere land for the cetiyas, to the end

that the cetiyas might be kept in repair. And constantly the 04

king bestowed food (as alms allotted) by tickets l to a thousand

bhikkhus in the vihara (of the) Cetiya-pabbata. At five spots, 65

namely, the three receiving-places,
2 called Citta, Mani, and

Mucala, as also in the Paduma-house and the beautiful Chatta-

pfisada, offering hospitality to the bhikkhus who were harnessed 66

to the yoke of the sacred word he provided them always with

all that was needful, being filled with reverence for the

religion. Moreover, all those works of merit which had been 67

ordered by the kings of old regarding the doctrine, all these

did king Bhatika carry out.

After the death of Bhatikaraja his younger brother named 68

MAHADATHIKAMAHANAGA reigned twelve years, intent on 69

works of merit of many kinds. He had kincikkha-stones 3 laid

as plaster on (the square of) the Great Thupa and he turned 70

the sand-pathway round (the thupa)
4 into a wide court ; in

all the viharas he had (raised) chairs put up for the preachers.

The king built the great Ambatthala-thupa;
5 since the 71

building was not firm he lay down in that place, bethinking
him of the merit of the Sage (Buddha), risking his own life.

6 72

When he had thus made the building firm and had completed
the cetiya he set up at the four entrances four bejewelled 73

arches that had been well planned by artists and shone with

1 Salakavattabhatta, see note to 15. 205.
2 Upatthana is 'attendance, service'. Thus the allusion is to

a place where people waited on the monks to offer gifts. The Tika

calls the three places which are said to have been in the interior of

the royal palace, Cittupatthanapasada, Maniupatthanapasada, and

Mucalupatthanapasada.
3

Cf. Skt. k in j a Ik a
' stamens of the lotus-blossom '. CHILDERS,

P.D., s. v. 'Kinjakkhapasano appears to be some sort of marble or

other ornamental stone '. ;

4 On the valikamariyada see note to 33. 31.

5 On the Cetiya-pabbata (Mihintale). See PARKER, Ancient Ceylon,

pp. 320-322. Cf. 13. 20.
6 He ran a risk of being killed by falling stones during his

meditation. , . ..

R 2
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74 gems of every kind. To be fastened to the cetiya he spent

a cover (for it) of red stuff and golden balls thereto and

festoons of pearls.
1

75 When he had made ready around the Cetiya-mountain a

(tract of land measuring a) yojana, and had made four gateways
76 and a beautiful road round about (the mountain), and when

he had then set up (traders') shops on both sides of the road

and had adorned (the road) here and there with flags, arches,

77 and triumphal gates, and had illuminated all with chains of

78 lamps, he commanded mimic dances, songs, and music. That

the people might go with clean feet on the road from the

Kadamba-river to the Cetiya-rnountain he had it laid with

79 carpets the gods themselves might hold a festival assembly
*

there with dance and music and he gave great largess at the

80 four gates of the capital. Over the whole island he put up
chains of lamps without a break, nay over the waters of the

81 ocean within a distance of a yojana around. At the festival

of (consecrating of) the cetiya these beautiful offerings were

appointed by him : the splendid feast is called here (in the

country) the great Giribhanda-offering.

82 When the lord of the earth had commanded almsgiving in

eight places to the bhikkhus who were come together in the

83 festal assembly, he, with the beating of eight golden drums

that were set up even there, allotted lavish gifts to twenty-four

84 thousand (bhikkhus). He distributed the six garments, com-

manded the remission of the prison-penalties and he ordered

the barbers to carry on their trade continually at the four

85 gates. Moreover, all those works of merit that had been

decreed by the kings of old and that had also been decreed by
his brother, those did he carry out without neglecting any-

86 thing. He gave himself and the queen, his two sons,
2 his

state-elephant and his state horse to the brotherhood as their

own, albeit the brotherhood forbade him.

87 To the brotherhood of the bhikkhus he gave gifts worth

six hundred thousand, but to the company of bhikkhunls

88 (such gifts) worth a hundred thousand, and in giving them,

1 On samajja see HARDY in Album Kern, p. 61 foil.

8 Amandagamani Abhaya and Tissa.
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with knowledge of the custom, various possessions suited

(to their needs) he redeemed (again) himself and the rest from

the brotherhood. In Killayanakannika the ruler of men built 89

the (vihara) called Maninagapabbata and the vihara which was

called Kalanda, furthermore on the bank of the Kubukanda- 90

river the Samudda-vihara and in Huvucakannika l the

vihara that bore the name Culanagapabbata. Delighted with 91

the service rendered him in the vihara that he himself had

built, called Pasanadipaka, by a samanera who had given him

a draught of water, the king bestowed on that vihara (a tract 92

of land) in measure half a yojana round about, for the use of

the brotherhood. And rejoicing likewise at (the behaviour of) 93

a samanera in the Mandavapi-vihara the prince gave land for

the use of the brotherhood to this vihara.

Thus men of good understanding, who have conquered 94

pride and indolence, and have freed themselves from the

attachment to lust, when they have attained to great power,

without working harm to the people, delighting in deeds of

merit, rejoicing in faith, do many and various pious works.

Here ends the thirty-fourth chapter, called 'The Eleven

Kings ',
in the Mahavamsa, compiled for the serene joy and

emotion of the pious.

1
According to the Tika a district in Rohana.



CHAPTEE XXXV

THE TWELVE KINGS

1 AFTER Mahadathika's death AMANDAGAMANI ABHAYA, his

son, reigned nine years and eight months. On the splendid

2 Great Thupa he caused to be made a parasol above the parasol,
1

and he built even there a vedi at the base and at the top.

3 And in like manner he made an inner courtyard and an inner

verandah 2 to the Lohapasada and to the (building) called the

4 Uposatha (house) of the Thuparama. Moreover, for both he

built a beautiful pavilion adorned with precious stones; and

5 the ruler of men also built the Rajatalena-vihara.
3 When he

had made the Mahagamendi-tank on the south side (of Anura-

dhapura), he, who was clever in works of merit, bestowed it

6 on the Dakkhina-vihara. 4 On the whole island the ruler of

men commanded not to kill. All kinds of vine-fruits did he

7 plant in divers places, and the king Amandiya, filling the

almsbowls with the fruit called ' flesh-melons ',
5 and bestowing

8 garments as a support (for the bowls) he gave o these, with

believing heart, to the whole brotherhood
;
because he had

1
I. e. he heightened the cone crowning the thupa at the top.

2 For ajira cf. Abhidhanappadipika 218 (ajira=Skt. ajira 'court-

yard'). Alinda is the terrace before the house-door, as is evident

from D. I. 89SO
,

34
. See also the passages M.V. VI. 36. 4, and C.V. VI.

3. 5 and 14. 1. (Fin. Pit., ed. OLDENBERG, i. 2482
,

ii. 1533
,
16925

.)

3 Now Ridi-vibara, see note to 28. 20.

4
Cf. note to 33. 88. The Mahagamendi-vapi will probably be the

smaller tank which is in the immediate neighbourhood of the ruins

of the monastery. Note the play on the words punnadakkhino
and dakkhinassa viharassa.

5 Kumbhandaka is, according to Abhidh. 1030, a creeping-plant

which (according to SUBHUTI) is now called in Sinh. puhul 'pump-
kin gourd '. Evidently mamsak is a particular variety. Since our

text connects the king's name with it, aman da, which elsewhere means

the ricinus plant, seems to be a synonym of the above-mentioned.
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filled the almsbowls (with them) he received the name

Amandagamani.
His younger brother, the prince KANIRAJANUTISSA, reigned 9

three years in the city, when he had slain his brother. He 10

decided the lawsuit concerning the uposatha-house in the

(vihara) named after the cetiya,
1 but sixty bhikkhns who were

involved in the crime of high treason did the king order to be 1 1

taken captive, with all that was theirs,
2
upon the Cetiya-

pabbata, and he commanded these evildoers to be flung into

the caves called Kanira.

After Kanirajanu's death Aman r

jagamani's son, the prince 12

CULABHAYA, reigned a year. The king built the Culagallaka- 13

vihara on the bank of the Gonaka-river 3 to the south of the

capital.

After the death of Culabhaya his younger sister SIVAL!, 14

the daughter of Amanda, reigned four months. But Amanda's 1 5

nephew named ILANAGA dethroned Sivali and raised the

parasol (of sovereignty) in the capital. When, one day, in the 16

first year (of his reign), the king went to the Tissa-tank, many
of the Lambalvannas 4 deserted him and went back to the capital.

When the king saw them not he was wroth and (in punishment) 1 7

he ordered that they, even they themselves, should make

a road to the Mahathupa, commanding to stamp it down

firmly, where it ran beside the tank, and he set candalas 18

to be their overseers. And full of anger because of this the

Lambakannas came together, and when they had taken the 19

king captive and imprisoned him in his palace they themselves

administered the government; but the king's consort put
festal garments on her little son the prince Cancjamukhasiva, 20

gave him into the hands of the serving-women and sent him

to the state-elephant, charging (the attendants) with a message. 21

1

Judging from the expression used (cf. 34. 39) the Thuparama
must be meant. Cetiya = thupa.

2 See note to 23. 11.

3 This is, no doubt, the correct reading. The Gona-nadi is the

river now called Kalu-oya. By banking it up king Dhatusena con-

structed the Kala-vapi (Kaluwaewa), Culavamsa 38. 42.

4 An important clan in Lanka.
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The serving-women conveyed him thither and gave the state-

22 elephant the queen's whole message :

' This is thy lord's son;

thy lord is in prison ; better is it for this (boy) to meet his

23 death by thee than by the enemies; then slay thou him : that

is the queen's command/ With these words they laid him

24 down at the elephant's feet. And for grief the elephant

began to shed tears, and breaking to pieces the posts (to

which he was chained) he pressed forward into the palace and

25 dashed against the gate with fury, and when he had broken

down the door 1 in the room where the king sat, he made him

26 mount upon his back and went towards Mahatittha. There the

elephant made the king embark on a ship (that brought him)
to the western shore of the sea; he himself went toward Malaya.

2 7 When the king had stayed three years on the other coast he

28 raised an army and went by ship to Rohana. Having landed

at the haven Sakkharasobbha the king assembled there in

29 Rohana a mighty force. Then came the king's state-elephant

forthwith out of the southern Malaya to Rohana to do him

30 service. As he had heard there the Kapi-jataka
2 from the

great thera, the preacher of jatakas, named Mahapaduma, who

31 dwelt in the (vihara) called Tuladhara, he, being won to faith

in the Bodhisatta, restored the Nagamahavihara and gave it

32 the extension of a hundred unbent bows in length,
3 and he

enlarged the thupa even to what it has been (since then) ;

moreover, he made the Tissa-tank 4 and the tank called Dura. 5

33 When the king had raised an army he marched to battle;

when the Lambakannas heard this they also prepared them-

34 selves for battle. Near the gate of Kapallakkhanda on the

1 While dvara means the principal gate of a building, kava-

tani are the doors of the separate rooms in the interior. See S.B.E.

xx. p. 160, n. 3.

a Two jatakas bear this title, in FAUSBOLL'S edition, ii, pp. 268-270

and iii, pp. 355-358.
3 Dhanuisa measure of length equal to about 8 feet. PARKER,

Ancient Ceylon, p. 274.

4 In the neighbourhood of Mahagama, PARKER, I. L, p. 388 foil.

8
Probably the Duratissa-vapi, to which Saddhatissa, according to

Mah. 33. 8, built a monastery. Karesi here means, I presume, 'to

restore
'

not *

to build '.
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field of Harikarapitthi was waged the battle between the two

(armies) that brought destruction to both.

Since their bodies were exhausted by the sea-journey, the 35

king's men yielded their ground, therefore the king pro-

claimed his name and pressed forward. Terrified thereat 36

the Lambakannas threw themselves down upon their belly,

and they hewed off their heads and heaped them up high as

the nave of the (king's) waggon-wheel, and when this had 37

come to pass three times the king, from pity, said :
'

Slay them

not, but take them captive living/

When then the king had come into the capital as victor in 38

battle and had raised the parasol (of sovereignty) he went to

a festival at the Tissa-tank. 1 And when he, fully arrayed in 39

his ornaments and armour, had withdrawn from the water-

sports and reflected on the good-fortune that he had attained,

and thought of the Lambakannas who had opposed his progress, 40

he was wroth and commanded that they be yoked two and

two behind one another to his car, and thus did he enter

the city in front of them. Halting on the threshold of the 41

palace the king gave the command :

' Here on this threshold,

soldiers, strike off their heads/ These are but oxen yoked to 42

thy chariot, O lord of chariots
;

therefore let their horns

and hoofs be struck off/ thus admonished by his mother the 43

king recalled (the order) to behead them and commanded that

their nose and toes be cut off. The district where the elephant 44

had stayed the prince allotted to the elephant ;
and therefore

the tract is called Hatthibhoga.
2

So Ilanaga, ruler of the earth, reigned full six years as king 45

in Anuradhapura.
After the death of Ilanaga his son CANDAMUKHA SIVA 46

reigned eight years and seven months as king.

When the lord of the earth had constructed a tank near 47

Manikaragamaka he gave it to the vihara called Issara-

samana. This king's consort who was known by the name 48

DamiladevT, allotted her own revenues from that village to the

same vihara.

1 Cf. with this 26. 6-7.

2
I.e. 'the elephant's usufruct, the elephant's fief.'
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49 Having slain Candamukha Siva in the festival-sports at

the Tissa-tank his younger brother, known by the name
50 YASALALAKATISSA, reigned as king in delightful Anuradhapura,

the fair face of Lanka, seven years and eight months.

51 Now a son of Datta the gate-watchman, named Subha,
who was himself a gate-watchman, bore a close likeness to

52 the king. And this palace-guard Subha did the king Yasala-

laka, in jest, bedeck with the royal ornaments and place upon
53 the throne and binding the guard's turban about his own head,

and taking himself his place, staff in hand, at the gate,
54 he made merry over the ministers as they paid homage to

(Subha) sitting on the throne. Thus was he wont to do,

from time to time.

55 Now one day the guard cried out to the king, who was

laughing :

' Why does this guard laugh in my presence ?
'

56 And SUBHA the guard ordered to slay the king, and he him-

self reigned here six years under the name Subharaja.
57 In both the great viharas 1

Subharaja built a noble row of

58 cells called Subharaja after him. Near Uruvela (he built)

the Valli-vihara, to the east the (vihara) Ekadvara and at the

mouth of the Gahga
2 the (vihara) Nandigamaka.

59 One sprung of the Lambakanna (clan), named Vasabha,

whose home was in the northern province, served under his

60 uncle, a commander of troops. Since it was declared :
3 * One

named Vasabha shall be king/ the king at that time com-

manded that all in the island who bore the name of Vasabha

61 should be slain. The commander, thinking: 'We must

deliver up our Vasabha to the king/ and having taken

counsel with his wife (upon the matter) set out early in the

62 morning to go to the king's residence. And the wife, to

guard Vasabha carefully who went with him, put betel into

his hand but without powdered chalk.4

1
According to the Tika Abhayagiri and Mahavihara.

2
Gangante, by Ganga we should probably understand the Maha-

wseliganga. The Tika has KacchakanadUire. Kacchaka is the name

of a ford in the Mahawaeliganga (see note to 10. 58).
s
According to the Tika Yasalalaka was said to have uttered a similar

prophecy publicly.
4 Betel is chewed with powdered chalk (cunna, Sinh. hunu).
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Now when the commander, at the gate of the palace, saw 63

the betel without chalk, he sent him back for chalk. When 64

Vasabha came for the chalk the commander's wife spoke with

him secretly, gave him a thousand (pieces of money) and aided

him to take flight. Vasabha went to the Mahavihara and by 65

the theras there was provided with milk, food and clothes, and 6G

when he had again heard from a leper the certain prophecy
that he would be king, rejoicing he resolved :

' I will be a

rebel/ And when he had found men suited (to his purpose) 67

he went, seizing in his further course village by village,

according to the instruction (in the story) of the cake,
1 to

Rohana, and gradually winning the kingdom to himself he 68

advanced, after two years, with the needful army and train,

towards the capital. When the mighty VASABHA had con- 69

quered Subharaja in battle he raised the parasol (of sovereignty)
in the capital. His uncle had fallen in battle. But his 70

uncle's wife, named Pottha, who had first helped him, did

king Vasabha raise to be queen.

Once he questioned a soothsayer concerning the length of 71

his life, and he told him secretly (that he should live) just

twelve years. And when he had given him a thousand 72

(pieces of money) to keep the secret the king assembled the

brotherhood and greeted them reverently and asked them :

e Is there perchance, venerable sirs, a means to lengthen life ?
'

73
( There is/ so did the brotherhood teach him,

' a way to do

away with the hindrances (to long life) ; gifts of strainers 2 74

must be given and gifts of dwellings and gifts for main-

tenance of the sick, O ruler of men, and in like manner the 75

restoring of ruined buildings must be carried out ; one should

take the five precepts on himself and keep them carefully,

1 The story of Candagutta and the kapallapuva is to be found in

Mah. Tika, p. 123 4
foil. : cf. GEIGER, Dip. andMah., pp. 39-40

; RHYS

DAVIDS, Buddhist India, p. 269
; JACOBI, Hemacandras Parisista-

parvan, viii. 290- 296
; preface, p. 58.

2 The parissavana is among the requisites of the bhikkhu : its

use is for straining water so that he who is drinking shall not swallow

some living creature who may perhaps be in it.
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76 and one should also keep the solemn fast on the uposatha-

day/ The king said :

' It is well/ and went thence and

carried out all these (duties).

77 Every three years that went by the king bestowed the

78 three garments on the whole brotherhood in the island; and

to those theras that lived far away he sent them. In thirty-

two places he ordered milk-rice with honey to be distributed,

79 but in sixty-four places a lavish gift of mixed alms.

He had a thousand lamps lighted in four places ;
that is,

80 on the Cetiya-pabbata, about the cetiya in the Thuparama,
about the Great Thupa and in the temple of the great

Bodhi-tree.

81 In the Cittalakuta (vihara)
l he built ten beautiful thupas

82 and over the whole island he restored ruined buildings. From

pious trust in a thera in the Valliyera-vihara he built the vihara

83 called Mahavalligotta. And (moreover) he built the Anura-

rama (vihara) near Mahagama and bestowed on it a thousand

84 and eight karisa 2
(of land) of (the village) Heligama. "When

he had built the Mucela-vihara 3 in Tissavaddhamanaka 4 he

allotted to the vihara a share in the water of the (canal) Alisara.

85 To the thupa in Galambatittha he added a mantling of bricks,

and he built an uposatha-house too, and to provide oil for

86 the lamps he constructed a pond (yielding water to) a thousand

karisa (of land)
5 and gave it to the (vihara). In the Kumbhi-

87 gallaka-vihara he built an uposatha-house. In like manner

the king built an uposatha-house in the Issarasamanaka

88 (vihara)
6 here and in the Thuparama a thupa-temple. In

the Mahavihara he built a row of cells facing the west, and

89 he restored the ruined Catussala (hall). In like manner the

same king made four beautiful Buddha-images and a temple

for the images in the fair courtyard of the great Bodhi-tree.

90 The king's consort, named Pottha, built in that same

1 The same as Cittalapabbata, see note to 22. 23.

2 Tika: atthuttaram karisasahassakam.
3
According to the Tika situated puratthimadisabhage.

4
Cf. 37. 48.

6 In TURNOUR'S view sahassakarisa is the name of the pond.
6 Cf. note to 19. 61.
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place a splendid thupa and a beautiful temple for the thupa.

When the king- had completed the thupa-temple in the 91

Thuparama he commanded lavish almsgiving for the festival

of its completion. Among those bhikkhus who were busied 92

with (the learning of) the word of the Buddha he distributed

the things needed (by bhikkhus), and among the bhikkhus

who explained the doctrine butter and sugar-molasses. At 93

the four gates of the city he had food given away to the poor

and, to such bhikkhus who were sick, food suited to the sick.

The CayantI
1 and the Rajuppala-tank, the Vaha and the 94

Kolambagamaka, the Mahanikkhavatti-tank and the Mahara-

metti, the Kohala 2 and the Kali-tank/ the Cambuti, the 95

Cathamahgana and the Aggivaddhamanaka :

4 these twelve

tanks and twelve canals he constructed, to make (the land) 96

fruitful. For safety he built up the city wall even so high

(as it now
is)

5 and he built fortress-towers at the four gates 97

and a palace besides
;
in the garden he made a tank and put

geese therein.6

When the king had constructed many bathing-tanks here 98

and there in the capital he brought water to them by subter-

ranean canals. And in this way carrying out various works 99

of merit king Vasabha did away with the hindrances (to

long life), and delighting perpetually in well doing he reigned loo

forty-four years in the capital. He appointed also forty-

four Vesakha-festivals.7

Subharfija while he yet lived had anxiously, for fear of 101

Vasabha, entrusted his daughter to a brick-worker and had 102

1 The names are extraordinarily erratic in the MSS. This adds

greatly to the difficulty of identifying the separate tanks.
2 The Tika has Kehala and places the tank near Titthapattana.
3 The Tika reads Kelivasam ca instead of Kalivapim ca.

4 See WICKREMASINGHE, Epigraphia Zeylanica, i, p. 211.

5 The Tika gives the height of 18 cubits (attharasahatthappa-
manam) = about 25-27 feet.

6 I do not believe that we need have recourse to the translation

'swan' or 'flamingo'. The goose is a sacred bird to the Buddhists

and appears frequently on the monuments of Ceylon.
7 See 1. 12 and 32. 35 with note.
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at the same time given into his care his mantle and the royal

insignia. When he was killed by Vasabha the brick-worker

103 took her with him, put her in the place of a daughter, and

brought her up in his own house. When he was at work the

girl used to bring him his food.

104 When (one day) in a thicket of flowering kadambas, she

saw an (ascetic) who was in the seventh day of the state of

105 nirodha,
1 she the wise (maiden) gave him the food. When

she had then prepared food afresh she carried the food to her

father, and when she was asked the cause of the delay she

106 told her father this matter. And full of joy he bade (her)

offer food repeatedly to the thera. When the thera had

come out (of his trance) he said to the maiden, looking into

107 the future: 'When royal rank has fallen to thy lot then

bethink thee, O maiden, of this place/ And forthwith the

thera died.

108 Now did king Vasabha when his son Vahkanasikatissa had

109 come to (full) age seek a fitting wife for him. When those

people who understood the (auspicious) signs in women saw

110 the maiden in the brick-worker's village they told the king
the king thereon was about to send for her. And now the

111 brick-worker told him that she was a king's daughter, but

that she was the daughter of Subharaja he showed by the

mantle and so forth. Rejoiced the king gave her (in marriage)
to his son when all had been duly provided.

2

112 After Vasabha's death his son VANKANASIKATISSAKA reigned

113 three years in Anuradhapura. On the bank of the Gona-

river the king Vahkanasikatissaka built the vihara called

114 Mahamangala. But his consort Mahamatta collected money
to build a vihara, bethinking her of the thera's words.

1 1 5 After Vahkanasikatissa's death his son GAJABAHUKAGAMANI

1 Nirodha or samnavedayitanirodha is a state of trance,

cessation of consciousness. KERN, Manual, pp. 55, 57. If the state

lasts over seven days it ends in death.
2 Skt. krtamangala (f. a) means a person over whom prayers

have been pronounced or who is arrayed with the auspicious things

for some undertaking. B.R., Skt. Wtb., s. v. mangala. The pali

k ataman gala must be taken in the same sense.
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reigned twenty-two years. Hearkening to his mother's word 116

the king founded the Matuvihara on the place of the thicket

of flowering kadambas, in honour of his mother. His wise 117

mother gave to the great vihara a hundred thousand (pieces

of money) for the plot of land and built the vihara ;

l he 1 1 8

himself built a thupa of stone there and gave (land) for the

use of the brotherhood, when he had bought it from various

owners.

He erected the great Abhayuttara-thupa, making it greater, 119

and to the four gates thereof he made vestibules. When the 120

king had made the Gamanitissa-tank he bestowed it on the

Abhayagiri-vihara for maintenance in food. He made a mant- 121

ling to the Maricavatti-thupa and gave (land) thereto for

the use of the brotherhood, having bought it for a hundred

thousand (pieces of money). In the last year he founded the 122

vihara called Ramuka and built in the city the Mahejasana-
sala (hall).

After Gajabahu's death the king's father-in-law MAHAL- 123

LAKA NAGA reigned six years. (The viharas) Sejalaka in 124

the east, Gotapabbata in the south, Dakapasana in the west,

in Nagadlpa Salipabbata, in Bfjagama Tanaveli, in the 125

country of Rohana Tobbalanagapabbata, in the inland country

Girihalika: these seven viharas did the king Mahallanaga, 126

ruler of the earth, build in the time (of his reign), short

though it was.

In this way do the wise, doing many works of merit, gain 127

with worthless riches that which is precious, but fools in

their blindness, for the sake of pleasures, do much evil.

Here ends the thirty-fifth chapter, called ' The Twelve

Kings', in the Mahavamsa. compiled for the serene joy and

emotion of the pious.

1 The meaning plainly is that the mother and son jointly founded

the vihara. In 116 it is said, in a general way, that the king together
with his mother, founded the Matuvihara. How the undertaking
was shared is explained in 117 and 118. The mother buys the plot

of land and constructs the monastery buildings ; the son builds the

thupa and presents the necessary lands for the maintenance of the

inmates of the monastery.



CHAPTEE XXXVI

THE THIRTEEN KINGS

1 AFTER the death of Mahallanaga his son BHATIKATISSAKA

2 reigned twenty-four years in Lanka. He built a wall around

the Mahavihara. When the king- had built the Gavaratissa-

3 vihara he made the Mahamani-tank and gave it to the vihfira.

4 Moreover, he built the vihara called Bhatikatissa. He built

an uposatha-house in the beautiful Thuparama; the king

5 also made the Randhakandaka-tank. Filled with tenderness

towards beings and zealous in reverencing the brotherhood

the protector of the earth commanded lavish almsgiving to

the community of both sexes.

6 After the death of Bhatikatissa (his younger brother)

KANITTHATISSAKA l
reigned eighteen years in the island of

7 Lanka. Since he was well pleased with the thera Mahanaga
in the Bhutarama he built for him in splendid fashion the

8 Ratanapasada in the Abhayagiri. Moreover, he built in the

Abhayagiri a wall and a great parivena and a great parivena

9 besides in the (vihara) called Manisoma. 2 In that place he

built a temple for the cetiya and in like manner for the

Ambatthala-thupa ; and (he ordered) the restoration of the

10 temple in Nagadipa. Doing away with the boundary of the

Mahavihara, the king built there the row of cells (called)

11 Kukkutagiri with all things provided. In the Mahavihara

the ruler of men built twelve great four-sided pasadas,

12 admirable to see and beautiful, and he added a mantling to

the thupa of the Dakkhinavihara, and a refectory besides,

1 3 doing away with the boundary of the Mahameghavana. And

moving the wall of the Mahavihara to the side, he also made

14 a road leading to the Dakkhinavihara. He built the Bhuta-

1 The name means ' the younger brother Tissa '.

2
Cf. note to 33. 84.
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ramavihara and the Ramagonaka, and the arama of Nan-

datissa besides.

In the east the king built the Anulatissapabbata (vihara) 15

in Gahgaraji, the Niyelatissarama and the Pilapitthivihara

as well as the Kajamahavihara. In like manner he built in 16

three places an uposatha-house, in the three following viharas, 1 7

the Kalyanikavihara,
1 the Mandalagirika, also the (vihara)

called Dubbalavapitissa.

After Kanitthatissa's death his son, who was known as 18

KHUJJANAGA, reigned one year. The younger brother of 19

Khujjanaga KUNCANAGA, when he had slain the king his

brother, reigned two years in Lanka. During the great 20

Ekanalika 2 famine the king maintained without interruption

a great almsgiving
3
appointed for five hundred bhikkhus.

But the brother of Kuncanaga's consort, the commander of 21

troops, SIRINAGA, became a rebel against the king, and when 22

he was equipped with troops and horses he moved on to the

capital and when he, in battle with the king's army, had put 23

king Kuncanaga to flight, victorious he reigned over Lanka

nineteen years in splendid Anuradhapura. When the king had 24

placed a parasol on the stately Great Thupa, he had it gilded

in admirable and splendid fashion. He built the Lohapasada, 25

keeping it within five stories (height), and he restored the steps

to the four entrances leading to the great Bodhi-tree. When 26

he had completed the parasol and the pasada
4 he commanded

offerings at the festival (of the consecration) ; great in compas-

sion, he remitted the tribute of families 5
throughout the island.

1 Cf. 82. 51 and note to 1. 63.

2 Nail is a certain measure = 4 pasata 'handfuls'. RHYS DAVIDS,
Ancient Coins and Measures of Ceylon, p. 17. To so small a quantity

of food were the people reduced in that famine. Thence the

designation.
3
Mahapela, lit.

'

great basket,' in contrast to ekanalika.
4 The readingis,! think, chattapasadam. Still Chattapasada

may also be understood as the name of a building. Thus TURNOUB,
WIJESINHA. and my edition.

5 Ku lam ban a is obscure. Perhaps it means a certain tribute

in kind (ambana is a measure of capacity, used as a corn-measure),

which was levied from single families (kula).

s
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27 After the death of Sirinaga his son TISSA reigned twenty-
two years, with knowledge of (the) law and (the) tradition.

28 Because he first in this country made a law that set aside

(bodily) injury (as penalty) he received the name king Voharika-

29 tissa. When he had heard the (preaching of the) doctrine by
the thera Deva, who dwelt in Kappukagama, he restored five

30 buildings. Moreover, contented with the thera Mahatissa, who

dwelt in Anurarama. 1 he commanded almsgiving in Mucela-

31 pattana.
2 When the king Tissa 3 had set up a 'pavilion in the

two great viharas 4 and in the eastern temple of the great
32 Bodhi-tree two bronze images, and had built also the Satta-

pannakapasada, goodly to dwell in, he appointed every month
33 a thousand (pieces of money)

5 for the Mahavihara. In the

Abhayagiri-vihara and in the (vihara) called Dakkhinamula,
in the Maricavatti-vihara and the (vihara) called Kulalitissa,

34 in the Mahiyarigana-vihara, in the (vihara) called Mahaga-

managa, in the (viharas) called Mahanagatissa, and Kalyanika
35 he put parasols to their eight thupas. In the Mulanagasena-
36 pati-vihara and in the Dakkhina(vihara), in the Maricavatti-

vihara and in the (vihara) called Puttabhaga, in the (vihara)

called Issarasamana and the (vihara) named Tissa in Naga-
37 dipaka; in these six viharas he put up a wall, and he also

built an uposatha-house in the (vihara) called Anurarama.

38 For the occasions when the Ariyavamsa
6 was read he decreed

over the whole island a regular giving of alms, from reverence

39 for the true doctrine. With the spending of three hundred

1
According to 35. 83 near Mahagama in the province of Rohana.

2
According to the Tika mucelapattana is the name of a

'

ship' made of bronze in which offerings were placed. Such 'canoes'

but of stone, which evidently served the same purpose, are, in fact,

found in the ruins of Anuradhapura. ( BURROWS, Buried Cities of

Ceylon, pp. 38, 43-44.)
5
Following the reading Tissaraja mandapam. If we read

Tissarajamandapam we must translate 'a pavilion (called)

Tissaraja (after him)'.
4 I.e. the Mahavihara and Abhayagiri-vihara.
6
According to the Tika, articles of clothing.

6 Lit. 'book of the holy ones,' probably the life-histories of men

eminent in the Buddhist Church, which were read aloud publicly for

the edification of the people.
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thousand (pieces of money) this king, who was a friend to the

doctrine, freed from their indebtedness such bhikkhus as were

in debt. When he had decreed a great Vesakha-festival,
1 40

he bestowed the three garments on all the bhikkhus dwelling

in the island. Suppressing the Vetulya-doctrine
2 and keeping 41

heretics in check by his minister Kapila, he made the true

doctrine to shine forth in glory.

This king's younger brother, known as ABHAYANAGA, who 42

was the queen's lover, being discovered (in his guilt) took

flight for fear of his brother and went with his serving-men 43

to Bhallatittha and as if wroth with him, he had his uncle's

hands and feet cut off. And that he might bring about 44

division in the kingdom, he left him behind here and took his

most faithful followers with him, showing them the example
of the dog,

3 and he himself took ship at the same place and 45

went to the other shore. But the uncle, Subhadeva, went to

the king and making as if he were his friend he wrought 46

division in the kingdom. And that he might have knowledge
of this, Abhaya sent a messenger thither. When Subhadeva 47

saw him he loosened (the earth) round about an areca-palm,

with the shaft of his spear, as he walked round (the tree), and

when he had made it thus (to hold) but feebly by the roots,

he struck it down with his arm; then did he threaten the 48

(messenger), and drove him forth. The messenger went and

told this matter to Abhaya. And when he knew this, Abhaya 49

took many Damilas with him and marched from there against

the city to do battle with his brother. On news of this the king 50

1 See note to 32. 35.

2 Cf. the Vaipulya-sutras, sometimes also called Vaitulya-sutras,

which form part of the Northern Mahayanist Canon. KERN, Manual,

p. 5
; idem, Verslagen en Mededeel'mgen van de K. Ak. van Weten-

schapen, Afd. Letterk., 4e
R., D. VIII, p. 312 foil., Amsterdam, 1907

(see L. DE LA VALLEE POUSSIN, J.E.A.S. 1907, p. 432 foil.
; WINDISCH,

Abh. d. k. Sachs. Gesellsch. d. W., xxvii, p. 472
; OLDENBERG, Archiv

fur Eeligionswissenschaft, xiii, 1910, p. 614).
3
According to the Tika, when he was about to embark on the

ship, he had chided and punished a dog that he had with him.

Nevertheless the animal followed him, wagging his tail. Then he

said to his followers, 'Even as this clog, you must stand by me with

unchangeable fidelity.
1

S 2
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took flight, and, with his consort, mounting- a horse he came to

51 Malaya. The younger brother pursued him, and when he

had slain the king in Malaya, he returned with the queen and

reigned eight years in the capital as king.

52 The king set up a vedi o stone round about the great

Bodhi-tree, and a pavilion in the courtyard of the Lohapa-
53 sada. And obtaining garments of every kind for twice a

hundred thousand (pieces of money), he distributed gifts of

clothing amon'g tne brotherhood of bhikkhus on the island.

54 After Abh'aya's death, SIRINAGA, the son of his brother

55 Tissa, reigned two years in Lanka. When he had restored the

wall round about the great Bodhi-tree, then did this king also

56 build in the sand-court 1 of the temple of the great Bodhi-

tree, to the south of the Mucela-tree,
2 the beautiful Ham-

savatta and a great pavilion besides.

57 Sirinaga's son named ViJAtA-KuMARAKA reigned for one

year after his father's death.

58 (At that time) three Lambakannas lived in friendship at

Mahiyangana : Samghatissa and Samghabodhi, the third

59 being Gothakabhaya. When they were coming (to Anura-

dhapura) to do service to the king, a blind man who had

the gift of prophecy, being by the edge of the Tissa-tank,
60 cried out at the sound of their footsteps :

' The ground bears

here three rulers of the earth !

' As Abhaya, who was walking

last, heard this he asked (the meaning of the saying). The
61 other uttered yet again (the prophecy). 'Whose race will

endure?' then asked again the other, and he answered:
< That of the last.' When he had heard that he went (on)

62 with the two (others). When they were come into the capital

the three, being the close and trusted (counsellors) of the

king, remained in the royal service about the king.

63 When they together had slain king Vijaya in his royal

palace the two (others) consecrated SAMGHATISSA, the com-

64 mander of the troops, as king. Thus crowned did Samgha-

1 Valikatala is employed here in the same way as vali-

kangana in 33. 31.

* Parato is paraphrased in the Tika by dakkhinadisabhage,
cf. Mah. 25. 50.
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tissa reign four years in stately Anuradhapura. He set up 65

a parasol on the Great Thupa and gilded it, and moreover the

king put four great gems, each worth a hundred thousand

(pieces of money), in the middle of the four suns,
1 and put 66

upon the spire of the thupa a precious ring of crystal. At 67

the festival of (consecrating) the chatta the ruler of men dis-

tributed the six garments to the brotherhood (in number) forty

thousand. As he (one day) when listening to the khandhakas 2 68

heard from the thera Mahadeva, dwelling in Damahalaka,
the sutta that sets forth the merit of (a gift of) rice-gruel,

3 69

he, joyfully believing, distributed to the brotherhood at the

four gates of the city an abundant and well-prepared gift of

rice-gruel.

From time to time the king, with the women of the royal 70

household and the ministers, used to go to Paclnadlpaka
4 to eat

jambu-fruits. Vexed by his coming the people dwelling in 71

Pacmadlpa poisoned the fruit of the jambu-tree from which

the king was to eat. When he had eaten the jambu-fruits he 72

died forthwith even there. And Abhaya consecrated as king

Samghabodhi who was charged with the (command of) the

army.
The king, who was known by the name SIRISAMGHABODHI, 73

reigned two years in Anuradhapura, keeping the five precepts.
5

In the Mahavihara he set up a beautiful salaka-house. 6 74

When the king heard that the people of the island were

come to want by reason of a drought he himself, his heart 75

shaken with pity, lay down on the ground in the courtyard

of the Great Thupa, forming the resolve :

' Unless I be raised 76

1 Which were placed on the four sides of the ' Tee '.

2 The sections of the M.V. and C.V. in the Vinaya-pitaka.
3 See M.V. VI. 24. Cf. particularly 5 and 6. The scene of the

exhortation is Andhakavinda.
4

I.e. 'East-Island.' The Tika says: Mahatitthapattane pa-
rato samuddamajjhe sambhutam Pacinadipam agamasi.

According to this Pacinadipa is one of the islands between the north

point of Ceylon and the Indian continent.
5 See note to 1. 62.

6 On salakagga see note to 15. 205.
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up by the water that the god shall rain down I will nevermore

77 rise up from hence, even though I die here.' As the ruler of

the earth lay there thus the god poured down rain forthwith on

78 the whole island of Lanka, reviving the wide earth. And even

then he did not yet rise up because he was not swimming
in the water. Then his counsellors closed up the pipes by

79 which the water flowed away. And as he now swam in the

water the pious king rose up. By his compassion did he in

this way avert the fear of a famine in the island.

80 At the news :

' Rebels are risen here and there/ the king
had the rebels brought before him, but he released them again

81 secretly ; then did he send secretly for bodies of dead men, and

causing terror vo the people by the burning
l of these he did

away with the fear from rebels.

82 A yakkha known as Ratakkhi,
2 who had come hither, made

83 red the eyes of the people here and there. If the people did

but see one another and did but speak of the redness of the

eyes they died forthwith, and the yakkha devoured them

without fear.

84 When the king heard of their distress he lay down with

sorrowful heart alone in the chamber of fasting, keeping the

85 eight uposatha vows,
3

(and said) :

' Till I have seen the

yakkha I will not rise up/ By the (magic) power of his

86 piety the yakkha came to him. To the king's (question) :

' Who art thou ?
'
he answered :

' It is I, (the yakkha)/
' Why

87 dost thou devour my subjects? Swallow them not!
'

'Give

up to me then only the people of one region/ said the other.

And being answered :
' That is impossible/ he came gradually

88 (demanding ever less and less) to one (man) only. The (king)

spoke :

' No other can I give up to thee
;
take thou me and

devour me/ With the words :

' That is impossible/ the other

1 He had the corpses burnt in place of the rebels and thus inspired

the belief that he had condemned them to death by fire. Cf. also sule

uttaseti '

to impale '. Jat. T. 50011 and frequently.
2

I.e. 'Red-eye.' Perhaps scarlatina? The Attanagaluvamsa
which relates this episode in chap. VI (ed. Alwis, p. 16 foil.), speaks

of a fever (jararoga) beginning with inflammation of the eyes.
3 Cf. with this SPENCE HARDY, Eastern Monachism, p. 237.
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prayed him (at last) to give him an offering in every village.
4

It is well/ said the king, and over the whole island he 89

decreed that offerings
l be brought to the entrance of the

villages, and these he gave up to him. Thus by the great 90

man/ compassionate to all beings, by the torch of the island

was the fear pestilence brought to an end.

The king's treasurer, the minister Gothakabhaya, who had 91

become a rebel, marched from the north against the capital.

Taking his water-strainer with him the king fled alone by 92

the south gate, since he would not bring harm to others.

A man who came, bearing his food in a basket, along that 93

road entreated the king again and again to eat of his food.

When he, rich in compassion, had strained the water and had 94

eaten he spoke these words, to show kindness to the other :

'I am the king Samghabodhi; take thou my head and show 95

it to Gothabhaya, he will give thee much gold.' This he 96

would not do, and the king to render him service gave up the

ghost even as he sat. And the other took the head and 97

showed it to Gothabhaya and he, in amazement of spirit,

gave him gold and carried out the funeral rites of the king
with due care.

Thus GOTHABHAYA, also known as Meghavannabhaya, ruled 98

thirteen years over Lanka.

He built a palace, and when he had built a pavilion at the 99

entrance to the palace and had adorned it, even there did

he daily invite a thousand and eight bhikkhus of the brother- 100

hood to be seated, and rejoicing them with rice-gruel and

with foods excellent and of many kinds, both hard and soft,

together with garments, he bestowed alms lavishly upon them. 101

Twenty-one days did he continue (to give) thus.

In the Mahavihara he built a splendid pavilion of stone; 102

he renewed 3 the pillars of the Lohapasada. He set up a vedl 103

1

By ball are understood particularly the offerings brought to the

subordinate divinities, devatas, tutelary genii, local sprites, &c.
2 Mahasatta is used elsewhere as designation of a Bodhisatta.
3 Lit. 'He set them up when he had changed them.' In Skt.

parivartayati (B.E. s. v. vart with pari) has the same meaning.
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of stone for the great Bodhi-tree and an arched gateway
at the northern entrance, and likewise at the four corners (of

the courtyard) pillars with wheel-symbols.
1

104 At three entrances he made three statues of stone and at

105 the south gate he set up a throne of stone. To the west

of the Mahavihara he laid out a tract of land for exercises

of meditation,
2 and over the island he restored all ruined

106 buildings. In the Thuparama he ordered the thupa-temple to

be restored and also in the Ambatthala-monastery of the thera

107 (Mahinda) ;
3 and in the arama called Manisoma, and in the

Thuparama, in the Manisomarama and in the Maricavatti

(vihara), and moreover in the vihara called Dakkhina (he

108 restored) the uposatha-houses. And he founded also a new

vihara called Meghavannabhaya and at the (time of) festal

109 offering's at the consecration of the vihara he distributed theO
six garments to thirty thousand bhikkhus dwelling on the

island, whom he had assembled.

In like manner he appointed then a great Vesakha-festival,
4

110 and yearly did he distribute the six garments to the brother-

111 hood. Purifying the doctrine by suppression of heresy he

seized bhikkhus dwelling in the Abhayagiri (vihara), sixty in

number, who had turned to the Vetulya-doctrine
5 and were

112 like a thorn in the doctrine of the Buddha, and when he had

excommunicated them,
6 he banished them to the further

coast. A bhikkhu from the Cola people, named Samghamitta,
113 who was versed in the teachings concerning the exorcism of

spirits, and so forth, had attached himself 7 to a thera banished

1 See note to 30. 92.

2 CHILDEBS, P.D. s. v. padhanam, says: 'padhanabhumi, a

cloister in a monastery for monks to walk in who are striving to

attain arhatship.'
3 The Therambatthalaka is without doubt the Ambatthala-thiipa

built in memory of Mahinda on the Cetiya-mountain. See note to

34. 71.

* Cf. note to 32. 35. 6 Cf. note to 36. 41.

6 Katvana niggaham tesam, lit. 'having suppressed them.'

See papakanam niggahena in v. 110.
7
Nissito, the term for one who stands to an older monk in the

relation of pupil to teacher (nissaya).
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thither, and he came hither embittered against the bhikkhus

of the Mahavihara.

When this lawless (bhikkhu) had thrust himself into an 114

assembly in the Thuparama and had refuted there the words

of the thera living in the parivena of Samghapala, namely the 115

thera Gothabhaya, uncle of the king on the mother's side,

who had addressed the king with his (old) name, he became a 1 1 6

constant guest in the king's house. 1 The king who was well

pleased with him entrusted his eldest son Jetthatissa and his

younger son Mahasena, to the bhikkhu. And he made the 117

second his favourite, therefore prince Jetthatissa bore ill-will

to the bhikkhu.

After his father's death JETTHATISSA became king. To 118

punish the hostile ministers who would not go in procession

with him, at the performing of the king's funeral rites, the 119

king himself proceeded forth, and placing his younger brother

at the head and then the body following close behind, and 120

then the ministers whilst he himself was at the end (of the

procession), he, when his younger brother and the body were

gone forth, had the gate closed immediately behind them, and 121

he commanded that the treasonous ministers be slain and (their

bodies) impaled on stakes round about his father's pyre.

Because of this deed he came by the surname ' the Cruel'. 122

But the bhikkhu Samghamitta, for fear of the king, went hence 123

1 The passage is very obscure as the course of events in the Thupa-
rama is too briefly described. I believe that we must supply the

object rajanam to ranno namenalapato, and that we have to

understand the passage in the following way. A solemn assembly of

the brotherhood was held in the Thuparama to settle the dissensions

between the various parties. The king himself was present. In this

assembly Samghamitta exposed his heretical doctrine, speaking

against the monks of the Mahavihara, and he succeeded in convincing
the king. The thera Gothabhaya, the king's uncle, after whom the

king himself was named, tried to bring the king round to the

orthodox party. But although he spoke urgently to him, even

addressing him tenderly, not with his royal title Meghavannabhaya,
but with his familiar name Gothabhaya (Tika : tata Gothabhaya
Gothabhaya ti . . .), he did not succeed, and Samghamitta even

became the king's kulupaka. On this see note to 30. 40.
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at the time of his coronation, when he had taken counsel

with Mahasena, to the further coast awaiting the time of

(Mahasena's) consecrating.

124 He (Jetthatissa) built up to seven stories the splendid

Lohapasada, that had been left unfinished 1

by his father, so

125 that it was now worth a koti (pieces) of money. When he

had offered there a jewel worth sixty thousand, Jetthatissa

named it the Manipasada.
126 He offered two precious gems to the Great Thupa, and he

built three gateways to the temple of the great Bodhi-tree.

127 When he had built the vihara Pacinatissapabbata the ruler

gave it to the brotherhood in the five settlements.

128 The great and beautiful stone image that was placed of old

129 by Devanampiyatissa in the Thuparama did king Jetthatissa

take away from the Thuparama, and set up in the arama

130 Pacinatissapabbata. He bestowed the Kalamattika-tank on

the Cetiyapabbata (vihara), and when he celebrated the con-

secrating festival of the vihara and the pasada and (held)

131 a great Vesakha-ceremony he distributed the six garments

among the brotherhood, in number thirty thousand. Jettha-

132 tissa also made the Alambagama-tank. Accomplishing thus

many works of merit, beginning with the building of the

pasada, the king reigned ten years.
133 Thus, reflecting that sovereignty, being the source of mani-

fold works of merit, is at the same time the source of many an

injustice, a man of pious heart will never enjoy it as if it were

sweet food mixed with poison.

Here ends the thirty-sixth chapter, called
' The Thirteen

Kings ', in the Mahavamsa, compiled for the serene joy and

emotion of the pious.

1 Vippakata is used (e.g. D.I. 22fi

) of an interrupted discourse.

Here we have the interrupting of building (ef. 36. 102 cd.). The

Tika renders the word correctly nitthanam agatam aparinit-

thapitam.



CHAPTER XXXVII

* KING MAHASENA 1

AFTER king Jetthatissa's death, his younger brother MAHA- 1

SENA ruled twenty-seven years as king. And to consecrate him 2

as king, the thera Samghamitta came thither from the further

coast, when he heard the time (of Jetthatissa's death).
2

When he had carried out the consecration and the other 3

ceremonies of various kind, the lawless (bhikkhu) who would

fain bring about the destruction of the Mahavihara won the 4

king to himself with the words :

' The dwellers in the

Mahavihara do not teach the (true) vinaya, we are those who

teach the (true) vinaya, O king', and he established a royal 5

penalty :

' Whosoever gives food to a bhikkhu dwelling in

the Mahavihara is liable to a fine of a hundred (pieces of

money)/
The bhikkhus dwelling in the Mahavihara, who thereby G

fell into want, abandoned the Mahavihara, and went to

Malaya and Rohana. Thus was our Mahavihara desolate for 7

nine years and empty of those bhikkhus who (else) had dwelt

in the Mahavihara. And the unwise thera persuaded the 8

1 After verse 50 in chapter 37 the old Mahavamsa breaks off. But

the later author, who continued the work, carried on this chapter and

added 198 verses, giving to the whole the subscription Sattarajako
= 'the Seven Kings \ (However, there are in reality six : Mahasena,

Kittisiri-Meghavanna, Jetthatissa II, Buddhadasa, Upatissa II, and

Mahanama.) Our section (verses 1-50) has thus no conclusion, neither

the usual memorial verse, nor a subscription. The substance of the

former ought to have corresponded to that of the closing verses of

the Dip., but was clothed in a more artistic form. The writer who
continued the Mah. put the last two verses of the Dip. at the head of

his own work and thus connected the new part of the poem with the

old one. On the whole process, cf. GEIGEE, Dip. and Mah., pp. 18-19.
2 Tika: kalam natva, Jetthatissassa matakalam janitva.
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9 unwise king :

' Ownerless land belongs to the king/
l and

when he had gained leave from the king to destroy the

Mahavihara, this (bhikkhu), in the enmity of his heart, set on

people to do so.

10 An adherent of the thera Samghamitta, the ruthless

minister Sona, a favourite servant of the king, and (with

11 him) shameless bhikkhus, destroyed the splendid Lohapasada
seven stories high, and carried away the (material of the)

12 various buildings from hence to the Abhayagiri (vihara), and

by means of the many buildings
2 that were borne away from

the Mahavihara the Abhayagiri-vihara became rich in build-

13 ings. Holding fast to his evil friend, the thera Samghamitta,
and to his servant Sona, the king wrought many a deed of wrong.

14 The king sent for the great stone image from the Paclna-

tissapabbata (vihara) and set it up in the Abhayagiri (vihara).

1 5 He set up a building for the image, a temple for the Bodhi-

tree, a beautiful relic-hall and a four-sided hall,
3 and he

16 restored the (parivena) called Kukkuta.4 Then by the ruthless

thera Samghamitta was the Abhayagiri-vihara made stately

to see.

17 The minister named Meghavannabhaya, the friend of the

king, who was busied with all his affairs, was wroth with him

1 8 for destroying the Mahavihara ; he became a rebel, and when

he had gone to Malaya and had raised a great force, he

pitched a camp by the Duratissaka-tauk.5

1 9 When the king heard that his friend was come thither, he

1 A play on the words assamiko and pathavisami 'owner

(ruler) of the earth '.

2 Pasada means here, in quite a general sense, the habitations of

the bhikkhus in the Mahavihara, which were demolished here and

the material of which was conveyed to the Abhayagiri-vihara.
3
Catu(s)sala. A certain building of this name in Anuradhapura

is mentioned, Mah. 15. 47, 50 ; and 35. 88. In our passage the word

is evidently an appellativum.
4
By this is probably meant the Kukkutagiri-parivena erected by

Kanitthatissa. See 36. 10.

B See note to 33. 9. Meghavannabhaya evidently marches from

the central mountain-district of Malaya to secure the province of

Rohana.
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marched forth to do battle with him, and he also pitched

a camp.
The other had good drink and meat, that he had brought 20

with him from Malaya and thinking :

* I will not enjoy it

without my friend the king/ he took some, and he himself 21

went forth alone by night, and coming to the king he told him

this thing. When the king had eaten with him, in perfect 22

trust, that which he had brought, he asked him :

( Why hast

thou become a rebel?' c Because the Mahavihara has been 23

destroyed by thee
'
he answered. ' I will make the vihara to

be dwelt in yet again; forgive me my fault/ thus spoke 24

the king, and the other was reconciled with the king.

Following his counsel the king returned to the capital. But 25

Meghavannabhaya, who persuaded the king (that it was

fitting to do this), did not go with the king that he might
collect in the meantime the wherewithal to build.

One of the king's wives, who was exceedingly dear to him, 26

the daughter of a scribe, grieved over the destruction of the

Mahavihara, and when she, in bitterness of heart, had won over 27

a labourer to kill the thera who had destroyed it, she caused the

violent thera Samghamitta to be done to death as he came to 28

the Thuparama to destroy it. And they slew likewise the

violent and lawless minister Sona. But when Meghavanna- 29

bhaya had brought the building-materials (that he had

collected), he built several parivenas in the Mahavihara. When 30

this fear had (thus) been calmed by Abhaya the bhikkhus

coming from here and there again inhabited the Mahavihara.

But the king made two bronze images and set them up on 31

the west side of the temple of the great Bodhi-tree.

Being well-pleased with the hypocrite, the plotter, the 32

lawless thera Tissa, his evil friend, who dwelt in the Dakkhi-

narama, he, although he was warned, built within the 33

boundaries of the Mahavihara, in the garden called Joti,

the Jetavana-vihara.1 Then he called upon the brotherhood 34

1
According to 15. 202, Jotivana is a name for the Nandana park

which, according to 15. 1, 7-8, was situated immediately before the

south gate of Anuradhapura. From this and from our passage it

appears quite certain that the Jetavana-vihara must be the monastery
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of monks to do away with their boundaries, and since the

bhikkhus would not do this, they abandoned the vihara.

35 But now, to make the shifting
1 of the boundary void of effect,

if others should seek to do this, certain bhikkhus hid them-

selves in various places.
1

36 Thus was the Mahavihara abandoned for nine months by
the bhikkhus, and the other bhikkhus thought :

f We will

37 begin to shift (the boundaries)/ Then, when this attempt
to shift the boundary was given up,

2 the bhikkhus

38 came back hither and dwelt again in the Mahavihara. But

within the brotherhood of bhikkhus a complaint touching an

offence of the gravest kind 3 was raised against the thera

39 Tissa, who had received the (Jetavana) vihara. The high

minister, known to be just, who decided (the matter) excluded

him, according to right and law, from the order, albeit

against the king's wishes.

40 The king built also the Manihira-vihara 4 and founded three

41 viharas, destroying temples of the (brahmanical) gods: the

Gokanna (vihara), (and another vihara) in Erakavilla, (and
a third) in the village of the Brahman Kalanda ;

5
(moreover

the thupa of which was mistakenly (called) the Abhayagiri Dagaba.
On the other hand the present Jetavana Dagaba to the north of the

city belonged to the Abhayagiri. Cf. note 33. 81.

1
Namely, within the old boundaries of the Mahavihara, possession

of which was thus formally maintained. Tika: antosimaya eva

annatthaagantvatasmim tasmim thane paticchanna hutva

niliyimsu.
2
Evidently since the bhikkhus remaining behind raised a protest.

3 Antimavatthu is a matter that involves expulsion from the

order. Cf. M.V. II. 22. 3 ; 36. 1 ; S.B.E. xiii, p. 276, note 1.

4 Now Minneriya, the name of a tank (see below, v. 47) not far

from Polonnaruwa.
5
According to the Tika the Gokanna-vihara is situated on the coast

of the 'Eastern Sea', the two other viharas in Rohana. The Tika

then adds : evam sabbattha Lankadipamhi kuditthikanam

alayam viddhamsetva, Sivalingadayo nasetva buddha-
sasanam eva patitthapesi 'everywhere in the island of Lanka

he established the doctrine of the Buddha, having destroyed the

temples of the unbelievers, i.e. having abolished the phallic symbols
of Siva and so forth '.
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he built) the Migagama-vihara and the Gahgasenakapabbata

(vihara). To the west, he built the Dhatusenapabbata 42

(vihara) ;
the king founded also the great vihara in Kokavata.

He built the Thuparama-vihara and the Hulapitthi (vihara) 43

and the two nunneries, called Uttara and Abhaya. At the place 44

of the yakkha Kalavela 1 he built a thupa, and on the island

he restored many ruined buildings. To one thousand satn- 45

ghattheras
2 he distributed alms for theras, at a cost of a

thousand (pieces of money), and to all (the bhikkhus he dis-

tributed) yearly a garment. There is no record of his gifts 46

of food and drink.

To make (the land) more fertile, he made sixteen tanks, the 47

ManihTia,
3 the Mahagama, the Challura, and the (tank) named

Khanu,
4 the Mahamani,

5 the Kokavata 6 and the Dhamma- 48

ramma-tank, the Kumbalaka and the Vahana, besides the

Rattamalakandaka,
7 the tank Tissavaddhamanaka,

8 that of

Velangavitthi,
9 that of Mahagallaka, the Clra-tank and the 49

Mahadaragallaka and the Kalapasana-tank. These are the

sixteen tanks. On the Gafiga he built the great canal named 50

Pabbatanta.

Thus did he gather to himself much merit and much guilt.

The Mahavamsa is ended.

1 Cf. 10. 84.

2
I. e. superiors of the communities of bhikkhus. Cf. 3. 4

;
4. 56.

3 See above note to 37. 40.

1 A Khanugama is mentioned 25. 14.

5 In 36. 3 the construction of a Mahamani-tank is ascribed to

Bhatikatissa.
6

Cf. the Kokavata-vihara in 37. 42.
7 Maharatmala is the older name of the great Padaviya-lake in the

North Central Province, 25 miles north of Anuradhapura. Arch. Survey
of Ceylon, XIII, 1896, p. 40. There is, however, also a Ratmala-tank 2i

miles south of Anuradhapura. ED. MULLER, Ancient Inscriptions of

Ceylon, p. 27.

8 A village or district of this name is mentioned in 35. 84.

9 A vihara of the same name, see 33. 8.





APPENDIX A

THE DYNASTY OF MAHASAMMATA

ON Mah. 2 = Dip. 3 = Sum. T. p. 258 = Rajav. p. 4 foil.

(Engl. transl. by B. GUNASEKAEA) I should like to give a

reference to two parallel passages in northern Buddhist litera-

ture, the Mahavastu l which belongs to the Vinaya of the

Mahasamghikas and, moreover, of the Lokottaravada-school,

and to the Dulva,
2 the Tibetan translation of the Vinaya of

the Sarvastivadins.

The names handed down in both these sources may be

compared with those of the D. and M. in the following list :

Dip. Mah.
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In the Mahavastu 1. 3488-3528 and in the Dulva (ROCKHILL,

p. 11 foil.) there follows a story about the rise of the Sakya
and the founding of Kapilavastu. Iksvaku banishes his legiti-

mate sons from the country as he wishes to hand on the throne

to Jenta the son of a concubine. He is thus fulfilling a

promise into which the mother of Jenta has beguiled him.

Iksvaku's sons withdraw into the wilderness and there take

to wife their sisters who have accompanied them. Afterwards

Kapilavastu is built by them. Their descendants are the

Sakyas.

This story was also known to the Theravadins. It occurs

in Sum. T. p. 258 foil, and in the Tlka to the Mahavamsa,

p. 84. 1 In agreement with the Dulva the M. T. mentions only

four sons of Okkaka who were banished from the country ;

the fifth is Jantu to whom the brothers have to give way.
Further on

(I. p. 35215
foil.) the Mahavastu relates the

story of a Sakya king's daughter who is a leper and therefore

banished to the forest. Here she is cured and is found by
a hermit named Kola. Kola had formerly been king of

Benares and had withdrawn into the forest because he too

suffered from leprosy. He married the Sakya princess and

from these two sprang the Koliya clan.

This legend too was known in Ceylon, we come across it in

Sum. T. p. 260 foil, and in the (Sinhalese) Rajavali immediately

following on the story of the sons of Iksvaku.2

The Mahavastu and Dulva speak of Simhahanu (= Slhahanu

in Dip. Mah.) as the Buddha's grandfather. He has four sons :

(1) Suddhodana the Buddha's father, (2) Dhautodana, (3) Su-

klodana and (4) Amrtodana. These are the Suddhodana,

Dhotodana, Sukkodana and Amitodana of the Dip. and Mah.,
which add yet another, Sakkodana.

According to the Dip. Mah. the Buddha's genealogical tree 3

is this :

1
Mahavamsa-Tika, ed. BATUWANTUDAWE and NANISSARA BHIK-

SHU, Colombo, 1895. GEIGER, Dip. and Mah., p. 38.
9 The Rdjdvaliya, ed. (in English) by B. GUNASEKARA, Colombo,

1900, pp. 11-13. GEIGER, l.l., p. 95.
3 See also RHYS DAVIDS, Buddhism (1910), p. 52.
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Devadahasakka Jayasena
I I

Anjana Kaccana, married to Sihahanu Yasodhara.
married to Anjana

Suddhodana, married to Maya
!__ I

Bodhisatta

The Mahavastu I. 355 15
foil, names as Maya's father

Subhuti who was married to a Koliya princess and lived in

Devadaha. Plainly this is the Anjana of the Mah., and the

Suprabuddha of the Dulva (p. 14), while the Mah. (2. 18-19)
takes Suppabuddha to be the son of Anjana and brother of

Maya. Perhaps Suprabuddha was a surname borne by the

father and son. 1

1 For the whole subject cf. also SPENCE HARDY, Manual of

Buddhism, p. 125 foil.

T 2



APPENDIX B

THE BUDDHIST SECTS

(On Mali. 5. 1-13)

RHYS DAVIDS. 'The Sects of the Buddhists/ J.R.A.S.,

1891, p. 409 foil.; the same,
< Schools of Buddhist Belief/

J.R.A.S. 1892, p. 1 foil.; MINAYEFF, Recherche* sur le Boud-

dhisme, p. 187 foil.

SOUTHERN BUDDHIST LISTS (SB.) occur besides Mah. 5 in the

Dip. 5. 39 foil.; also in the Mahdbodhivamsa (ed. STRONG,

P.T.S. 1891), pp. 96-97, in the Sdsanavamsa (ed. M. BODE,

P.T.S. 1897), p. 14, 24-25; in the Sinhalese Nikaya-

Samgraha (ed. WICKREMASINGHE), pp. 6-9. Special mention

should be made of the Commentary on the Kathdvatthu, the

KathdvaUhuppakamtw-AttJiakathd (ed. MINAYEFF, J.P.T.S.

1889, pp. 2-3, 5 and passim). The Kathavatthuppakarana is

ascribed to Tissa Moggaliputta,
1 who is said to have composed

it after the holding of the Third Council in order to refute

the views held by sectaries. The names of the sects are not

mentioned in the Kathavatthu but are in the commentary

thereon, mentioned above, which was composed by Buddha-

ghosa.
2

All the Southern Buddhist lists are in complete agreement
with one another.

1 I adhere to this assertion (Mah. 5. 278) as a statement of fact.

That the objection raised by MINAYEFF (Recherches, p. 200) to the age
of the work is based upon an error has been already demonstrated by

OLDENBERQ, Z.D.M.G., 52, p. 633, and RHYS DAVIDS, Dialogues,

i, p. xviii.

2
Quoted by me as Kvu. Co.
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I will mention, when occasion arises, certain trifling varia-

tions in the Nik. Samgr. The ground for the agreement is

that all the southern sources are based, in the last resort,

upon the old-sinhalese Atthakatha.

NORTHERN BUDDHIST LISTS (NB.) occur in the Dulva, the

Tibetan Vinaya of the Sarvastivadins according to a work of

Bhavya, see ROCKHILL, Life of the Buddha (1907), p. 182 foil.

(R.) 7
and according to a work of Vasumitra, see WASSILJEW,

Der Buddhismus (1860), i, p. 224 foil. (W.), also BEAL,
< The

Eighteen Schools of Buddhism' (2nd. Ant, ix, p. 299

foil.) (VB.).
1

Besides we have lists in Taranatha. See SCHIEFNER, Tdrand-

tha's History of Buddhism in India (1869), pp. 270-274 (Tar.).

ST. JULIEN gives five Chinese lists based, for the most part,

upon Vasumitra :

'
Listes diverses des noms de dix-huit ecoles

schismatiques qui sont sorties du Bouddhisme,' Journ. As.,

v. serie, t. xiv (1859), p. 327 foil. (St. J.). To these may be

added the statements of the Chinese pilgrims Fa-hian, Hiuen-

thsang
2 and I-tsing.

3

The number of the sects is unanimously given as 18.

Evidently we again have to do with one of those established

numbers which form the backbone of tradition.

The individual names vary and the dividing-up of the sects

also shows certain variations. This is shown by the following

survey :

1. SB. THERAVADA = NB. STHAVIRAVADA is one of the

two original schools into which the united church was divided

at the first schism. It was so according to Mali. Dip., &c.,

also according to St. J., p. 343 (list V), 100 years after the

Nirvana. On the other hand the number is 116 in St. J.

333 (list II); and 160 in R. 182, St. J. 336 (list V).

1 BEAL gives two lists following Vasumitra, as ROCKHILL gives
two following Bhavya.

2 I call them Ch. 1, 2, and quote Fa-hian and Hiuen-thsang accord-

ing to BEAL (B.), Buddhist Records of the Western Worlds.
3 A record of the Buddhist religion by I-tsing, transl. by TAKAKUSI/,

Ch.3.
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We may consider as a synonymous designation :

l a. SB. HEMAVATA = NB. HAIMAVATA in W. 253, VB.

300, R. 184. Still in R. 190 distinctions are made between

the Sthaviras and the Haimavatas. In Dip. and Mah., &c., they
are considered as separate sects. Probably the Haimavatas

were a local school of the Sthaviras of continental India.

2. SB. MAHASAMGHIKA = NB. MAHASAMGHiKA.1 For their

particular doctrine see W. 258 foil. They are the second

school of the first great schism.

3. SB. GOKULIKA = NB. GOKULIKA (R. 186, 187; Tar.

271 ; VB. 301 ; St. J. 330, 334, 337, 341 = lists I-IV). The

name is missing in Ch. 1, 2, 3 as also in W. In its place

here appears :

3a
. KUKKUTIKA (W. 252, 258) or KTJKKULIKA (W. 249;

VB. 300). Similarly in St. J. 344 (list V), the Kaukkutikas

are put in instead of the Gokulikas and the two are expressly

said 341 (list IV) to be identical.

Very closely related to the Gokulikas are :

3b. LOKOTTARAVADIN who do not appear in the tradition

of the Southern Buddhists. They are mentioned immediately
beside the Gokulikas (or Kukkutikas). (W. 249, 252, 258;
VB. 301 ; St. J. 334, 337, 341, 343 = lists II-V.) In R. 182

they are to be found just in the place where we should expect
the Gokulikas. Cf. St. J. 330 = list I and Tar. 271, where

the Gokulikas appear in the list, whilst, on the other hand, the

Lokottaravadins are missing. Lastly, Tar. says, 273, that

Lokottaravadins and Kaukkutapadas are the same. Ch. 2

mentions the L. in Bamian (BEAL, i. 50).

4. SB. EKAVYOHARIKA = NB. EKAVYAVAHARIKA (W. 249,

252; VB. 300, 301; R. 182, 187; Tar. 271; St. J. 330,

334, 337, 341, 344 = lists I-V). According to Tar. 273 the

name is employed as a general designation of the Maha-

samghikas. Their doctrines according to W. 258 are the

same as those of 2, 3a and 3b.

1 In St. J. 340 (list II) the Karmikas, besides the Yogacaras and

Aisvarikas, are reckoned as belonging to the Mahasamghikas.
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5. SB. PANNATTIVADIN = NB. PRAJNAPTIVADIN (W. 251;

R. 182 ; Tar. 271 ; St. J. 341 = list IV ; missing in VB.
300 ; St. J. lists I-III, V, also in R. 185). They are the

Si-chi in VB. 301. For their particular doctrines see W. 268,

R. 189.

6. SB. BAHULIKA = NB. BAHUSRUTIYA (W. 250; VB. 300,

301; R. 182; Tar. 250, 252; St. J. 330, 334, 338, 341,

345 = lists I-V). For their doctrines see W. 268 ; R. 189.

7. SB. CETIYAVADA = NB. CAITIKA or CAITYIKA (W. 251,

252; VB. 300, 301
;
R. 182, 186). They are said to be a

branch of the Gokulikas, R. 189
;
Tar. 252. In Tar. 273 they

are said to be identical with the Purvasailas. Corresponding
to them in the lists I-III, V = St. J. 330, 334, 338, 345 are

the Jetikas or Jetavaniyas or Jetasailas.

8. SB. MAHIMSASAKA = NB. MAHIS"ASAKA. They are,

according to R. 186; Tar. 271, to be reckoned as belonging
to the Vibhajyavadins (cf. 14a

)
and are said to be a branch of

the Sarvastivadins in W. 254; VB. 300, 301
;

St. J. 335,

339, 342, 345 = lists II-V. For their doctrines see R. 185,

191
;
W. 280 foil. Ch. 2 mentions them in Swat (BEAL, i,

p. 121). According to the same authority (BEAL, i, p. 226)
the Bodhisattva Asahga professed himself to be of the school

of the M., but went over to the Mahayana.

9. SB. VAJJIPUTTAKA - NB. VATS!PUTRIYA or VASAPUTRIYA

(W. 253, 256; VB. 300, 301
;
R. 182, 184, 186, 193; Tar.

271, 272, 273; St. J. 331, 335, 339, 342 = lists I-IV).

They are said to be a branch of the Sarvastivadins in W. 253,
VB. 301, St. J. 335 (list II), while according to the southern

Buddhist tradition the relation is reversed; and they are said,

R. 186, to be a principal branch of the Sthaviras beside the

Sarvastivadins. The Kvu. Co., however, mentions them very

slightly. The Pali form of the name must be understood as

an assimilation to the name of the Vajjiputtaka monks, the

sectaries of VesalT.

10. SB. DHAMMUTTARIYA = NB. DHARMOTTARIYA the

Dharmakarikas of the Nik. S., are said, as also in the southern
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tradition, to be a branch of the Vatsiputriya (W. 253; VB.

300, 301; R. 182, 186; Tar. 271; St. J. 331, 335,339,

342, 345 = lists I-V).

11. SB. BHADRAYANIKA = BHADRAYANIYA are also a branch

of the Vatsiputrlyas (W. 253; VB. 300, 301; R. 186; Tar.

271,273; St. J. 335, 339, 342, 345 = lists II-V), and stand

in especially close relation (R. 194) to the Dharmottariyas
from whom, according to St. J. 331 (list I), they had taken

their rise. 1 For 10 and 11, R. gives the common designation

Mahagiriya.

12. SB. CHANDAGARIKA = NB. SANNAGARIKA ' those from

the 6 cities ', also a branch of the Vatslputriyas (W. 254
; VB.

300; R. 186, cf. 194; Tar. 271; St. J. 335, 342 = lists

II, IV) and are but slightly distinguished from 11 (W. 279).

In the lists I, III, V in St. J. 337, 339, 345 there appear,

instead of them, the Abhayagirivasins.

13. SB. SAMMITIYA = NB. SAMMATIYA, taking their rise

like 10-12, from 9 (W. 254; R. 186; Tar. 271, 272; St. J.

331, 335, 339, 342, 345 = lists I-V). According to R. 182

they are also called (13
a
)
AVANTAKA or (13

b
) KURUKULLAKA,

and Tar. 272 relates that according to the view of the Sarva-

stivadins, the Kaurukullakas, the Avantakas, and the Vatsi-

putrlyas are the three kinds of the Sammatlyas. They are the

Mi-li in VB. 301. They must have been a widely spread

sect; Ch. 2 mentions them repeatedly as a school of the

Hlnayana (see BEAL, ii. 14, 44, 45, 186, &c.) ; according to

Ch. 3 (TAKAKUSU, p. xxiv) they fall into four subdivisions

and are spread over Western India and in Campa (Cochin-

China) especially. The Kvu. Co. in a whole series of passages

is occupied with their doctrines. On those see R. 194.

14. SB. SABBATTHAVADIN = NB. SARVASTIVADIN. Accord-

ing to W. 253, VB. 301, St. J. 339 (list III) and 342

(list IV), they are also called (14
a
)
HETUVADA or HETUVIDYA,

and according to R. 182, also Muruntaka, and they are said

(W. 253, R. 182, Tar. 271) to be, beside the Vatsiputriyas,

1 It should be observed, however, that in the list I, in St. J., each

school is made to take its rise from the one mentioned before it.
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one of the principal schools of the Sthaviras. The statements

of the Chinese pilgrims agree with this.

Ch. 1 (BEAL, i, p. Ixx) states that the Vinaya of the S. is

held to be particularly correct and agrees in essentials with

that which is observed in China. Ch. 2 (BEAL, i, pp. 18, 19,

49, &c., ii, pp. 182, 270, &c.) mentions them frequently as

a branch of the Hlnayana; the Bodhisattva Vasubandhu

(BEAL, i. 226) professed himself of this school. According to

Ch. 3 (TAKAKUSU, p. xxiv) the S. were (beside the Sthaviras,

Mahasamghikas and Sammatiyas) one of the four principal

Buddhist schools; they themselves fell into four groups

(Mulasarvastivadins, Dharmaguptas, Mahlsasakas and Ka-

syaplyas), and had spread mostly in Magadha and Eastern

India. On their doctrines see W. 270 foil. ; R. 184, 185, 190.

See also TAKAKUSU, J.P.T.S. 1904-1905, pp. 67 foil.

Here I will mention :

I4b. SB. VlBHAJJAVADIN = NB. VlBHAJYAVADIN. These

are mentioned Mah. 5. 271. It is said here that the Buddha

professed himself belonging to the V. From this as from the

relation of the list in Tar. 271, 272 to the Ceylonese list

(Dip. 5. 45 foil.
;
Mah. 5. 6-9), OLDENBEIIG l has concluded

that V. is another name for the Theravadins. In the Maha-

bodhivamsa, besides, this is said in plain terms. 2
However,

according to Tar. 272, the V. are reckoned as belonging to the

Sarvastivadins, beside which they appear in R. 182 as a

Sthavira school. According to R. 186, 191, Tar. 271 they
embrace the sects of the Mahlsasakas, Kasyapiyas_, Dharma-

guptakas and (14
C

) TAMRASATIYAS. The last named are in

Tar. 272, 274 counted as belonging to the Sarvastivadins and

identified with the Samkrantikas and (14
d
)
the UTTAIIIYAS.

If we resume these data it appears that Vibhajjavadin
denotes not so much a particular sect but rather a philoso-

phical tendency, which, for the Theravadins, was bound up

1 Vin. Pit., i, p. xli foil.

2 P. 9517 : therdnam sambandhavacanattd iheravado ti, vibhajjavddind

munindena desitattd vibhajjavddo ti vuccati. The same conclusion may
be drawn from Mah. Tlka, 948

,
992

.
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with their conception of orthodoxy
l and to which their

different schools thenceforward laid claim. 2

15. SB. DHAMMAGUTTIKA = NB. DHARMAGUPTAKA. They
are, as we have just seen, reckoned as belonging to the Vi-

bhajyavadins and are said (W. 254; VB. 300, 301; St. J.

335, 339, 342, 345 = lists II-V) to be a branch of the

Mahlsasaka. On their doctrines see W. 283, R. 192.

16. SB. KASSAPIYA = NB. KASYAPIYA, belonging also to

the Vibhajyavadins. They took their rise in the Sarvastiva-

dins (W. 255 ; VB. 300, 301 ; St. J. 335, 340, 342, 346 =
lists II-V) and are also called (16

a
)
SUVARSAKA (W. and

St. J. as above; cf. Tar. 271). For their doctrines see

W. 283-284, R. 193.

17. SB. SAMKANTIKA = NB. SAMKRANTIVADIN, a branch

of the Sarvastivadins (W. 255; BV. 300, 301; Tar. 271,

272; R. 193; St. J. 336, 340, 342 = lists II-IV). Their

other name is said to be Uttariya (R. 183 ; Tar. 273), also

Tamras'atlya (see under 14b
).

In W. 256, St. J. 336, 342 =
lists II-IV they are identified with the Sautrantika.

18. SB. SUTTAVADA = NB. SAUTRANTIKA. The accounts of

this school are far from clear. In the SB. sources no further

mention is made of it. Its identity with 17 seems also to

be evident from R. 186 where in the list the Sautrantikas are

introduced as a branch of the Sarvastivadins, but the Sam-
krantivadins are missing.

In Ch. 2 also the former (see BEAL, i, pp. 139, 226; ii, p. 302)
are mentioned, but not the latter. Besides, in list I, St. J.

332 the Sautrantika evidently appear in the place of 17, being
a branch of the Kasyapiya. On the other hand, according
to St. J. 340, 346 (lists III, V) the Sautrantika would seem to

be identical with the Prajnaptivadins (5), thus would belong
not to the Sthaviras at all but to the Mahasamghikas.

1
Only thus can we understand how the Buddha himself can be

called a Vibhajjavadi. He could never be called a Theravadl.
2

Cf. Kathavatthu (ed. TAYLOR), ii, p. 578, with the Co., pp.

177-178.
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It seems that this last conclusion may also be drawn from

R. 186 (n. 1) and Tar. 271.

Besides these eighteen schools the SB. sources mention the

following branches :

19. SB. HEMAVATA = NB. HAIMAVATA. See above la .

20. SB. RAJAGIRIYA = NB. RAJAGIRIYA. They are counted

(R. 186) as belonging to the Mahasamghikas, but are missing

entirely from the other list, R. 182. In Tar. 271, too, they only

appear in the list belonging to the Mahasamghikas. In the

Chinese lists in St. J. they appear just as little as in Ch. 1, 2, 3.

21. SB. SIDDHATTHIKA. They are not mentioned in the

NB. lists.

22. SB. PUBBASELIYA = NB. PtJRVASAiLA. It is clear and

beyond doubt, from all the data, that these are most closely

related to the Caityika. They are mentioned beside them

(R. 182, 186; Tar. 271) or positively in place of them

(W. 251, 252). In Ch. 2 they are mentioned only once as the

Avarasaila (BiAL, ii, p. 221); Ch. 1 and 3 do not mention

them. In St. J. 331, 334, 338, 342, 345 (lists I-V) the (22
a
)

UTTARAAILA are also mentioned, always beside the Jetikas ; in

list I, VB. 300, also beside the Purvasailas ;
and in list V,

VB. 301 beside the Aparasailas.

23. SB. APARASELIYA = NB. APARA^AILA or AVARASAILA,

introduced as a school of the Mahasamghikas in W. 254, 255
;

R. 182, 186; Tar. 271.

24. SB. VAJIRIYA (Dip. 5. 54 = Apararajagiriya). They are

not mentioned in the northern sources, and the same may be

said of the 23. DHAMMARUCI and 24. SAGALIYA which are

expressly called (Mah. 5. 13) Ceylonese sects. 1

Lastly, we

may refer to the 25. VETULYA mentioned Mah. 36. 41, 111,

also KERN'S ingenious combination by which they are brought
into relation with the Mahayana.

1 On their origin see the interesting passage in the Mah. TiTca,

p. 115, 1. 31 foil., translated by TURNOUR, Mah., p. liii.
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The different opinions as to the relation of the different sects

to one another and their rise of one from another may be given
in the form of a genealogical tree.

1. VASUMITRA (W. 249
; VB. 301) divides them after the

separation of 1 and 2 thus
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I. 1 2

I I II
1,14,9,10,11,13, 2,4,3

b
,6.5,

8, 15, 16a , 14* 7, 22, 23

II.
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6. According to Dip. and Mah. the relation of the schools

takes this shape (cf. list I of Tar.) :

5,6,7

As regards the time at which the separate schools arose,

according to the Ceylonese sources the first schism took place

100 years after the Nirvana. The remaining sects must have

arisen in the time between the Second and Third Council,

i. e. between 100 A.B. and 247 A.B., the most of them in the

second century after the Nirvana, but the last six (19, 20, 21,

22, 23, 24) in the third century, the Dhammarucis, according

to the Mah. Tlka at the time of Vattagamani, the Sagaliyas

at that of Mahasena.1

Among the Northern Buddhists we find quite similar

traditions.

According to VASUMITRA (W. 249 foil., VB. 301) the sects

4, 3b
,
and 3a

,
as also 6 and 5, were formed in the course of the

second century A.B., that is, after the first schism. By the

end of the second century 7, 22, and 22a had arisen. In

the third century arose 14 (14
a
),
and l a

, later 9, and then 10,

11, 13, 12, also 8, and from this last 15. Only the rise of 17

(
= 18) is placed in the fourth century. These dates are trans-

ferred from Vasumitra into the Chinese lists (ST. JULIEN).

The information given by I-TSING on the spread of the

schools at his time, i.e. towards the end of the seventh cen-

tury A.D.,
2

is of great interest. At that time the Sarvasti-

vadins prevailed in Magadha, the Sammitiyas in North-west

India, the Sarvastivadins in the North, and in the South the

Sthaviras. In the East the four great groups, i.e. the three

above mentioned and the Mahasamghikas, were mixed.

1 See p. 283, n. 1.
2 TAKAKUSU, I-tsing, pp. 8-9.
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In the polemics of the Kathavatthu 1 the most prominent

schools, according to the commentator Buddhaghosa, are the

Theravadins, the Sammitlyas, the Mahimsasakas, the Sab-

batthavadins, and the Mahasamghikas. But more frequently

than these the names ANDHAKA and UTTARAPATHAKA are

employed, in which Buddhaghosa evidently comprises the

South Indian and North Indian sects.

1 See RHYS DAVIDS, J.R.A.S. 1891, p. 413.
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CAMPAIGNS OF PANDUKABHAYA (Mah. 10. 27 foil.)

AND DUTTHAGAMANI (Mah. 25. 1 foil.)

PANDUKABHAYA takes refuge from the persecution of his

uncles in Pandulagamaka.
The place is unknown. In our inquiry, therefore, we must

take as starting-point Pana, where he gathers together his

first followers, to engage in battle with his uncles.

Pana is situated near Kasapabbata. This name has been,

I believe, preserved in the modern Kahagala-gama,
1 the name

of a village situated about ten miles to the north of Kalu-

wsewa and fifteen miles to the south-west of Anuradhapura.
From Pana he does not direct his march northward on the

then capital of the country Upatissagama.
2 He is not strong

enough for this. Rather he is obliged to follow the tactics of

all rebels, to bring first the border-districts, the paccantagawa,

into his power.
3 Therefore he marches first towards the south-

east, more or less along the line which Dutthagamani followed,

in the opposite direction in his march against Anuradhapura.

Probably the old military road ran along here. So he comes

first into the district of Girikandasiva. This name is, we

may conjecture, connected with that of Girilaka, which is

mentioned Mah. 25. 47 with reference to Dutthagamani's

campaign. We must look for this district between the Kalu-

waewa and the Ritigala.

1 On the map of Ceylon, four miles to an inch.
2
Upatissagama is situated on the Gambhiranadi (Mah. 7. 44) to the

north of Anuradhapura. Prom here to the Gambhiranadi (Mah. 28. 7)

is a distance of a yojana = 7-8 miles. By this we arrive at a general
notion of the position of Upatisaagama.

3
GEIGER, Dip. and Mah.. pp. 39-40.
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P. now marches on southward of Ritigala to the spot

where the Ambanganga and Mahawseliganga unite. To the

south of the Mineri-tank the people of Girikandasiva come

up with him. The result is the battle of Kalaha-nagara.
This is the Kalahagala

1 of the present day, situated 7-8

miles distant from the lake mentioned. Not far from here we

must look for the scene of the second battle of Lohitavaha-

khanda (Mah. 10. 43).

Although the victory in both battles is attributed to P., he

does not yet venture to attack Upatissagama directly. On
the contrary, he continues his march in the direction fol-

lowed hitherto, and crosses the Mahawaeliganga (pdragahgam,
Mah. 10. 44).

The place where he crossed over must have been the

Kacchaka-ford, which I take to be the Mahagantota
2 below

the spot where the Ambanganga flows into the Mahawaeli-

ganga.
As the base of further operations P. chooses a region on

the right bank of the Mahaganga (Mahawseliganga), the Dola-

mountain. This name survives in that of the village Dola-

galawela
3 in the Bintenne district, twenty miles to the north

of the place so named, which is now called Alutnuwara.

During the four years that P. spends near the Dola-moun-

tain he is said to have been making preparations for the really

decisive battle. This is made possible for him by the fact

that he has now the whole province of Rohana, with all its

resources, behind him. By his position he has also the key to

the most important or the only ford of the Mahawseliganga.
In the meantime P/s uncles have also completed their

preparations. They march against the rebels and entrench

themselves on the Dhumarakkha-mountain. Its position is

shown clearly by Mah. 10. 53, 57, 58. We must look for it

1 See Census of Ceylon, 1901, iv, p. 468.
2
Itinerary of Roads in Ceylon, i (1909), p. 39, no. 68.

3
Census, 1901, iv, p. 262. The Dolukanda which PARKER

(Ancient Ceylon, p. 192) mentions cannot be the Dola-pabbata of the

Mah., since it is situated (PARKER, in a letter dated July 17, 1910)

about ten miles to the north of Kurunsegala.

U
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on the left bank of the Mahawseliganga, not far from the

Kacchaka-ford. The chief object of the uncles was evidently

to prevent P. from crossing- the river.

However, to be beforehand with them, P. risks the crossing.

He defeats the enemy in flight, and takes possession of their

camp. He then proceeds on the direct road to the capital.

On the Arittha-pabbata (Ritigala) he pitches an entrenched

camp which is to serve as a base for his final operations. The

uncles once more march against him with fresh troops.

The decisive battle takes place near Labu-gamaka (Mah. 10.

72), the Labunoruwa 1 of the present day, on the north-west

slope of the Ritigala. P. carries off the victory.

The road to the capital now lies open to him. He takes

possession of it and afterwards, having assumed sole sove-

reignty, he removes the royal residence to Anuradhapura.

We see that the information given by the Mahavamsa on

Pandukabhaya's campaigns, if rightly understood, is quite

adequate. The military measures taken seem thoroughly

methodical ;
their aim can be clearly understood.

On quite similar lines is the advance of Dutthagamani on

Anuradhapura, a proof that we have to do in both cases with

old connecting roads between the regions left and right of the

Mahawaliganga. P. was obliged to secure these in order to

carry out successfully his operations against Upatissagama.

D. used them for bringing up his troops.

Dutthagamani starts (Mah. 25. 5) from Mahagama in

Rohana, the site of which is indicated by the ruins of Tissa-

Maharama in the South Province, sixteen miles north-east

of Hambantota. Taking a northerly direction, he marches

through Guttahalaka,
2 now Buttala, towards Mahiyangana.

This, according to the local tradition, is the modern Bintenne

or Alutnuwara.

1
Census, 1901, iv, p. 464.

8 The evidence for this site is chiefly Mah. 24. 17. D. stations out-

posts in G. on the look-out for his brother Tissa, whose advance from

Dighavapi is expected here.
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D. is here on the bank of the Mahawseliganga. Now follows

the enumeration of a whole series of forts which were occupied

by Damilas and taken by D.

Among these, too, appears Kaccha-tittha (now Mahagan-

tota), to take which required a four months' siege (Mah.
25. 12). I think, therefore, that the places mentioned are

mere frontier-outposts or forts which had been placed along

the Mahawseliganga
l from the bend of the river above

Bintenne to the neighbourhood of the mouth. The indi-

vidual names cannot now be settled.

The remains of the vanquished Damila-divisions retreat

towards Vijita-nagara. It still seems to me most probable that

we should look for this city in the neighbourhood of Kalu-

wsewa, where the Vijitapura-vihara is now situated, and ruins

in the jungle testify to the former existence of a larger

settlement. 2

In all probability D. will have crossed the Mahaganga near

Kacchaka-tittha. On the advance against Vijita he first

followed the same road that Pandukabhaya used when he

marched from the Kasa-pabbata to the Dola-pabbata. It

must have run somewhere between Sigiri and the Mineri-

tank.

The siege and storming of Vijita are described with great

clearness and vivacity. The further stations, Girilaka, Mahe-

la-nagara, and Kasa-pabbata lay far along the road which

leads from Dambul to Anuradhapura. On the Kasa-pabbata
D. entrenched himself, evidently in order to await in a favour-

able position his adversary Elara. Here again in fact it comes

to a decisive battle, the fortunate issue of which opens to .D.

the road to the capital. The conquered foe was pursued up
to the immediate vicinity of Anuradhapura. In a last attempt
to bring the fleeing troops to a halt beneath the walls of the

city Elara falls by the hand of D. in heroic single combat.

1 Cf. Mah. 25. 19, where this seems to be plainly said.

2 BURROWS, Buried Cities of Ceylon, p. 75. PARKER certainly

(Ancient Ceylon, p. 237 foil.) looks for Vijita in the region of the later

Polonnaruwa.

u 2
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LIST OF PALI TERMS OCCURRING IN THE
TRANSLATION

1. ACARIYA,
<

teacher, master.' See p. 31, n. 4.

2. AKAHANT. Literally
(

able, worthy ', a person who has

reached the ideal. In an Arahant the dsavd, the deadly drugs
of delusion, are brought to an end ; he is no longer subject to

re-birth, but lives in Nirvana, the final liberation. RHYS

DAVIDS, Buddhism, 110; Early Buddhism, 72-74.

3. ARAMA, 'park, garden.' Designation of a Buddhist

convent = vihdra, CHILDERS, Pali Dictionary, s.v.

4. ASAVA. The term is hardly translatable. It has been

first explained by RHYS DAVIDS, Dialogues, i, p. 92, ii, p. 28

(= SBB. ii, iii). According to Buddhaghosa, Asl. 4815
, well-

matured spirituous liquors are called dsavd. Jat. IV. 222 19 we

read : dsavo tdta lokasmim surd ndma pavuccati. The underlying
idea is, therefore, that of 'overwhelming intoxication', not

that of a deadly flood. There are four dsavd : (1) kdma '

lust,

desire
', (2) bhava '

(desire of a future) existence ', (3) avijjd
'

ignorance (of the four holy truths) ', and (4) ditthi
f
false

belief. D. I. 84; II. 81 ; M. I. 7, &c., khmdsava ' one who

has overcome the asavas ', and andsava ' one who is free from

the asavas
',

are epithets of the arahant.

5. BHIKKHU, BHIKKHUNI, mendicant monk, nun. Member
of the Buddhist order.

6. BUDDHA (Sambuddha, Sammd-Sambuddha convey the same

notion in a heightened degree) denotes a being who by his

own force has attained to possession of the highest knowledge.

He is neither man nor god. He is able to perform certain

wonders in accord with the laws of nature. In an endless



List of Pali Terms 293

series of existences the Buddha prepares himself for his state

of Buddhahood. During- the whole of this time he is called a

bodhisatta (Skt. bodhisattia) till in his last existence as a man
the last but one he generally spends in a heaven of the gods
he attains to knowledge (bodfti, sambodhi, abhisambodhi). In

the ancient texts sambodhi is always the insight of an Arahant. 1

Since this event comes to pass for the historical Buddha under

an assattha tree (Ficus religiosa), this is the sacred tree of the

Buddhists, and the ' Bodhi-tree
'

(Sinh. boga/ia) is not lacking
in any Buddhist sanctuary in Ceylon.

A Paccekabuddha has also reached Nirvana (see below) by
his own force, but does not come forward as a teacher. The

historical Buddha is called, after his family, Gotama Buddha

or Sakyamuni,
' the sage of the house of the Sakyas.' See

KERN, p. 62 foil.

7. CETIYA. See under THUPA.

8. DEVATA, divinity, genius, particularly applied to the spirits

which, according to popular belief, inhabit trees, wells, hills,

and in fact every place. In Mah. 28. 6 a devatd of the royal

parasol is mentioned.

9. DHAMMA, truth, religion, the sum-total of Buddhist doc-

trine. Opposed to vinaya,
(

Discipline, the monastic rule/

Dhamma in the more restricted sense denotes the second part

of the tipitaka (which see).

10. KARISA, first a measure of capacity ;
in another sense

an area of about 4 acres, i.e. as much ground as can be sown

with a karisa of seed-corn. See RHYS DAVIDS, Ancient Coins

and Measures of Ceylon, p. 18.

11. KHATTIYA (Skt. ksatriya), the class of nobles or war-

riors. This was one of the four ancient vannd, or social

grades. The Buddhists and Jainas put them first in the list,

the Brahmans put themselves first. The Khattiyas have been

sometimes called a caste ; but they never formed an organized

community, like the modern castes, with connubium and com-

mensality between all Khattiyas. See RHYS DAVIDS, Dia-

logues, i. 96-107; Buddhist India, 52 ff.

1 RHYS DAVIDS, Dialogues, i, pp. 190-192.
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12. MANTA, formula, sacred formula, charm, spell, designa-

tion of the Vedic hymns. Cf. Mah. 5. 109.

13. NAGA, designation of supernatural beings, snake-

demons, sometimes represented in human form with a snake's

hood in the neck, sometimes as mixed forms, half man half

snake. They are distinguished by devout reverence toward

the Buddha. Their sworn enemies are the Garuda, winged

beings resembling the griffin (cf. p. 129, n. 4). See GRUN-

WEDEL, BuddJiist. Kunstj p. 42 foil.

14. NIBBA.NA (Skt. nirvana). One of the terms for Arahant-

ship. At Samyutta IV. 251, 261 it is defined as the destruc-

tion (in the heart) of rdga, dosa, and moha (lusty illwill, and

stupidity); and is stated to be attainable by the eightfold

Path. See also DE LA VALL^E POUSSIN, Bouddhisme, p. 57 ff.

15. PABBAJJA. Literally
'

going forth '; the technical term for

giving up the household life and becoming a religieux, entering

an order. The rules for the reception of candidates for mem-

bership varied in the various orders. The Buddhist rules are

now translated by RHYS DAVIDS and H. OLDENBERG, Vinaya

Texts, vol. i. When a candidate is first admitted he is called

a Sdmanera, novice.

16. PACCEKABUDDHA. See under BUDDHA.

17. PARIVENA, monk's cell, the private dwelling of a

bhikkhu within the monastery.

18. PAVARANA,
f

invitation,' name of a festival held by the

bhikkhus at the close of the vassa, i.e. the rainy season, spent

in the monastery. See Vinaya Texts, i, pp. 335-353.

19. SAMANA,
'

ascetic/ designation of the Buddhist priests

as opposed to the Brahmana.

20. SAMANERA. See under PABBAJJA.

21. SAMGHATTHERA. See under THERA.

22. SIJDDA (Skt. Sudra)j a man of the fourth, non-Aryan
caste.
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23. TALA. Lit. 'palm/ a measure of length. RHYS

DAVIDS, Ancient Coins, &c., p. 18.

24. TATHAGATA, one of the terms of veneration applied to

the Buddhas. The Buddha usually speaks of himself thus.

The meaning- is a matter of controversy. The native com-

mentators explain the word in quite different ways. See

BURNOUF, Introduction a thistoire du Bouddhisme indien, p. 75.

25. THERA, THERI (Skt. stkavira, rd), term of respect

applied to monks and nuns, especially to those of venerable

age. SamgJiattfiera is the denotion of the senior priest in any

assembly of bhikkhus, or in the whole community. See

J.P.T.S. 1908, p. 19.

26. THUPA (Skt. 8/upa, tope), name of edifices which

serve as receptacle for a relic or as monument. They are

hemispherical or bell-shaped, and rest upon a base of

three concentric stories which form ambulatories round the

tope ; they sustain a cubical erection, the so-called tee from

which rises the spire (chatta) which crowns the whole. The

relic-chamber (dkcttvgabbka, whence the name '

Dagaba ', used

in Ceylon for the whole edifice) is in the interior, below

the tee.

The expression cetiya (Skt. caitya), originally the most

general term for
'

sanctuary
'

a tree, too, can be a cetiya is

used in the Mah. mostly as a synonym for thupa. Cf.,

for instance, MaJidcetiya or Mahdthupa as the name of the

Ruwanwffili-Dagaba in Anuradhapura.
There is frequent mention in the Mah. of a thupaghara

or cetiyaghara,
' house of the thupa or cetiya/

There can be no doubt, from Mah. 31. 29, that sometimes

a sort of roof or temple was built over the tope. In Anuradha-

pura the Thuparama-Dagaba is surrounded by four concentric

rows of pillars. It appears as if the two inner rows, where

the capitals of the pillars have tenons, were intended to bear

the roof of a thupaghara. PARKER (Ancient Ceylon, p. 270)

considers it altogether possible, differing in this from SMITHER

(Anurddhapura, p. 7). Of course such temples could only be
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constructed over the smaller tliupas, and, as far as I can see,

are only mentioned in this case. If mention is made of a

bodhighara, i.e. of a temple for the bodhi-tree, then it is

naturally only a question of building- round and not over the

sacred tree.

27. TIPITAKA (Skt. tripitaka). Lit. ' three baskets/ col-

lective name for the canonical scriptures of the Buddhists.

They fall into three main divisions, Vinaya-pitaka, Sutta-p.

(or Dhamma), and Abhidhamma-p. See CHILDERS, s.v.; KERN,

p. 1 foil.

28. UPASAMPADA, the solemn ordination of the monk who
is a novice until that time, by a chapter of the order

; the

higher consecration of the priesthood. See CHILDERS, s. v.
;

KERN, p. 77 foil. ; SP. HARDY, Eastern Monac/iism, p. 44 foil.

29. UPOSATHA (Skt. upavasatha). The Buddhist sabbath

which is considered a holy day both for priests and laymen.
It occurs four times in the month : on the full- and new-moon

day, and on the eighth day following full- and new-moon. On
two of these four days the recitation of the Patimokkha-pre-

cepts (pdtimokkhuddesa) takes place, i.e. the priestly ceremony
of confession, in which every member of the order is to acknow-

ledge the faults he has committed. CHILDERS, s.v.; KERN,

p. 99.

Uposathdgdrctj or uposathaghara, is a building belonging
to the monastery used for the performance of the uposatha
ceremonies.

30. VEDI or VEDIKA (Skt. the same), means first 'terrace,

altar'. When in Mah. 36. 52 a,pd$dnavedl around the bodhi-

tree is mentioned, it means a stone terrace, on which such

sacred trees usually stand. Cf. in the same sense sildvedl,

Mah. 36. 103.

Further, this word has the sense of ' terrace with balustrade '.

It is to be understood thus in D. II. pp. 182-183 in the descrip-

tion of Sudassana's palace. Exactly in the same manner,

D. II. pp. 181-182, by sopdna a 'staircase with balustrade
'
is

meant, and in both passages an accurate description follows,
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not of the terrace or of the staircase, but especially of the

rail.

When a mnddhavedl and pddavedl of a thupa are mentioned

(Mah. 35. 2) the former is the so-called tee, the latter the

storied base (see no. 26). Railings in. relief are frequently

added to both. SMITHER, p. 52, 27. Finally the meaning
1

balustrade, railing
'

supersedes the others. Thus by the coral-

vedikas to the kiitagdra, the ( window-chambers
'

of the Loha-

pasada, the parapet-balustrade to the windows is evidently

meant. Cf. vedikd-vdtapdna, C.V. VI. 2. 2. Plainly in the

same way vedikd, C.V. V. 14. 2, means a balustrade. See

S.B.E. xx, p. 104, n. 3; p. 162, n. 4.

31. VESSA (Skt. vaifya), a man of the third social grade.

32. VIHARA, dwelling, habitation for gods as also for monks,
therefore temple or convent (FERGUSSON, History of Indian and

Eastern Architecture, 1910, i, p. 170). In the Mah. the latter

meaning prevails.

33. YAKKHA (f. yakkhini-, Skt. yaksa, yaksim), designation

of certain supernatural beings who are under the rule of

Vessavana (Skt. Vaisravana, name of the god Kubera). In

the Mah. the aboriginal inhabitants of Ceylon are frequently

called Yakkha.

34. YOJANA, a measure of length. According to the system
of the Abhidhanappadipika 196, 1 yojana is = 4 gdvuta = 80

usabha = 20 yatthi = 7 ratana (or hattha f

ell')
= 2 vidatthi

(span) =12 angula. According to RHYS DAVIDS, Ancient

Coins &c., p. 15 foil., the native tables of linear measures make

the yojana between 12 and 12^ miles, but in actual practice

it must have been reckoned as 7-8 miles.
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A. LIST OF GEOGRAPHICAL AND TOPO-
GRAPHICAL NAMES

Acchagallaka-vihara, 142. 3

Anurarama, 258. 1

Anotatta-lake, 8. 5

Aparantaka, 85. 1

Abhayagiri-vihara, 235. 1
;
269. 1

Abhaya-vapi, 74. 3

Ambatthakola, 188. 1

Ambatitthaka, 170. 8

Ambatthala, 90. 1
; 243. 5

;
264. 3

Arittha-pabbata, 72. 3

Alasanda, 194. 3

Avanti, 21. 2

Akasa-cetiya, 148. 4

Isipatana, 193^
3

Issarasamanarama, 133. 2
;
137. 3

Ujjeni, 29. 1

Uttara Kuru, 3. 4

Upatissa-gama, 58. 4
Uruvela in India, 2. 2

Uruvela in Ceylon, 189. 2

Kacchaka-tittha, 72. 2

Kadamba-nadi, 58. 3

Kapilavatthu, 11. 1

Kappukandara-nadI, 165. 5

Karinda-nadi, 221. 1

Kalaha-nagara, 71. 1

KalyanT, 7. 4

Kasmira, 82. 2

Kajara-gama. 132. 1

Kalavapi, 58. 5 ; 247. 3

Kasa-pabbata, 70. 1

Kasi, 36. 1

Kukkutarama, 36. 5

Kusavati, 10. 3

Kusinara, 14.2 (see J.R.A.S. 1902,

p. 139 foil.
; 1903, p. 367 foil.

Kolambahalaka, balaka, 176, 2

Kosambi, 21.2 (see J.R.A.S. 1903,

p. 583; 1904, p. 249)

Ganga= Mahaganga
Gandhara, 82. 2

Gambhira-nadi, 58. 4

Gamani-vapi, 75. 1

Giri-dipa, 4. 4

Giribbaja, 36. 2

Guttahalaka, 165. 3

Gotha-samudda, 150. 2

Gona-gamaka, 64. 1

Gona-nadi, 247. 3

Cittala-pabbata, 148. 2

Culanganiyapitthi, 165. 5

Cetiya-pabbata,' 114. 3

Cola, 143. 4

Jambukola, 79. 1

Jambudlpa, 15. 5

Javamala-tittha, 165. 5

Jetavana in India, 6. 1

Jetavanarama in Ceylon; 235. 1

269. 1

Jotivana, 77. 1

Tamalitti, 80. 4

Tissamahavihara, 138. 3

Tissa-vapi, 247. 4

Tissa-vapi, 248. 4

Thuparama, 9. 2 ; 230, 2

Dakkhinavihara, 246, 2

Dakkhinagiri, 88. 3

Dighathupa, 230. 3

Dighavapi, 8. 1

Duratissa-vapi, 229. 2
;
248. 5

Dola-pabbata, 71. 3

Dvaramanclala, 68. 1

Dhumarakkha-pabbata, 72. 1

Nandana-vana, 77. 1

Naga-catukka, 94. 1
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Nagadipa, 6. 2

Nivatta-cetiya, 97. 3

Pathamacetiya, 95. 2

Payaga, 209. 1

Pacinadipa, 261. 4

Pataliputta, 22. 5

Pava, 21. 2

Paveyyaka, 21. 2

Pupphapura, 22. 5

Pulinda, 60. 5

Peli-vapi, 190. 1

Baranasi, 108. 1

Bodhimanda-vihara, 194. 5

Manisomarama, 235. 3

Manihira, 270. 4

Madda, 62. 1

Madhura, 59.
1_

Maricavatti-vihara, 179. 2

Malaya, 60. 4

Mahakandara-nadi, 63. 1

Mahagaiiga, 3. 9; 71. 3

Mahagama, 146. 5

Mahatittha, 60. 1

Mahamegka-vana, 8. 2
; 77. 1

Maharattha, 85. 3

Mahavana, 20. 2

Mahiyangana, 3. 9
; 170. 7

Mahisamandala, 84. 5

Mithila, 10.' 3

Missaka-pabbata, 89. 3

Yatthalaya-vihara, 146. 3

Yon'a, 85. 5

Rajatalena-vihara, 246. 3

Rattamala-kandaka, 271. 7

Rajagaha, 10. 3

Rohana, 146. 2

Lanka,_3.
7

Labugamaka, 73. 2

Vanga, 51. 1

Vanavasin, vasaka, 84. 7

Vijita-pura, (-nagara), 58. 5
;
171.3

Vinjha, 128. 4
; 194.4

Vedisa, 88. 4
Veluvana, 98. 1

Vesali, 19. 2 (see J.R.A.S. 1903,
p. 583)

Vessagiri-vihara, 137. 3

Sineru, 213. 1

Silasobbha-kandaka, 236. 1

Sllakuta, 90. l'

'

Supparaka, 54. 3

Sumanakuta, 5. 1

Suvannabhumi, 86. 2

Sonijagiri, 238. 1

Somarama, 235. 3

Soreyya, 21. 5

Huvaca-kannika, 245. 1

B. LIST OF TERMS EXPLAINED IN THE NOTES

anagamin, 89. 6 ;
93. 4

antimavatthu, 270. 3

abhinna, 20. 1
;
92. 1

ariya, 35. 3

arupabhava, loka, 25. 2

agataphala, 93. 4

acariya, 31. 4

acariyavada, 26. 1

ajira, 246. 2

alinda, 246, 2

iriyapatha, 17. 1

udana,_130.
4

upajjhaya, 31. 4

upanissaya, 29. 3

upasana, 164. 1

ubbahika, 23. 3

ubhato-samgha, 223. 4

kammatthana, 39. 3

kammavaca, 44. 1

kasina, 45. 1

kahapana, 20. 3

kamabhava, loka, 25. 2

kulumbana, 257. 5

kulupaga, ka, 201. 2

khinasava, 35. 3

garula, 129. 4

cankama, 45. 4

caturassacaya, 219. 1

jatila, 3. 2

tadin, 102. 2

thupika, 210. 2

theravada, 26. 1 ; 49. 2
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dasasila, 122. 3

dhanu, 248. 3

dhamma, 17. 4

dhammasamgaha, 16. 1

dhammasamgiti, 16. 1

dhammabhisamaya, 4. 6

naji, 201. 1

nigantha, 75. 2

nirodha, 254. 1

nissita, 264. 7

paccaya, 15. 7

paticcakamma, 48. 3

paribhogadhatu, 109. 2

parissavana, 251. 2

pasada, 1. 1

pamanga, 79. 7

puthujjana, 35. 3

pupphadhana, 202. 2

bala, dasa balani, 14. 4

bhava, 25. 2

marumba, 191. 5

malaka, 99. 4

muddhavedi, 219. 1
; 220. 3

yatthimadhuka, 224. 5

yamaka patihariya, 120. 1

ratanattaya, 33. 2

rupabhava, loka, 25. 2

vatamsa, 79. 6

vinaya, 17. 4

vibhajjavada, 49. 2

vetulya, 259. 2

vedi, vedika, 220. 2

samvega, 1. 1

sakadagamin, 98. 2

samkhara, samkhata, 25. 3

saccakiriya, 125. 3

samapatti, 37. 1

sarana, 4. 6
;

7. 2

sariradhatu, 109. 2

salaka, salakagga, 112. 6

saraanaka parikkhara, 22. 1

sila, 4. 6
;

7. 3
;
122. 3

supanna, 94. 3
;
129. 4

sekha, 16. 3
_

sotapatti, sotapanna, 5. 2

hatthipakara, 228. 2

ADDENDA
v. 132. The meaning is as follows : The words gacchdti are a polite

form of refusing a mendicant friar: 'go on (to the next house).'

Therefore Siggava could say that he had received something (i. e.

a polite answer), without telling a lie. Formerly he had received

nothing at all, no alms, nor even an answer, but had been entirely

disregarded. See Milinda-panha 8 ; RHYS DAVIDS, S.B.E. xxxv, p. 15,

and note.

xxix. 40. Translate : From his dwelling-place, the Vattaniya

(arama) in the Vinjha forest hills came the them Uttara &c.



PALI TEXT SOCIETY
Translation Series.

THE Pali Text Society having- published almost all the

original texts of the canonical Pali scriptures has now under-

taken a series of translations in order to make these important
historical texts better known. The series will include versions

of texts not in the Canon, if such texts are either themselves

of historical importance or throw light on the interpretation
or history of the texts or of the doctrine they contain.

At present there have appeared the following :

1. Psalms of the Early Buddhists, Part I, PSALMS OF

THE SISTERS, translated from the Then-gdtM. By Mrs.

Rhys Davids, M.A., Lecturer on Indian Philosophy at

Manchester University, Fellow of University College, London.

Price 5s. net.

'We conclude with best thanks to Mrs. Rhys Davids for the capital
work she has given us ... and the hope that the psalms of the

brethren will follow soon.' Journal of the Royal Asiatic Society.

'Are of much interest as a contribution to the history of women
under Monasticism and as an expression of the Buddhist view of

life.' The Times.

1 Next to her learned husband, the distinguished Professor of Com-

parative Religion at the Manchester University, there is probably
no more authoritative exponent of Pali Buddhistic literature in this

country than Mrs. Rhys Davids, the author of this interesting work,

issued in an elegant and attractive form by the Pali Text Society.'

The Manchester Guardian.

1 The verses give us many exceedingly interesting glimpses of the

religious spirit of the East in its redeeming work. . . . The present

work is intended for serious students, and not for those in search

of simplified versions of the world's religions. It is published for the

Pali Text Society, and will be welcomed by those who are interested

in the East.' The Daily News.



' A baffling sense of the futility of much that we so desperately

busy ourselves about comes into the mind in reading these pages.
A strange and elusive influence seems to haunt them an influence

that does not age nor change. It speaks with a voice that echoes in

many a volume of modern poetry. We read, and seem to be striving
in some inexplicable way to remember, and to be groping after the

forgotten vicissitudes of our own countless lives.' The Westminster

Gazette.

'Mrs. Rhys Davids's rendering is masterly in places it reflects

what seems to be very fine poetry and her notes and introduction

sustain her high reputation as a scholar.' The New York Nation.

' Dass der Ubersetzerin die vortrefflichsten Hilfsmittel der Palilexi-

kographie zur Hand sind, wird der fachkundige Leser an mehr als

einer Stelle bemerken. Weit aber uber den Kreis der Fachgenossen
hinaus wird dieses Buch geschatzt und genossen werden konnen als ein

seltenes Specimen philologischer und asthetischer Durchbildung.'
Deutsche Literaturzeitung.

'The English reading public is in a position, thanks to her accom-

plished hand, to study these ancient testimonies to the power
of Buddhist doctrine in a complete and satisfactory form. ... It

has long been recognized, in the study of Sanskrit literature, that

it is vain to attempt to dispense with the help of native light, and

to interpret texts solely by means of grammar and lexicon. No
doubt much may be explained without the vernacular commentators,
and the student must always exercise his critical faculty in using

them, but, with all reserves made, these commentators do stand

closer to their texts than occidentals can stand, and point out many
things that, without their help, would be overlooked or only half

understood.
"
Chaque pays a sa pensee

"
says the French poet, and

the greater German poet bids us go to the poet's country if we would

understand the poet's word. Of all this Mrs. Rhys Davids has been

duly mindful, and her version has gained much in point of trust-

worthiness on this account. But the flow and spontaneity of the

verse has by no means suffered through this accuracy and rigid

adherence to the tradition. The metrical form moves lightly withal,

and this freedom of movement is a witness to the sympathy of the

translator with the thoughts of the ancient Therls. The Buddhist

Review.



2. Compendium of Philosophy, being a translation of

the Abhidhammatt/ia-sahyaha. By Shwe Zan Aung, B.A.,

revised and edited by Mrs. Rhys Davids. Price 5*. net.

'The translation now before us is, in the best and fullest sense

of the words, the result of Eastern and Western effort combined.

The most intrinsically interesting part of the book, the Appendix
(pp. 220-85), which contains Mr. Aung's extensive notes on some
of the most important technical terms of Buddhist philosophy, will

be found extremely useful by all students of Buddhism. More

especially I would point out the very lucid and highly instructive

discussions on the vexed question of the Paticcasamuppada and on the

true meaning of the term Samkhara. Three useful indexes add to

the usefulness of the volume, for which both the English editor and

the Burmese author deserve our best thanks, and on the publication
of which the Pali Text Society is to be heartily congratulated.'

Journal of the Royal Asiatic Society.

'Ein entscheidender Grund fur die Unzulanglichkeit unserer

bezuglichen Kenntnisse ist aber wohl darin zu suchen, dass die Gedan-

kenkreise, in denen die buddhistische Weltanschauung sich bewegt, so

wenig mit okzidentalischen Begriffen in Einklang zu bringen sind,

dass eine wesentliche Forderung in der angedeuteten Richtung
vielleicht nur dann zu erhoffen ist, wenn es gelingen sollte, die

berufenen Vertreter der buddhistischen Gelehrsamkeit in den in

Frage kommenden Landern vor allem Japan, Birma, Ceylon fur

die Ubersetzung und Bearbeitung der massgebenden Werke zu

interessieren. Dass eine derartige Teilnahme an der wissenschaft-

lichen Erforschung des Buddhismus, namentlich soweit dessen

jiingere Entwicklungszustande in Betracht kommen, nur von dem
vorteilhaftesten Einfluss sein konnte, wird vor allem auch durch die

hier vorliegende Ubersetzung eines der wichtigsten neu-buddhisti-

schen Texte der "siidlichen" Schule, der "Zusammenfassung des

Sinnes des Abhidhamma", durch den Birmesen Shwe Zan Aung
nahegelegt. Der Name des Mitherausgebers, Mrs. Rhys Davids,

bietet fur die Zuverlassigkeit der Ubersetzung sowohl wie fur die

in Anhangen und Bemerkungen gebotene Bearbeitung der verschie-

denartigen Probleme, vor allem auch philosophiegeschichtlichen

Inhalts, die beste Gewahr.' Deutsche Literaturzeitung.

'

Here, for the first time in the history of modern research into

the ancient Buddhist lore, we have a work produced by a Buddhist

scholar, working in a Buddhist land with all the immense advantage
which a life-long training, the actual religion, and free access to the

living tradition of the monasteries confer; himself also a deep
student of the western philosophical systems; and his work is



rendered, if possible, of still greater value, by the revision and

collaboration of one who may justly be admitted to be the foremost

living occidental authority on the subject. . . . The editor has, with

characteristic acumen and appreciation of their high value, con-

siderably augmented the usefulness of the work before us by the

inclusion, in an appendix of some 60 pp., of a number of notes

written by the author in the course of the correspondence which

the work involved. Here, once more, we have Buddhist psychology
as the born and instructed Buddhist student sees it, and many an

occidental Buddhist student will find in these important notes much
matter for deep study as well as great enlightenment.' The Rangoon
Gazette.
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